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THE
CULTS OF THE GREEK STATES

CHAPTER 1

CULT OF POSEIDON

(References, pp. 73-97.)

THE study of the Poseidon-cult in Hellas is of more value
for the Greek historian than for the student of the higher
religions of mankind. It lacks the spiritual and ethical
interest of some of the Olympian cults, and from the earliest
to the latest period Poseidon remains comparatively a back-
ward god, never intimately associated with the nation’s
intellectual advance. But the ritual presents us with certain
facts of great interest. And early Greek ethnography and
the history of the earliest migrations of Hellenic tribes can
gather much from a minute inquiry into the diffusion of this
worship. Modern historians have become accustomed to use
the facts of Greek religion as a clue for their researches into
the period that precedes recorded history. But the criterion
is often misapplied, and the value of it is still occasionally
ignored. Much has still to be done in this branch of in-
quiry, and much may be effected if the evidence is severely
scrutinized according to some fixed principles of criticism, and
at the outset of this chapter it may be well to state and con-
sider some of these. The historian of the earliest period, if
he believes that he can extract anything from the religion
and the mythology, has to reckon with three sources of
possible evidence: with cult and ritual, with myth pure and
simple, and finally with genealogical tables. Now the value
of these sources is by no means equal. There appears to be
a growing tendency both in continental and in English

FARNELL. 1V B



2 GREEK RELIGION [cHAP.

historical scholarship to exaggerate the value of the last of
these three. The unsupported argument from genealogies
may be considered of all arguments the most inconclusive ; the
transmitters of these heroic family-trees were in most cases
very late scribes who may have been drawhng indeed from
earlier authorities, but who were dealing with facts which
were especially exposed to various influences making for
falsification. And often the genealogies are so complex and
contradictory * that one can prove from them anything one
wishes, and to inspect them is like looking through a kaleido-
scope. On the other hand, when the genealogy is simple,
clear, and well attested it has a certain value as a clue. It
cannot yield proof unless it is fertilized by a prevailing stream
of myth, or corroborated by definite cult-associations or by
place-names. Again, the ethnographic value of mere mytho-
logy may easily be overstated, though the present reaction
against the contemptuous scepticism of a former generation is
wholesome and just. Mpyth is volatile and flies easily over
a wide area ; thercfore the common possession of one or two
myths will not prove tribal affinity or even the contiguity of
tribes. A large store of common myths does indeed afford
cumulative evidence, especially when the myths are peculiar,
belonging rather to the by-paths of national legend. But
here also it is only when the myth is associated with actual
cult that the ethnographic argument arrives at proof. Cult is
more stable than myth and not so easily transmitted by mere
casual intercourse ; and we are dealing with more solid fact
here than in arguing from genealogies. But here also it is easy
to be misled. If we accepted, for instance, the theory that has
been held by recent writers® of monotheistic totemism, and
believed that every Greek tribe was in its earliest stage
totemistic and worshipped one god only, the totem-god, then
the possession by one community of various deities or the
common possession by different communities of the same
deity would prove some kind of tribal fusion, and it might

* Pausanias (8. 53 5) complains of b By Dr. Jevons, for instance, in his
‘EAAGraw Aéyoi Suapopor Td wAéova kal  Inlroduction to the Study of Religion.
oby fimaTa énl Tois yévealy elo., o
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become a fairly easy task to reconstruct in outline the ab-
original history of Hellas. But for many reasons that cannot
be discussed here the theory is hard to accept. We have to
reckon rather with the probability that the main Hellenic
tribes, when they were beginning to break their way into the
Greek peninsula, already worshipped certain leading divinities
in common. Zeus-cult was certainly a joint-possession, prob-
ably the Apolline also. Nevertheless a particular community
undoubtedly tended to give a particular deity a paramount
position, for instance to regard him or her as the guardian of
their political union or as the ancestor of their families and
clans ; and thence we can sometimes discover a clue in tracing
migrations and early settlements. Again, the mere record
that a certain community worshipped Poseidon or Athena
may throw very little light on ethnic origins. But if the cult
is specialized by some peculiar title, such as Poseidon “Inmios or
Ppdrpios, this may be a fact of considerable significance. Such
titles are rarely broadcast throughout the Greek states, but are
found sporadically and often seem to emanate from a par-
ticular centre. We cannot even in this case always assume
that these special cults have been propagated by a particular
community in the course of its migratory or colonizing move-
ments. An Apollo Pythios or a Demeter Eleusinia may
travel over a wide area of the Greek world merely through
the force of the influence of Delphi or Eleusis. Imitation
and direct borrowing by alien tribes are always possibilities.
But as explanations they are less appropriate when the cult
is highly specialized, has no marked intrinsic attractions, and
appears at points widely removed from each other. And
when at each of these points we find a migration-legend
pointing to a particular tribe that is known to have possessed
that cult, the ethnographic argument based on the cult and
the legend combined may become convincing.

This digression concerning method may be excused if one
can show that a rigid application of the tests which have
been described to the diffusion of Poseidon-cult throws light
on prehistoric migrations in Greece, especially of the Minyan
and Ionic tribes. Before, however, venturing on this discus-

B 2



4 GREEK RELIGION [cuar.

sion, one must examine the leading features of the Poseidon-
worship as it is presented to us in the settled Hellenic period.
Looking first at the earliest literature, we find in Homer an
incomplete portrait of the god, drawn however in accordance
with contemporary cult. He belongs to the Olympian
dynasty, claiming equality with Zeus, having the sea allotted
as his realm ; he is friendly to the Thessalian Achaeans, and
especially to the Pylian family of Nestor, which took its origin
from him ; he is the giver of famous horses and is learned in
horsecraft ; he is the father of monsters like Polyphemus, of
giants such as Otos and Ephialtes, a paternity which agrees
with his wild and stormy character ; he is éwvooiyaws and
évosiyfwy, the earthquake-god, the shaker of the land, the
destroyer of the rampart on the shore ; he is worshipped with
sacrifice of bulls, lambs, and boars, and even far inland an oar
might be erected as an aniconic &yaApa in his honourl 1112
The legend mentioned by Homer that it was he who with
Apollo built the walls of Troy for Laomedon may be a faint
recognition of his characteras a god of the city. As regards his
local associations we find the poet connecting him specially with
Aigai, the Euboean or ¢ Achaean’ city %2 with Helike % 2 and
with Pylos the Neleid settlement; finally the epithet ‘EAiwcdpios
is, as will be shown, of historic interest and importance 6,
To these Homeric citations may be added a passage in the
Homeric hymn 2, in which the god is addressed as the stirrer
of earth and sea, the lord of Helikon and Aigai, charged by
the gods with the two functions of taming horses and saving

ships. In Pindar and Aeschylus we find him recognized as
a deity, not only of the sea, but of the rivers also and fresh

streams®  Lastly, the genial prayer of Aristophanes? sums
up most of the traits with which the popular imagination
depicted the god: ‘ Hail, King Poseidon, thou god of horses,
thou that lovest the tramp and neighing of the brazen-shod
steeds, the swift triremes with their dark-blue beaks of
onset, and the strife of youths who glory and suffer hardship
in the chariot-race, lord of the golden trident, and fosterer of
dolphins.’

The literature, however, here as in other cases, is not quite
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a full reflection of the manifold nature of the cult, which must
now be considered. The maritime character of the god is
naturally the most prominent in the worship throughout the
historic period. And it seems clear that wherever men prayed
to Poseidon they associated him with the sea 2, whatever other
functions they assigned to him. The cult-titles of the sea-
god ®® are such as ’Ewakralos at Samos, Iehdyios at Athens
and Rhodes, Ilerpatos in Thessaly, Ildvrios at Elateia and
Tainaron, ITdpduios in Karpathos, HposkAdorios in Argolis. At
Antikyra his cult-image was carved with one foot on a
dolphin 3*; in his Isthmian ternple at Corinth he was grouped
with the sea-powers Thalassa, Amphitrite, and Palaimon % ;
the dolphin and the trident are his frequent emblems on coins,
for instance in the Laconian towns of Boiai and Gythion®24
in Kaphyai of Arcadia®?® in Sybaris and Posidonia 197,19,
Occasionally a sea-monster or pistrix is added as on the coins
of Posidonia: and the trident was borne by the men of
Mantinea as an ensign on their shields %4, whereby they put
themselves under the protection of the chief god of their stock.
In his ritual the victims are occasionally thrown into the
sea 11l 114¢ Numerous promontories and maritime cities are
named after him, and the worship of the sea-god penetrated
far inland 4% %, The salt-water spring or lake found some-
times far from the shore was naturally regarded as the gift of
Poseidon and the sign of his presence, whereby he might claim
the land as his own, as he claimed the Acropolis of Athens in
the strife with Athena and marked the territory of Mantinea ®
and Mylasa as his property % 4.

But he was also Kpnwoixos and Nupdayérys, the leader of the
Nymphs, the god of fresh water: though he was never able to
absorb the special cults of the various rivers and springs, such
as Alpheios, Acheloos, and Arethusa. A question, not per-
haps of the first importance, arises here whether his function

2 Wide, Lakonische Kulte, pp. 40-43,  in relief on the bronze figure of Athena
finds little recognition of the sea-god in  Chalcioikos at Sparta by Gitiadas).
the Laconian cult of Poseidon, but vide b At Mantinea even a grove of oaks
my references R. 627, and cf. Paus. 3.  near the temple of Poseidon was called
17, 3 (Poseidon and Amphitrite carved  méAayos, R. 64°%
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as a fresh-water god arose later from his primitive maritime
character, or whether we should regard him as originally a
water-deity in the most general sense, whose department
tended to become specialized when his worshippers became
seafarers. This will be the natural view of his development
for those who believe—as the most advanced etymology
appears justified in believing—in the connexion of the god’s
name with the root that appears in wdets, wordy, ToTauds.
If this theory is sound? an important result follows:
Poseidon was a fresh-water god imported into Greece by the
earliest Hellenic tribes from the Balkan peninsula. In any
case evidence of a pre-Hellenic or non-Aryan character,
which some writers detect in him, appears to be lacking
altogether, unless the female administration of his cult of
which we have two instances is to be regarded as evidence.
Leaving these questions we can at least decide that the
recognition of Poseidon as a god of fertilizing streams was
early and general. It was thus that he became a god ot
vegetation, ¢uvrdApos, a title which Plutarch attests was
attached to him in most Greek cults, and which we find in
the cults of Athens*?, Troezen® 4 and Rhodes 11%. The
firstfruits of the season were offered to him at Troezen %8s ;
we hear of cereal offerings to Poseidon Xauai(yros at
Athens* 9, and the people of Kyzikos were bidden by the
Delphic oracle to associate him in sacrifice with T'j kapmo-
¢dpos®. If we can trust Hesychius, Poseidon had his share
in the Dionysiac festival of the Ilporptyaia in some commu-
nities ®. For the same reason we find him not infrequently
united in legend and ritual with Demeter. At Mykonos a
sacrifice of swine to the goddess® was ordained on the same

® Ahrens goes further and interprets
Hooe-ddv as the < Water-Zeus,” Philol.
23. I &c. Mr. Cook, in an article in
Class. Rev. 1903, p. 175, follows Sonne
in explaining Ioce: as locative, and the
name as = the god in the water; but
this does not seem to agree with the
usual laws of formation of Greek proper
names. We have no means of check-

ing the statement in Herodotus that
Poseidon was not a ‘Pelasgic’ name,
but a Libyan. We may believe on his
authority that there was a similar
Libyan cult of a water-deity (2. so,
4. 188).

b Vide Dionysos, R. 45"

¢ Vide Demeter, R. 9.
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day of the month of Poseidon as that on which a white ram was
offered to Poseidon Teuevlrys, * the god of the temenos and a
white lamb to Poseidon ®vkios 132,  According to Eustathius,
a wopw1 in his honour was part of the Demeter-festival of the
Haloa at Eleusis %, and he shared in the honours paid to the
mother and the daughter at an altar on the sacred way from
Athens ®, His temple at Troezen, where he was prominent as
a deity of vegetation, was contiguous to that of Demeter
Thesmophoros® The facts therefore attest to some extent
the truth of Plutarch’s statement that Poseidon was Asjunrpos
atvvaos, the sharer of Demeter’s temple®. Finally,in Arcadian
legend his close association with the corn-goddess gives rise to
important questions of cult and ethnography which will be
soon considered.

We must take note then of this vegetative function of
Poseidon’s, but must not press it into undue prominence ; most
Greek deities possessed it, and many in a far more marked
degree. He acquires it solely as a water-god, and never attracts
to himself the ordinary characteristics of a chthonian divinity®.

We find other notions of some interest that are derived
from this elemental conception of him. The earthquake was
regarded as the operation of Poseidon, the water-god. That
this was an ancient idea the poetical epithets of évwosiyatos
and évooixfwy, stereotyped by the time of Homer, bear witness.
The one cult-title that undoubtedly refers to this dangerous
aspect of the god, was the euphemistic appellative ’Ag¢diios
or ’Acpdreos. Macrobius couples it with évooixfwr, and the
‘deum terram stabilientem’ with the ‘deum terram moven-
tem%’ The story told by Strabo proves that he was right;
for the Rhodians, when they recovered from their terror at the
maritime volcanic eruption, which threw up a new island
between Thera and Therasia, ventured to land there and
founded a temple to Poseidon ’AcpdAios®?2,  There was
strong need for such a worship in the Mediterranean, as the
submergence of Helike proved—a portentous calamity in the
fourth century which was attributed to the wrath of Poseidon.
We may find the same significance then in the same cult at

& Vide Demeter, R. 8o. b Demeter, 42° ¢ Vide infra, p. 51,
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Athens, Sparta? Tainaron, Syros, and Kyzikos, though in
later Greek literature Poseidon ’Ac¢dAios might be invoked
in general terms as the saviour-god, the brother of Zeus
Serfp. Even inland, where earthquakes were frequent, the
phenomenon would be attributed to Poseidon, as at Apameia
in Syria ®.

The familiar epithet Taujoxos, common in the earliest poetry,
and attached to his cults at Onchestos, Athens, Thurea,
Therapne in Laconia, Tainaron, and Gythion, may possibly
have had originally the same connotation as ’Ac¢dAies, with
which it is coupled by Plutarch® % But the seismic con-
notation of the term which Wide® believes to attach to it is
nowhere made clear. All that is clear is that it alludes to the
power of the sea-god, as the fragment of Arion shows”; pos-
sibly, like ’AcgdAios, to the sea-god as the Lord of the earth-
quake, possibly to an ancient Hellenic belief in the ocean
as the girdle and stay of the land. At least it is not a
¢ chthonian’ epithet ¢,

Had the earliest Greeks been as familiar with volcanoes as
they afterwards became in the Western Hellas, they might
have associated earthquakes more naturally with the fire-
god. But in the Greek peninsula the violent convulsions that
changed the face of the land would be reasonably attributed
to water rather than to fire. They were well aware of the
bursting force of subterraneous waters, and the terrible
phenomenon of the tidal wave on the shore in the hour ot
earthquake. Therefore they naturally believed that it was
Poseidon who split through the rocks of Tempe 2t who
destroyed the cities on the coast, and who hurled up islands
to the surface of the sea. And it is interesting to note that
Aristotle ¢ himself attributes much of the seismic force to the
action of water.

% The Lacedaemonian army, when
invading Argolis, raised the Paean to
Poseidon on the occasion of an earth-
quake (R. 621),

Y Lakonische Kulte, p. 38: the ety-
mology of his explanation of Ta:dfoxos
as the god ‘who drives in a chariot under
the earth’ violates a natural law of the

combination of words.

° In later poetry it could certainly
have contained no allusion to earth-
quakes; for Aeschylus and Sophocles
apply it to Zeus and Artemis as guar-
dians of the country,

4 396, B. 16.
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If we now consider the relations of this deity to the social
and political life of the Greek communities we can at once
gather some facts that will prove important for Greek ethno-
graphy. The tribes among whom a certain worship was
dominant tended to regard the divinity of that worship as
in some sense their ancestor, or the ancestor of their leading
families, or as the guardian of the unity of the clan and ulti-
mately of the wdais. We find this true of Zeus, Athena,
Artemis, and Apollo. It is true also of Poseidon. We are
told by Plutarch that the descendants of Hellen sacrificed
to Poseidon ITarpiyévetos. The phrase is vague and too com-
prehensive, and there is no other record of this particular
cult-title. But in a general sense the statement holds
good of many localities®. An important inscription found at
Delphi, of which the date may be as early as 400 B.C., and
which contains the rules regulating the clan of the Labyadai,
preserves the oath of membership taken by the clansmen in
the name of Poseidon ®pdrpios and Zeus IMarpdos 33, At Eleusis
the former was worshipped as ITarip %, and it will be neces-
sary soon to examine the meaning of this doubtful name. He
appears at Athens so closely associated with the ancestral hero
Erechtheus that the belief has arisen that the hero was
originally himself the God #*'; the question which will be
raised later ® concerning the truth of this view, is the most
important ethnographic problem in the study of the Poseidon-
cult.. In Troezen® he was worshipped as Bactleds and
[Mo\odyos, ¢ the King,” * the Holder of the City’; he was the
reputed father of the Troezenian Ionic hero Theseus %%, and
near the city was a sacred spot called 70 yevéOhiov xwpiow,
associated with a legend of the birth of Theseus, and in all
probability consecrated to Poseidon®. For in the territory of
Lemna, near the sea, we find a place of the same name, 70
yevéoiov xwplov, with a temple of Poseidon Tevésios, the birth-
god or the ancestor ¢, and the title TexéfAios occurs also in his
cult at Sparta ®2®. The national importance of the Troezenian
worship was great, and much concerns the whole ethno-
graphic question. The city itself was called Posidonia,

3 Vide infra, pp. 49-52. b Vide infra, p. 18.
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according to Strabo and Pausanias % ® and the famous Ampl}i-
ctyony, whose meeting-place was his temple in Kalaureia,
the island off Troezen, and whose members were from
Hermione, Epidauros, Aegina, Athens, Prasiai, Nauplia, and
the Minyan Orchomenos, was a very early league? partly
commercial, but mainly religious, from which we may gather
much concerning primitive tribal affinities and migrations %¢°.
Leaving this point for a while, we may finally trace the
Troezenian cult passing over to the colony of Halikarnassos.
An inscription from the latter city records that the coloni-
zation was carried out from Troezen under the guidance
of Poseidon and Apollo, and that a list of priests had
been kept from ancient times, who had administered the
Poseidon-cult xara yévos, probably as actual descendants of
the god®. 1In Sparta he was not only TFevéfrios, but
Awparirys also, ‘the Builder of the House, a title which
Apollo enjoyed in Aegina®P?. Elis honoured him, as she
honoured Zeus, with the name Aaofras, a word compounded
of two distinct elements, and hard to explain, but containing
probably in the first part of it the stem of Aads® and there-
fore designating the god of the people 5,

Finally, we have to reckon with Poseidon ‘EAiwxdwtios, the
most important of all these titles for ethnography, whose
worship held together the Pan-Ionic confederacy, a worship
well known to Homer ¢ ®. The great temple, called the ¢ Pan-
Ionion,” stood near Mykale in the time of Herodotus, but was
afterwards removed to a site in Ephesian territory, near
Priene. Its priest was always a youthful member of the
latter city, but a group of twelve cities held the administration.
According to Herodotus these were Miletos, Myus, Priene,
Ephesos, Kolophon, Lebedos, Teos, Clazomenai, Phokaia,
Samos, Chios, and Erythrai. These were the communities,
as he informs us, which specially prided themselves on the

¢ The excavations on the site of the has been connected with Adas, as if
temple have brought Mycenaean pottery  referring to the stone of Cronos; but
to light, and show that the cult goes  Greek cult-names are not formed in this
back to Mycenaean times. fantastic fashion.

b With far less likelihood the word
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Ionic name; yet he is aware that there were marked non-
ITonic elements in all of them and that the twelve cities
excluded others who had as good a claim as they to be
called ‘Ionic, the Smyrnaeans for instance, who however
were afterwards included according to Pausanias®7# The
canon that Herodotus himself selects for adjudging the claim
of any city in Asia Minor to belong to the Ionic group is
their original Attic origin and their celebration of the
Apaturia, which must be the festival of Athena ®parpia.
Yet his canon must have been somewhat artificial, for he
mentions at once that Ephesos and Kolophon did not keep
the latter feast, ‘ for some reason connected with a homicide,’
as he believes, but rather, we may surmise, for some reason
connected with race, if we could discover it. Later writers,
such as Pausanias, in their ethnographic account of Ionia
seem to attribute more importance to the participation in the
worship of Poseidon ‘Ehwdrios in the Pan-Ionion than to the
celebration of the Apaturia. The Phokaeans, originally
sprung from Phokis, were admitted to the Panionion after
they had been willing to accept kings of the race of the
Kodridai®'2 Pausanias, who tells us this, is unaware of any
reason for the admission of the Chians. His views concern-
ing the origin of the Chian population are borrowed from
Ion, the Athenian tragic poet, who wrote that the original
population were Cretans, Carians, and Abantes, from Euboea ;
but the kingship passed subsequently to a certain Amphiklos,
who came from Histiaia in Euboea, and to his great-grand-
son Hektor. There is no record then of any distinct Ionic
migration to the island, though Amphiklos and Hektor are
probably the heroic representatives of the Ionic strain. It is
worth adding that Chios, the mythic eponymus of the island,
was in Ion’s account a son of Poseidon, and that Strabo?
tells us that the Chians themselves traced back their origin to
the Thessalian Pelasgi. It will be seen later on whether the
ethnography of the Poseidon-cult can cast any light upon
this darkness.

Poseidon played an important part, therefore, in aiding the

& p. 621,
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confederation of cities and the fusion of clans. But his wor-
ship is not associated at any point with the higher mental and
artistic life of Hellas. The only morality in which he is
interested is the ritualistic morality common to all Greek
cults. It is possible that the epithet &méwmns attaching to him
at Megalopolis ® ¢ might have contained the idea of a moral
deity watching the actions of men. For we find émdnrys and
¢rwmyrjs among the many appellatives of Zeus? and it is
natural to suppose that these bore an ethical sense in his
cult, if they were really cult-epithets. But it is also possible
that the Arcadian worship merely preserved an ancient appel-
lative of the sea-god ¢ who watches from the rock.” A certain
morality could always be infused in particular localities into
the worship of any Hellenic deity, however crude and primi-
tive the ordinary conception of him might be. Nevertheless,
speaking generally, it is true to say that the Poseidon-
worship did not come clearly within view of the higher
ethical aspects which Greek religion occasionally displays, and
which marked the progress of the Hellenic race.

Still less was he concerned with the arts and the higher
intellectual life of Greece. Any festival in Hellas, except
indeed the conservative Olympian, was inclined to admit
music and song among the competitions; and by the time of
Polemon at least a festival so exclusively athletic as the
Isthmia had come to include a poetical contest, in which
even women might take part 8, We might gather, in fact,
that already in Pindar’s age the Isthmia had admitted musical
competitions, as he speaks of the god ‘ coming from Aigai to
the Dorian Isthmus, where joyous companies receive him
with the voice of the lute®’ It is possible also that at
Tenos the Posidonia came to be associated with the Dionysia
a.nd a tragic performance, though the evidence of the inscrip-
tion which refers to these festivals is somewhat doubtful .
The temple and grove of the god in this island were in great
repute, and attracted crowds of worshippers from the neigh-
bouring cities ; rights of dovAla were claimed for the temenos
and the whole of the island, and the claim was allowed by the

# Hesych. s.2. b Nem. g. 38.
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Phokian community, and afterwards apparently by the Roman
senate in the time of Tiberius. It may have been that
Poscidon acquired a higher character here than belonged to
him in ordinary Greek cult; at least Philochorus attests that
he was here worshipped as ’larpds, which is unique among his
various appellatives, and which might signify that he and his
priests, like the priests of Asclepios at Epidauros, were
interested in the advance of the medical art. But it is very
likely that this is illusory. The island may have been a
health-resort, and the title in question may have become
attached to the chief deity by a sort of accident.

Broadly speaking, we may say on the evidence that there
was no innate force in this worship, as there was in that of
Athena, Apollo, Dionysos, tending strongly in the direction
of art or science.

Nor again was Poseidon pre-eminent among the Hellenic
divinities, either in cult-record or legend, as a god of war. We
hear of the title rpowaios being attached to him on a par-
ticular occasion at the Syrian city Ptolemais, when the forces
opposed to Demetrios were destroyed by the sudden inrush
of the sea®. The Greeks at Artemisium offered sacrifice to
Poseidon Soter as thanksgiving for the storm that scattered
the Persian fleet, and, according to Herodotus, the appellative
remained long in vogue!l. We find him mentioned also
among a crowd of other divinities in the Selinuntian inscrip-
tion, which contains the thanksgiving of the state for a great
victory in the fifth century B.C.1%% And Aristophanes tells us,
in that gay and genial ode already mentioned, that Phormio
was dear to Poseidon 3. But there is nothing in all this that
presents Poseidon prominently as god of naval or land warfare.
A naval commander might indeed offer sacrifice to him before
or after an engagement ; only it does not appear that this was
a regular ritual. After the battle of Salamis, when the united
Greek forces were considering the divine honours that were
due, three captured triremes were dedicated, one on the
Isthmus, one at Sunium, and one to Ajax in Salamis,
Poseidon no doubt securing the other two; and it was upon
his Isthmian altar that the votes were placed when they were
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trying to decide which state should be awarded the palm of
valour®® But the god of Delphi secured the lion’s share
of the spoil, and was not easy to satisfy, as he claimed his
ancient right to &xpofiva. The statue of twelve cubits high,
dedicated in his temple, representing a figure holding a ship’s
prow, does not appear to have been an image of Poseidon.

With the building of ships or with any advance in the art
of naval warfare Poseidon had nothing to do.

In one art and one alone was Poseidon a master, the art
of horsemanship and the training of horses. The worship
of Poseidon Hippios %, which alone remains to be considered,
is the most important in some ways of all the special cults,
and at once brings us to face the ethnographic question. For
the cult points to Thessaly and North Greece. The facts
bearing on the worship of the horse-god, facts of legend, ritual,
cult, must be stated clearly and fully before explanation is
attempted or any conclusion can be drawn.

‘The Hellenes honour Poseidon “Izmios,” says Himerius,
‘and sacrifice to him on the Isthmus, representing him as a
charioteer 9’ We have records of the worship in Thessaly
and Illyria, Boeotia, Attica, on the Isthmos, in Corinth and her
colony Potidaia, Argolis, Arcadia, Elis, and Patrai, while we
hear of a Poseidon Hippokourios in Sparta, and ‘Inzmyyérys in
Delos®. In Thessaly he was known as “Iuyjros %, which is
explained by Hesychius as a Thessalian word referring to the
yoking of horses. Servius informs us that an ¢ equestre certa-
men’ in honour of Poseidon was a Thessalian institution 2,
and possibly this may have been connected with the sport
practised by Thessalian riders in the Roman amphitheatre of
lassoing bulls®, for a bull-fight of a peculiar kind in honour ot
the same god is also recorded of Thessaly, a fact of some
importance to which I shall afterwards recur 1124, Thessalian
legends spoke of the horse as the creation of Poseidon ; one
such is preserved by the author of the Etymologicum Magnum,
who ex.plains the title “Irmos by the story that the god pro-
duced in Thessaly Sisyphos (or Skyphios), the first horse, by
smiting the rock **. Another is given us by Philostratus® in

* Plin. V. H. 8, 45. ® Imag. 2, 14.
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his description of Poseidon breaking with his trident an
outlet through Tempe for the river Peneus; Thessaly appears
in the picture as a woman rising from the ground, and holding
a foal that rises with her; the animal had been matured in the
earth that had received the procreative moisture flowing from
Poseidon as he lay asleep. The different legends and
explanations are collected by Servius® The Poseidon-horse
is variously named, but the legends point to Thessaly or
Boeotia. The Arcadians indeed raised a rival claim, but the
Arcadian myth is not really a rival of the North Greek, but
has been noted in the chapter on Demeter®, a derivative. To
close the evidence from Thessaly it may be mentioned that
the coinage of Orthe in Perrhaibia has for one of its types the
fore-part of a horse springing from a rock ®. From Illyria we
have a single point of evidence in the fact of ritual recorded
by Servius, that the Illyrians in their yearly sacrifice to
Poseidon threw a horse into the sea as an offering to him;
and he mentions the custom as illustration of the myth that
Rhea presented to Cronos, the devourer of his progeny, a
horse in place of the infant Poseidon, as if the animal were in
some sense the ‘ double’ of the deity 114°.

Coming to Boeotia, we find a clear reminiscence of the cult
of the horse-god in Haliartos and the adjacent Onchestos, in
the vicinity of lake Kopais,a region where traces of an ancient
Minyan-Thessalian settlement are rife. Homer knows of the
the fair grove of Poseidon at Onchestos ; the Homeric hymn
to Hermes describes it as “ the holy grove of the loud-roaring
holder of the earth’; and these words are an echo of early
cult that survived to a late period. Strabo found the temple
shorn of its ancient grove ; but this was planted anew by the
time of Pausanias, who saw the temple and the statue and
makes special mention of the grove which Homer praised 4.
The ancient importance of the worship is further shown by
Strabo’s statement that Onchestos was the gathering-place of
an Amphictyonic meeting, we must suppose of the Boeotian

® Georg. 1. 12, ® Vide vol. 3, pp. 52-55.
¢ Head, Hist. Num. p. 257-
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states®. But more is told us concerning its special aspect by
the author of the Homeric hymn to Apollo in a passage that
requires careful consideration*®: ¢Onchestos, where the
young fresh-broken horse, however he may chafe, has respite
as he draws the fair chariot ; and the charioteer, albeit skilful,
leaps to the ground and fares on foot along the way. But
the steeds for a while rattle along with the empty car, having
shaken off control. But if he brings the chariot within the
shady grove of trees they tend the steeds but leave the
chariot tilted up, for this from the very first has been counted
a holy thing to do. But they pray to King Poseidon,and then
God’s providence protects the chariot.” The poet is very
confused and confusing, and various attempts have been made
to explain or emend the passage®. It may be that the horses
as they approach the sacred grove are supposed to be filled
with the spirit of the god, and the driver out of reverence
springs to the ground and goes on foot, and the horses are
allowed to 1un wild with chariot. Or if he drives them within
the precincts he must unyoke them, perhaps because it was
impious for anything to be brought in that was bound®, or
because they are at this moment sacred to the god. One
thing is clear. The prayer is proffered to Poseidon Hippios,
who is supposed to bring luck in driving and in racing.
Another sign that this cult left its imprint on the neigh-
bourhood may be found in the statement of the scholiast on
Homer *°" that the god in the form of a horse begat Areion

@ Strabo speaks vaguely of 70 "Aug-
xTvovikdy : the context does not make
the reference quite clear. There is cer-
tainly no allusion to Delphi.

b Vide Preller-Robert, p. 593, n. 2.
A good criticism of various views
of the passage has been given by Mr,
Allen in his ‘ Text of the Homeric
Hymns’ (Hell. Journ. 1897, p. 249).
He accepts the emendation dypor for
dypot, and gives a different interpre-
tation from mine of the first and the
last line : he thinks the broken chariot
became the property of the god. It is

not relevant to my present purpose to
discuss the difficulties in detail: I
consider the construction dypow &v
d\oe: as possible, for we have many
instances in Homer of év after verbs
of motion, where subsequent rest is im-
plied. His view of the passage is
attractive; in any case the god of the
cult is “Tmmios.

¢ For this ancient religious idea vide
Serv. 4en. 2. 57 : ¢ Antiquis caeremoniis
cautum erat, ne vinctus flaminiam in-
troiret, si introisset solveretur, vinctaque
per impluvium effunderentur.’
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from the Tilphusian Erinys near the stream Tilphusa, and then
gave the wonderful animal to Kopreus the king of Haliartos.
The legend, which has been discussed already, may be believed
to spring from a genuine source® Finally, the type on the
fourth-century coins of Tanagra, which show the fore-part
of a springing horse, may be naturally interpreted as a symbol
of this deity?. In Attica the cult of Poseidon “Immios fastened
on Kolonos #¢, and Sophocles boasts that it was in its streets
that he first invented the bridle for the horse; and the
Scholiast on Lykophron ¢ preserves a curious story concerning
the birth of a Poseidon-horse in that deme. But Sophocles
was under the illusion of local patriotism, and we can scarcely
doubt but that Kolonos derived its cult from the land whence
it obtained its worship of Oedipus and its reminiscences of
Areion and Adrastos®& Whether the term é\drys, one of the
god’s appellatives at Athens*? belongs to him as the
charioteer or the divinity of the oar may remain an open
question. In the Isthmus we have some trace of the actual
cult of “Immios®¢; and Pindar, who associates Poseidon
Aapatos with this locality, may have preserved for us a real
cult-name of the tamer of horses ¢ ; the land also was full of
legends of Pegasos whom the god produced, according to the
Corinthian version, by stamping on the rock with his foot.
The bridling of Pegasos is attributed, however, to Athena
xaAwires, as we have seen, for the rival cult of the goddess of
the arts and crafts was able here to prevail over that of the
deity who was not recognized as characteristically a crafts-
man. The belief that here as elsewhere the cult which we
are examining has been brought from the north of Greece
appeals more strongly to us when we note the close associa-
tions in prehistoric days between Corinth and Thessaly .

The type of Poseidon the rider, holding trident and reins,
appears on the coins of Potidaia and conveys an allusion to the
name of the city and probably to the Corinthian metropolis .

& Vide supra, Demeter chapter, ¢ 1. v66.
pp. 50-62. 4 Vide Athena, R. 17 .
b Head, Hist. Num. p. 295: his ¢ Vide infra, p. 38.
other suggestions appear less probable.
FARNELL., 1V C
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In Argolis, though the title of “Irmos has not been preserved
by any record or by any inscription hitherto discovered, the
existence of the cult is well attested by a curious and significant
act of ritual which Pausanias describes 1'*?: near the sea in the
Jocality known as 7o TevédAioy and mentioned above, was a
well of fresh water called Diné, which was supposed to spring
up from the sea; in ancient times horses ‘adorned with
bridles’ were flung into Diné by the Argives at a regular
festival in honour of Poseidon. The ritual, which reminds us
of the Illyrian, is especially important, as it is here associated
with Poseidon Tevéfhios; the god of the bridled horse is in
some sense their ancestor. The worship, therefore, does not
belong to the Doric population of the land, but in all prob-
ability to an Ionic stratum, and reasons will soon be adduced
for deriving the Ionic Poseidon from Boeotia and the north.
At Lindos in Rhodes we find the cult of “Izxmios ¢, and it
may have travelled from Argolis, for the god was worshipped
in the island as ’Apyefos ; or it may have arrived there direct
from North Greece, as among the records of the religion of the
island we find traces of a Cadmean settlement #2?. The priests
at Talysos claimed to be the descendants of ‘the Phoenicians’
whom Cadmus left in Rhodes when he landed and established
the worship.

Returning to the Peloponnese we find the cult of Poseidon
‘Immoxodpios at Sparta® Its associations are pre-Dorian, and
it must be considered as bearing on the question concerning
the Minyan occupation of South Laconia. The temple stood
near one that was erected to Artemis Alywala, and not far
from the shrine of Artemis Issora, whom Pausanias identifies
with the Cretan-Aeginetan Britomartis®, and in close
proximity was the monument to Tainaros, who gave his
name to the promontory that was the stronghold of the
Minyan settlement. In Arcadia the prints of the cult of
“Izmos are deeper, and we are able to trace the trail back to
Thessaly. The shrine at Mantinea is associated with the
names of Agamedes and Trophonios, and near it were the
graves of the daughters of Pelias®d At Methydrion there

» ArtEmis, R. 18. b Vide supra, vol. 2, P 449’ note b-
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was a temple of this special appellation, but Pausanias gives
us no legend or any clue by which we could trace its origin %%,
More light is thrown on the same worship at Pheneos,
where a bronze statue of Poseidon Hippios stood on the
Acropolis near the temple of Athena Tpirwria, a name which
points to Thessaly or Boeotia®. The legend of the dedication
to the god betrays at least the foreign origin of the cult; the
statue was dedicated by Odysseus, who came to Arcadia in
pursuit of the horses he had lost, and who also erected a
shrine to Artemis Eurippa on the spot in the territory of
Pheneos where he found them. I have suggested in a former
volume that this latter goddess may descend from the
Pheraean Artemis, whose association with horses is proved?,
and we must bear in mind the significance of the story
preserved by Diodorus ¢ concerning a Lapith migration to
Pheneos?®. Finally, we have the interesting cult- legends
already examined at Thelpusa and Phigaleia, where the god
in the form of a horse was supposed to be the wooer of
Demeter Erinys or the Black Demeter, and the father of the
Arcadian Despoina and the horse Areion. The names
Thelpusa, Erinys, Areion carry us back at once to the
stream Tilphusa in the territory of Haliartos®.

In the Altis at Olympia Poseidon “Inmios and Hera ‘Innia
were worshipped at a common altarf. For the presence of
Minyans in Elis we have the authority of Herodotusé®;
and Pausanias found in Elean genealogies certain associations
with Thessaly »; while the strange legend of Salmoneus, the
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= Vide vol. 1, pp. 267, 269. Athena,
R. 16 ™.

b Vide vol. 2, pp. 450, 475; the same
view is taken by Immerwahr, Kuls. .
Myth. Arkadiens, p. 40.

© 4. 70.

4 The recurrence of the figure of
Odysseus in Arcadian myth and cult
may also be due to influences from
North Greece. The hero was bomn,
according to one version, at Alalko-
menai, and the capital of Ithaca,
Alkomenai, was derived from the Boeo-

C

tian city (Plut. Quaest. Graec. 43;
Steph. Byz. s.2. 'Aikoueval), Why is
Odysseus himself transformed into a
horse after his death? (Sext. Empir.
Adv. Math. A. § 264 ; (Bekker, p. 659).)

¢ Videvol. 3,pp. 53, 55. Immerwahr,
op. cit. p. I13, notes the Boeotian
origin of the name “Oyxeiov in the
neighbourhood of Thelpusa; cf. *Oy-
xn0Tés and 'Afnrad "Oyka,

f Vide Hera, R. 46°.

g 4. 148.

LIV 5 &

2
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father of Tyro, forms another connecting link between Elis
and Thessaly 2.

Finally, the cult of Hippios at Patrai ¥ ° was probably an
old inheritance of the Ionic population, as it was in Argolis,
and as we may regard the worship of ‘Izmnyéms in Delos, for
which the Scholiast on Lycophron vouches 2™

The question must now be discussed—for it may have a
bearing on the ethnographic problem—why was Poseidon
called “Inmios? Why were horses sacrificed to him and why
do the legends give him occasionally the form of this animal ?
The horse-sacrifice is a very notable fact in this cult, being
a ceremony very rarely found in ordinary Greek ritual”,
though occurring among the Romans, Germans, Slavs, Persians,
Vedic Indians, and probably other Aryan stocks, as well as
among non-Aryan, such as the ancient Semites and Chinese °.
Now the significance of the horse in the ritual and legend
of different communities may vary considerably. He has
been supposed to have been at times associated in Greece
with the departed hero, and to have been chosen as a sacrifice
to his shade® The evidence is not very strong, but need not

& Apollod. 1. 9, 7: the Elean legend
of his imitating the thunder with the
noise of bronze cauldrons tied to his
chariot, and flinging lighted torches
to the sky in mockery of the lightning
arises merely from a misunderstanding
of sympathetic magic : we may compare
the Thessalian ritual for procuring rain
by shaking a bronze chariot (Miiller,
Frag. Hist. Theopompos, Fr. 85).

® Horse-sacrifice to Helios on Tay-
getos (Paus. 3. 20, 4) : quadriga thrown
into the sea at Rhodes in honour of
Helios the charioteer (Festus s. 2.
October equus: ?a Poseidon-sacrifice
appropriated by Helios, or an Oriental
rite, vide Ovid, Fast. 1. 385, Robert-
son Smith, Rel. of Semites, p. 275);
horse offered to the Winds on Taygetus
(Festus, p. 181, *ut eorum flatu cinis
eius per fines quam latissime differa-
tur’): Phorse-sacrifice to heroes (Philostr,

Heroik, 294 vaguely mentions foals
among the many victims that might be
offered to heroes): Preller-Robert, p. 343,
note 5, quote Schol. Aristoph. Zysistr.
191, as giving a legend of horse-sacrifice
to Ares by the Amazons; but there is
no mention of Ares, and the Scholiast’s
phrase is almost worthless: Aristophanes
merely suggests that the women should
swear over the members of a white horse.
Such oath-taking must have been known
in early Greece, as is proved by the
story of Tyndareus and the oath which he
made the suitors of Helen swear over
the Téma frmov (Paus. 3. 20, 9). A
white horse was offered at Athens to
Toxaris, the Scythian, according to
Lucian, Skytk. 2.

¢ Warde Fowler, Roman Festivals,
P 330; Mannhardt, Baumkuitus, 515,
4115 Frazer, Pausanias, vol. 4, p. 198.

4 Vide vol. 3, p. 60, n. c.
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be here discussed ; for such a significance is wholly alien to
Poseidon who is never regarded as a chthonian or a buried
god ®. Again, it appears from the ample evidence collected by
Mannhardt and Frazer that in some countries the horse has
been regarded as the embodiment of the corn-spirit ; and this
aspect of him may serve to explain some of the most obscure
points of ritual in the Roman calendar®. But, as we have
seen, the evidence that can be gathered from Greece is most
scanty, and the theory has not been found to give a natural
explanation even of the horse-headed Demeter. We may
be tempted to believe that the ¢ grave of the horse’ at Sparta,
associated with the legend of Tyndareus, was really the
grave of the vegetation-horse®. But, generally speaking, the
Hellenes did not associate this animal with the cereal and
agricultural functions of the deities who cherished the life of
the earth. Again, Poseidon is less an agricultural divinity
than most of the Olympians, and it is purely as a water-
god, not as a corn-god, that he comes to take an interest in
the growths and works of the field and farm, and to be styled
¢vrdhpos.. It is incredible therefore that the horse, as the
embodiment of the corn-spirit, should be attached especially
to Poseidon of all deities. A far more natural theory is that
which is usually accepted : the horse was attached to Poseidon,
the water-god, because in Greek imagination it was the
symbol of the rushing water or the arching waved. There
is some truth in this, but the statement is only partly true,
and does not wholly explain the phenomena of the cult. The
horse is not merely a symbol of Poseidon, but at times is
identical with him : the god becomes a horse and the father
of horses. And his own horse is full of his own spirit, so that
what the god can do the horse can do. Poseidon can call

» In an article that has been pub-
lished since this was written by Paul
Stengel in Arch. vergl. Religionsw.
1905, p. 203, the view is maintained
that horse-sacrifice was always ¢ chtho-
nian’. I do not see how this term
describes the sacrifices to Helios or the
Winds.

b Warde Fowler, op. cit. pp. 241-
249.

¢ Vol. 3, p. 61: cf. Mannhardt, Baum-
Fultus, p. 411 ; burial of the horse’s head
on Shrove Tuesday in Germany.

9 On a vase in the British Museum,
Achelobs is figured with a horse’s body :
Hell. Journ. 1906, p. 17,
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forth the stream from the rock by a stroke of his trident;
Pegasos produces the fountain on Helikon and at Troezen by
the stamping of his foot. We have pure symbolism perhaps
in the representation on the coin of Orthe mentioned above,
where the horse is seen springing out of the rock just as the
underground spring might issue. It seems that in old Teu-
tonic legend the water-spirit in rising from the lake might
assume this animal form, and the sacrifice of the horse to the
water or to the sea is recorded by Dr. Frazer as a ritual
prevalent at one time in Russia and in China. He might
then be sacrificed to Poseidon and often associated with him,
not for any primitive ‘totemistic’ cause, but because the
primitive fancy detects a resemblance between water and
the horse. The old-fashioned mythological theories of sym-
bolism, though usually wrong in their mode of statement,
are not always useless. But if we accept one of them here,
we are not obliged to resort, like an older generation of
mythologists, to the rain-cloud for an explanation of this
or any other of Poseidon’s functions and forms. The earth
is as full of theriomorphic suggestion as the cloudland. Let
us say then that the figure of Poseidon Ixmios arises from an
early fantastic perception common to many races of men. It
is more important for the present purpose to observe that
the cult is by no means generally diffused throughout the
Greek world, and that the Greek imagination did not always
or even frequently personify the water in this form. The
‘ water-bull’ is an Aryan conception, and was more in vogue
with the Hellenes than was the ¢ water-horse.” The river-god
in bull form is a familiar type on coins; and the bull was
the sacrificial victim most usually dedicated to Poseidon 111, 112,
The Illyrians and Sextus Pompeius, when he was parading
as the son of Neptune, might throw horses into the sea for

the sea-god!'4, but Alexander, in choosing the bull for a
similar sacrifice on the shores of the Indian Ocean, was fol-
lowing the Homeric and more customary Hellenic ritual.
¢They sacrifice black bulls,” says Cornutus, ‘to Poseidon on
account of their resemblance to the colour of the waves’12b,
We may believe then that some special influences were at
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work from early times to give prominence to the cult of
Poseidon "Inmios and its peculiar ritual.

These influences are to be looked for in North Greece, and
especially in Thessaly, the region towards which the traditions
of this cult, wherever it is found, seem nearly always to point,
and where its prominence in historical times is sufficiently
attested *~3% 112, The Poseidon-cult of Thessaly descends
from the earliest mythic period that we can call Hellenic.
That he was an indigenous deity of the Thessalian-Achaean
race we might gather from the Homeric poems and his devo-
tion to the Achaean cause which they reveal. But the leading
Achaean heroes are not specially affiliated to him. It was
another race than theirs that planted the cult firmly in the soil
of Thessaly and bore it with them in their most distant
wanderings: the Minyans of the Pagasaean Gulf, a people
with whom the record of the beginnings of Greece has cer-
tainly to reckon. Their importance was sufficiently recognized
by writers on Greek history and religion of the last genera-
tion, and that they were in some sense the special votaries
and propagators of this worship has been generally admitted.
A recent historian ?, indeed, has denied their claim to be
regarded as a real people and has banished them con-
temptuously to cloudland, for reasons to which no practised
interpreter of general mythology and tribal legends would
assign any weight. On the other hand, the view has been
advocated by some archaeologists that Mycenaean and Minyan
are practically synonymous terms, that the Minyans were the
carriers of Mycenaean civilization, and that Mycenaean finds
prove Minyan settlement®. This theory goes far beyond the

obsolete theories about sky-myths are

® Beloch, Griech. Geschichte, 1, p.
frail supports for historical deduction.

100, regards the Minyans as a fabulous

people, because in a genealogy pre-
served by Pherecydes (Fr. 56) one of
their princesses is called Persephone,
the daughter of a king whose name
may be restored as Minyas; and be-
cause the Argo is a ¢ Lichtschiff’ and
the voyage a sky-myth. He might be
reminded that very real people have
fabulous and divine ancestors, and that

b Staés, in the Zph. Arch. 1895, p.
227, assumes that the Poseidon-worship
everywhere proves Minyan occupation
and that Minyan = later Mycenaean :
Noack in A¢k. Mitth. 1894, pp. 474-481,
asserts that Mycenaean finds and Minyan
settlement everywhere overlap and
mutually prove each other.
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natural deduction from the facts: all that we know is that
Orchomenos, the great stronghold of the early Minyan kings,
was penetrated through and through with Mycenaean in-
fluences. But the light from Mycenae or from Crete was
shed over a wide area and many tribes; Mycenaean art and
architecture cannot be regarded as the monopoly of a single
tribe among the early Hellenic peoples. It is not then the
presence of Mycenaean objects, but definite legends of migra-
tion, combined with the tradition or survival of Poseidon-cult,
that enable us to track the Minyans from point to point. For
the god is the central figure in the genealogies of their heroes,
Pelias, Neleus, Nestor, Euphemos, and others 2,

In the fourth Pythian ode Pelias is hailed by Jason as the
son of Poseidon Tlerpatos and according to Pherecydes the
king was holding a festival, open to all comers, in honour of
that deity, when Jason came first upon him 2. The later
Thessalians may not have derived their cult wholly from this
half-forgotten people; there were other stocks that peopled the
land to whom it may have belonged as an ancient heirloom.
But the Minyans represent the oldest stratum in which we find
it embedded. A Greek cult often cleaves not only to a certain
tribe, but also to a certain soil; the later peoples grow up under
the shadow of that which their forerunners had planted. How
much of the ritual and how many of the cult-names of Poseidon
in Thessaly we can trace back to the earliest, that is, to the
Minyan, period, it is of course hard to determine. But at least
we may affirm that the Minyans cherished and diffused the
worship of the horse-god; the ancient ritual at Onchestos,
a region deeply permeated with a Minyan tradition, is sufficient
attestation. Hence we may explain why the Pylian Nestor of the
royal Minyan house is specially praised by Homer for his skill
in driving, and why the localities where we have found the
Hippios-cult reveal an underlying current of Thessalian or at
least North Greek traditions. It is probable that equestrian-

* It is curious that Jason, though in  and full of confusion. W
. . Was Jas
theory descended from Poseidon, was a Minyan at all? or does hJe r(::n rr:sa:l);
never otherwise associated with him. an Ionic strain mingling with I\}/)[in .
But his legend is much overworked, blood? yan
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ship as an art of war was developed on the plains of Thessaly,
and the horse became less a symbol of the water-god than of
the god of cavalry. The title "Izmos may well have borne this
higher and more special connotation in the various localities
through which we have tracked the cult; at Argos, at least,
the sacrifice of the bridled horse points to this. And one
curious act of ritual may be traced back to the earliest Thes-
salian worship. Pliny and Suetonius® mention a sport that
was popular in the Roman arena, the chase of the wild bull
by Thessalian huntsmen, who lassoed it or rode round it till
the animal was exhausted, and then springing upon it flung it
to the ground. This is also the sport that we find repre-
sented on the beautiful gold cups of Vaphio, though the men
are on foot. If we assumed that all Mycenaeans were Minyan-
Thessalians, we should at once have won direct evidence that
the practice described by the two Roman writers was of
immemorial antiquity in North Greece. But apart from
this rash hypothesis we may hold the latter opinion, and
believe that what is represented on the Mycenaean cups as
merely a secular and genial sport was a primitive religious
institution in the Thessalian-Minyan worship of Poseidon®.
We have the evidence of Artemidorus that the ravpokefdya,
as it was called, was consecrated to the festival of Poseidon
at Larissa, the ancient Thessalian city, at Eleusis, where we
have fairly clear evidence of a settlement from North Greece,
and at Ephesos, a mixed city, where the dominant element
was an Ionic population with probably a Minyan strain 1124,
It is a very probable conjecture of M. Waddington®, who
recognized the original religious character of the ravpoxafdya,
that the official named the ravpagérys, ¢ the bull-starter,” in
an inscription of Karyanda, a Carian city, was associated with
a festival of Poseidon in which this peculiar practice of bull-
fighting was part of the ritual ®°.

The chase of the wild bull by mounted riders in the
Thessalian plains was no doubt at first merely a secular

= Nat. Hist. 8. 45 Vit. Claud. 21. ¢ Le Bas-Waddington, /zscr. Tom. 3.
b Videarticle by M. N. Tod in 4then. 2, p. 138.
Mittheil. 1904, p. 50
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amusement or serious practical occupation. But that it
should be taken over into divine worship is quite in accordance
with the Hellenic tendency to consecrate all things of secular
life. And Poseidon was the natural god to appropriate it:
for the bull even more than the horse was his sacrificial animal,
as has been noticed above, and was closely associated with him
by the Minyan and Ionic peoples. The sacrifice of Nestor on
the shore of Pylos was doubtless a Minyan tradition: Hesychius
mentions the radpeia as a festival of Poseidon, possibly one of
these festivals of which a bull-fight was an accompaniment.
And we learn from Athenaeus the interesting fact that at
Ephesos those who bore round the wine in the feast of the
god were themselves called bulls 2, When the ministers of
the deity are called by the name of an animal, the affinity
between the animal and the god is proved to be most
intimate.

This is all that we can gather with probability of the early
ritual that we may call Minyan or Thessalian. We have no
trace in this region of his vegetative functions or of the con-
secration of cereal offerings to his worship, which we have
found elsewhere. These may belong to the higher aspect of
the religion as it was developed under Ionic influences. On
the other hand we may suspect that to the primitive Thessalian
period a darker ritual of human sacrifice attached ; although
the only indication is a well-attested legend of the sacrifice
of a maiden to Poseidon and the sea-powers, performed by
the early immigrants who were sailing to Chios and whom
we may regard as Aeolic'™. The legend of Athamas, a
prominent heroic figure of the Minyan people, proves that the
savage practice was not unfamiliar to this race 2,

Of the various Greek tribes that poured in from the north
to'the south of the peninsula and over the islands to the Asia
Minor coast, many no doubt may have possessed the cult

# It is probable that the fall of Aigeus, weplnua, was sacrificed to Poseidon in
who is Poseidon in disguise, was a story  the same way, but he is probabl
derived from aritnal in which the human speaking with a vague recol]fction o};'
representative of the deity is flung into  piacular ceremonies like the Thargelia,
the sea: Photius seems to have believed  with which Poseidon had nothin %o d(;
that the scapegoat, the ¢apuands or (vide Apollo, R. 275). &
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independently. But wherever it is prominent we discover
either a Thessalian-Minyan or an Ionic influence, and it is
probable that in some places the Minyan and Ionic currents
ran together. It remains to analyse the facts more closely
than was done in the case of the Hippios-cult.

Starting for the sake of convenience from Thessaly, without
assuming any theory concerning lines of migration, we may
observe the worship and legends of Delphi. Poseidon had
certainly some footing on Parnassos and in the sacred city.
If we believed the fictitious poem ascribed by Pausanias to
Musaeus * we should have to believe that, in common with Ge,
he possessed the oracle before the coming of Apollo. Certainly
the later Delphic cult gave him a prominent place. The
Pythoness invoked him before she took her seat on the tripod.
His altar stood in or before Apollo’s shrine, and possibly his
epithet recorded by Hesychius, IT.drews, refers to this worship
in the forecourt of the 7éuevos. We are told also by the
Scholiast on Lykophron that he was called *AuoiBevs at Delphi,
a title which is scarcely to be explained by the legend that
he gave up his Delphic inheritance to Apollo and received
Kalaureia ‘in exchange?®’

And it is quite possible that in early times he was really
associated with Gaia at Delphi, the fertilizing water-god being
regarded as the natural consort of the earth-goddess; as we
find him united with the Tilphossan Erinys in the territory
of the Minyan Haliartos and with the Thelpusan Demeter in
Arcadia, both being merely disguised forms of Ge¢. It is also
possible that the ¢ Musaeus’-poem was right in attributing to
him oracular functions in the pre-Apolline period at Delphi:
the Ildpkwr who acted as his prophet may represent the

©érnovaa,

2 Vide Apollo, R. 118.

b Cf. R. 33 and Apollo, R. 118.

¢ Immerwahr, Ault. w. Myth. Ar-
kad., p. 116, regards the Delphic
as identical with the Tilphossan and
Thelpusarr cults, relying on Steph. Byz.
5. 9. Aehgol and the assumed etymo-
logical identity of the Kpjry Aergoiigoa
mentioned there with TiAgoicoa and

He is followed by Miss
Harrison, Hell. Jfourn. 19, p. 224.
The etymological connexion of the two
latter names is certain, and backed by
the local myths (see vol. 3, p. 52): but
the affinity of AeAgoi with them isnotso
obvious nor is it supported by any cult-
legend.
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Delphian people, the ITupkdor® It is true that our record
affords us no other instance of an oracular Poseidon, but we
cannot lay stress on that, for any deity in the Pantheon might
come to be regarded as a source of divination. And what
Aeschylus tells us partly corroborates the tradition of the
poem which Pausanias cites as ancient authority. Moreover,
there is strong indirect evidence: the inspiration of the
Pythoness was partly drawn from the draught of water from
the Cassotis spring that possessed a mantic virtue and that
flowed underground ; but the god whose spirit was supposed
to work in this subterranean water must have been originally
Poseidon, not Apollo.

As to the origin of this Poseidon-cult at Delphi we may
hope to find a clue. We may note that there is no legend
pointing to Poseidon’s arrival here by sea, no trace of his
cult on the shore south of Cirrha. We may suspect then
that he arrived from the north, and that the Delphians,
who spoke a Doric dialect strongly infused with Aeolic,
had in them a Thessalian strain. The suspicion is at least
strengthened by a Delphic inscription discovered a few years
ago 3, dating from about 400 B. C., and containing the regula-
tions and institutions of the clan called the Labyadai. From
one clear phrase it appears that Poseidon was the god who
held the phratry together, being worshipped by the name of
$pdrpros.  The title is nowhere else applied to him, and it
suggests that this clan in particular regarded him as its
ancestor or founder. We have noted already that it is in
Thessaly where Poseidon was most prominent as the divine
ancestor : and the inscription contains one curious detail that
almost compels us to derive the Labyadai from a Thessalian
home ; their officials are called rayol, 2 name that nowhere
else occurs outside Thessaly®. Whether the cult struck root
deeply into the Delphic community is uncertain; a striking
evidence of its importance would be afforded us if we could

# Plut. p. 406 F. in the sense of ¢ sacrificial cakes,’ appears
® We may observe, too, that the word  from Athenaeus, 114 B, to have been
Sapara, which occurs in the inscription 2 Thessalian dialect-word.
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identify, as Mommsen does #, the month IToirpdntia, ¢ the month
of supplication,” mentioned in that inscription and elsewhere
with the Ionic Mocetdedr and could regard it as consecrated to
the god, but the interpretation is uncertain.

A land where the Minyan race left the clearest traces of
themselves in legend and cult was Boeotia. Orchomenos,
the stronghold that long defied the later Boeotians, was their
lordliest seat. The memory of Athamas, the great Minyan
king, lingered here and around lake Copais ; for the *Afaudrriov
wedlor must be looked for on its eastern shore, north-west of
Akraiphiai®. He is also associated with the Thessalian town
of Halos, and names such as Arne, Triton, Laphystion, belong
equally to Boeotia and Thessaly. The legend of the house of
Athamas attaches itself more directly to the cult of Zeus,
though at Corinth, as we shall see, it reveals its association
with Poseidon. Onchestos or Haliartos*® is the Minyan city
where the special Minyan god stands out most prominently
in the cult we have examined; and the coins of Haliartos
testify to the worship. Its importance for the Minyan
Orchomenos is proved by the association of this city with the
Poseidon-amphictyony of Kalaureia !. An interesting Boeotian
legend is the story of Poseidon and the Tilphossan Erinys,
which has already been sufficiently discussed, and which belongs
to Minyan tradition and locality, for Tilphossa is in the neigh-
bourhood of Haliartos, and Kopreus, who receives Areion the
wonderful horse, the offspring of Poseidon’s love, is the king
of that city #0°.

In the district of Helikon the Minyans may have come into
close contact and even blended with a race that was destined
to exercise a more potent influence on the civilization of
Greece and Europe than their own. For there is strong
evidence, which has not yet been sufficiently estimated, that
Boeotia was the land where the Ionic stem took shape and
grew. The salient point in the demonstration of this theory
is the cult of Poseidon ‘EAixdios % 3% 667 87 of which the great
historical significance has been usually ignored on account of

8 Delphika, p. 277.
b Vide Azk. Mitth. 19 (1894), p- 405, &c. (Noack).



GREEK RELIGION [cnar.

30
a false etymology. Most of the ancients and most of the
moderns have derived the cult-epithet from “EAlkn the Achaean
city that was submerged in the fourth century®. But the
simplest law of adjectival formation shows this at once to be
impossible: ‘EAlkn could only produce the ethnic term
‘EAlkaios, while ‘EAiduos must spring directly from ‘EAwdr, as
Mapafdvios from Mapaféy. Homer, who is the first authority
for the title, may, for all we know, have actually associated it
with the mountain in Boeotia, though he is aware of Helike
in Achaea as a centre of Poseidon-cult. We have also the
direct testimony of a short Homeric hymn that Poseidon was
‘lord of Helicon and the ample city of Aigai, and this is
repeated in a Homeric epigram %, nor is there the slightest
warrant for changing the text so as to destroy this evidence.
The worship seems to have faded away from Helikon when
we come to the later period of Boeotian history; but the
name ‘EAwkduos remains a direct and indelible proof of what
once existed there. We have also certain indirect evidence.
Near the summit of the mountain was the “Inmov kprjun 3, the
fountain of the horse, the mysterious Poseidon-horse Pegasos,
who brings forth the water by the stamping of his hoof. We
may always look for Poseidon in the region where the legend
of Pegasos has taken root, and we actually find an indigenous
myth about the god in the neighbouring city of Askre®.
Now the historic problem presents itself in a very serious
form. As Poseidon had been the special god of the Minyans,
so he becomes the special god of the Ionic race through-
out the Hellenic world. And the common worship that
knit together the great cities of Ionia was this cult of
‘EAwkdpios, being equal in value, as we have seen, to the
celebration of the ’Amarovpia as a test of Ionic descent

® So Preller-Robert, 2, p. 570, and
Welcker, Griech. Gotterlehre, 1, p. 635
(note 44), without discussion of the his-
torical question. They suggest, as if
uneasy abont the derivation from Helike,
that the word may also or ultimately
come from €Ay or éricow and allude
to the ‘curving’ waves. Its ultimate

derivation is not so important as its

primary and immediate derivation from

Helicon. We have seen similar evil

results of this disregard of etymological

laws of adjectival formation in certain

theories concerning Adretos and Aqraios,
Y Paus. 9. 29.
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and brotherhood. Besides the great Pan-Ionic shrine there
were special temples and altars in some of the cities, such
as Miletos and Teos®P, consecrated to his worship. For
political importance, therefore, it ranks next to that of the
Delphic Apollo with its Amphictyony of states.

How then can we explain this Helikonian cult and the
great role that it played in the consolidation of Ionia ?
Tradition associates it with Helike in Achaea, and there may
be some truth in this, in that it no doubt existed at Helike
and Ionians from this city may have taken part in the great
emigration. But we could not understand how it should have
come to pass that an isolated local cult should have imposed
itself upon the great cities of the colonial settlement in Asia
Minor, unless it belonged to a locality where once the Ionic
clans had lived in close vicinity to each other. When we bear
in mind the endless diversity, the almost reckless independence
of the Greek ritual-calendar, we are inclined to believe that any
agreement in the minutiae of ritual, appearing in the calendars
of the scattered states of a kindred people, dates from a time
when they were still a single and united community.

Thus the statement of Thucydides that all the Ionians cele-
brated the Anthesteria on the twelfth day of Anthesterion
almost impels us to conclude that they had received and to
some extent organized this worship somewhere in the old
country before the migration across the seas.

By the same line of reasoning we are drawn to the con-
clusion that the cities of Ionia on the islands and Asia Minor
shore clave to the worship of the Helikonian Poseidon as the
symbol of their national union, because their ancestors, the
aboriginal Ionians, had once lived on the skirts of Helikon,
worshipping Poseidon as their tribal deity and calling him
after their mountain or the river of the same name. Their
dialect, their cults, legends, even their name, passed away from
Boeotia, leaving no vestige behind save this one and one or
two other clues that connect Ionic Delos with this part of the
northern mainland® And as the title ‘EAwdrios has been

= For the question of the Aigeidai on etymological grounds to connect the
vide infra, pp. 34-35. It is not safe Theban Iolaus with the Ionic people.
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generally misinterpreted, it is natural that modern inquirers,
in seeking for the original home of the Ionians, should have
ignored the claims of Boeotia®. A priori it is probable enough
that a stock that is proved to have existed in Euboea should
have had foothold also in the mainland of Boeotia; and
historians, like Professor Bury, who admit the possibility that
the Tonians might have reached Attica from Thessaly, might
at least regard Boeotia as a half-way house on their route,
But the Helikonian cult proves that it was much more than
this, that it was long their abiding home, where probably they
were welded into a nation. Nor can we find any sure trace of
their footsteps further north than this?.

In the vicinity of Helikon then the Minyan and Ionic
stocks must have ‘marched’ together, even if there was not
actual admixture of blood. And henceforth the Minyan ele-
ment is discernible in many of the later Ionic settlements.
We can trace it in Attica, as will soon be shown ; at Miletos,
with its story of its foundation by Neileus, the Attic-Minyan
chief, and with its worship of Poseidon ’Eviweds, who took
over the name of the Thessalian river-god, the reputed father
of Pelias and Neleus; at Priene, whose oekist was Aipytos

the son of Neileus®; and at

Whether the identity of such names as
Erythrai in Boeotia and Erythrai in
Tonia points to a real ethnic connexion
is doubtful: it may be a coincidence
due to similar local features. In Delos
we find the month Galaxion, and in
Boeotia the cult of Apollo Galaxios,
and neither month nor cult elsewhere:
vide Apollo-chapter, p. 107, and traces
also in Delos of the Boeotian cult of De-
meter Achaia, vide supra, vol. 3, p. 771.

2 Dr, Gruppe in his recent treatise,
Gricchische Mythologie w. Religions-
geschichte, in Iwan von Miiller's Zands.
d. klass. Alterth. Wiss. vol. 5, 2, pp.
71, 74, 272, 744°, strangely derives Mt.
Helikon from P. ‘Ewxdrios and explains
‘EAwkdwios as = the ¢ ox-god’ because of
the Homeric éAuwces Bdes. Such etymo-
logical methods mean a sad waste of

Teos, where the Ionians were

time. He explains the prevalence of the
cult in Jonia as due merely to Boeotian
emigration. In an article in the Newes
Jakvb. f. d. klass. Aiterth. 1904, p. 612,
Fritsche suggests that the Tonians came
from Iolkos into Boeotia, and he has
the right view about the meaning of
‘EAwdvios, but he scarcely argues either
point,

b That Xouthos is the son of Aiolos
and comes from Thessaly is not a legend
to reckon with. The names Iolkos
('1aForxos) and Jason have more ety-
mological right to be connected with
Iafoves than Iolaos’ has; but to
identify the Ionians with the Minyans
in their Thessalian home is going far
beyond the probabilities.

° Paus. 7. 2, 10.
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blended with the Minyans of Orchomenos®, The latter people
are specially mentioned by Herodotus? in his account of the
various stocks that were borne eastward by the wave of Ionic
colonization. If then we believe that in the earliest period
the two races were close neighbours when the Ionians dwelt
round Helikon, and if we accept these legends of later colo-
nization, we shall better understand the development of the
Helikonian cult, and the strong tribal force that made it
the political keystone of the Ionic confederacy. We might
also believe that it was the older Thessalian stock that taught
the Ionians in Boeotia the cult of Hippios and perhaps the
ritual of the bull-contests which they carried across the sca
in honour of the bull-god. Henceforth, in tracing further the
propagation of Poseidon’s worship we have to take Ionian
influences into account even more than Minyan.

¢ The whole of Boeotia is sacred to Poseidon,’ said Aristar-
chus®; but the only remaining cult that claims attention is
that at Thebes#2. ¢ The bull-god, the earth-shaker, holds the
lofty crest of Thebes and guards the city ’: in these lines Hesiod
is probably referring to his worship on the Cadmean rock. The
words quoted from the Sepéem contra Thebas** suggest, though
they do not prove,that the city possessed also the cult of Hippios.
There appears only one feature in the Theban worship that
claims special attention; the ministration of the god would
seem to have been in the hands of a priestess. The evidence is
only a single inscription, recording a dedication by ‘ Theokko the
daughter of Hermaios, the priestess, to Poseidon in the gate.’
A priest may of course have officiated as well; but possibly
the same rule prevailed at Thebes as in Kalaureia, where the
chief functionary in his service was a maiden of tender years.
Certainly this is a singular exception to the usual rule of
Greek ritual that the male deity should be served by the
male ministrant. But we must beware of assigning too much
importance to one or two isolated examples, so as to conclude,
for instance, that the earliest worshippers of Poseidon were
living in a condition of gynaecocracy . It is the priest rather

2 Paus. 7. 3, 6. ¢ Vide my article in the Arckiv f.
b 1. 146. vergleich. Relig.-Wissensch. 1904.

FARNELL. IV D
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than the priestess that figures in the records and legends
concerning the god at Tolcos, Attica, Hermione, Laconia, and
Messenia, in other cults that were associated with the Minyan
race, and finally in the great Ionic worship of Helikonios.
Moreover, Plutarch speaks generally of the ¢ priests of Poseidon,
called iepouvipoves 116 The rule at Troezen may be a late
innovation, instituted after the old Amphictyony had dis-
appeared ; and it may be explained by the fusion that may
have come about in Kalaureia, of Poseidon’s cult with Athena’s,
the young priestess of the latter being made to officiate for
the former also. Such an arrangement would point to the
decay of cults common enough in the time of Pausanias®
Or the consecration of the maiden to the god may point to
the ritual of a iepds yduos, in which the maiden represents the
bride ®.

Before leaving the question of the ethnography of the
Boeotian cult, we may gather some evidence from the existence
and legends of the family of the Aigeidai at Thebes.

The tradition preserved by Ephorus and Pindar recounted
the assistance given by this Theban clan to the Herakleidai
in their conquest of the Peloponnese® That they do not
belong purely to the realm of myth is clear from Herodotus,
who speaks of them as a clan still existing at Sparta, and as
having erected a shrine to the Erinyes of Laios and Oedipus;

* We find a remarkable case at
Sparta in the late Imperial period:
the priestess of Karneios-Oiketas and

maiden consecratedtothe hero of Temesa,
Paus, 6.6, 8: the dedication of maidens
as brides to the divinity is found in the

Karneios-Dromaieus was also priestess
of Poseidon, Heracles, Kore, and
Temenios (Apollo, R. 27*): but the
fact is hardly likely to be pressed into
the service of any theory concerning
primitive gynaecocracy: this lady-
pluralist in the decadent days of Sparta
was probably the heiress of priestly
families whose male members had died
off.

b Cf. the wopaywyés of Heracles,
C. 1. 4. 2, 603; the marriage of
Dionysos to the wife of the king archon at
Athens, vide vol. 5, Dionysos, R. 34°: the

lowest religions and survives in the high-
est, e. g. in Christian Monasticism. Many
of the Mexican human sacrifices appear
to have been iepol ydpo:r in which the
women were united through death to
the deity : vide Sahagun, transl. by Jour-
danet et Simeon, pp. 147-8.

© Schol. Pind. Pyptk. 5. 753 Isth.
7. 15: the tradition is criticized by
O. Miiller, Orchomenes, p. 31 5, who re-
cognizes some basis of fact in it, though
he would place the Aigeidai at Amyklai
before the Dorian invasion.
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and in the context, which is to some extent mutilated, he
seems to speak of the same worship maintained by their
descendants at Thera® We need not then regard Pindar’s
statement that he himself was of this stock—if this is really
his meaning in a doubtful passage—as wholly incredible. The
poet also associates them with the Karneia, but he regards this
evidently not as the original gentile cult of the clan in Thebes,
but as a later acquisition in Laconia. It is merely their name
that is of importance for the present question ; for it certainly
signifies ‘the sons of Aigeus,” and ‘Aigeus,” wherever we find
it, is a surname of Poseidon, and belongs to Ionic legend and
cult. The only great tribes that worshipped Poseidon as their
ancestor were the Ionians and Minyans, as will more clearly
appear at the close of this review of the facts. It is, therefore,
a legitimate hypothesis that the Aigeidai were an Ionic clan,
surviving at Thebes as a remnant of a large aboriginal settle-
ment of Ionians in Boeotia, or having migrated there from the
Tonic Aigai of Euboea, a city famous for its Poseidon-cult in
Homer’s time. It may have been through the Aigeidai, or
through some unknown Minyan influence at Thebes, that the
family of Cadmus was drawn into the legendary circle of
the Minyan king Athamas who marries Ino. And, as we
have seen, the story of Dionysos and his dealings with the
Minyan women is an exact parallel to the story of the
daughters of Kadmos. Finally, we may thus explain the ‘Cad-
mean’ Poseidon, who appears in Thera and Rhodes, attracting
to himself a legend of Cadmean settlement ™ 82b,

As regards the Poseidon-cults in Euboea *? they are best
explained as Ionian, since both legend and dialect attest the
strong infusion of Ionic population in the island ; and Aigai
was probably the city that gave to Poseidon his Ionic appella-
tive Aegeus.

Following now the track from Boeotia and Euboea south-
wards, we come upon an interesting worship of Poseidon, ‘the
Father ’ at Eleusis*®, who shared a shrine there with Artemis
Hpomviala. He is therefore mentioned next to her in the fifth-
century ritual-inscription discovered at Eleusis, which pre-

* 4 149.
D 2
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scribes the offering of a ram to him and a goat to the
goddess® The meaning of this Eleusinian title is an im-
portant question, as it is unique among such appellatives,
being not even applied to Zeus as a term of cult. It is
suggested by Rubensohn® that Poseidon is called ‘ the father’
at Eleusis because he was there regarded as the father of
Artemis, who therefore shares his temple ; and he thinks that
Arcadian influences may have implanted this myth at Eleusis.
But in Arcadia, where Poseidon’s associations with Demeter
were most intimate, he was believed to be the father of
Despoina, and Despoina is clearly Persephone, not Artemis;
we hear, indeed, that Aeschylus spoke of Artemis as the
daughter of Demeter, but it by no means follows that he
considered Poseidon to be her father; nor is there anywhere any
other record of this paternity. If then the Eleusinian title is
drawn from some local myth that was current concerning the
parentage of any Eleusinian divinity, I would interpret it as
expressing the belief, perhaps derived from Arcadia, that the
god was the father of Persephone. But the analogy of such
titles as Tldrpios, Tlarp@os, Tevérwp, makes strongly for inter-
preting the Eleusinian cult-title in question as one of these
ancestral patronymics, Poseidon being worshipped there as
ITarp because he was the ancestor of one of the Eleusinian
clans, the famous Eumolpidai. The myth that Eumolpos
was his son, accepted by later writers, can be traced to
Euripides as the earliest authority for it. From the frag-
ments preserved of his tragedy ZEreckhthens, and from a
chapter in Apollodorus®, who probably draws the whole
account from the poet, we gather the outlines of the myth:
Eumolpos was born from the Attic princess Chione, the
beloved of Poseidon: his mother, fearing her fathers anger,
throws the babe into the sea, but he is miraculously preserved
by the god, is nurtured in Aethiopia, and journeys afterwards

* Vide Demeter, R. 176. theory, regarding Poseidon as the under-
Y Die  Mysterien - Heiligtiimer in  world god at Eleusis and the father of
Eleusis und Samothrake, Anm. 35; Persephone-Artemis.
Bloch, Der Kult und Mysterien wvon ¢ 3. 15, 4; Steph. Byz. s. v. Algioy.
Eleusis (Hamburg, 1896), accepts the
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to Thrace, whence he leads a band of Thracians to aid the
Eleusinians against Athens. Isocrates? accepts Eumolpos’
association with Poseidon and makes him claim Attica in the
name of the god. His paternity and his championship of
the religion of Poseidon are leading motives in the tragedy
of Euripides, as the fragment quoted in the chapter on
Athena strikingly proves®. Now it is hard to believe that
all this was a fiction of Euripides. As the Eumolpidai had
been so closely blended for so many centuries with the worship
of Demeter, and Poseidon after all does not belong to the
inner circle of the great mysteries, it seems unlikely that
Euripides, usually a learned and fairly careful mythologist,
should have gone out of his way to attach them to Poseidon,
unless there was a family legend at Eleusis that compelled
him. His tragedy, then, may be taken to reveal the sense
which he attached to the Eleusinian Poseidon Ilarip ; and we
have the right to suppose that he gives us the Eleusinian
interpretation. Moreover, the Eleusinian vase of Hieron, an
older authority than Euripides, strongly confirms the authen-
ticity of the poet’s version ¢. The ¢ Thracian’ migration con-
veys nothing more than the impression of a vague remembrance
that the Eumolpidai came from North Greece, the region to
which the magnet of Poseidon-cult appears always to point 4,
It is conceivable that they belong to a southward stream of
Minyan migration. The story of the mother throwing the
sacred infant into the sea recalls the Minyan story of Ino
and Melikertes, that probably arose from a cult-practice.
The Eleusinian Kerkyon, the son of Poseidon, is associated

= Pancgyr. 193.

b Vide Athena, R. 192%

¢ Vide vol. 3, PL. XIII.

4 Hiller von Girtringen, De fabulis
Graecorun: ad Thraciam pertinentibus,
denies the ¢ Thracian’ or foreign origin
of the Eumolpidai, and regards them
as aboriginal Eleusinian, merely because
the author of the Homeric hymn to
Demeter appears to rank Eumolpos
among the ordinary Eleusinian heroes.
But the argument from the silence of

the hymn-writer is very unsatisfactory.
Hiller von Girtringen supposes that
the Emripidean version has been sug-
gested by Orphic falsification of genea-
logies. But what interest had the
¢ Orphic’ propagandists in the matter,
unless the Eumolpidai were specially
connected with Dionysos, which we do
not find? And what ‘ Orphic’ impulse
would lead Euripides to invent their
affinity with Poseidon ?



38 GREEK RELIGION [cHaP.

in legend with the Boeotian Trophonios® His daughter
Alope is the bride of Poseidon, and through him the mother
of Hippothoon, the eponymous hero of the Attic tribe, who
was twice exposed in his infancy and was twice saved by the
fostering care of a mare. The legend smacks of the cult of
Hippios, and the name Alope was also a local name, according
to Stephanus, of Thessalian Phthiotis. Again our eyes are
drawn to Thessaly ; and the Eleusinian Artemis, ‘ Before the
Gate, worshipped with Poseidon the Ancestor, may be a deri-
vative from Artemis-Hekate of Pherae. These legends then
and indications of tribal movements and affinities may suffice
to explain the cult of Poseidon Iarijp, especially when we
bear in mind the tendency that seems peculiar to Ionic and
Minyan communities to regard Poseidon as the ancestor or
clan-god.

As regards the ethnography of the Athenian and other
Attic cults of Poseidon it is convenient to reserve their con-
sideration till the close of this chapter.

The Isthmus of Corinth is full of associations with the
god %, And here again the prevailing trend of the oldest
Corinthian and Isthmian legend leads us back to North
Greece and the Minyai. Thucydides recognizes the original
Aeolic character of Corinth?®, and its old name ‘ Ephyre’
appears to have been a Thessalian place-name . Poseidon is
connected with the family of Sisyphos and is the father of the
great Bellerophon, whose horse Pegasos was as much at home
on the soil of Corinth as on Helikon or Troezend, The Corin-
thian stories of Ino, Jason, Medea, and Argo have come from
Minyan settlements in the north. And the grave of Neleus
the Minyan, the brother of Pelias, was believed to exist, but
was guarded as a mystery, at Corinth e.

Or the supremacy of Poseidon in the Isthmus may have
owed much to Ionic influence. The name of Theseus was
closely interwoven with the legends of the institution of the

# Schol, Aristoph. Aé. 508, quoting b 4. 42,
from Charax: Miiller, X/cine Schrift, ° Steph. Byz. 5. 2. "Epipr.
2, p. 254, notes that Kerkyon occurs in 4 Paus. 2. 31, 12.
Arcadian genealogies also. e Ib. 1. 2, 2.
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Isthmia ; and what is weightier than legend is the fact recorded
by Hellanicus and Andron of Halikarnassos, that the Corinthians
awarded the Athenians mpoedpla at the spectacle #°, On either
theory we may derive the Isthmian cult in general from North
Greece, as we have derived the special Corinthian cult of
‘ Hippios’ at Corinth. Before leaving the Isthmos we may
note that the festival of the Isthmia, which Poseidon came to
appropriate, was not originally associated with him; but
with some buried daemon of vegetation, Palaimon or Sinis®
There are funereal legends surrounding the festival, and it
was connected with a nightly mystery in honour of Palaimon-
Melikertes.

The next stronghold of Poseidon-worship that we come
upon is Troezen with the adjacent island of Kalaureia ®. The
Minyan element in the Amphictyony was represented mainly
by Orchomenos, perhaps also by the city of Prasiai on the
Laconian coast, as we have evidence of Minyan settlements
not far from this locality. The presence of Aegina in the
league is not easy to account for on religious or ethnological
reasons. Though the mythic and religious associations of
Aegina connect it with Thessaly and the original seat of the
Hellenes, we have no hint of Minyan or Ionian settlement or
of any Poseidon-worship in the island, unless the legend in
Plutarch that Poseidon retired from the land in favour of Zeus
can be regarded as an indication of early cult®. The Aegi-
netans may have been drawn into the League of Kalaureia
for commercial reasons and by the strong attraction which the
contiguity of a powerful cult would always exercise. The
other members save Athens belong to Argolis, and in this
territory, as has been generally recognized, we have ample

evidence of an early Ionic settlement.

8 Palaimon, belonging through Ino
to the Minyan - Athamantid cycle,
takes on a maritime character which
was probably not original; his leap
into the sea belongs to vegetation-ritual,
and his burial and tomb point to the
deity of vegetation. Sinis is more than

The dialect of Argolis

an ordinary robber: the story of his
hanging his victims on pine-trees may
be a vestige of a primitive arboreal
ritual : his tree is specially the pine, as
it is also of Adonis, Pentheus and
other tree-divinities; and the pine be-
came the crown of the Isthmian games.
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before the Dorian conquest was, according to Pausanias?, akin
to that of Attica. The Apaturia ot Troezen, associated by
legend with Athena, Aithra, and Poseidon, the father of the
Troezenian Theseus, is essentially an Ionic festival. Strabo
speaks of Ionians joining in the settlement of Hermione®:
Tasos the Homeric epithet attached to Argos and the name
of a king whose daughter was married to the Minyan Neleus,
the name Alyiudheia originally designating the Argolid ¢ as well
as the Ionian land of the Peloponnesian Achaea, are probably
reminiscences of an Ionic stock blended here perhaps as else-
where with a Minyan; and in the neighbourhood of Troezen,
as of Argos itself, Poseidon was, as we have seen, worshipped
as the ancestor not only of Theseus but of the people whom
the hero represents, and whom he leads to Attica ; the mythic
hero Anthes, who is much connected with Troezenian genealo-
gies, is also a son of Poseidon?d To return northward for
a moment, we find Geraistos among the Ionic settlements in
Euboea devoted to Poseidon-cult, giving to the god the epithet
Fepaiorios and instituting the festival called Tepaloria in his
honour*%. It is significant then that we hear of Tepaiorios as
the name of a Troezenian month, and of Tepaicria® as a
Troezenian clan or family-name?®°. In spite of the Dorism
which completely transformed the dialect of Troezen and
gave its religion such names as Apollo Thearios and Athena
TloAidr:s, the inhabitants still, in later days, hailed Poseidon as
their king and sacrificed to him as the source of their material
existence **»%; while Hermione, whose priest of Poseidon was
honoured as * the father of the city”’ in later times, worshipped
him with Demeter and with Artemis Iphigeneia whose legend
carries us back to the Euripos 5°.

In Laconia, especially on the coast, east and west of the
promontory formed by Taygetos, the vestiges of Minyan
settlement are clearly to be tracedf, and cult-legends and

® 2. 37, 3. Note also the many ¢ Paus, 2. 30, 8.
legends bearing on the friendship of ¢ Bull. Corr. Hell. 1886, p. 141.
Argolis and Attica in prehistoric times, Y Wide, Lakonische Kulte, PP- 49-43,
b b, 374 maintains rightly the Minyan character
¢ Steph. Byz. s.v. “Apyos. of Laconian Poseidon-cult, though I do
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place-names associate this territory with Corinth, Aegina,
Euboc.:a, and Boeotia. The significance of the settlement of
the. Aigeidai and of the cult of the horse-god has already been
estimated. 'We have first to consider the worship of Poseidon
at Tainaron. Though recognized by the later Spartan state,
and honoured with a shrine by the gate of the city on the
road leading to Tainaron®2b, it was maintained with special
devotion by the Helots %2¢, a sufficient proof that it belonged
to the pre-Dorian period. And the legends that collected
round Tainaron point to foreign, never to autochthonous,
settlement. We have one tradition of Cretan, but many of
Minyan occupation. Pindar #, our earliest authority for these,
brings one of his Argonauts, Euphemos, the son of Poseidon,
from this spot, and appears to have believed that his
descendants were afterwards settled in Thera and colonized
Cyrene. Herodotus also, whose version of the colonization of
Cyrene agrees in the main with Pindar’s, is aware of the tradi-
tion that associated the Minyans with Thera and Tainaron.
Accepting this, we may believe that it was this people, mingled
perhaps with other Boeotian emigrants, who brought with them
to this part of Laconia certain place-names that point back to
Boeotia or Thessaly; such as the Ax{AAetos Aywrjv under Tai-
naron itself, Therapnai, Leuktron which Strabo derives from the
Boeotian Leuktra, Thalamai where apparently the inhabitants
were still called ¢ Boeotians’ in his day ®, Arna which Tsountas
rightly regards as an ancient name and which recalls the
Thessalian and Boeotian city ®. They also brought with them
the Minyan-Boeotian cult of Ino, which we have traced from
Orchomenos to Corinth and which confronts us again in an
interesting form on the Laconian shores. On the east coast
near Epidauros Limera she was believed to reside at the

not agree with many points in his eluci-
dation. Tsountas, Eph. Arck. 1889,
collects traces of Minyan-Boeotian settle-
ment about Taygetos and along the
coast of the Messenian Gulf: he also
considers the Mycenaean finds at Vaphio,
Therapnai, and the bee-hive tomb on
Taygetos, six hours south-west of Sparta,

as evidence of Minyan settlement; but,
as has been stated above, it is hazardous
to take Mycenaean art as specially
characteristic of the Minyan race.

* Pyth. 4. 173.

b Paus. 3. 25, 4; Strabo, p. 360.

¢ Eph. Arck. 1889, p. 134.
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bottom of a small lake, into which a sacrifice of cakes was
thrown every year® Again on the east coast at Thalamai
near Oitylos we find her worship ; and here she was evidently
recognized as an earth-goddess with a dream-oracle attached
to her®. It has been supposed that the Minyans were devotees
of the cult of souls and the chthonian powers, and the worship
of Ino and the legend of Phrixos, whose ghost troubled Pelias
and was only pacified by the Argonautic expedition, may be
taken as some evidence of this. But this strain in their
religious belief nowhere appears in their worship of Poseidon.
It is true that Tainaron is called by Pindar the ¢ mouth of
Hades’ %2°, because of the cave near the top through which
Heracles was supposed to have dragged Cerberus from Tar-
tarus. It appears to have been popularly called the Ywyo-
wopmelon, the ¢ place for the descent of souls’; though Pausanias
is natvely sceptical about it, and declares that there was no
subterranean passage leading down from the end of the cave.
Poseidon might at one time have been worshipped in it; it
is a curious coincidence that at Thera also, which legend
associates so closely with Tainaron, Poseidon’s temple was
connected with a cave-grotto®. Yet we need not therefore
regard him as a chthonian god as Wide does?, for all the
Hellenic divinities may have passed through a period of cave-
worship, as we have record that Apollo did. But in Strabo’s
days the cave on Tainaron was certainly not Poseidon’s shrine,
nor are we quite sure that it ever was.

As the blending of Minyans and Ionians is frequently
attested in the legends of other localities, so it is conceivable
that there was a slight Ionic strain in the inhabitants of the
South Laconian coast®. We find a noteworthy worship of
the god at Aigiai near. Gythion %22 where there was a lake
full of sacred fish ; the name recalls the famous Ionic centre
of Poseidon-cult in Euboea ; and yet another reminiscence of
Euboea is preserved by the name of the Laconian month

» Paus, 3.23, 8. 4 Op. cit., p. 49.

b Paus. 3. 26, I. ¢ The possibility of this was suggested

¢ Prokesch in Franz., Elem. Epigr, in connexion with the question about
P- 54 the Aigeidai.
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Tepaiorios, and perhaps by the legend which makes Tainaros
a brother of Geraistos®2. In a land then so full of Minyan
or possibly Minyan-Ionic association, we are not surprised to
find the cult of Poseidon, ‘the Builder of the House '%*®, near
the heroon of Alkon whose family is associated in legend with
the Neleids of Pylos; nor that of Poseidon the ¢ Birth-god’
or ‘Ancestor’2b; for he was the ancestor of the Minyan
chiefs, probably of the Aigeidai, and a clan that traced their
descent from him may have preserved certain sacred privileges
down to the latter days of Spartan history ; since late Spartan
inscriptions record the names of certain priests who boast to
be ‘descendants of Poseidon’®b. This survey of the Laco-
nian cult may close with a question: who were the Bdaypo,
whom Hesychius » mentions among the Laconians and desig-
nates by the strange name arpdyorres? May we take this
citation of the lexicographer as testimony that the Minyans
brought into Laconia their time-honoured sport of the
bull-hunt, and here as elsewhere consecrated it to their
tribal god?

The legendary settlement of the.Minyans at Pylos, associated
with the name of Nestor, the son of Neleus the brother of
Pelias, may have belonged to the same stream of migration as
that which we have been tracking on the Laconian coast.
Homer speaks of Nestor’s early associations with Thessaly
and the Lapiths, and his devotion to horses and the worship
of Poseidon, but Pherecydes is our earliest authority for the
genealogy of the Pylians and for their migration from Iolkos .
The cult seems to have vanished from the soil of Messene at
an early period, leaving no trace of itself save the legend:
at least we have no record of any Messenian worship of
Poseidon in historic times ; and it is noticeable that he is not
among the deities mentioned by Pausanias® as invoked on
the occasion of the restoration of Messene. It seems that in
Messenia the pre-Dorian stocks were less able to hold their
own than in Laconia and Argolis. The cult was extinguished,

2 5. . xatpdyovtes, ‘the throwers down.

b4, 27,
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and the Dorians, being strangers to Poseidon, never re-

established it. ]
In Arcadia, on the other hand, the worship was widely

diffused and flourished till the latter days of paganism ®.
Yet it was evidently not aboriginal, and, as Immerwahr * has
pointed out, the king Aipytos, the representative of the ancient
Arcadian Hermes-votaries, appears in the legend of Mantinea
as hostile to its introduction. The threads of legendary and
cult-evidence that lead us back from Arcadia to North Greece,
Boeotia, and Thessaly are many, and having been noted in
the account of the Arcadian horse-god need not be recapitu-
lated. The most remarkable parallelism which the study of
the various local myths of Greece affords is that which strikes
us in comparing the legend of Demeter Erinys at Thelpusa
with that of the Tilphossion Erinys in Boeotia and their rela-
tions to Poseidon. We gather that at Mantinea also the god
entered into close cult-associations with the earth-goddess
Demeter: and as the serpent was sometimes regarded in
Arcadia as the symbol of Demeter, we may interpret the
dragon which is seen preceding the figure of Poseidon on one
of the coins of Mantinea as alluding to their union %4, Tt
is significant then that at Mantinea one of the tribes was
called after Poseidon, and that near the temple were shown
the graves of the daughters of the Minyan Pelias. The explicit
record of Minyan migration that we find in Laconian tradition
is lacking in Arcadian; but the presumptive evidence is
strong,

For Elis® the evidence is more direct; the testimony of
Herodotus is corroborated by legends, place-names, and cult.
These have been briefly noticed in connexion with the cult of
“Iwmos : and it only remains to be added that near Samikon
was the morauds Muvvijios mentioned in the 7/ad®, and in the
same locality we are able to trace from Pausanias’ narrative
vestiges of Poseidon-worship®; while from Strabo we gather

* Op. cit.,, p. 85: yet the name fore of a hero of the Poseidon-cycle :
Aipytos appears in one genealogy as so doubtful is the argument from genea-
that of the son of Neileus and founder logies alone,
of Priene (Pans. 7. 2, 10), and there- b Paus. 5. 6, 2. ¢ 1d. 6. 25, 6.
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more explicit evidence of the cult of Poseidon Samios in
this district, his temple being the common possession of the
Triphylian community . We may assign then to the Minyan
stock not only the worship of the horse-god in Elis, but also
that of Poseidon Aaolras, the ‘ God of the People’; for no
people had so good a right as the Minyans to hail him by
this name.

As regards his worship in Achaea % enough has been said
already to prove that it belongs to the older stratum of Ionic
population, from whom the ancient name of the land AlywaAds
is probably derived® Helike %°*® was its most famous centre
in Homeric times. Whether the Aigai, twice mentioned by
Homer and once in the same context with Helike, is the
Achaean city, where we have later proofs of the cult, or the
Euboean, is a doubtful question. The later Achaeans coming
in from the north preserved the ancient worship, but probably
assigned it a position of less prominence in the national
religion. At least Poseidon does not appear among the
leading divinities of the Achaean league, who are Zeus,
Athena, and Demeter Havayaud.

In Corcyra®, and in the adjacent islands, and on the north-
western coast of Greece the worship was certainly not
prominent in spite of the early influence of Corinth in these
parts: the records are very scanty, and we cannot trace any
paramount tribal influence in this area of Poseidon-cult: the
Odysseus-myth in the region has little or no bearing upon it®.

The geographical survey of the Poseidon-cults in the Aegean
presents but few points of interest, and most of these have
already been noted. In this area the Ionic element is obviously
predominant ; but the worship does not seem to have attained
pre-eminence over others anywhere but at Tenos . When we
find him worshipped by a Dorian population on any of the
islands, we can discover no more evidence here than in the
Peloponnese that it was an original Dorian heritage. The

2 7l 2, 575; Paus. 7. I, I. Arcadia rather than Ithaka, vide p. 19,
b So far as the Odysseus-myth touches  and E. Meyer, Hermes, 30, p. 241, Der
on the cult of Poseidon it concerns Ursprung des Odysseus-Mythos.
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Rhodian worship ®? may be traced back to Ionic Argolis, as
has been suggested.

As regards Minyan influence in this region we may assume
it for Thera ™ at least, and possibly for Lesbos ¥, where we
find interesting though late evidence of the cult. The ‘ Minyan
question’ has arisen in Crete, and may arise again, now that
our minds are full of Minos and the bull-god : but it does not
concern a discussion that deals primarily with the evidence of
cult; for it is a notable fact that in the catalogue of Cretan
cults which are fairly well known to us through inscriptions
the name of Poseidon rarely appears and never with promi-
nence 8. If he was ever a high god of Crete, he may have
been robbed of his prestige, here as in Messenia, by an invading
Dorian stock.

The ethnographical inquiry concerning the cult in the great
cities of the Asia Minor coast has already been dealt with,
perhaps sufficiently for the present purpose. It is pre-
eminently an Ionic cult with Minyan influences discernible
here and there. The Dorian worship at Halikarnassos, where
the priesthood of Poseidon was very powerful, is no exception
to this rule, for it was obviously derived from pre-Dorian
Troezen ®L.

To track the cult further across the Mediterranean to Sicily
and the Western Hellas is not likely to yield any very certain
ethnographic results. For the Hellenic colonization in this
region happened mainly at a time, when most Greek stocks
were likely to have acquired, if they did not originally possess,
some form of Poseidon-worship. Yet the old racial instincts
may have asserted themselves even here. That he was
apparently the city-god of Tarentum ® may be due to the
influence of the Spartan Parthenii, sprung from the Helot
stock ®, who may have also brought with them from Tai-
naron the story of the man who landed on the back of
a dolphin®. Finally, Troezenian settlement, bringing with it

* Vide Monuments, p. 59; Arthur b Areion at Tainaron, Taras at
Evans, Horsemen of Tarentum, p. 67 Tarentum, cf. Steph. Byz. s. 2. Talvapos
(by a slip he speaks of ¢ Tainaristai’ at (he calls Kalabros the brother of

Tarentum ; Hesychius, s.z. Tawapias, Geraistos).
cites them of Laconia only : vide R. 62°).
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the leading tribal cult, may account for the name of Poseidonia
or Paestum?® and for the coin-type of the bull, the sacred
animal of Poseidon, used by Sybaris and its daughter-city
Poseidonia 107 108,

The evidence from the rest of Greece being now reviewed,
it remains to consider the question of the Poseidon-cult in
Attica®’, which is of the greatest interest for Greek ethno-
graphy, and which has been purposely kept back for the close
of this chapter.

The evidence is perplexing at first sight, and needs very
careful consideration, but the scientific interpretation of it can
lead to solid results ; though it is too much to hope that any
one writer's solution can command universal assent. The
conclusion to which the fullest examination of the facts
appears to me to lead may be stated thus: in the oldest period
of Attic religious history, of which we can glean any certain
knowledge, Athena and Zeus were the chief deities of the
population round the rock of the Acropolis, who called the
earliest settlement ¢ Athenai’ after her: one of these stocks
cherished the ancestral cult of Erechtheus, which was in the
earliest period embedded in the Athena-cult; a later migra-
tion of Ionians, not later than the Mycenaean period, asso-
ciated with the names of Aigeus and Theseus, won settlements
in the Tetrapolis and around Athens, possibly at different
times, and brought in Poseidon’s cult, which struggled in vain
for supremacy and was reconciled finally with the older
Erechtheid-cult by the fiction of an adoption which blends
Erechtheus with the new deity: finally, a small Minyan migra-
tion may have arrived later with the result of strengthening
the hold of Poseidon upon the city and vicinity.

This view, which implies the independence of Erechtheus,
and his priority as well as the priority of Athena to Poseidon,
is for the most part no new one ®, but is nevertheless opposed

= This theory rests on the fact that
there were Troezenian settlers at Sybaris,
who were afterwards expelled (Arist.
Pol. 5. 3), and who may have been
transplanted by the Sybarites to Posei-
donia, a city that may have borrowed

its name from the earlier name of
Troezen P, The evidence from the
bull is of course insecure ; he 1s a sacred
animal in many cults.

b Welcker, Grieck. Gotterl. 1. 637,
has expressed a similar opinion : so also
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to that which is current in recent English literature® We find
it now maintained that Erechtheus was originally and always
Poseidon : that Poseidon-Erechtheus was in the land and on
the Acropolis before Athena, that he was conquered by her
and her worshippers, and, losing his maritime character,
gradually settled down to the functions of an agricultural hero-
ancestor. A few objections to this theory have already been
mentioned in an earlier part of this work®. But it demands
a more searching investigation, for the ethnographic difficul-
ties which it involves are very serious, and the champions of
the theory have hitherto evaded them.

When we press the hypothesis to a few of its logical results,
the a priori improbabilities tell heavily against it. Who are
these pre-Athenian worshippers of Poseidon-Erechtheus?
Professor Bury wishes to call them the Kekropidai; but this
does not throw any light on the ethnographic problem. And
the Kekropidai, if legend is of any value in such matters, are
associated only with the cult of Zeus Hypatos and with
Athena ¢, never with Poseidon. Moreover, Herodotus regards
the Kekropidai as earlier than the Erechtheidae, the worshippers
of Erechtheus. But waiving any attempt to find a precise
ethnic name for these votaries of Poseidon-Erechtheus, let us
regard them for the moment either as the aborigines of Attica
or one of the earliest Greek stocks that settled in the Iand.
Who, then, were the conquering and dominant people who
brought in Athena and gave to the city the name that lives?

The only great migration into Attica, of which we have
trustworthy record in legend and cult, is that of the Ionians,
who found there either an aboriginal or still earlier Hellenic
stock. But the specially tribal deities of the Ionians are

A. Mommsen, Heortologie, p. 13;

cf. his Feste d. Stadt Athen, p. 154, 3:
Preller-Robert, p. 203, n. 2, tenta-
tively put forward the opposite. Busolt,
Griech. Gesch. 2, p. 73, regards Erech-
theus-Poseidon as a later fusion of cult,
and Erechtheus as the earlier figure:
Hiller von Girtringen in his treatise,
De fabulis ad Thraciam pertinentibus,
identifies Poseidon with Erechtheus;

so also Gruppe, Griech, Mythol. 5 2,
25; but none of these writers argue the
question,

* Vide Miss Harrison, Myths and
Monuments of Ancient Athens, p. lix :
Professor Bury in his History of Greece
has ad.opted her theory apparently with-
out criticism,

® Vol. 1, p. 271 note®
° Paus. I. 26, 5; I.27, 1; 8.2, 3.
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Poseidon and Apollo, nor were they, of all people, likely to
have brought in and established an Athena-cult on the ruins of
Poseidon’s. It is still more idle to raise the question about
the Minyans, the devotees of the sea-god, of whom a small
stream may have filtered into Attica. Hitherto, whenever we
have found a powerful Poseidon-cult, we have been able to
discover an Ionic or the vestiges of a Minyan population. If
Poseidon-Erechtheus were the aboriginal god of Attica, we
might draw the conclusion that the earliest inhabitants were
Ionians or Minyans, who were supplanted or overrun by the
unrecorded immigration of an unnamed people who imposed
Athena upon them. But to suppose this is to turn the whole
of Attic tradition upside down.

Now the only evidence for the great antiquity of Poseidon
in Attica is this mysterious Poseidon-Erechtheus, for the name
and legend of Erechtheus is certainly one of the oldest facts in
the mythology of Attica. We must consider therefore first
what is the authority for the title, and then its probable mean-
ing. Erechtheus is first mentioned in the second book of the
Iliad, and then only as a buried hero honoured by the Athe-
nians with annual sacrifices in the temple of Athena, though
there is some doubt about the interpretation of the text: and
the poet obviously is not aware of any association of him with
Poseidon. The earliest authority * for this is a fifth-century
Attic inscription #3%, a dedication to Poseidon-Erechtheus, and
this was evidently by that time recognized as an official title :
though sometimes the names are still kept distinct,as in the
decree of the Erechtheid tribe in the fourth century B.C. con-
cerning sacrifices ‘to Poseidon and Erechtheus #°1’

Now when we find a double name, such as this with which
we are dealing, the first part of which designates a well-known
god, the second a divine or semi-divine being usually distinct
from him, two explanations are always a grior? possible: the
latter name was either originally an epithet of the god, then

3 The statement in Pollux that the of such names in the older historians,
four Attic tribes were ‘renamed in  Strabo refers slightingly to the rumour
the time of Erichthonius <Dias,” that Poseidonia was an old name for
< Athenais,’ ¢ Poseidonias,” ¢ Hephaistias®  Attica (R. 45").
is valueless (R. 43®): there is no trace

FARNELL, IV E
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being no longer understood was disjoined from him and became
a separate proper name of a new and distinct personage: or the
two names were originally quite distinct and became conjoined
owing to some later fusion of cults. The analysis of the
religious terminology of the Greeks supplies us with many
instances of both processes. Salient instances of the first
are Athena-Nike, Aphrodite ITe:0é, Apollo IT¥fios *: of the
second Zeus-Agamemnon, Apollo-Asklepios.

We shall be inclined in any given case to accept the former
explanation, if the heroic or secondary name obviously ex-
presses some attribute proper to the deity, if we have earlier
evidence of its attachment to the deity than of its separate
significance, if it is usually found in different places as an
epithet of the deity, and only in isolated cases the name of
a separate personage ; finally,if the subordinate figure always re-
mains in close association and companionship with the divinity.
Now judged by these tests this explanation fails when
applied to Poseidon-Erechtheus. It has been supposed indeed
that the etymology is in favour of it. ’Epexfeds must be
derived from épéxfw, and in some sense means ‘ the breaker’;
but other things ‘break’ besides the sea-waves. ’Epelkw is
a cognate word, and is applied by Hesiod to ‘breaking the
soil” Now, as has been well pointed out by Professor Bury?®,
the name ’Epexfevs is an abbreviation of "Epix0diwes, the two
personages being not really distinct, and the best explanation
of this latter compound is that it is a shortened form of
"Epexfixfivios, the ‘breaker of the ground, a natural name
for a primitive agricultural hero. Again, 'Epexfeds is nowhere
found as a title of Poseidon save in Attica; yet if it was
a descriptive epithet of the *breaking’ sea-waves, we might
have expected that it would be elsewhere attached to him.
But most fatal to the theory we are examining is the objection
that the personality of Ercchtheus reveals no trait of resem-
blance to that of Poseidon. He is the agricultural hero, sprung
from the soil, the son of Ge and Hephaistos, with Athena, the

 Vol. 4, p. 215 (Pythios becomes 2 is misled, however, as to the original
hero detached from Apollo.) connexion of Erechtheus and Poseidon.
Y Class. Rev. 1899, p. 308; he
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ancient goddess of the land, for his foster-mother; and his
daughters Herse, Thallo, Auxe have names that refer to the
vegetative functions of the earth. Poseidon also had such
functions, but less than most Greek divinities. Again, Erech-
theus is buried and lives under the earth, a ghostly chthonian
personage, one of whose daughters is called Xfov(a ; his symbol
is the olkovpds dpes on his shrine, with which we may suppose
him identified, as Pausanias identifies Erichthonios with the
dpdrwy of Athena. Now all this agrees very well with his cha-
racter as an ancestor: but is strongly against the belief that he
was Poseidon. There is no legend or cult-title that attributes
with any distinctness any chthonian nature to the god ; we
have indeed a mysterious title Xauai{(yros attached to him in
a very late Attic inscription in Oxford %54, which might seem
to mean the ‘god who loves the ground’; and which
appears to have something of a chthonian force in the Orphic
Argonautica, being attached to the dragon of Kolchis, the
“terror of Zeus Xapailyros.” But the evidence is very late and
the meaning uncertain. The title Mvxwos in a very obscure
Lesbian inscription may be intended there to designate
Poseidon ¢7, or may be the cult-name of a quite distinct
deity 2: if we took the former view, we might explain it by
supposing that Poseidon was there worshipped in a cave,
as occasionally elsewhere. That Poseidon was sometimes
associated with Ge as at Delphi, or with Erinys as at
Tilphossa, or the chthonian Demeter as at Thelpusa, does
not really impart a chthonian character to the god: it was
eminently natural for the river-god to be joined with
the earth-goddess, especially where a spring flowed from
a cave or a stream fell into a chasm. Against such illusory
indications we have, as negative evidence, the entire disassocia-
tion of Poseidon from any cult of the dead or ghost-legend,
and the explicit statement in Dionysius of Halikarnassos that
Poseidon was never worshipped with underground or chthonian
rites, and therefore could not be identified with the Roman
Consus who was honoured with an altar under the earth’.

% The names Muyia and Mixios may designate the goddess and god of the
lower world.

E 2
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And Dionysius’ view agrees with that which we gather from
the highway of Greek mythology and cult® Though the
waters of Greece often run underground, the Greeks in general
did not regard Poseidon as a subterranean power, still less as
a dead and buried god, as at certain times they did regard
most of their deities of vegetation. Therefore we have no right,
for the sake of a thesis, to say that in Attica the water-god
assumed an entirely novel and abnormal character. Nor has the
hypothesis of an original identity of Erechtheus with Poseidon
ever succeeded in explaining the hostility between them that
appears in Euripides’ play and in Hyginus® If their rela-
tions were not hostile but friendly in the accepted Attic folk-
lore, why did Euripides gratuitously pervert them? It makes
still more against the theory, that the Eteoboutadae, the priests
of Poseidon-Erechtheus, do not even claim to be descended
from the god, with whom their ancestor Boutes has no con-
nexion®. They are an agricultural clan, ‘shepherd-men,” having
sacred functions in the worship of Zeus Polieus.

All this makes strongly for the belief that Poseidon and
Erechtheus were originally wholly distinct, that Erechtheus
was the autochthonous hero of the worshippers of Athena,
being the first, according to Herodotus, to give them the name
of ’Afnvafor : and that Poseidon comes from without and after
a struggle gains a place in the cult of the ancestor of the people
and, without supplanting him, shares his honours.

In Attica, outside Athens itself, where the only cult of
proved antiquity is that which has been discussed, the few
Poseidon worships of which we have record 4652 geem to

2 Tt accords with this view that the

Boutadai. Professor Ridgeway, Eariy
spot in the, Erechtheum which was

Age of Greece, vol. 1, p. 152, iden-

specially marked as Poseidon’s by the
trident-print appears according to the
most recent discoveries to have been
under an opening in the roof, so that
the god might be worshipped sué drvo,
vide Dorpfeld, A¢h. Mitth. 1903, p. 467.

b Vide vol. 1, p. 27I.

¢ Vide specially Plut. p. 843 B ( J7.
X. Orat.), where descent from Poseidon
would have naturally been mentianed,
if it had been a family tradition of the

tifies Boutes the Argonaut, who was
sometimes regarded as the son of
Poseidon, with the ancestor of the
Boutadai, but the family legend of this
clan did not. He is of opinion, follow-
ing Toeppfer, that all the leading
families of Attica traced their descent
to Poseidon. This is by no means true.
The K#pures, the Avkouidar, the Bovrdda,
the ‘AAxpaiwrvidar claimed no
descent.

such
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betray their foreign origin. This has been maintained in
respect of Poseidon Ilarip at Eleusis and Hippios at Kolonos.
The most interesting and important instance is that of Posei-
don ‘EAiwdrios at Agrai, a place which, as it has been well
remarked by Curtius, seems in early days to have offered an
asylum to immigrant cults. We are told on good authority
that the hill above the Ilissos was once called Helikon, and
that on it was an altar of Poseidon “EAwdvios 47, the cult which
the Ionians brought from Boeotia and carried with them in
their migrations as a bond of their political union.

We have valuable evidence to gather also from the legends
of Aigeus and Theseus. The former conquers that part of
Attica which came to bear the name of Tetrapolis, pointing to
the Tonic organization of four tribes. And in Attic tradition
Aigeus is the father of Theseus, while in the Troezenian
the hero is the son of Poseidon. There need be no contra-
diction, for in all probability Alyels is a title of Poseidon him-
self. I venture to suggest that the name should be interpreted,
in accordance with its ethnic formation, as the ‘god of Aigai’
either of the Ionic-Euboean or Ionic-Achaean city. At any
rate the Attic calendar closely associated Theseus with the
god, for sacrifice was made to both on the same day? Cer-
tain writers convert Theseus into a Minyan hero and derive
him from the north of Greece : but the reasons for this appear
very unsubstantial. Whatever was his original haunt, he
comes to Attica from the Ionic Troezen, and the cults with
which his name is associated, such as that of Aphrodite é¢’
IrmoAire, attracted to themselves Troezenian legends. The
clan of the ®vraAidar, who purify him on his arrival in Attica
from the taint of kindred bloodshed, may have derived their
name, as Toeppfer has pointed out® from the worship of
Poseidon ®vrdAptos, which was common to Athens and Troezen.
And there were other links connecting the two countries : the
genealogies of Attic demes, such as the Anaphlystian and
Sphettian, who drew their ancestors from Troezen ¢, the cult
of Poseidon KaAavpedrys in Athens*, and especially the festival

# Vide Plut. Z%es. c. 36, cf. Poseidon b Attisch. Geneal. p. 252,
R. 66°. ¢ Paus. 2. 30, 9.
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of the ’Anarofpia, a great political institution of the Ionian
stock, common to the two cities, and in both consecrated to
Athena, but at Troezen associated with the names of Theseus
and Poseidon.

Combining these evidences with the legend of Theseus’
journey by the Isthmus to Attica, we have the right to con-
clude that part at least of the Ionic settlement of Attica was
due to a migration from Troezen under the auspices of Poseidon.
And this may have been distinct from the possibly earlier
migration which settled the Tetrapolis, where so far no clear
trace of Poseidon-cult has been discovered. In Troezen the
god was at least the equal of Athena: but in Attica she re-
mained pre-eminent, maintaining her hold on the Apaturia and
the festival of the ovvolxia, even though both of these were
probably of Ionic name or foundation. Poseidon was admitted
into the kindred of Erechtheus, but in spite of Theseus did not
succeed in retaining in Attica the position he occupied in
Troezen as ancestor-god. For he was overshadowed by
Apollo IT¥6ios and Aedpivios, with whom Ion and Theseus also
are connected, and who becomes [Tarpgos for the Attic branch
of the Ionians. In fact, had the Ionic migration to Asia
Minor proceeded from Attica alone, we could hardly account
for the political eminence in Ionia of Poseidon Helikonios. But
doubtless the tide flowed also from Argolis, Ionic Achaea, and
Euboea. Troezen and Attica may have given the Apaturia
as a clan festival under the patronage of Athena to the whole
confederacy ; but the one religious bond which could unite
all the different elements that composed the Ionic people of
Asia Minor and the Aegean was the worship of the ancient
god endeared to them by a title that reminded them of their
ancient Boeotian home.

This chapter may close with a brief notice of the question of
Minyan settlement in Attica. Recent excavation has been
supposed to reveal traces of the Minyans at Thoricus near
Sunium ; but the buildings that have come to light there show
Mycenacan and a pre-Mycenaean barbaric style ; and neither
one nor the other is a certain criterion of Minyan handiwork.

3 Eph, Arch. 1893, p. 227,
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Strabo * speaks of a barbarous tribe of Temmikoi who sailed
from Sunium to Boeotia, and Lycophron styles them the lords
of Orchomenos: if they were Minyans they would account for
Poseidon’s worship at Sunium, to which was consecrated the
stately temple that still rears its ruined columns above the sea .
But that the Minyans were non-Hellenic and that the Minyan
occupation of Orchomenos and Thessaly preceded northwards
from Attica are most perplexing assumptions. Busolt is
inclined to regard the Minyan legend in Attica as a later
fiction, invented to explain Minyan elements among the
Ionians of Asia Minor. But the legend is well attested and
corroborated by cult: Herodotus® makes Kodros and Melan-
thos, kings of the Neleid stock, lead a migration from Pylos to
Attica. In the legendary genealogy they belong to a later
stratum than the Erechtheidai or Theseids, and their arrival on
Attic soil may have been the result of the Doric conquest of
Messenia that swept Pylos and its Poseidon away. The Attic
cults that attest the truth of the tradition are those of Poseidon
Méhavbos #**, and of Kodros, Neleus, and Basile, whose shrine
is mentioned in an inscription containing an Attic decree of
about the end of the fifth century found near the Ilissus®. The
conclusion seems legitimate that a small Minyan stock was
able to mingle with the population of semi-Ionic Attica, and
that Poseidon-worship in this country owed its establishment
and strength mainly to these two peoples, who throughout the
Hellenic world were his chief votaries.

¥ p. 401, vide R. 52.

b Recently discovered inscriptions ¢ g. 65; cf. Paus. 7. 2, 3.
have restored to Poseidon the temple a4 Eph. 4rch, 1884, pp. 161-2.
that used to be regarded as Athena’s:



CHAPTER 11

MONUMENTS OF POSEIDON-CULT

THE monumental evidence, which always supplements the
literary record of the higher Greek cults and often reveals
religious facts that might otherwise have escaped our know-
ledge, is disappointingly meagre as regards Poseidon’s worship.
But though it may convey to us no new ideas serviceable for
the history of this religion, it is useful as illustrating the pre-
valence of certain cult-concepts which the literature has brought
to our notice,

The art-symbolism that attached to him was mainly intended
to express the functions and character of the sea-divinity. But
the ancient and independent aspect of him as the horse-god is
attested by coins and other monuments of some antiquity.
Besides those that have been already mentioned * we can quote
the early coin-device of Potidaia?, the fifth-century coins of
Rhaukos in Crete, with their fairly prevalent type of Poseidon
Hippios *%, and their combination of the horse’s head, trident,
and dolphin (Coin Pl A, 2); also certain sixth-century terra-
cotta pinakes from Corinth in Berlin, on some of which Poseidon
appears driving a chariot with Amphitrite, and on one? as
a horseman of rather diminutive figure (Pl.Ia). And the
monuments of the later Corinth that arose upon the ruins of
the old were full of reminiscences of this traditional cult-
figure %, which has also inspired several representations of
secular art ©.  Another animal with which the god had sacral
relations was the bull, but our monumental record reveals but
little concerning this; an illustration is afforded by a black-

* Vide supra, p. 15. century B. C.).

Y Jakrb. des deutsch. Arch. Inst. ¢ e.g. Poseidon with the horse on the
1897, Fig. 14, p. 23 (with dedication, Kertsch vase (Pl. XIa), and frequently
Edpupédys ' dvéonxe Ilorédawm, sixth  in the Gigantomachy.
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figured amphora of Wiirzburg representing Poseidon seated
sideways on a bull holding boughs, and a fish with a trident
behind him (PL. Ib); and probably by the bull on the coins of
Poseidonia and Sybaris®.

On the last-mentioned vase the boughs may be an emblem
of Poseidon ®urdAuios, an aspect of him that was rare in cult
and rarely portrayed, but not unknown, in art® Philostratus’
description of a picture that depicted the god with a plough-
share as a deity of agriculture may not be altogether fanciful ¢,
and the bunch of grapes engraved by the side of his figure on
the coinage of Tenos!?? may allude to his fertilizing streams
(Coin PL. A, 11). The same idea may explain his occasional
association with Demeter 9, as on the coins of Byzantium 120,

It is difficult to attach special cult-epithets to the various
manifestations of this deity in art. A coin of Rhodes of the
imperial period is inscribed IToredév *AcddAeios, and shows us
the deity standing peacefully before an altar holding dolphin
and trident 822, and we may regard this as a monument of the
local cult, propitiatory of the earthquake-god; but similar
representations elsewhere may not have had this special signifi-
cance®. If an appropriate artistic type was created for the
Lycian cult of Poseidon ‘Edpaioes % #, we must suppose that he
would be represented enthroned and holding his usual emblems,
trident or aplustre of ship, tunny or dolphin, as we see him on
the coins of Corinth 12! and Boeotia 42, or seated on a rock as
in the coin-device of Mantinea ®¢ and Byzantium *° (Coin
Pl. A, 3). Such types as these and as that of the temple statue
at Antikyra %, representing him with his foot resting on a dol-
phin and his hand on his thigh, may be understood to embody
the peaceful aspect of the sea-god who upholds the lands, just
as the more dramatic representations of the deity striding
forward and threatening with his trident f may allude to the

* See p. 47.

b Vide Athena-chapter, vol. 1, p. 325,
PL XIVa.

¢ Imag. 2. 17,

4 Vide pp. 6-7.

® Cf. types of Boiai R. 629, Gythion
62f, Kaphyai 647, Patrai 64°, Attaleia

in Pamphylia 93*, Lydia-Nysa, Thya-
teira, Smyrna 97*, Bruttii 110, Tabai in
Caria 123, Galatia 124, Lykaonia-Cilicia
125.

f Cf the coin-devices of Potidaia 107,
Sybaris 108, Haliartos 3¢°
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turbulence of his element ; and some of these may be derived
from monuments of state-religion, but special and certain
appellatives cannot be attached to them.

Nor do we find among the monuments any clear character-
istic of Poseidon as a god of the political community ; for
instance, the turreted crown is never assigned to him. But
we may question the coin-evidence to test his predominance
in the cults of the states of Hellas, and to see how far it accords
with that which we have gathered from the literature. The
results of the numismatic inquiry appear to show that he did
not occupy so prominent a place in the city-communities as
the other high divinities. In the archaic period his figure was
the dominant type of the cities called by his name, Potidaia
on the Thermaic Gulf*® and Poseidonia in Magna Graecia 17 ;
and though on the coinage of the latter state he at last gives
place to Hera ? his political significance here is attested by the
fact that the new Sybaris which arose about 453 B.C. adopted
the Poseidonian coin-device of the god brandishing the trident
as a monument of their alliance with this state 1. On the
coins of the other cities of North Greece, besides Potidaia, his
figure is not conspicuous, though not infrequent among the
later types? of Byzantium 120, The numismatic evidence from
Boeotia would in itself suffice to prove that the Poseidon-cult
possessed a certain importance in this region, but does not
suggest that it was dominant 3% %2, As regards the Corinthian
isthmus, where the monuments of his worship were varied and
numerous, his figure does not seem to have specially attracted
the coin-artist ®'#; nor is it found among the earlier types
of Corcyra %, while those of Troezen %, Boiai © 4, Gythion 62 f,
Mantinea % ¢, Kaphyai %4® reflect, but not very vividly, the
cults of these states. The form of a temple-statue at Patrai66¢
appears on one of its coins, which shows the god standing with
his left foot on a rock; but the Achaean coinage as a whole
furnishes by no means adequate testimony to his early supre-
macy in this region ®.  On the other hand, the predominance of

2 F-Iead, Hist. J\f’um. p- 68. more probably to the cult of Hera than
® The bull standing above the dolphin  to that of Poseidon (Hist. Num. p. 230,
on fourth-century coins of Byzantium is  vide Hera, R, 56).

rightly regarded by Head as alluding ¢ Head of Poseidon on early fourth-
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the god in Tenos is sufficiently illustrated by its coinage from
300 B.C. onwards, the island-mint appearing to acknowledge
no other deities but Poseidon and Zeus-Ammon 2. On a late
imperial coin of the Carian Tabai he is represented as holding
the ‘ Tyche’ of the city in his hands!?3, Finally, a fourth-
century coin-type of Tarentum may be regarded as the most
interesting of this class of monuments which recognize the god
as the guardian or the founder of the state (Coin P1. A, 5) : this
beautiful device, showing the child Taras raising his arms in
appeal to his father Poseidon, has been skilfully interpreted by
Dr. Evans!?? as a symbol of the appeal to Lacedaemon made
by the Tarentines when threatened by the Lucanians, which
was answered by the ill-fated expedition of Archidamos in
338 B.C. Taras obviously stands for Tarentum, and as the
city was mainly settled by the Parthenii who were intimately
associated with the south of Laconia, a district dominated
by Poseidon-cult, the god may naturally be regarded as the
representative of their ancient father-land.

Looking at the other branches of art, we do not find many
monuments that speak directly to the significance of Poscidon’s
cult for the public communities. The art of Attica which
illustrates his relations with Athena has already been dis-
cussed ®; and the vase of Hieron has been mentioned which
embodies the genealogical legend of the Eumolpidai concern-
ing his ancestral cult at Eleusis®. As regards the various
statues in our museums, it is usually impossible to determine
how far they represent the local idols of public worship: but
we may believe that the statuette in the Augusteum of Dresden,
showing Poseidon with his left foot on a dolphin, descends
from the cult-statue described by Pausanias at Antikyra ® for
with the proper restoration of the missing arms the work agrees
in the main with his account (Pl. I a).

But the most valuable result of the art-evidence is the illus-
tration, however scanty, it affords of a theological dogma con-
cerning the unity of nature in the different forms of the two

century coin of Helike (R. 66%): trident ¢ Athena-monuments,vol. 1, pp. 222-5.
on federal coins of the Achaean Kery- b Demeter-monuments, p. 236, PL
neia, Head, &7st. Num. p. 351- XIIL
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high gods. It is not merely that the group of the two, occa-
sionally also the three, brothers is invested with a solemn
character that seems to attach to it a peculiar religious signifi-
cance ® as on the coins of Mytilene ¢ and Samos™, but the
different symbols of Zeus and Poseidon are sometimes united
in one person. On an early fifth-century coin of Zankle it
may be Poseidon rather than Zeus who is striding forward and
brandishing the thunderbolt, for there is a dolphin carved on
the reverse (Coin Pl A, 6)®. The two gems published by
Overbeck ® representing the god mounting a chariot and hold-
ing the trident in one hand and the thunderbolt in the other
are of Etruscan style, but are known to correspond to a
Greek conception of Zeno-Poseidon® (Pl. I b). We may take
such monuments as evidence that the popular polytheism was
occasionally susceptible to the influence of monotheistic ideas;
but not as any proof of the original genesis of Poseidon as
a mere emanation of Zeus®; the evidence is not only too
scanty but also too late to assist such a theory.

Finally, a question might arise whether any hieratic signifi-
cance attaches to the very rare type of the veiled Poseidon,
which appears in two monuments only: (2) the Darius-vase,
where he is associated with Zeus and Apollo, and all three
divinities wear the veil behind the head ; (4) a small bronze
disk of the Roman period found in Spain representing Poseidon
veiled and riding on a female Triton, a work of which the
genuineness is guaranteed by Huebnerf. The explanation
which was before suggested for the similar type of Zeuss
evidently fails here; and unless we suppose the attribute to
have been suggested for Poseidon by the mere caprice of the
artist or to have been borrowed from Zeus, for whom it may
have had a meaning, it remains an enigma.

* Vide vol. 1, pp. 104-105; vol. 3,
p- 287, Pl. XXXII L.

b Hill, Siczlian Coinage, p. 70, P1. IV,
8; Head (who is doubtful), Hist. Num.
p- 133.

° K. M. vol. 1, p. 259, Gemmentaf.
111, 7, 8.

4 That the hound—if it is a hound—
below the chariot and the chariot itself

are symbols of Hades, and that there-
fore the gem alludes to the Trinity of
persons is a very dubious interpretation,
which offers too frail a support to Mr.
Cook’s theory of the Pelasgian-Latin
triple Zeus (Class. Rev. 1904, p. 361).

¢ Vide vol. 4, p. 6, n. a.

§ Arch. Zeit. 1870, Taf. 34- 3.

E Vol. 1, p, 115.



CHAPTER III

THE IDEAL OF POSEIDON

AMONG the surviving creations of Greek religious art
the figure of Poseidon is not one of the first importance,
perhaps owing to the accident of loss, as we know it was occa-
sionally the theme of the great sculptors and painters. In the
anthropomorphic imagination of Homer, the two brother-
divinities, Zeus and Poseidon, were characteristically distin-
guished; the latter is marked by a certain ruggedness and
violence in demeanour and action, as if his divinity, stately as
it appears at times, was usually the manifestation of physical
rather than mental power. There is a subtle expression of this
distinction in the lines that speak of the countenance and
eyes as the salient features of Zeus, but the broad chest as
Poseidon’s!. It is probable that the same idea dominated the
types of the advanced periods of art, while a close resem-
blance was always maintained between the forms of the two
personalities. The archaic age could only distinguish them by
means of external symbols or inscriptions. The most interest-
ing representations of Poseidon belonging to the art of the
sixth century are among the ex-voto terracottas from Corinth
in Berlin, some representing him in peaceful attitudes, either
driving in a chariot with Amphitrite or standing by her
side in hieratic pose before Hermes, holding a tunny-fish and
trident (Pl iiia); one in violent action charging with the
trident (Pl iiib), as we see him.also in a dedicatory bronze
of nearly the same period from Chalkis, now in Berlin.

The early coins of Poseidonia represent him in the same
vehement and dramatic pose (Coin PL. A, #); while the vase of
Amasis, with its stately figures of Poseidon and Athena con-
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fronted, is a good example of the more solemn and tranquil
type of ripe archaic style® Whether these two distinct art
forms were explicitly intended in the earliest period to embody
the double aspect of the sea and its different moods of storm
and calm may be doubted; for they might naturally have
been suggested by the conventions of archaic art. Again, it
was natural, in this as in the later epochs, that this god should
be presented as bearded and mature; yet a youthful and
beardless countenance is sometimes given him, as in the
Corinthian terracotta mentioned above, and occasionally on
the early Poseidonian coins®; and this exceptional treatment
is probably due to artistic caprice rather than to religious
intention.

Only a few Poseidon-figures are preserved amidst the relics
of the transitional art of the early fifth century. A coin of
Kyzikos® of this period presents a curious type of the god,
represented as kneeling above a tunny-fish, and holding a
dolphin and a trident pointing downwards (Coin Pl A, 8).
More interesting and important is the bronze of life-size found
in the Corinthian gulf, on the coast south of Boeotia, with
an inscription that reveals the personality—rod IToretddovos
Huapds ; the dialect is Boeotian, the letters and the style of the
art suggest a date not far from 480 B.C., and we may believe
that we have in this broken figure the cult-image of a neigh-
bouring shrined (PL. IV). The attitude is severe, but free
from stiffness and imposing; the restoration of the missing
parts, proposed by Philios, is probably correct®, and we must
imagine the god holding the tunny-fish or the dolphin in his
outstretched right hand, while his left is raised high and
grasps the trident as a sceptre. The whole figure gives the
impression of genial strength, but neither in the body nor the
face, which retains a trace of the archaic smile on the lips, is
there sufficient individual character to distinguish the perso-
nality from that of Zeus. The hair and features are treated

* Vol. 1, p. 222. ) & Eph. Arch. 1899, PLV, VI, P 57.
b Miiller-Wernicke, D. 4. A. 2. 12, ® He appears in almost the same pose
on a Boeotian coin, Miiller-Wernicke,

32.
¢ Brit. Mus. Cat.* Mysia, PL. V1, 8. op, cit. 2. 12, 33.
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in accordance with an artistic convention generally prevalent
at this time,.

This statue is nude, and in later art the water-god is as we
should expect frequently represented thus, but at no period
does any artistic rule appear to have prevailed in respect of
the drapery or the nudity of Poseidon. In the examples of
archaic art already mentioned, such as the pinakes of Corinth
and the vase of Amasis, we find him with the full dress of
chiton and himation ; and he is draped in this fashion on an
early transitional vase of Berlin, where he stands in quasi-
hieratic pose, gazing quietly at Heracles, who is threatening
him with his bow® In works of the fifth and later centuries
he often wears the himation alone, arranged sometimes with
the same regard for decorous beauty that orders the drapery
of Zeus®, but usually in a simpler fashion and with more care-
less freedom.

Among the vase-paintings of the perfected style that con-
tain ideal representations of Poseidon perhaps the following are
the most impressive: (@) an Attic crater of about the middle
of the fifth century, showing the adventure of Theseus
beneath the sea, where he comes to prove his paternity and
to obtain the garland from Amphitritec; Poseidon lies in
graceful ease on his couch, his lower limbs clad with the
himation, his right hand raised high on his trident; it is a
genial representation of the imperious sea-god in a friendly
and placid mood, but there is no striking expression of
character in the face (PL. V): (&) a vase in the Cabinet des
Médailles at Paris % with a representation that may refer to
the same story of Theseus’ visit to Poseidon; the latter is
seated and greeting his son, and the draped and sceptred
figure expresses the majesty of the high god, but here also the
countenance is lacking in depth of characteristic expression
(PL VI) : (¢) the Ruvo vase, in Naples, on which the death of

* Baumeister, Denkmdler, 3, Fig. derived from Mikon’s picture in the
1536 ; Overbeck, 4#as, xil. 5. Theseion at Athens: vide Miiller-Wer-
® Vide coin of Tenos, Coin P1, A, 12.  nicke, op. cit. 2. 14, 2.
¢ Robert in his Nekyiz has proved & Mon. dell. Inst. 1. 52.
that the vase-painting is at least partly
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Talos is depicted, of late fifth-century style®; Poseidon and
Amphitrite are grouped together in loving union, she leaning
familiarly on his shoulder, and the expression of inner life on
the countenances is somewhat more profound than is the case
in the last two examples (Pl VII).

No doubt the school of Pheidias were as strenuous and
imaginative in dealing with this as with other figures of the
Olympian pantheon; and the remains of the Parthenon
suffice to convey to us some conception of their Poseidon-
type. Even if we possessed nothing more than Carrey’s
drawing of the central figure of the west gable, we might feel
that anthropomorphic art could reach no further than this
in its attempted embodiment of the resistless strength and
elemental energy of the sea; but, besides the drawing, we
have the wonderful breast in the British Museum, a master-
piece as regards the expression of animated physical power,
and a monumental rendering of Homer’s phrase.

We should expect to find a very different representation of
the god in the peaceful group on the frieze, and we can
recognize him with practical certainty in the bearded deity
who sits in intimate converse with Apollob, resting his left
hand on a trident that was indicated in painting, and letting his
right fall idly by the seat of his throne (Pl. XXXIV). There
is a forcible simplicity and a certain tranquil self-confidence
in the figure ; but the subtle characterization that marks the
other divine personalities is lacking here, and neither in the
pose, nor in the arrangement of the drapery, nor in the display
of forms, is there the same elevation or effect of majesty as in
the form of Zeus on the other side of the central group. It
was evidently the intention of the sculptor to present the
nature of Poseidon as on a slightly lower plane than that of
Apollo or the supreme deity; the brow shows the noble
Pheidian treatment, but the cheekbones are more strongly

* The epigraphy as well as the style  Apollo, but also by a process of elimina-
points to Attic work of the close of the tion, for no other figure in the frieze
fifth century. can advance any pretensions to his

® He is discovered not merely by name.
internal evidence and his grouping with
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marked than in the other heads. The group in which he finds
himself has a certain cult-value as showing the historic associa-
tion of Poseidon Apollo and Aphrodite, the divinities of the
later Ionic stratum which deposited itself above the bed-rock
of the oldest Attic religion, and with which the personality
and the myth of Theseus were connected.

Looking at the art of the fourth century, we find that the
literary record concerning its sculpture shows us Scopas Praxi-
teles and Lysippos working once at least on this theme; but
no figure of Poseidon is mentioned as standing out among
their masterpieces, although the group of Scopas in which he
appeared, and which is usually interpreted as the apotheosis of
Achilles, receives Pliny’s enthusiastic praise® On the other
hand there was a famous type of Poseidon at Athens, painted
by Euphranor in his group of the Twelve deities, in which he
was said to have depicted him in a style so majestic that his
imagination failed him when he tried to find a still more
august type for Zeus?. This is, in fact, the only Poseidon in
antiquity that is singled out by the literary verdict.

Only a few monuments have descended to us from this age
that are of significance for religious art.  Chief among these
will be the bronze from Dodona, in the British Museum, if we
can be sure that it represents Poseidon rather than Zeus; and
the somewhat troubled expression is in favour of this belief
(PL VIII). The sea-god must then be imagined to be
resting his outstretched right hand on his trident, and to be
holding a fish in his left. The head reminds us of the Zeus
of Ocricoli, the hair, though less violently treated, forming a
framework to the face. If this interpretation is correct, then
it was the emotional art of the fourth century that invented
the characteristic expression for the Poseidon-countenance,
the look of melancholy or of restless perturbation. But some
doubt must remain as to this, owing partly to the paucity of
the evidence, for fourth-century coins with any ideal repre-
sentation of Poseidon’s head are rare ; nor do those that may
be quoted clearly show this peculiar trait. For instance, a

® Nat. Hist, 36. 26, > Valer. Max. 8, 11.

FARNELL. 1V F
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coin of Messene, in Sicily, undoubtedly of this period?, pre-
sents us a countenance serious and even stern, with deep
eye-sockets and strongly marked forehead, but there is no
melancholy or trouble in the face (Coin Pl. A, g); nor is this
found on a coin of Nisyros of the later part of this century?,
which shows a striking type of Poseidon, with such character-
istic traits as the wilder beard and the upturned glance.

As regards the vase-paintings of this century, there are
but few that contribute any new trait to the development
of this type. Near to, or just before the beginning of this
period, we may place the Kadmos vase of the Berlin Anti-
quarium ¢, with Doric inscriptions in an almost complete Ionic
alphabet, and perhaps a product of Tarentum (Pl IX):
Poseidon, gazing on the combat between Kadmos and the
dragon, is standing with his foot on a rock, his right hand on
his hip, his left resting on the trident, his hair crowned with
laurel, and a himation folded about his lower limbs and over
his left shoulder. There is character in the pose, but nothing
distinctive in the face. This is the elder bearded deity; but
the youthful type, though very rarely chosen, was known to
the vase-painters of the fourth century, as also to the earlier
artists, for we find on a late vase in Naples a beardless
Poseidon standing before Amphitrite?. But the most impres-
sive representation of the god that this branch of art has
bequeathed us from this period is to be found on the
Kertsch vase, already noticed in the chapter on the monu-
ments of Athena®, where he figures in the Attic myth of the
contest between the two divinities for possession of the land
(Pl Xa). The form of Poseidon here has no doubt been
derived from the Pheidian work in the west gable of the
Parthenon: the god is striking downwards with his trident
full of wrathful energy; his face is dark and stern, and his,
hair rises erect above his forehead. The whole form is adapted
to the dramatic occasion, but the wild treatment of the hair, of

* Brit. Mus. Cat. *Sicily] p. 107 Overbeck, Atlas, xii. 8; Gerhard
(Overbeck, Miinztaf. V. 10). Etrusk, Campan. Vasenb. Taf. C. ’

Y Brit. Mus. Cat. * Caria, Pl. 34. 4. 4 Overbeck, Atlas, xiii. 15,

¢ Furtwingler, Beschreibung, 2634; ® Vol. 1, p. 324.
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which this is the earliest example, becomes a typical and
characteristic trait in the later centuries.

Of the larger plastic representations of this deity that the
fourth century created no original example has been pre-
served ; the marble statues in our museums are mainly Graeco-
Roman copies. But it has been supposed that we can affiliate
some of them to master-works of this period, and that an
original statue of Lysippos has inspired the later copyists, to
whom we owe that special type of Poseidon, in which he
appears resting his foot on some support, such as a rock or a
dolphin, and leaning forward, with one hand resting on his
thigh and the other grasping the trident. The earliest ex-
amples of such a pose are offered by the Kadmos-vase men-
tioned above, which may be dated near to 400 B.C., and
next by the coin of Demetrius, which is thought to com-
memorate his naval victory in 306 B.C.* (Coin Pl. A, 10); and
from this time onward the motive is prevalent on coins, gems,
and in statuary and painting®. These facts seem to speak to
some famous original dedicated in some central locality, and
we naturally think of the Isthmus of Corinth. Now Corinth
is one of the states that used this type for her later coins; and
that it was derived from some image of Poseidon that stood
in his temple on the Isthmus is rendered probable by the
evidence of the well-known Vienna cameo®, a work of Graeco-
Roman glyptic, that presents Poseidon as the central figure
in this attitude, standing with his foot on a rock, as it were,
between two seas, with a two-horsed chariot on each side of
him as emblem of the Isthmian games, and with various local
divinities or personifications in the field (Pl X b).

It is a common assumption that this Isthmian original was

& Head, Hist. Num. p. 202; Over-
beck, K. M. vol. 3, Miinztaf. VL 2.

b Cf. Coins of Patrai R. 66°, Samos
R. 78, Corinth, Imhoof-Blumer-Gardner,
Num. Comm. Paus. PL. D. 53; for
other examples in Roman period vide
Overbeck, op. cit. Miinztaf. VI. 3-6;
id. Gemmentaf, 2. 3-6: Mai, Picturac
Vergilis, Pl. 43 (showing very late

survival of the motive) ; mosaic in Pom-
peii, Overbeck, op. cit. p. 313.

¢ For detailed discussion of the work
vide Wieseler, 4lte Denkmdiler, 2. 75*
(who doubts the connexion between
the cameo-figure and the Isthmian cult-
image), and Weinicke, Archdol. Anzeig.

1899, p. 199-

F 2
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a work of Lysippos®; and it seems in itself likely that so
fine an observer of natural truth and character should have
selected for his ideal of the sea-god an attitude so characteristic
of the mariner. But the evidence that he did so is somewhat
weak and indirect. It is only Lucian who speaks—in a quite
casual way—of a bronze statue of Poseidon, made by this
sculptor for the Corinthians?¢; but there is no indication that
it was intended specially for the Isthmian shrine, for there
were other temples and other statues of Poseidon in Corinth.
The theory can only maintain itself strongly if we can discern
a marked Lysippean character in the surviving Poseidon
statues that show the pose in question. The three well-
known examples are found in the Lateran Museum, the
Albani Collection, and in the Augusteum in Dresden®; of
these the first and the last are close replicas of the same
original, but in the Albani statue the pose of the arms and
legs has been shifted from right to left, and the head is
turned towards its left. The forms of the head are generally
the same in all three; the hair is raised erect above the
forehead to fall in thick clusters that encase the cheeks, the
lips are slightly parted, the centre of the forehead is strongly
marked and protruding, the eyes seem gazing into the dis-
tance; and all three bear a distinct resemblance to the head of
Zeus from Ocricoli, which is generally regarded as of Lysip-
pean character. The expression of the countenance will be
best gathered from the accompanying plate, showing the head
of the Lateran statue (Pl. XI). As compared with the
Ocricoli bust, it gives the impression of a personality forcible
and energetic, but of a lower grade of divinity ; the energy
revealed is physieal rather than intellectual.

* Vide Lange, Das Motiv des aufge-
stiitsten Fusses,s. 41 ; much of his argu-

evidence that Lysippos carved a statue
of Poseidon in this posture would be

ment proving that the Isthmian cult-
image was by Lysippos is unsatisfactory:
he gives no adequate explanation of
Pausanias’ silence ; nor is his assump-
tion justified that Lucian selects in each
case the most famous type of each divi-
nity consecrated in the most famous
centre of worship. The only direct

the notice of a statue found at Siena
published by Lorenzo Ghiberti (vide
Mem. dell. Inst. 1837, p. 69), ¢il nome
del maestro era Lysippo e aveva in sulla
gamba in sulla quale ella si posava uno
‘“alfino”’; but we cannot test the au-
thenticity of the ascription.
> Overbeck, Azfas, xii. 29, 30, 31.
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We may believe that the original work from which these
statues descend was a creation of fourth-century art; and as
the treatment of some of the forms in these heads and partly
the expression recall the Apoxyomenos to our minds, we
naturally think of Lysippos. But the whole question of
Lysippean art has taken a new departure since the discovery
of his statue at Delphi, and cannot be discussed in this place.

The monuments just described suggest that the artists of
this age were partly guided by the conception of the general
physical resemblance between Poseidon and the Supreme God.
And it is likely that this was maintained occasionally in the
treatment of the drapery. Another statue of Poseidon, in
Dresden (Pl. XII), which has been wrongly restored, with a
head of the benevolent type of Asklepios® shows us the god
in a pose full of imperious dignity, standing erect but sup-
ported, his left foot on a dolphin; the arms are missing, but
his right hand was evidently grasping the trident as a sceptre,
and from certain marks it appears that his left was touching
the drapery by his left thigh. In the imposing treatment of
the muscles and in the display of the broad chest the old
tradition has been followed; and the himation is arranged
about his limbs, as it usually appears in the draped statues of
Zeus, only that it leaves bare the left leg from the knee down-
wards. All thisis skilfully calculated for the decorous display
of physical power. The statue, which, as Wernicke has
pointed out®, appears to be a reproduction of the cult-image
of Antikyra, is probably a copy of a work that belonged to
the end of the fourth century.

Even in the next age the more tranquil and decorous type
of Poseidon occasionally survived. A coin of Tenos, of the
earlier part of the third century, gives a representation of the
god that in pose, drapery, and treatment of the head assimi-
lates him very closely to Zeus (Coin Pl. A, 12). But usually
his pose becomes more restless, the expression in his counte-
nance more passionate and strained, and the art aims at more
explicitly conveying in his type an allusion to the physical

& Vide Wemicke, Archiol. Anzeig. b Op. cit.
1899, p. 201, Fig. 2.
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nature of the sea as poetically conceived : and this accords with
the trend of later Hellenistic art.

The original of the Lateran statue had probably already
taken into account the wet matted hair; and this is a striking
feature of the fine head of the coin of Antigonos Gonatas or
Doson *, which shows the damp tufts falling over the forehead
and a garland of seaweed round the head ; but the expression
is still somewhat subdued, grave rather than wild: the forehead
is swollen but not violently, the mouth slightly open. Other
coins of this century accentuate the characteristics of this
type: the deep eye-sockets, the protuberance of the fore-
head between them, the wavy bend of the hair, the parted lips
mark the Poseidon heads upon the coins of Bruttium (Coin PL
A, 13), Brundisium ®, Hiero II ¢, and Boeotia ¢, and produce the
impression of restless passion®.

A few works of sculpture that are either originals or copies
of originals of the Hellenistic period are worth noting. In
the Central Museum at Athens there is a torso and head of
Poseidon ¥ of a good period, as is shown by the warm and
liquid treatment of the pectinal muscles and abdomen
(Pl. XIII); the countenance shows the characteristic expres-
sion and features; as the body is inclined to the left and the
left shoulder uplifted, it is likely that the left hand was sup-
ported on a trident. Later than this and of inferior workman-
ship, but still showing the warm touch of the Hellenic
chisel, is the colossal Poseidon in the same museum, found
at Melos8, with a dolphin by his side (Pl XIV). The
left hand holds a fold of the himation, the right held the
trident ; the forms of the body are largely and softly treated
with some delicacy of detail ; the head is high and not very

broad ; the beard falls in separate wild strips.

® Vide Coin PL. A, 13.

b R. 110%

¢ Overbeck, Miinztaf. V. 12.

S Tb. no. 4.

® The overstrained and excited ex-
pression is found also in some of the
Zeus-heads on the later coins; cf.
Macedonian coins of the second cen-
tury B. C., Brit. Mus. Cat. * Macedonia,

Though the

p. 13 (Zeus), and p. 14 (Poseidon).

! Kavvadias, Glypta, no. 258, who
regards it as Asklepios.

& Vide Collignon, Bull. Corr. Hell.
1889, PL. 3. It was found near the
headless statue with the inscription
@codaspidas, but no evidence as to the
date of the Poseidon can be drawn from
this.



1) THE IDEAL OF POSEIDON 7t

surface of the countenance is very defaced, one can discern
the characteristic features, the swollen forechead, the deep
eye-sockets, the convex centre of the eyeballs. The expression
is fierce and defiant, and the whole pose somewhat theatrical.
We may compare the theatrical pose and the wild impetious
countenance of the bronze statuette of Poseidon in Vienna,
a late copy of a Hellenistic original >

The head in the museum at Syracuse showing Greek
treatment, but probably of the early Roman period®, is
remarkable for the expression of wildness and yearning in
the face (Pl. XVa); we may suspect Pergamene influence
here, for something of the same mental quality is seen in the
countenance of the young Triton of the Vatican, a work of
undoubted Pergamene affinities. This look of restless longing
becomes in the later period characteristic of the sea-powers,
and the expression sometimes degenerates into a sentimental
languor, as we see in a bronze statuette of Poseidon with his
head drooping wearily to one side ©

The Chiaramonti head in the Vatican is of very peculiar
character, and is in fact unique among our monuments of
Poseidon (Pl. XV b). The god is recognized by the wavy
matted hair and the high and swollen forehead, but the
sculptor has given him the appearance of a weather-beaten
ancient mariner or &hios yépww, rather than of the Olympian
sea-deity : the deeply-furrowed features bear the imprint of
storm and wind, and a forcible naturalism is attained at the
expense of divine characteristic. The original was probably
a work of the late second century.

The plastic monuments need not be further traced, for the
Graeco-Roman sculpture merely carries on the Hellenistic tra-
dition of this typed. To the development and diffusion of it

¢ Figured by Braun, Bullettino-An-

2 Sacken u. Kenner, Broncen, Taf. 6.
1; Overbeck, op. cit. vol. 3, Taf. 3. 1.

b Vide my article on ‘Sicilian Mu-
seums,” Hell. Journ. 1891, p. 58;
Miiller-Wernicke, Denkmiler, Taf. 15.
4; Reinach, Recueil de tétes antiques,
Pl. 235 (who notes its Pergamene
character).

nali dell Instit. 1854, Tav. 18, and
Overbeck, op. cit. Taf. 2. 2; the bronze
seems to have disappeared.

d A work of good Graeco-Roman
period showing the excited type of fea-
tures is the Poseidon in Holkham Hall

(Michaelis, Mardles, p. 305).
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much had probably been contributed by the art of painting
which dominated sculpture in the later ages of Greece. At
least the beautiful mosaic in Palermo with its striking and
imaginative representation of the head and bust of the god
suggests an original painting that might have been produced
as early as the fourth century (PL. XVI). And it was easier
for painting to do justice to the later, more naturalistic, ideal
of Poseidon; the most salient example, apparently little
known, of this mode of conceiving and depicting the divine
powers of the sea is an admirably preserved mosaic from
Carthage now in Vienna, which shows us the head of a sea-
deity with hair and beard as if of red and light green seaweed,
and with deep eyes coloured dark blue and tinged beneath
with green ; the passion and unrest of the sea is in the eyes
and in the pose of the head.

Such a theme is fascinating for art, but belongs to nature-
worship rather than to ethical religion: and the monuments
as well as the literature suggest that the personality of
Poseidon did not appeal so strongly as some others of the
Pantheon to the moral and intellectual enthusiasm of the
Hellenes. He was always closer to the material than to the
spiritual world.



POSEIDON-CULTS

' Hom. 77, 4. 445 : Hogeddwv évoaiyfwv.
13. 43: Hogeddwy yamjoyos évwogiyaios.
Y. 452 700 & éndjoorrar 10 éyd kai Poifos *AndAw
pw Aaopédovri mohicoaper dfMfoavre.
12, 27 abrés 8 évvogiyatos Exwy yelpeaor Tplaway
fyeir’, é & dpa mivra Oepeihia kipaot méume
Pirpdy kat Ndov, ta fégav poyéovres "Axatof.
15. 187
Tpets ydp T éx Kpdvov eluév ddehgeol, obs rékero ‘Péa,
Zeds kal éyd, Tpiraros & "Aldys, évépoow dvigowv.
Tpixba & dmavra dédacrar, xacros & Eppope Tiuist

3 >
7 ToL éywv €hayov moluly dha vaiéuev alel

mallopévoy,
2. 478: dppara xal xepaliy Ikelos Asl repmikepaive,

"Apei 8¢ (bvqy, orépvov 8¢ Mogeddwyt.
(Cf. Cornut. 22 kakeirar edpvorepros & Hooeddw Sid o mhdros Tob mehdyovs.)
23. 306: ‘Avridoy’, 7 Tou pév ge véov mep €6vT EéPikpgav
Zevs e Hooaddov te kai inmoaivas €didafav
mwavrolas.
Cf. 277,
0d. 9. 528:
kA\0fi, Hooeidaov yaujoxe, kvavoyaira.
* Hom. Hymn 22:
"Aut Togetddova, Bedv péyav, dpxol deidew,
yalns kwnripa kal drpvyéroie fakdoans,
novriov, 6s 8 ‘Ehwdva kai edpelas Exet Alyds.
8184 Toi, "Ewvouliyaie, Beot Tuuiy éddoavro,
irrwy Te dunrip’ Epevar, cwripd TE VoV,
Cf. Hom. Epgr. 6.
8 Aristoph. Egu. 551:
Imad dvaf Méoeador, ¢
xahkokpéTwy Irmev krimos
kat xpeperiamds dvidve
xat kvavépBoloe Boal
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pobopdpor Tpupes,

pepakior 6 duidha hap-

wpuvopcvoy €v dppagiy

kai Bapvdatpovoivrav,

8eip’ ¥NG’ & xopdy, & xpvoorpiaw’, &
SeApivav pedéwv, Soumdpare,

& Tepaiorie mai Kpdvov,

Dopuiwvi Te Pidtar ék

oy d\Awv Te Oedv 'Abny-

alois wpos TO wWapeaTds.

 Poseidon the Horse-God.

2 “Inmios, 19 (Potidaia), 24, 29, 30 (Thessaly), 40P (Onchestos),
45¥ (Athens), 48 (Kolonos), 55¢ (Corinth), 64, 64°—¢ (Arcadia: cf.
Demeter, R. 41—Thelpusa), 65 (Elis), 66¢ (Patrai), 8z¢ (Rhodes),
114 (Argolis, Illyria).

b ‘Immnyérys at Delos, 452

¢ “Immokovpios at Sparta: vide Artemis, R. 18.

4 Himer. Or. 3. 10 ‘Irmeiov Hoceddva Tipdow "EXAyres kai Blovow
émi "1oOpg 7§ Oedp, dekviovres adrov fyioxov kal év adrois Tois dyd\paow.

Poseidon a god of vegetation.

5 II, ¢urd\meos: vide Demeter, R. 16.

a Plut. Quaest. Conviv. p. 676 A dugdrepot of Beoi s Typas kai yovipov

kupeot Bokobaw dpyis elvar kai Hooedavi ye urapip kal Awovige Aevdpity

h ,
wdvres Os €mos elmew of "EXAnpes Bvovot,

b At Athens, 45P; Troezen, 58d; Rhodes, 115; Poseidon with
T Kapmoddpos at Kyzikos, 86 ; Troezen, 582 Cf. Ritual, 116.

6 II. dlkos, 113% II. "Acgdhws (?a god of earthquakes): Plut.
Thes. 36 tob beod bv *Accpdreror kal Tatjoxoy mpogovopdfoper, DMacr. Sas.
1. 17, 22 Neptunum quem alias "Evogixfova id est terram moventem,
alias ’Ac¢aliova id est stabilientem vocant. Cornut. Compend. c. 22
yaijoxos Aéyetar ¢ Iooeddr kai Oepehotyos Imé Twwy kai Blovow adre
*Acarelp Iooedom moNayov. Vide 45f (Athens), 62b (Sparta), 62¢
(Tainaron), 75 (Syros), 822 (Rhodes), 86 (Kyzikos).

7 II. Taudoyos.

& Arion, Frag. Bergk, 3, p. 8o "YyYuore feav wdvrie xpvoorpiawva
Iéoedov, yaudoy', éykvpor’ dv’ dApav.

b Dion. Halic. 2. 31 xaXeirar 8¢ 6 Beds ¢ raita émirehodot Kdvoos Omd
‘Popaiwvr: by . . . Hogeddva sewgixbovd Ppagw elval Twes, kal Sud TovTo Umo-

/ - J P S S
yelp Teripiofar Bwpd Aéyovaw, ot Ty yiy 6 Oeds ofiros Eyer, éyd B¢ kal
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&repov oida Adyov drobwy ., . Hogeidovt yép dpav Bopoy otdapdbe yijs ol
v ENpror obf imé BapBdpwy kabidpioba. Vide 40 (Onchestos),
45! (Athens), 55 (Corinth), 61 (Thurea), 62® (Therapne), 62¢ (Tai-
naron), 62f (Gythion). xapai¢yhos (Athens), 459, god of earthquakes
66V (Helike), 98 (Apameia in Syria).

Poseidon as god of rivers and springs: 55¢, 628.

® @ Aesch. Sepz. 309 U8wp Te Atpraior ebrpepéararoy mwpdrov dowr Maw
Tooeddy 6 yawdoyos Tnbios e maides. Cf, Pind. OI. 6. 58 *AN@ess péoaw
kataBas ékd\eaoe Hooeday ebpuBiav, bv mpéyovor. Hesych. 5. 7. "Em\fpuvios :
6 Hooedav (leg. émMiuvos or émhupénos). Cf 43, 624, Cornut. 22
Néyerac (Hooedav) mapd Tior xal vpayérns kai xpnrovyos.

b As sea-god: ’Emaxraios, Samos, 78. THehdywos at Athens, 45°;
Rhodes, 820; Merpaios, 24 (Thessaly); Iépfuos, 83 {Karpathos) ;
Hpooxhiorios, 60d (Argos); Mdvrios, 32 (Elateia); 62¢ (Tainaron).
Cf. 34, 55, 6291, 641, 97, 100, 107.

® Deity of the family and clan: Plut. 730 E of 8 d¢’ "EN\ros Tob
wakawy kai Harpryevelp Ioreddve Bbovow. II, Tevébhios, 60C (Argolis),
62 (Sparta). IL Awpariras, 62> (Sparta); IHarip, 49 (Eleusis);
‘Epex8evs, 451 (Athens); ®pdrpios, 33 (Delphi).

1o Political titles: ‘Apyeios, 80 (Rhodes, Nisyros); Baoeis, 58b
(Troezen); ‘Ehwdwos, 66, 87~88 (Ionia); Aaoiras, 65 (Elis); Hoheoi-
xos, 582 (Troezen).

It War-god: . rpomaios, 96 (Ptolemais); cf. 104 (Selinus). Cf,
Herod. 4. 192 roige 8¢ "EXMoe of npepogkdmor . . . éoqpawoy mdrra Té
yevbpeva mept THy vavyyiny., oi 8¢ os émvfovro, Hooedéwrt Swtipt edfdpevui
kai omwovdas mpoxéavres Ty TaxioTny Omicw €meiyorte émi T Aprepiowor . . .
mepl 70 "Aprepiaiov évavixeor: Hoge:déwvos Swijpos émwvupiny dmd TovTov ére

kai é€s T60¢ vopiforres. Cf. R. 52.

GEOGRAPHICAL REGISTER

The Euxine and Thrace.

12 Phanagoria: C. /. G. 2123 iepeds Hooeddvos (imperial period).

13 Pantikapaion: vide Aphrodite, R. 1061 (Iocedir Swaivews).
Latyschef, Inscr. Reg. Bosp. 2123 [rév dmd] Hooeddvos [klui d[¢’
“Hpak) Jéovs Baaihéa Bag\éwv péyav Tob obpmavros Boomdpov TeBépioy "Tothior
Savpopdryy, viby Baoiéws ‘Prorovmdpidos (time of Tiberius ?).

4 QOn the coast east of Heracleia Pontika 6 Hooeidewor 1 Arr. Peripl.
c 13.
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15 The Thracian Bosporus: Aristid. 1, p. 35 (Dind.) émi pév rais
eloBohais Tob Edfeivov movrov . . ., iepd Te abrob [[looedovos) kai repévn kal
Bopol.

6 Byzantium: vide Aphrodite, R. 1. Cf. Hesych. Miles. Constanti-
nop. 12 Tooeddvos 8¢ kal 'AméMhwvos, ds Pact ouvepyolvTwr dvorkodopmel
ra refyy. Dionys. Byz. Anapl. Fr. g rai Hocetdavos veds dpyatos pév wap’
b kai hurds, émBefnrds 8¢ rj fakdrry (in the vicinity of the city).

Macedonia. (In upper valley of the Haliakmon) A#2. Mitth. 1902,
p. 316 ’Ayopaias Avriydvov Tlooedawve kal *Apdurpiry ebxiw.

¥ Amphipolis, head of Poseidon on coins after 168 B.c. : Brit. Mus.
Cat. * Macedonia,’ pp. 46, 49.

8 Pella: 2. p. go.

19 Potidaia: 7. p. 99 ‘ Poseidon Hippios, naked, on horseback ; he
holds trident and reins; beneath horse, star’ (circ. scos.c.) Cf
Herod. 8. 129 rob Hooedéwvos és tov wmov kai vo dyalpa 16 év ¢ mpoaoreip
90éBnoav ovror Tav Mepoéwy,

2 Thessalonika : Brit. Mus. Cat. ¢ Macedonia,” p. 111, head of
Poseidon with trident (after 168 B.c.).

2 Poseidonion, promontory of Pallene : Thuc. 4. 129 ; Livy 44.11.

Thessaly.

22 Strab. p. 330 (Fr. 32) ra 8¢ drpa Moceldov pév 16 perafd Malwakod
«at ayaoiriod,

28 Schol. Pind, Pyih. 4. 133 1 igropla wapa Pepexidy €bve, Pnoiv,
é Ie)ias T¢ Hooeddre kal wpoeime wave mapetvat.

# Pind. Pyth. 4. 138 wat Horedavos Merpaiov [Hehias), Cf. Schol. 75.
Herpaios Tiparac Mooeddr mapi Oerralois, oo Satepdr T4 §pn Ta Oerralud,
Aéyo 8 ta Tépmn, memoinke 80 alrdv énerpéyew rov morapdy Mypvedy (S0 also
Herodotus, 7. 129). E7% Mag. p. 473, 42 5. 0. "lnmwos & Iogedor dre
Soker mpaTov Immov yeyevvmrévar Sicudov év Oeooalia, T Tpaivy wérpav
naigas’ 88ev iepov Mooedovos Merpaiov kabidpurar év Oevoalia.

26 Larissa: Collitz, Dualect. Inschr. 1321, 1322, dedications Horedoive
Ha[p}aqraualou.

% Thebes in Phthiotis: C. 7. G. 1769 ®MdpBporos . .. Iooedine
(third century B.c.?).

7 Inscription from Hestiaiotis, Collitz 333 Horedon Kovepio.

* Kierion: Brit. Mus. Cat. ¢ Thessaly, p. 15, head of Poseidon on
coins after 3oo B.c,
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29
Serv. Verg. Georg. 1. 12 (ut) 2 Thessalis Neptuno equestre certa-
men memorent institutum.

30 ,
IL “fprios : Hesych, s. 0. "Iujrast {ebfas, Oerradol.  “Ipuyrios, Hooeddr
6 {vyros.

8 . . - .. M 3
" Lokris Opuntia : terracottas in British Museum, dedications to
Athena and Poseidon, circ. 450 B.C.

Phokis.

* Elateia: C. I. G. Sept. 3. 119 enfranchisement contract, fourth
Century B.c., émpehprai’ 'Abiva Zeds “Eppds "AmdAhwv Moreday Xdperes.
130 Ilovrip ‘InmopéBovr: Moceddm Kpdvou viei | § mwéhis edfapévy robod
avéfnie 8e¢ | quibéovs owripas (fourth century B. c.).

% Delphi: vide Apollo, R. 118. Bull. Corr. Hell. 1902, p. 635,
inscription at Delphi mentioning & Hore:ddwor (on the terrace above
the Pythion). Aesch. Eumen. 27 :

IMetorol Te mnyds kal Iogeddvos kpdros
kakovoa Kai Tékewor UYroTor Ala

» , o Ao ;
éneta pdvris és Gpdvovs kabildve,

Hesych. 5. 2. Ipérews Moseddv. Poseidon ®pdrpies in inscription con-
taining the regulations of the phratria of the Labyadai (circ. 400 5. ¢.),
Bull. Corr. Hell. 1895, p. 8, B, 10 tav 8¢ Jagov pepovrov dvdefdpevor moi
108 'And\hwvos kai Tob Ilotetddvos Tob ¢parpiov kai Tob Awds Ilarpeiov.
? I1. "ApoyBels : Schol. Lycoph. 617 ofre év Aehpois Tipirar,

% Antikyra : Paus. 10. 36, 8 "Avrikupeior 8¢ eloi pév davdpuivres év i
dyop@ xahkol, éore 8¢ opiow émt 16 Mipévt Mooeddrve b péya iepdv, Aoydoww
drodopnuévor Nifois' kexoviatar 8¢ T4 évrds. 76 8¢ dyahpa Spfov xahkod
memoupuévoy, 3éBnre 8¢ émt Sehpim TG érépp TdY WGV Kkard TovTO B¢ Exer THY
Xeipa éml 76 pnpe, év 8¢ i érépa xepi Tpiawd éoTwy abT.

% Lokri Ozolai: Paus. 10. 38, 8 (at Myonia) Hooedévds éorw Omép
Ty méhiw Téuevos kakobpevoy Hooedbuvor, év 8¢ alrd vads Iooeddros 70 8¢
dyakpa és éué odk Av.

% Aetolia : Steph. Byz. Ioridavia® wdhes Alrwhias.

s Epiros: Strab. 324 perd 8¢ "Oyxnopov Iooeidiov kat Bovfpwrdy.

88 Korkyra: Brit. Mus. Cat. ¢ Thessaly, pp. 143-157. Coin-types:
Poseidon : head bound with laurel or fillet, second century B.c.; p. 152,
with loose spreading hair, C. Z G. Sept. 3. 690 iepv Mooedavos (third
century B.C.).

Illyria : vide Ritual, 114°.
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Boeotia.

@ EJ, Mag. 54% ‘Eériov 7év Tloveidiva eiprxer["Opnpos] dnd “EXixdvos,
bs *Apiarapyos Boterar’ émel 1) Bowwria 8Ay iepi Hooeddvos' ob yip dpéoxet
amd “EXicps.  Paus. 9. 31, 3 (near the top of Helikon) 4 roi "Izmou
xahovpévn kpnyy’ TavTny Tov BeXhepopdvrov moujoal agw inmov, émvfatoavra
émAj s yis (cf. R. 66Y, 2). ? At Aigosthena: C. 1. G. Sept. 1. 43
cult of  Posidonios,” possibly a hero-cult).

# Haliartos-Onchestos.
& Hom. /1. 2. 506
"Oyxnordy & iepdv, Ioodjior dyhady dNoos.
b Hymn Herm. 186 :
Oyxnorévd dikave ridv, molviparor dAgos
dyvov éptodapdyov Taipdyov.
Hymn Apoll. 231 :
‘Oyxnordr . . .
&vlfa veoduns widdos dvamvéer dxOouevds mep
é\xwv dppata xald, xapai & ékarip dyabis wep
éx dippoio Bopdv 680w Epyerar of 8¢ Téws pév
kelv’ 8xea kporéovow dvakroplny diévres.
el 8¢ xev dppar’ dynow év dAoei devdphevr
irmous pév ropéouoy, Ta 8¢ KA\vavres oot
bs yap T4 mphriel Soin yéved® of 8¢ dvawre
etxovrar, dippor 8é Oeol Tére poipa Puldocet.
Schol. Hom. Z/. 23. 346 Hocedav, épacleis "Epwios, kal peraBaiov iy
atrol Qlow els Immov, éulyn kard Bowriay mapd i Tikovog xphvp® 7 8¢
Zyxvos yevopévy trmov éyévnoey, bs .. . Apeiwv éify.  Kompeds 8¢ “Aludprov
Bac\elwy . . . EhafBe 8dpov adrdy wapd Iooedidvos.

¢ Strab. p. 412 'Oyxnotés & éoriv, 8mov 76 "Apixrvovicdy ouriyero év Tjf
‘Ahiaprig mpds 15 Komaide Npvy kai 76 Trvepixd medly . . . Eyov Mooeddvos
iepdy kai alTd Yrehdv.

4 Paus, 9. 26, 5 mokews épeimia 'Oyxnoroi* ¢Pact 8¢ évraifa oixjoa
Tlooeddvos maida *Oyxnordy' én’ éuol 8¢ vads Te xkai dyalpa Ilooedovos éhei-
wero *OyxnoTiov kai 76 d\oos, & 8y xal "Ounpos émgvece.

e Head, Hist. Num. p. 293, coin of Haliartos, 8. c. 387-3474 (Brit.
Mus. Cat. ¢ Central Greece; Pl 4. 15), obv. ‘Boeotian shield, on
which trident’; rev. ‘Poseidon-Onchestios naked, striking with trident.’

4 The Minyan Orchomenos : vide s.2. Kalaureia, 58e.

4 Thebes : Hesiod, Scul. 104 :

raipeos "Evvooiyatos

5s ©nBns xpndepvor €xer pleral Te mwéAna,
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Aesch. Sept. 130:
8 6 trmios movrouéduwy dvag
ix6uBéhe paxava, Ioceddy,
énilvow mévey, énlhvow diSov.
C. 1. G. Sept. 1. 2465 ©coxxis ‘Eppaiw "Ydpeia Torerddovt "Epmuliot] (P circ.
300 B. c.). ?Thebes: coin-type, circ. 288—-244 B. ¢. Poseidon naked
to wal.st, holding dolphin and trident, seated left on throne, at the side
of which Boeotian shield, Brit. Mus. Cat. ¢ Central Greece, Pl 6. 1.
Euboea.
* Aigai: Hom. 71 13. 21 (vide R. 66):

Alyds' &ba 8¢ of [Hoceddon] vra dbpara Bévbear Mpvys
Xpioea pappaipovra terebyarar, dpbira alel.
Strab. 405 Alyas ras év EdBoig, év als 70 7o Hogedavos iepdv 70b Alyaiov,
Hesych. s. 9. Alyai* »ijoos mpos 77} EtBola, iepdy Tooedavos.

& Chalkis: Eph. Arch. 1902, p. 31, sacrifice to Poseidon men-
tioned in the iepds vipos of fifth century B.c. Cf. Monuments of
Poseidon, p. 61.

* Geraistos: Schol. Hom. Od. 3. 178 énpdro 6 Hooedav év Fepatarg.
Aristid. vol. 1, p. 35 (Dindorf) 6 év Tepatorg iy xal lepdv ot feod" of
xat "Opnpos péuvyrar év "Axaidy véare kat 7¢ dmémie 7 €€ 'Miov. Lucian,
Zeus Trag. 25§ ab abros [ooeddv] mepieides dv év Tepaiors tov dhiéa Tow
€€ *Qpeov Spatpodpevdy aov Ty tpiawav. Bull. Corr. Hell. 1891, p. 404,
inscription mentioning temple, 700 Iocedavos 7o Tepatoriov. Schol
Pind. O 13. 159 év Effoia Tepaiomia . . . dyerar Tooedim &ia 7ov oup-
Bdvra xedva év Tepaorg. Cf. Hesych. s. v. Evpimos Hogediv.

“ a2 Karystos: head of Poseidon on coins second century B.c., Bri.
Mus. Cat. ¢ Central Greece, p. 104.

Attica.

% Athens.

a Strab. 397 Akt pév ydp dmo 'Akraiwvds pact [kexAfobar) . . . Tooei-
Swvlav 7€ xai *Abjvas dmd v émwvipey fedy,

b Pollux, Onomast. 8. 109 ai pvdai . . . emi *Epixboviov [perwvopdaby-
cav] Aws ‘Abppais Tecedovids ‘Hpatorids.

¢ Dispute between Poseidon and Athena for the possession of the
land: vide Zeus, R. 1o7i. Cf. Athena, 172: vide R. 118.  Strab.
396 (from Hegesias) dpé v ’Axpérolw kat 76 mepurris Tpraivys éxeibh

onueiov,  Paus. 1. 24, 3 memolqrac 8¢ xai 16 Purdv Tis éNaias 'Abpa xai
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«kbpa dvaaivey Mogedor. Cf.infras. o. Arcadia (Mantinea). C.Z 4.3,
209 [Hooe|3dva kard émiraypa Tod Beod *Ayrivys émoiyae (private dedication
found within the Propylaea, ? first century B.c.).

4 Plut. Zheseus 36 kat yap Hooeddva Tals oyddas Tipdor.

e Poseidon in the formula of the public-oath : vide Demeter, R. 6%
(oath of Heliasts). 7&. R. 69 (oath of alliance). Cf. C. 1. 4. 2, add.
66b "Opriw vy Tov Ala] kal "Hhiov kat Iooe:dd (oath of alliance between
Athens and kings of Thrace against Philip (356-355 B.c.).

f 1, "Acpdhecos : Aristoph. Ackarn. 632

ois Hooeddv dogpdheds éorw 7 Baxrpia.

g Schol. 75. Hoge:ddr aopdhetos wap' "Abyraios Tipdrac.

b I, "ENdrys : Hesych. s5.2. 6 Hogedav év "Abivas,

i IL "Epexfets: vide Athena, R. 172 and p. 271, note a. C. 1. 4.
1. 38% (inscription fifth century s.c. found near Erechtheum) "Emirégs
Olvoxdpns Swrairov Iepyasnfer Iooedan "Epexfel dvebérmy, 15, 4. 556°
(mutilated decree of Erechtheid tribe concerning sacrifices, fourth
century B.c.) 7o Hooeddre kat 7¢ "Epexbei. 15, 3. 276 iepeds Mooedavos
Tambyov kat "Epexéws. 815 6 lepeds Hooeddvos "Epexféws Tamdyov (time
of Nero).

E I "Immos ¢ 14 1. 196 (schedule of accounts fifth century s.c.)
Hogeddvos “Tmmiov.

1 [. Kahavpedrys: [0 1. 273 Hoge:ddvos Kalavpedrov (schedule of
accounts fifth century B.c.).

m I1, Kvwddns: Hesych. s 2. Kuwwddps Hooeddr év Abjupow érwudro.
(Ct. Apollo Kiwmos at Athens, Apollo, Geagr. Reg. s.v. Attica.)

n ? II. Mehavfpos : Lycoph. Cass. 766 pj régos 8 Umvos AdBot Ajfys
Méhavfpor éykhibévt’ “Immnyérqe.  Schol. 78. Méhavfos 8¢ 6 Hogedov map’
*Abnyvaiois, “Inmiyérns 8¢ 6 adrds mapa Anhios.

© IL Hehdywos : C. 1. A. 4. 184D, 1. 16 (decree of BovMy, fourth cen-
tury B.C.) érawéocar Tov lepéa Tob Hogeddvos Tob IMehayiov.

P IL ®vrdpios: Jb. 3. 269 lepéws Togediwos durakpiov (late).

4 IL Xapai{phos : Ib. 3. 77 (inscription at Oxford, late) Hoo:déwvos 7
{orapévou momavor xowwkalor Swekdvpalov kabfpevov, Mooeddm xapaclile
wpdhwor. (Cf. Orph. Argon. 934 the dragon guarding the golden
fleece called de¢tpa xapai{ihowo Adss.)

Attic Demes.

% Aixone (on the coast not far from Phaleron): As. M.
1879, 202, formula of oath, » 7év Aia vi) Tév Hocedsd vy iy Afjunrpa, in
inscription B. ¢. 325—4.
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7 Agrai: Bekker's Awecd. Graec. 1,

Al ’ \ ) 2 » ~ ol
Arfidos’ 7d pév 0By &ve Td Tod "INorool mpds dyopiv Elelbuia. TG 8¢ Sxfo

p- 326 Kheldnpos év mpore

mdhat dvopa TodTe s viv"Aypa kaleirar, ‘Fhwdv, kai § éoydpa Tod Hooet-
~ -~ ’ ~ ’ bl
ddvos Toi “Ehkwviov én’ dkpov' kat év T TerdpTe €ls TO lepdy 16 pnTP@OY
76 év " Aypaus.
# Kolonos. I “Irmos : vide Athena, R. 17f, 172; Apollo, R. 422,
Soph. Oed. Col. 712:
& mal Kpbvov, ob ydp ww és
788" eloas abyny’, dvaé Mooeaddr,
trmowcw Tév dreoripa xakwdv

wpbrawrt Taiocde xricas dyuviais.

® Tleusis, I. Harip: vide Athena, R. 172?; Artemis, R. 18;
Demeter, R. 176, 205> (the Eumolpidai descended from Poseidon);
Demeter, R. 18 (participation of Poseidon in the Haloa); Poseidon
with Demeter and 4 Hais on the way between Athens and Eleusis, vide
Demeter, R. 42.

5 Takiadas: vide Athena, R. 172,

51 Peiraeus: Plut. 842 A 7ol Ioged@vos dydva motety év Hewpatel, kukhiwy
Xop@v otk €AarTov TPLOY,

5 Sunion : vide supra, R. 3. Schol. Od. 3. 278 [Soiwvwov] iepor €ipn-
Tat wapd 76 dvarefeiobar v¢ Hooeddn. Herod. 6. 8% fv Toioe *Abyvaiowa:
wevripns émi Sowvlp. Skyl. Peripl. : Miiller, Geogr. Graec. Min. 1,p. 46
Sovwor dkpwTipioy kat Teiyos' fepov Ilooeddvos. Cf. inscriptions found in
Poseidon’s temple at Sunion, £ph. Arck. 1900, p. 134 othoar 7o
Yidwpa év 19 lepd Tob Hooeddvos (third century B.c.); cf. p. 145
orijcat év 7§ lepg Tob Mooeddvos| Swripos émi Sovviov, third century B. c.
C. I A. 1. 208 (fifth century B.c., schedule of accounts) Hoge:dovos
émi Souvvig.

% Aegina: R. 58¢, vide Hekate, R. 7. Plut. Quaest. Conv. p. 741 A
év Alyivy tmd Tod Atds [frrédpevor Hooeddva).

% Megara: C. 1. G. Sept. 1. 47 Hooeibea mvypqy (7 fourth century
B.C.).

% Corinth: vide Athena, R. 17¢, II. Tawdoyos with Athena Hippia.

a Aristid. 1, p. 36 o0 pjy olTw ye Ppilov oddév 0ldé dyamnTév airg obire
ripiov, bs & "Tobuot oltos kal 88¢ & xdpos, kai Toir’ éyd xal dpxeta Hooetddvos
ka\é kai Baci\eiav kai adhyy . . . kal SpunTipiov.

b Paus. 2. 1, 6 Aéyovor 8¢ kat ol KopivBior Hooerddva éNfev “HAip mepi
s yis és dupioBymmow, Bpudpewv 8¢ Sulhakriy yevéabar opiow, "lofudy pév
xai 8oa Tabry Sidoavra elvar Hooeddvos, Tiy 8¢ drpav ‘HNg 8dvra Ty imép

FARNELL. 1V G
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s wéhews. , . . § 47 €NBGye Bé és ToD Beod TO {epoy TovTO pév dONnTOV Wik~
odvrev 1@ *Iobua éorikacw elxdves, TovTo 8¢ miriwy dévdpa éoTi weurev-
péva . .. 7§ vad B¢ Bvre péyebos ob peilon édeorixact Tpirwves xakkol. kal
dydhuard éorww év 76 mpovdw, Slo pév Togeddvos, Tpirov 8¢ Apirpirys kal
©d\aooa, kal alry xaks. ta 8¢ Evdov éP fudv dvébnkev “Hpddns *Abnvaios,
irmovs Téooapas émiypigous mhjy Ty SmhdY Smhal B¢ ooy elow éNédavros.
kat Tplroves 8lo mapa Tods trmovs elol xpvool, Ta per ifVv éAépavros kal
obror’ 16 8¢ dppare ’Apdurpity kai Hogedov épearikaae, kal mais 6pfds éorww
éxi Sehpivos 6 Iahaipwy' éNépavros B¢ kal xpuood kai obror wemwoipvrat, T¢
Bdfpw 8¢, é’ of 10 dppa, péan pév émeipyacrar Odhasoa dvéxovaa 'Apodi-
Ty waida, éxarépwbev 8¢ elow al Nypnides kaholpevar Taltais kai érépwll Tis
‘EN\ddos Bwpods olda dvras. . .. § 9 rob Iooeddvos 8¢ elow émeipyaopévor
76 Bdfpe kai of Tuwddpew maides, §ri 8y cwripes kai olror vedy kat dvlpdrwy
elol vavri\opévor. ta 8¢ &\ha dvdkerrar Takqvys dyakpa kai ©akdoans, kal
irmos elkaopévos kinTeL TG perd 6 arépvov, Ivd Te kal Belhepoddvrns kal
é tmmos 6 Hjyagos. Ch. 2. 1 70D mepBhov 8¢ éorw évros Hahaipovos év
dpirrepq vads, dydhpara 8¢ év adrd Ilogeddv kal Aevkoféa kai abros & Iahai-
pov, (Cf. Zeus, R. 404, dedication to Ino and Melikertes and Bvfos
Kpovidns = Poseidon.)

¢ Paus. 2. 2, 7 (in the agora at Corinth) gredéuyras kpvy «ai Hocediow
én’ abrj yahkovs kal Behis Umd Tois mooiv éare Tob Iogeddvos diels Gdwp.
2. 2, 3 év 3¢ Keyxpéars . . . ént 7§ éplpart 7 Oid 77s fakdoons Iooeddvos
xahkoby dyarpa. Lucian, fup. Trag. 9 d\\d oé peév, & Evvooiyate, xakkoby

P - > s 2 PR , ;
6 Abgurmos kal wévnra émoinoev, otk éxdvrwy Tére TdY Kopwbiov xpvody.

d Himer. 3. 10 Irwewov Hooeddva Tipdaw "EXAypes kat lovow év 1¢

, A ap oA , N e e
106u® 16 Oed, detkviovres alrdy nuioyov kai év avrols Tois dydApaowy,
P TY Ueq

e Plut, Zhes. 25 tov dyva [1d "Io6uia] mpdros ke [Onoeds]. . ."1obuta
76 Iogeddve pihoriunbeis dyew Tods "ENAnvass 6 yap émi Mehwépry rebeis
3 7’ b ) fad -~ » - Ly ’ b o 4
aldréfe vukrds €8parto, Teheris €xwy pallov i Oéas kai mwavmyvpiopod Tdfw.
“Ewioe 8¢ Pacw émt Skeipove 7 "1oOpia Tebipa . . . of 8¢ Sivw, od Skelpwva . . .
“Eraev oy kai Siwpioaro wpds Tovs Kopwliovs *Abnvaiwy Tois dpikvovpévors éri
¥ -~
ra “Tofua mapéxew mpoedpiav, oov &v Témov émioxy karameracfév 1o Tis
Bewpidos veds {aTiov, bs "EXAdvikos kai "AvSpwr 6 “Adwkaprageds ioTopikaat,

f Strab. 380 ént 8¢ 76 '1oGud kai 75 10V "Tobuiov Hooeddvos fepdy {aet

o - R
mrvdder ouvnpecpés, Smov Tov dydva Téy "labuiov Kopivbior guveréiour.

¢ Plut. 675 B (Sympos. 5. 2) éxei roivuy [év 16 Hoképwros BifAie mepl
TéY év Aehois Onaavpdv| elpnoere yeypauuévor, bs év 76 Suvevie Onoavpd
xpvooiy dvékerro By8\iov, "ApioTopévns dvifnpa tijs *Epuépaias woumrpias,”1o6pia
veviknkvias. Hyg. Fab. 2z huic (Melicertae) quinto quoque anno ludi
gymnici fiunt, qui appellantur Isthmia.
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% a7 Poseidon Aapaios in the Isthmus: Pind. O/ 13. 69 xai Aapale
v Bbwy Tatpov apyavra warpi Beifov,

b Herod. 9. 81 (dedication of spoils after battle of Plataea) ¢
Tofuie Oeg Sexdryy, én” fs émrdmyyvs Moveidlwy éeyévero,

% Epidauros: dedication to Poseidon Hippios, Cavvadias, Fouilles
55; on coins of Caracalla, Poseidon standing with dolphin and trident,
Brit, Mus. Cat. ¢ Peloponnese, p. 159.

% Troezen : vide Halikarnassos, R. g1.

& Plut. Z%es. 6 fv 8¢ Nyos tmd rob IMirbéws Swadobeis, bs ék Tooeidivos
érexvirdy [67;0'5(1:]. Hooeddra yap Tpolinor oéBorrar Siagpepdvros, kai feds
olrés éoTw abrois ToAwiyos, ¢ kal kapmdy dmdpxorrar kai Tplawav émionuor
éxovat Tob voploparos.

b Strab. 373 Tpolyy iepd éore Mogedoros dp’ o kai Mooedwvia more
ééyero.  Cf. Paus. 2. 30, 8 "Aériov 8¢ tov "Avba . . , mapahaBdvra iy dpxny
iy érépav Tov wéhewy Mooedwrdda dropdoar; cf, Steph. Byz. s. v. Tpouliw,
Head, Hist. Num. p. 371, coin-types of Troezen, circ. 400~322 B.C.,
head of Poseidon, trident.

¢ Tooeddv Baoels : vide Athena, R. 14D,

d II. urdhpos : Paus, 2. 32, 8 &ori 8 &w Telyovs xai Mooeidavos lepov
Suralpiov* ppvicavra ydp ogror 1oy Iocedova mowly gaoiv drapmov Ty
Xbpav, dhuns és Td oméppara kal Tav Gurédy Tas pilas xabikvoupérns, és 6
Ouoiais Te eifas kai edyais obkére huny dvikev és THY Yijv.

¢ In Kalaureia, the island off Troezen: vide Apollo, R. 118. Cf.
Paus. 2. 33, 3 €7t & ofv Mooeddvos iepov évraifa dyiov, lepdrar 8¢ abrd
wapbevos, éor’ v és dpav wpoéMly ydpov, Tov wepyBilov B¢ évrés kal TO
Anpoofévovs pripd €T

f Strab. 374 7v 8¢ kai "Ap@ukrvovia Tis mepi T iepdv TolTo émTa WOAewy
al pereiyov tis Ovoias® joav 8¢ “Eppdy 'Enidavpos Alywa 'Afjvar Ipaciels
NavrAtets "Opxopevds 6 Mwvewos, olrw 8¢ émekpdrnoey §) Ty Tob feot Tolrou
mapa rois "ENApow Gore kal Makeddves Suvaaretovres ifdn péxpt Seipo épilar-
76y wes Tyr dovhiev. Inscription (? third century B, ¢.) found in Kalaureia,
Ath. Milth. 1895, p. 288 ... upués Tepaoriov €dofe Tois mohitais 7ol
dpyvpiov kat Tob xwplov of dvéfnkav Ayacu)is kai Nikaydpa ¢ Ilogeidavt
émpeyrds xaraoraga 8o, oitwes T4 T€ dpyvptov éxdaveo obvte . .. kai GuoobrTe
7¢ Hogeidan iepelov Téhewr kai 7§ A 7 Swrips iepeiov Téheoy, Bopdy éood-
pevor mpo rav elkbvov abrdy moi ¢ Povhevrnpie : vide Artemis, R. 18.
Head of Poseidon on coins of Troezen: Brit. Mus. Cal, * Peloponnese,
p. 176, Pl 31. 3.

%2 Hermione, 58¢: vide Artemis, R. 34. C. 7. G. 1223 iepéa fecd

G 2
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Tooeddros kat warépa Ti)s ToAews (late period). Paus. z. 34, 10 évraifa
7 mporépa wéis Tois ‘Eppovebow v, €ori 8¢ ouor xal viv & iepd abrdbl,
Hoceadovos pév émi s derps 7j dpxi. Cf. Demeter, Geogr. Reg. s.v.
Hermione.

6 Argolis (vide R. 114b, Ritual).

& Nauplia, R. 58¢: Paus. 2. 38, 2 olxoris éyévero abris Nalmhios
Tooeddvos Neydpevos kai "Apvpdvns elvai.  Neimerar 8¢ kai Tery@v €rt épelmia
kal Hooeddvos iepov kal hiuéves eloiv év NavmAia.

b Temenion : 75. § 1 Hooediovos {epdv év Topevip memomrar kai *Agpodi-
s €Tepov.

¢ Near Lerna: 78. § 4 €ore 8¢ ék Adpvns kal érépa map’ abrijy 680s Ty fdhao-

) ;N , \ f VA ,
oav émi ywpiov 6 Tevéowr dvopdlovor, wpds Oakdooy 8¢ 7ol Teveoiov Mooet-
ddvos iepdy éoTw ol péya,

d Argos: Paus. 2. 22, 4 évraifa Hooeaddvis éarw iepbv émikhnow
Tpoarhvariov’ Tiis yap xbpas Tov Hogeddva émkAboar Ty moAhqw, 6t "Hpas

k) LR 3 A - e ’ .
€WaL Kai Ovk avrov Ty ynv IWIXOS‘ Kat ot (TUVBLK!I(T!IVTGS’ E‘vaa’av.

® Thurea in Kinuria: Roehl, Zunscr. Graec. Ant. 79 (Laconian
inscription fifth century) rdde évixaé Aapdvwv' 4 alrg rebpimme abrds
o ’ 3 ’ ’ \ Ca ’ > I ’
anoyiwy €v Tatfoxe Terpdsw” . . . kai Hooldawa Aaudvwy évikny Ocvpia dxrdrw.

% Laconia.

a Therapne : Paus. 3. 20, 2 Hooeddvos {epov émikAnaw Tawdyov. Cf.
Xen. Hell. 6. 5, 30 mpoihbov oi inmeis els Tov immddpapor els Tawadyov
kard rdfes.  Cf. the preceding inscription.

b Sparta. II "Ac¢dhwos : vide Athena, R. 14d and 38P (inscription
late period). Cf. Aristid. 1, p. 29 Aws Swrijpos Tuxdy kal Iocedébvos
Auds ddehot *Aopariov. TI, TewéOhwos: Paus. 3. 15, 10 7ob Bedrpov 8¢ ob
néppw Hooeddvds Te iepdy éori TeveOhiov kat npda Kheodaiov Tod “YAov kai
OiBdhov. II. Awparirps : vide Apollo, R. 2472, Paus. 3. 14, 7 mapd rod
"Akwvos 70 fpdor Hooeddvds éorwv iepdv, Awparitny 8¢ émovoudlovow ; vide
Artemis, R. 18 Hogedév ‘Immorolpios. Cf, the hero Hipposthenes (? =)
Poseidon, Paus. 3. 15, 7 mAqoiov 8¢ éorw ‘Inmorbévovs vads, & yeydvagw ai
moXal vikar wdhys' oéBovae 8¢ ék pavrevparos v “Irmoofévyy dre Togedav
Tds véporres. II. Tawdpos: Paus. 3. 12, 5 (on the road leading out
of Sparta called Apheta) rolrwv 8¢ ob mwéppw répevos Mogeddvos Tawapiov,
C. I. G. 1374 iepéa rai dméyovov Toowdaves (Roman period). Cf. 1349.

¢ Helos: Roehl, fuser. Graec. Ant. 79 xai Iocidma Aauévev évicy
‘HAee.

d Boijai: Paus. 3. 23, 2 IM\éovre ék Bowdw v émi i dkpav s Makéas
Mpiy €otw dvopalduevor Nippawy kai Hogeddros dyakpa épddr. Cf. coin
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quoted Hell. Journ. 7, p. 68, Imhoof-Blumer-Gardner, Num. Comm.
Paus. Pl. O, 16 ‘Poseidon naked, standing, holds in right hand
dolphin, in left trident.’

e Tainaron: Strab. 363 év 8¢ 16 xéAme Tis mapahias 10 pév Talvapoy
it éoTw éxkeypén o lepdv Exovoa Tob Hogedovos év Naer iSpupdvor mhy-
oiov & éoriv dvrpov, 8" of Tov KépPepov dvaybipar pvbebovow ¢ “Hpakhéovs
é£"Aov.  Cf. Paus. 3. 25, 4 éni 8¢ 17 drpa vads eikaopévos ammhale, «ai
mpd abrol Hogedavos dyahpa® émoinaav 8¢ ‘EXNjroy Twés bs "Hpurhijs dvaydyor
TadTy 700 "Albov Tov kiva, ofire bmd ynv 680 Bud Tob amphaiov Gepotons. . . .
Hesych. 5. v. Tawapias® wapé Aaxedaypovios éopry Mocedivos, kal év abry
Tawapioral.  Plut. de Ser. Num. Vind. p. 560 E 6 yap dnoxreivas év 7j
paxn Tov 'Apxihoxov . . . €kBAnbeis T6 mpaToy Imé s Mubias, bs icpdy dvdpa
Tév Movody dvjpnkws, eita ypnoduevos MNurdis Tigl Kal TPOGTpOTAls peTd
dicatohoyias, éxehedaldy mopevbeis ént Ty Tob TérTryos olkpow, iAdoacbar Ty
T0D "Apythdyov Yuxdr: TotTo & Fv & Taivapos* ékel ydp Paow éNfdvra pera
aréhov Térriya Tov Kpfita méhw kricar kal karownoar wapd 16 Yruxomopmeiov.
Pind. Pyth. 4. 45 wap xbéviov "Ada ordpa, Taivapor eis lepav Edpapos
é\Bov vivs inmdpyov Mogeddwros dvaf, Tév mwor’ Edphdma Tirved Buydrp Tikre
Kaduaod wap’ §xfais.  Schol. Aristoph. Egu. 1222 mupeirar Tods Eldwras,
drav orepaveo Tov Mooedova. Schol. Acharn. go9 Talvapdy éori 7is
Aakevikiis dxpoTipiov, €v ¢ aTéuior v kardyor eis "Aov,  €vraifa 8¢ v kai
Hogedivos iepdy "Aopaleiov . . . ToUs Eiloras oikéras kafealévras év 16 fep
100 Hooeddvos Tob Tawapiov oVdév Seicavres dveihor Aaxedmpdvior xai Sid
ToiTo é8jkovy évayels eiva, Cf. Eupolis, Frag. 140 (KOCk) Téuevos
Horedd Iovriw, referring to the worship of the Helots at Tainaron.
Roehl, Zuscr. Graec. Ani. 83 dvéfyxe "Exépulos Neapérav ¢ Iooidaw:
Zpopos *Aporels (circ. 423 B.c.): the temple a depository of political
documents, vide C. 1. G. 1335; Collitz, Dialect. Inschr. 4594.

f Gythion : Paus. 3. 21, 8 Anun7pos iepdv dywov «al Iocedavos dyakpa
Taadyov. v 8¢ dvopdlovor Tvfearar yépovra, oikelv év Bakdoay Gdpevor,
Nypéa dvra ebpuoxov (coin of Gythion, period of Caracalla, with ¢ Posei-
don naked, standing, holding dolphin and trident, Hell. Journ. 4,
p- 66.

g Aigiai: Paus. 3. 21, 5 évraifa &ome pév Npwy xakoupéyn Iooedbvos,
Zori 8¢ émi 15 Mpwy vads kai dyakpa Tob feov. Tols 8¢ ixBis Sedoikacw éfar-
petv Tov Onpeloavra éhiéa yevéoha Néyovres é€ dvfpdmou.

h Poseidon Tepaiorios (?) : Thuc. 4. 119 Mnés év Aakedaipon Tepaariov,
Steph. Byz. s. v. Taivapos” mékis dmd Tawdpov 100 Tepaiorov pév ddehgpod,
Aws 8¢ mawdds.

i Xen. Hell. 4.7, 4 onovddy Tév perd 70 Simvov #dn ywopéve, Ereagey
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& Beds. kai of pév Aakedapdmor dpfdpevor dnd Tov mept Sapogiav mdvres
Ypoay tév wept Tov Iogedd mawava,

8 Messene: Schol. Hom. Od. 11. 289 Nyhets § Iooe:diwos xai Tupovs
wais, éfehacfeis ¥md Iehiov Toi ddehpol Tijs “Twhkoi depikero els Meoanuyy . . .
kai . . . 7y IIhov krifec . . . 1) loropia mapa depexidy. Paus. 4. 2, 5 Nyjhéa
rov Kpnbéws rod Aidhov Iooedovos 8¢ émikhnaw . . . pevyorra é§ 'lwhkol
Mehiav. Vide Ritual, 1122,

8¢ Arcadia: Dion. Halic. 1. 33 (at Rome) dmédeigav [of Aprddes] ¢
xat Hooeddve Tépevos ‘Immin kai Ty éopriw Immokpdrea pév wap ’Apxddwv,
r e \ € ’ 7 ’ E) b v\ C I3 3,
Kwvoovdhia 8¢ tmd ‘Popaiwy Aeydpeva karearicavro, év 5 wapa Popaios €

¥ ’ » o Y ~
éBovs EAwlovaw épywy Urmor kai Opets.
2 Asea, with Athena Soteira: vide Athena, R. 17¢,

b Kaphyai: vide Artemis, R. 47. Cf. Imhoof-Blumer-Gardner,
Num. Comm. Paus. T. 13, Poseidon with dolphin and trident.

¢ Lykosura : vide Demeter, R. 119.

4 Mantinea: Pind. O/ 10. 69 (84) & trmoioe 8¢ vérpagw dmd Mavre-
véas Sapos dAwobivv. Schol, 78, ‘Aippdbiov yap émberkiss tov Iooedivd
¢noe.  Bacchylides, Frag. 2 (Kenyon) Hoceddvior bs Marrwées piéSovra
xahkodatddhowwy év domiow popetvres. One of the tribes at Mantinea
called Ilocoidala, Collitz, Dialect. Inschr. 1203. Paus. 8. 10, 2 (on
Mount Alesion, between Tegea and Mantinea, vide Demeter, Geogr.
Reg. s.v. Arcadia) mapa o 8povs 7& foxara roi Ilooeddvds éore Tob
3 [ Noe z 3 ’ ! ’ by A \ € 1 - kA
Inmiov 70 {epdy, ob mpéow oradiov Mavrwelas, t& 8¢ és 7O lepdv Toiro éyd
y A} ’ o ’ o N 3 ~ s A \ e A
Te droly ypddw kal oo pviuny ENNow mept avtol memoinvrar. 1O peév B iepdy
v gy e oa , > \ , o, . ,
10 ép’ judv grodopnoare Adpiavds Bacikels, émorioas Tois €pyalopcvors
émémras dvpas, bs pire évidow Tis és O lepdv T dpyaior pire TOY pecmiov Tt
abrot perakwoiro. mwepE B¢ €kéleve TOv vady oas oikoSoueiohar Tov kawiv.
Ta O¢ €§ dpxis 7@ Tooeddm 7o iepdy Tolro "Ayaundns Aéyovrar kai Tpopdvios
moaar, dpvdr Ebha épyagduevor kai dppdaavres mpds dAApha, éoddov 8¢ &

3 » hd ’ »”» A \ -~ 3 z ’ 3 7 ’ A
adrd elpyovres dvfpdmous Epupa pev mpd Tijs éodSov mpoeBdhovTo 00dey, piroy B¢
Siarelvovawy €peotw. . . . aiverar 8¢ xai Almvros 6 ‘Immdbov . .. Baxdyas
abréy €deNBov és TO iepdv. kai mojoas oly Goia érupAdfy Te éumeadvros é¢

o \ P ~ ) 3 , \ \ Py
Tovs opfalpovs alT® ToU kUparos kai avrika émhapBdver 1O ypedv abrdv.
fahdgons 8¢ dvapaiveofac xbpa €v 76 iepd Toime Ndyos éoriv dpyaios, éoikdra
8¢ kai “Afnvaioe Néyovow és 10 klpa 10 év *Axpomdler, kai Kapdy of Mihaga
» 3 ~ Ao a ey ~ _~ 3 : ~ s ~
Exovres és Tob Beod 16 lepdv bv pwvfy 1h émywpla kakotow *Ovoyda. .. . § 5
mépav 8¢ 700 iepod Tov Hogeddvos Tpémaiby éori Mfov memoumpdvor dmd Aake-
dapoviov wai "Ayibos, 8. I1, 1 perd 3¢ 76 lepdy Tob Iooedavos xwpiov
vnodéferal ge dpudr mhijpes, kaholpevor ITéNayos. . . . § 2 el 8¢ dmd Tod iepod

- - s -
rob Hogedoros és dpioTepdy éxtpanivar Behfoewas, oradiovs te ffes pdhwrrd
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mov wévre Kal éni Tob Tlehiov Buyarépav difn rods rdgovs. Polyb. 9. 8 78
Tov Hooeddvos iepdv, b keirat mpd T7s wéhews év émrd oradios. Inscriptions
of Roman period dated éri iepéws Tob Ioceidavos, Le Bas Foucart 352 k,
352 o (Dittenb. Syl 444). Imhoof-Blumer-Gardner, Hell. Journ. 7,
P- 99, coin of Mantinea (autonomous), ¢ Poseidon naked, striding with
trident, sometimes a dragon before him.! Brit. Mus. Cat.  Peloponnese,
Pl 35. 4, Poseidon seated on rock with drapery over knee; dolphin
and trident (third century . c.).

e Megalopolis : vide vol. 5, Hermes, R. 2%. Paus. 8. 30, 1 mAqaiov
8¢ 0y ths wéhews Moceddrds éorw "Enémrov vads.  éhelmero B¢ Tob dyd\paros
7 kedahi.

f Methydrion: Paus. 8. 36, 2 for: 8¢ év Mefudpiw Ioceddvds e ‘Inmiov
vads. Orchomenos: 8. 13, 2 féas 8¢ alrdfe dfia myyn te dP’ fis HdpevorTar
kai Iooeddvis éore kal "Adpoditys {epd® Aifov 8¢ & dydApara.

g Pheneos. M. “Immios: vide Athena, R, 16™; Artemis, R. 48.
Vide Head, Hist. Num. p. 379, coin-type of Pheneos, horse grazing.

b Phigaleia: vide Demeter, R. 0.

i Tegea: vide vol. 5, Hermes: Geogr. Reg. s.v. Arcadia. CF. private
dedication, Bull. Corr. Hell. 1901 (25), D. 276 ’Aynoias dvéfnke
oo edivt.

k Thelpusa: vide Demeter, R. 41.

1 Trikolonos : Paus. 8. 35, 6 wikis 8¢ foav kai oi Tpwéhwwoi more.
péver 8¢ adrdbh kai és fuds €L €t Aopov Iogerdavos iepdv kat dyahpa Terpd-
yovor kat dévdpwr mepl 6 lepdv éoTw dhaos.

m ? Pallantion: Head, Aist. Num. p. 352, trident on Achaean
federal coinage.

6 Elis. At Olympia, Poseidon “lrmos: vide Hera, R. 46b. 1L
Aaolras : vide Zeus, R. 10g9b.  (Cf. Herodot. 4. 145-148 for Minyan
settlement in Elis.) Strab. 343 70 Sapwdv perd tatra, dmov 16 pdkiora
Tipbpevor Tov Zapiov Ilocedovos lepdy &ori & dNoos dypiedaiwy whéwr.
érepedotvro 8 adrod Makiorioe obror 8¢ kat Tiv ékexepiav émpyyeNhov, #y
kahoior Sdutor' guvrehotor & els 7O lepdy mavres Tpipvheon.  Cf. vol. 5,
Hermes, R. 32.

% Achaea.

a Ajgai: Hom. 7. 8. 203

oi 8¢ Tou els “ENikny te kai Alyas 8dp’ dvdyovor

moAAa T€ kai xapievra.
Pind. Nem. 5. 37 (66) Iogeddwva bs Alyabev mori k\errav baud vicoeray
"lofudv Awpiav : temple of Poseidon and Aphrodite, vide Aphrodite,
R. 31.
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b Helike: Strab. 384 éfapfev imd ceiguod 16 méhayos raréxhvoe kal
abriy kai 16 lepdv Tov “Edwkwriov Hogedovos, by kal viv & Tipdow "lwves kal
Blovow ékei Ta Tamawma, pépvnrar 8¢ dbs Imovooioi Twes Tavtys Tis Buoias
"Opnpos 6rav ¢fi ““ alrap 6 Bupdw diocbe kai fpuyev, os bTe Tabpos fpuyer ékd-
pevos ‘Elwkdvior dudt dvakra”’  rekpalpovral Te vedrepor elvar Tijs lovkis
dmowias Tov moumry, pepvquévor ye tis Havievis Ovaias v é&v i Hpupéwy
x@pq ovrrehobow "luves 1@ ‘Ehkwvip Hogedavt, émet kai abrol of Mpimveis é£
‘EXlkns elvar Néyovrar® kal 8 mpods tiv Quolav Tabrny kabiorasw dvdpa véov
Hpupéa Tov tév lepov émpehnoduevor, . . . vopilovar kalhiepely mepl Ty
Bvoiay TaiTny "lwves, Grav Buduevos 6 Tadpos pukjonrar of & dvrihéyorres uera-
Pépovaw els Ty ‘EXixny a NexOévra Texpnpa mept Tob Talpov xai Tijs fuoias
. .« karekA Ol & 1 ‘ENixn dvoiv €reat mpo Tov Aevkrpikdy. 'Eparocfévms 8¢
kai abrds ey Pnot Tov Témov, kai Tods mopBuéas Aéyew @s év Tg wopw Spbos
éorikes Mogedov ydAkeos, Exwy immikapmov év Tfj xeipl kivduvov éporra Tois
Siukrveiow. . . . P. 385 “Holodos d¢ kal dAAys “EXikys pépynrar Oerrahicis (cf.
Hes. Scut. 381). Head, Hisl, Num. p. 349, coin-type of Helike, circ,
400-373 B.C., ‘head of Poseidon diademed within a circle of waves’:
on rev. trident between dolphins. Schol. Hom. 7. z0. 404 ‘E\kévioy
du¢l dvakra Tov Hogedava, frow 8rc év ‘EXwawt Gpe This Botwrias Teparar, 7 év
‘EXiky' pahov ofy mapa tov év "EXiky. . . . Npheds 6 Kddpov ypnoudr AaBov
dmowiay €oredev els Milqrov kal v Kaplav é€ 'Alpiv xai tis "Axaikis
‘ENikns. mapayevdpevos 8¢ els iy Kaplay {epor Toce:ddvos IBpioaro kal dmd
T00 €y “EXikn Tepévous ‘ENwkdmor mpoonydpevae. . . . 1 loropla wapd Khero-
pavri, Paus. 7. 24, 5 érratba grnro “EXiky wolis, kal "Iwow lepdv dytdraTor
Tlooedavos v ‘Elwkwviov. Sapepéumre 8¢ oduor . . . 0éBedbar Ilovediva
‘Ehikdvior kai Mikyaiots te idvre émt iy mmyny 1y BiBAida Hooedavos mpd
ijs méheds éotv ‘Elkawviov Buwpds, kal doaliTws év Téw mepiBods Te kal Bwuds
éoms 1§ “Ehkwrie Béas dfwos (vide R. 87).

¢ Patrai: Paus. 7. 21, 7 mpds 8¢ 16 Aepén Hooedovés Te vads kai
dyahpd éoriw 6pBov Aifov. Tlogedéw . . . Togaide é dmavras yeydvaow
émuhioets . o . Mehdyewos kai *Agpdhids Te kat "Immios.  dwopdabat 8¢ "Inmiov
Tov Beov melborro pév dv Tis kal én alriats Ehats.  éyd 8¢ ebperiy imrmikis
dvra dwd Tolrov oxelv xal 16 vopa eivdfw (cf. Aphrodite, 302). Imhoof-
Blumer-Gardner, Vum. Comm. Paus. Q. 19, coin-type of imperial
period, Poseidon standing with right foot on rock, trident in left,
copy of statue in temple.

d ? At Rhion: Paus. 10, 11, 6 (dedications of Athens at Delphi,
with inscription referring to the victories of Phormion) yevéofac 8¢ dmo
OV vavpaxioy tobrwy kai Bvoiay Onoel kal T§ Hogedave émt 16 dvopalopéve

,
‘Plw,
‘



GEOGRAPHICAL REGISTER 89

The TIslands.
North Aegean,

" Lesbos (vide Ritual, R. 111) : Hesych. s. 2. "Exdunios and "EXdrios®
Hooeddv év AéaBe. Steph. Byz. 5. 2. Meoomdvrios . .. olrw év "Epéow Tiparat,
mokew 7is AéoBov. C. I. G. Ins. Mar. Aeg. 2. 484, long inscription
mentioning the priest Tworias "Erngilas Hooeddvos Muyiw rai Mvyias
(cf. 136 iépeca Hwarias). Jb. 71 ta Iooidea, mentioned in decree of
late period. /. 95 fragmentary inscription dedicating a fountain to
Poseidon, and mentioning a vads. On coin of Mytilene, imperial
period, Zeus, Hades, Poseidon, with inscription feoi dipaior Murthppaiew,
Head, Hist. Num. p. 488. Cf. Ath. Mitth. 1899, p. 358, inscription
found at Mitylene :

Znvi feav Imdre maverdny kat Mlolren
) y
70¢ Hooeddwre mavacahios dvébnre

Zwoiun odpaviowe feod cwbeiou mwpovolars.

% Chios: Bull. Corr. Hell. 1879, p. 323, doubtful dedication to
Poseidon. Strab. 645 év 8¢ 76 mepimhg Scfuv THy vioar Eovre dmo Tis

milews mpadTov uév éare 1o MoaelSiov.

The Cyclades.

® Amorgos: Atk Mitth. 1896, p. 330 lepatedoavra Aws kai "Hpas
«ai Tovedavos (P second century B. C.).

™ Delos: Verg. den. 3. 73

gratissima tellus Nereidum matri et Neptuno Aegaeo.

Strab. 3734 ¢acl rév fedv TodTor dA\\dfaabar wpos pév Anre Ty Kakavpiav
dvridévra Anlov, wpos AméMwva O¢ Talvapor davriddvra Mvbe “Egopos 8¢ kal
Tov xpnowuov Aéyer ’lady ror A7jAéy Te Kakavpeiav Te vépeofar, Ivbe 7 qya-
Bény kal Talvapov frepdevra. C. 1. G. 2271 (decree of thiasos of
Heracles, ? first century B. C.) Tais ovrreledopévats Buaiaes 76 IMooeddre.
Bull. Corr. Hell. 1903, p. 77 tov Bupdy 7ov Hocedivos Tév év Aehdrpet.
Tooidewa in Delos in month Poseidon: /5. 1890, p. 495 (B.C. 279).
? Hooedav ‘Immpyérys : R. 450, 76. 1883, p. 468, dedication, ‘Pouny
Oeav edepyérw 16 Kkowdy Brpuriev Mocadwriastav.

™ Keos: Ath. Mitth. 1877, p. 144, oath of Keos dictated by Athens
B. C. 363—2 v 7ov Ala vi) Ty "Abnpvday v Tov Hooedd vi) Ty AjunTpa.

7 Melos: C. 1. G. Inscr. Mar. Aeg. 3. 1096 (dedication found
with statue of male figure near harbour) ©eodwpibas Aatarpdrov Hogei~
daw (circ. 300 B.C.).

™8 Mykonos: vide Ritual, 113% Month Hocedesr : vide Demeter,
R. g.
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™ Naxos: Plut. Quaest. Conviv, p. 741 A év Néfo 8¢ tmd Tob Awvi-
oov [frrépevar Mooeddval,

" Syros: C. 71 G.add. 2347h Hooeddros "Aopaleiov (? inscription on
boundary-stone, ? fourth century s. c.).

" Tenos: Strab. 487 Tivos 8¢ méhw pév ob peydhny Exer, 76 & lepdv Tob
Hooeddvos péya év oer THs mohews efw Oéas dfiov, év ¢ kal éoTwarépia
memoinrar peydha, onueiov Tov guvépyeofar wAjbos ixavdy TOV CUrBudvrey
abrois doTvyerrévov 1d Mooeddva. C.I1.G. 2331 év[1é iepd Toi Toveddvos
kat] Tis ‘Aperpirns . . . Hooweior kal Awwoiov T dydn [rév Tpalypdiv
(2 circ. 200 B.c.). Cf. 2332, 2329 (decree awarding crown to be
deposited) év 7 iepé 7ot Mooeddvos. C. 1. G. Sept. 3. 977 (Elateia) dediybac
T¢ kowd TOV Poxéov Tav vacov dovlov eluev. Tac. Ann. 3. 63 Tenios
eiusdem (Apollinis) carmen referre, quo sacrare Neptuni effigiem
aedemque iussi sint. I 'larpés in Tenos: Clem. Alex. Protr. p. 26
PiAdyopos 8¢ év Tive Mooeddvd Pyo mpaofar larpéy.  Id, P. 41 100 Tehe-
olov Tob ’Afnuaiov, &bs ¢now Bhdxopos, Zpyov eiolw dydhpara évveamiyn
Togeddvos kai’Apdurpirys év Tive wpeokuvoipeva.

"' Thera: Schol. Pind. Pyth. 4. 11 Kdduos kara (jrnow Edpdmms tis
ddehijs oTeANduevos mposopuiobeis T Vigw dvékTioe Tooedovos kai “Abnds
{epov abrdle, bs loTopel Oedppactos. Arch. Anz. 189y, p. 183 (inscrip-
tion of middle archaic period) [Hooedéy] Taidoyos. Cf. C. 1. G. Ins.
Mar. Aeg. 3. 441 Hooeadivos.

Middle and South Aegean.

7 Samos: Strab. 637 év Sefig uév odv mpoomhéovat mpos Ty wAw EoTe
76 Hooeidov dkpa . .. Eet 8¢ vewv Iooedavos. Hesych. s.v. ’Emaxraios’
Hooeddv év Zdpe. Brit. Mus. Cal. ¢ Jonia, Pl 37. 12, p. 308,
coin of Trajan Decius, Zeus and Poseidon standing naked facing one
another, Poseidon with trident and foot on rock.

™ Kos: vide Ritual, R. 113, 118.

8 Nisyros (at this time a Rhodian dependency): C.7I. G. Ins. Mar.
Aeg. 3. 103 émi vavdpxov Khewvalov *AxeouBporov Ebdduov Mooeadave *Apyein
kai "Aper xaporipuov (referring to the Rhodian-Cretan war, B.c. 153).

8t Telos: C. 1. G. Ins. Mar. Aeg. 3. 37 Horadavos,
82 Rhodes.

2 11, 'Acgpdhewos : Strab. 57 (referring to rise of volcanic island
between Thera and Therasia) perd miv madhav 700 wdfous éfdppyoav
wpdror ‘Pédioe Balarroxparoivres émumpoomheioar T¢ Téme kai Iooeddvos
"Acdadiov iepov Bpioacba kara Tiw vijgov. Cf. Head, Hist. Num. p. 542,
Rhodes, coin-type imperial period, Iocedor ‘Acgpadeios standing before
altar, holding dolphin and trident.
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b Diod. Sic, 5. 58 [Ka'Bp.os] idploaro kard Thv vijoor Tod Beot ToUTOV
Tepevos, kal T@v Bowlkwy dré\uré Twas Tobs émipehnaopévovs.  olrol 8¢ kara-
peyévres lahvaiows Sieréheoay ovpmolirevdpevor Tovrows® €6 &v Paot Tovs iepels
xard yévos dadéxeabar Tas epwaivas,

¢ C. I G. Ins. Mar. Aeg. 1. %o52 [iepels| Moredavos kvpnrelov
(Kameirus, third century . c. ; cf. Demeter, Geggr. Reg. s.v. Knidos)
5. gos.

4 II. durdipeos @ vide Ritual, R. 1135.

e C. 1 G. Ins. Mar. Acg. 786 [iepeds]| Moridavos Tihalov [? Mehayiov] kal
‘Irmiov (Lindos): vide vol. 5, Dionysos, Geogr. Reg. 5. v. Rhodes.

% Karpathos: Arch. Epigr. Mitth. Oester. 1893, p. 103 (inscription
from Karpathos, dedication of Rhodian general, early second century
B.C.) Nukaydpas . . . orparnynoas—TIloredan Mopbuie. C. I. G. Ins. Mar
Aeg. 1. 1032 dvabépev és 15 lepdv Tob Iloreidavos Toi IlopOuiov oralav
Mebivav (first century B.c., decree of the city Brykos). 1033, L 25
dvaberdvre pla pév [ordha] ép Topfpg év 14 lepd Tob Iooedavos, pia dé év
HoriSaiey €v ¢ lepg ras "Abdvas tas Awdias (decree of & kowa & Tordatéwy).

# Crete: Apollod. 3. 1, 3 ¢noas 8¢ Mivws wapa fedv Ty Bagilelav
el\névar, ydpw Tob miorevbivar, Py, eir dv eUfyrar, yevéobar.  xai Hogec-
d@w Gbwv, nifaro Tadpor dvapavivar éx Tdv Pubav, Imoaxdpevos karabuoew Tov
Pavévra. T0b 8¢ Tooeddvos Tabpov dvévros alrg Siampeny) Ty Bacilelav
mapéhaBe Tov 8¢ Tabpov els Ta Povkdhia méuvras, Evaev Erepov. C. 1. G.
2554 (oath of alliance between Latos and Olus) "Opvie mjy ‘Eoriav . . .
kal Tov Hooe:ddv. Priansos: Head, Hist. Num. p. 404, Coin-type circ.
350~300 B.c., Poseidon standing with himation around him, holding
trident and dolphin. Rhaukos (town between Gortyna and Knossos),
Coin-type, Poseidon standing by his horse, holding trident (fourth
century B. C.), 7d. Hist. Num. p. 405; Gardner, Tjpes, Pl 9. 3.

Asia Minor coast.

®a Sinope: Brit. Mus. Cat © Pontus, p. 98, coin-type, seated
Poseidon with trident, circ. 300 B.c.

b Bithynia : Ptolem. 5. 1 76 Hooidiwv dkpov, near Nikomedeia.

% Kyzikos. I, ’Acpdhos: Bull. Corr. Hell. 1882, p. 454 (oracle
from Delphi) 6 feds éxpnoe . . . Bigar xkat xaXhwepfjoar Togeddn *Aopareie
I'q Kapmopope (? second century B.C.). Hell. Journ. 1902, p. 128,
dedication to Hocedon “lobuiw, first century a.p. Cf. . 1906, p. 28,
dedication to Poseidon found near Miletopolis.

ITonia.
87 2 Herod. 1. 148 76 Haviomdy €ore tijs MukdAns xdpos ipds mpos dpkrov

TETPajLLEVOs, KO é€apatpnuévos Omd '1dvwy Mooedéwvt ‘Etkwvip. 1. 143 ai 8¢
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Suddera mihies . . . ipdv Bpuoavro émt oéwy adriv, T§ ofivopa fevro Iavio-
vor éBovhedoarro 8¢ adrol peradotvar pndapoiow IN\owrr 'Ldvev.  otd
édenfnoav 8¢ obdapol peraoyeiv, Ori py Spvpraio. Paus. 4. 5, I xpdve O¢
Jarepor kai "loves perédooar Spvpvaiots Tob év Manwvie ovhéyov. Y. 4, 10
Tevopévns 8¢ dmalhayijs mohépov Xiows, dpuéoBas Tyuikaira és pvquny "Ekropt
bs opas kal "Iwor déor guvbiew és Mamduov: . , . Togaira elpyéra és Xiovs
"Lwva elparor' ob pévrot éxewd ye elpnre kal fyrwa alriav Xiow rehodow és Twvas.

b Strab. 639 mpéror & éoriv év 1§ mapahia ["E¢eciny] 76 Hamdyor Tpioi
oradiows mepxeipevov Ths Baldrrys, Smov ta Mawdwa, kows maviyvpss Todv

"Tovwy, ovvreketrar 76 ‘Ehwwvip Iooeddv kai fuoia. iepdvrar 8¢ Mpiyveis.

¢ Diod. Sic. 15. 49 kara v 'loviay évvéa médes eivbewrav kowijy o~
obat atvodov Ty Tov Havieviey, kai Quaias ovvdber dpyaias xal peydhas Tooet-
Sdw mept Ty Svopalopévny MukdAny év éphue Tdme  Totepor 8¢ modéuwy
yevopévwy mepl TovTous Tovs Tdmous ob Suvdpevor mowely T4 Mavidna perébecay
Ty maviyvpw els dogaki riémov, 8s fv mAnoiov Tis "Eéoov. méppavres 3¢
fewpols ITvbdde ypnopods EhaBov dgudplpara NaBelv dmé rdv dpyaiwy xal
wpoyovikdy adrols Bwpdy é§ “Elikys.

4 Ephesos: vide Ritual, 1129, C, 1. G. 3028 of & 'E¢éow épydrar
wpomvheirar wpds 16 Mogeddr, Teos: R. 66D,

e Priene: R. 66b. Brit. Mus. Cat. ¢ Ionia, Pl, 24. 8 Poseidon
head with trident on coins of third century s.c.

# Caria. Miletos: R. 66b. Schol, Lycophr. 722 *Evumrets 6 Iooer-
Sy wapa Miknoios mipdrar,  Polyb. 16. 12 70b tijs Midgoias Hooediov =
temple of Poseidon at the northern extremity of the bay of Iasos. Strab.
633 700 3¢ Nphéws éni 76 Hogedin Bwpsds idpupa delkvvrar,  Vide Apollo,
R. 200e.

# Worship of Zpo-Tlooeiddr in Caria : vide Zeus, R. 41 ; temple of
Osogos at Mylasa: vide R. 644.

% (?) Karyanda: vide Le Bas, Asie Mineure 499, inscription, circ.
100 B. C., mentioning a ravpagérys in connexion with bull-combats in
a festival of (?) Poseidon : the flesh given to the priest.

** Halikarnassos : C. 1. G. 2655 €ofe 1 Boulj kal 7§ dfpw . . . pera-
ypdYra ék Tiis dpxaias orihns Tijs mapeaTdans Tois dydhpact rois Tod Hooet-
Bdwos 1oL "Tobpiov Tovs yeyernuévous dmd Tis kTiTews kard yévos iepeis ToD
Hooeddvos Tov karidpubévros Imd Tdv Thy dmowiar ék Tpolfvos dyaydvrwy
Hooeddn kal ’AméMhwm. (Cf. Strab. 374 "Avfns & mpokaréywy [Tpo:.(ﬁua]
wAeboas ‘Adikepraoty Ekridey.)

2 Knidos: vide Apollo, Geogr. Reg. s, v.

*® Lycia. I, ‘Edpaios, Zwrip: vide Apollo, R. 31. Cf. C. 7, G.
4267 (inscription from Xanthos, late period) Hoce:don elyh Mavodhou
’AXaBdpyov.
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88 ? Attaleia in Pamphylia: Brit. Mus. Cat ¢ Lycia, &c., p. 110,
PL 23.1: coin-type, Poseidon standing with himation over left
shoulder, resting on trident,

* Cilicia.

2 Aigai: vide Aphrodite, R. 54.

b (_3f. C. 1. G. 44117, inscription from Cilicia, late imperial period,
mentioning vadv rot Mocedavos,

¢ Stadiasm. Mar. Mag. § 193 (Miiller, Geogr. Min. 1, p. 485)
dxpwripiov Hooeldiov dmd Mavdivys orddioe £, Herod. 3, 91 (city Poseidion
on borders of Cilicia and Syria).

% Syria,

2 (Near Laodikeia) : Strab. 751 Hogeidiov mohixvy.

b Berytos : vide R. 7o.

* Ptolemais: Athenae, p. 333 oi mept rév Sapmydéva [rod Anunrpiov
orparqyéy] . . . évoay Moceddw Tpomaip wpds Tois mpoacreiows Tijs moNews
(from Posidonios).

Asia Minor, interior.

% ?Phrygia, Dorylaion: Az, Mitth, 1894, p. 313 (inscription of
late period):

Aalvedv pe téxvagua éoopas dhuja yépovra®

Onxe & 'AmoAhwvis dvdfnpa Iogetddww,
Bull. Corr. Hell. 18479, p. 479 Ad kal Hoogelddve kat ’Abpa xal miow
Beois ebyapiaripiov kal morapd Efipe xwduvveloas kai diaowlels év 19de 76 émap.

%a Lydia: Poseidon standing with right foot on dolphin, left arm
resting on trident, right on knee—on coins of late imperial period of
Nysa in Lydia: Br#f. Mus. Cat. * Lydia,’ p. 183, Pl 20. 11.  Coins of
Thyateira-Smyrna : 2. p. 321, Pl. 41. 6 * Poseidon resting right foot on
prow, holding in extended right dolphin, leaning with left on trident.

% Apameia in Syria: Strab. 579 ’Amduea pév mpé rijs Mibpaddrov
orparelas éoeioly molhdkis . . . dibmep elxbs éore kal Tov Iooedd Tipacbar
map’ alrols kaimep pecoyalows odoe, kai and Kehawot rob IMooaddvos ék Keha~
vols s Téy Aavaidwv yevouévov kexhjofa iy méhw émavupov,

Egypt, Africa.

9 Alexandria: Hoseadav *Iofuios inscribed on coins of Nero, Head,
Hist. Num. p. 719.

wo Tnscription of king of Aethiopia, second century a, D., xkariAfoy
eis v 'Adodhny ¢ Ad kal 74 "Aper kai 7 Ilogeddv Guowdoar mép rév
mawopévar. Cf, Diod. Sic. 3. 42 (76 Hooeideor, promontory in Arabia,
at the south-east corner of the Red Sea) ofros dvopd(erar Ilogeideiov,
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iSpuoapévov Mocedom Hehaylp PBopdv *Aplarwvos Tob meppbévros vmd IlToe-
paiov wpds katackomiy Tijs ws *Qkeavod mapykotans "ApaPias.

1 Cyrene: Hesych. s. 2. HeA\dwos® Ilose:dor év Kupvy.  Schol.
Lykoph. 749.

12 Carthage: R. 114¢. Polyb. 7. 9, oath of Hannibal in treaty
with Philip, évavriov Aws kai "Hpas kai *AméAAevos” évavriov Aaipovos
Kapyndoviwy, kal “Hpaxhéovs kai’Lohdov” évavriov”Apews, Tpirwvos, Hooeddvos:
évayriov,.. ‘HXiov kaiSeAquys kat Tijs* évavriov moTapdy kat Aetpdvov kai tddrov.

Sicily.

108 Messana: vide Coin PL A, 9. Diod. Sic. 4. 85 “Haiodos ¢ mouy-
s ¢now . . . dvamentapévov Tod mehdyouvs 'Qpiwva mpooxdoar TO katd T
IeAwpiSa kelpevoy dkpoThpiov kai TO Tépevos Tov Iooedavos karaokevdoar,
Tipdpevoy Smd Tév éyxwpiov dagepdvrws.  Cf. Aristid, 1, p. 59 (Dind.).

194 Selinus: C. 1. G. Ste. It. 268 8ud ros Beds tdode vkdrre Tol
SeAwovrior Sua Tov Ala mkdpes kai dia Tov éPov kai Sia “Hpaxhéa kai &
’Amé\\wva kat 8ia Horedava kat dua Tvvdapidas kai 80 *Aavaiay kat 8ia Maho-
¢dpov kai Sia Haoikpdreiar kal da Tds d\Aws feds, da 8¢ tov Ala pdhioTa
(circ. 450 B.C.).

15 Syracuse : 5. 4 8pkiov Bovdijs kal. . . kal TGy d\ey mohiray' "Opvie
Tav ‘Toriav 16y Supakoaiov kat Tov Zijva) Tov "ONpmiov - . . kat 7o Hooedova,
Cf. C. 1. G. 5421 edyopévny ae beois oreavnddpor eile Iooeddy (late).

Italy.
¢ Rhegium ; Strab. 25% rod Hooedwviov, Tijs “Ppyivov arulidos.

107 Posidonia (Paestum): Head, Hist. Num. p. 6%, coin-type of
archaic period, ¢ Poseidon naked, with chlamys hanging loosely across
his shoulders, wielding trident. A sea-monster or pistrix sometimes
as an adjunct symbol.’

108 Sybaris: Zd. p. 70, circ. 453-448, ‘ Poseidon brandishing trident
(coin-type of Sybaris in alliance with Posidonia).

1% Tarentum: Hor. Od. 1. 28, 29 Neptunus sacer custos Tarenti.

1 Bruttii: Head, Hdst. Num. p. 77, coin-type, B.c. 282-203,
¢ Poseidon standing, resting on sceptre, one foot on capital of column.
Cf. Overbeck, Kunst. Mythol. Bd. 3, Miinztaf. V. 1, head of Poseidon,
third century . c.

& Brundisium : Head, op. cit. p. 43, head of Poseidon (Overbeck,
op. cit. Miinztaf. V. 13).

Ritual: vide R. 7Y, 29, 56, 583, 58¢ (maiden-priestess at Kalau-
reia), 664 (sacrifice to Poseidon and Theseus for naval victory), 82b,
84, 9go. Demeter, R. 176 (Eleusis).
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"' ? Human sacrifice : Pind. Zsthm. 3. 91 xpaviois 8pa Eevwy vady
Hogedivos épéorra axébor (combat of Herakles and Antaios in Libya).
Cf. Plut. Mor. P- 163 B xpnopot yevopévov 7ois olkifovar AéaBov, drav
éppar mhéovres mPooTixWaW, b Kkaheital Meodyewor, Téte évratba Looeddnt
uév Tatpov, "Aucpirpiry 8¢ kai Nnpnlor (@oav kabiévar mapfévov. Athenae,
466 C (quoting from Antikleides) xppopss fv abrols xafeivar damhéortas
16 Iogeddove és 16 wéhayos mapdevoy.

Animal sacrifice.
12 Bulls,
2 Hom, 7. 11. 728 (sacrifice of the Pylians):

&ba Ad péfavres Umeppevel iepd kald,

tabpor & Ahped, Tavpor 8¢ Moceddwt,
Cf. zo. 404 (vide R. 66b). Od. 1. 25:

artiéwy Tavpev TE Kai dpvewdy ékaréuSBns.
1. 11. 130:

péfas iepa xala Hooeddwve dvaxre

dpvewy Tabpdy Te gudv T émBiropa kdmpov.

b Cornutus 22 fiovow adrd ralpovs mappélavas &ia Ty xpoudv TOU
mehdyous. Cf. Philostr. fmag. 2, 16.  Arr. Anab. 6. 19, 5 évratfa rabpovs
e opdfas ['ANéfavdpos| 1§ Hooeddwe ddixev és iy bdhasoav. Cf. Serv.
Aen. 3. 18: tempestati atras pecudes, candidas serenitati immolant.

¢ Hesych. 5. 2. Talpea® éopry 15 dyopévn Hogedivos,

4 Athenae. p. 425 € mapa 8 "Egeciots ol olvoxooivres ffecor 1j) Tov Hoget-
Savos dopry Tatpor éxalobvro, bs 'Apepias ¢pnoiv, Artemid. Onerr. 1. 8
Tavpots 8¢ kara mpoalpeaw év lovig waides ‘Eecior dywviforra kal év "ATTikj)
mapa Tais Beals "EXevoive . . . kai €v Aaploop wéhew Ths Oecocdalias o Taw
karowotyroy ebyevéoraror.  Cf, R. go.

118 Rams, sheep, lambs.

a Dittenb. Syllog. 343 (at Mykonos, Macedonian period) Hootdeidvos
Svwdexdret IMooebve Tepeviry kptds kalhioTevwy Aevkds évdpyns. 6 kpuds els
wé\w ovk elodyerat . . . 1)) abry juépa Hooeddr Dukip duvds Nevkds évépyns:
yvvaiki ot Ops.

b Collitz, Dialect-Inschr. 3632 (Kos, 189-16% B.C.) Budvrer kai
okavorayeiobuwy Tol komofboTal ¢ Horedan kat Ko oy . . « kal ‘Pode . . .
Ovévre 8¢ kara TadTa kai Tol perdBolot Tol év Tois ixflow . . . kal Tol vewAkol
.. kal 6 vavapyos KT,

14 Horses: R. 29.

a Sext. Empir. “Ymorum. 3. 221.  Vide Apollo, R. 274¢.
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b At Argolis: Paus. 8.7, 2 #ori 8¢ ) Al karé 16 TevéOhioy kahobpevoy
7is 'Apyohidos, Udwp yAukd éx Bakdoons dvepxduevov. TO 8¢ dpxaiov kal
kablecav és Ty Almy T¢ Tooedow immous of Apyeiot kekoaunuévovs xahwols.
Dio Cass. 48. 48 6 Sékros . . . Tob e Iogedavos vids drrws émiorever elvar,
kai orohy kvavoedy évedioaro, immous Te, kal s ye Tiwés paot, kai dvdpas s
Tov wopludy (Gvras évéBale.

¢ Illyria: Serv. Georg. 1. 13 nonnulli Saturno cum suos filios
devoraret pro Neptuno equum oblatum devorandum tradunt: unde
Illyricos quotannis ritu sacrorum equum solere aquis inmergere. Cf,
Diod. Sic. 13. 86 ['Apikkas) ¢ Iooedave wA7bos iepeiwy karamovrivas (P the
Hellenic Poseidon).

15 Swine-sacrifice at Rhodes: C. 1. G. Ins. Mar. Aeg. 1. goj

©cvdaoiov &krg iorapévou Moredav Puralpio &s Téheos Howqrar (third cen-
tury B.c.).

16 Fish: Polyaen. 6. 24 (sacramental feast near Lampsakos) ixfis
dpbovas émBdlley T6 Tupl kai olvov Tohdy émomévdew bs Mooedave Blovras,
But cf. Plut. p. 13 E (Quaest. Cony. 8. 8) dei oi Hooeddvos iepeis, obs
iepopvnuovas kaloiuev, ixOis olk éofiovaw & yap Beds Néyerar purdhucos.
Athenae. 297 e "Avriyovos ¢ Kapiorios év 1§ mepl Néfews Tovs dhifas Néye:
Bvoiay émrehoivras 7§ Mooeddm imd Ty Tdv Gbvwwy dpav, Srav edaypnowot,
Olewv v Bed tov wpédTov dhdvra Bdwov, kal THr Ouolav Tabtny kaleioOa
fvvvaia.

" Bloodless offerings: R. 4549, 582, Feast of Iporpiyaia: vide
vol. 5, Dionysos, R. 45i.

15 Days of sacrifice: eighth day of the month at Athens, vide
R. 454, ? second of Boedromion, Plut. p. 741 A (Quaest. Conv.) Ty
devrépav Tot Bonlpopidrvos fuépav éfaipoiper ob wpds Tiv Sequmy dAN ére
Tavry dokodaw épigar wepi Tis xdpas of feol. At Kos: Paton and Hicks,
43P "Aprapriov & Tooeddma. Id. 401. 14. Aexdrg [Hamiy.ou] Horst[b\&w
épupov] dpoeva at Mykonos, twelfth of Poseidon, R. 1132,

19 The priest descended from the god at Sparta: R. 62b.

SUPPLEMENTARY LIST OF POSEIDON-TYPES
ON COINS

120 Byzantium (cf. R. 16): Eph. Arch. 1889, Iiv. 1, no. 18, Posei-
don seated on rock, with left hand on trident, in right a tunny
(Tiberius); for other types see z4. pp. 77-78. Head, Hist. Num.
p- 230, fourth-century types, bull on dolphin, trident; third-century
type, Demeter’s veiled head with corn-crown on obverse, Poseidon



SUPPLEMENTARY LIST OF COINS 97

naked to waist, seated on rock, holding trident and aplustre, on reverse
(Coin Pl A, 4).

¥ Corinth : Imhoof-Blumer-Gardner, Num. Comm. Paus. Pl. D.
60, Poseidon standing naked with trident and dolphin, copy of statue
on the mole of the harbour: 2. D. 52, 54~56, Poseidon enthroned.

2 Tenos: Coin Pl A, 12, Poseidon enthroned, with left arm raised
on trident, dolphin in extended right, himation round waist and lower
limbs, circ. 300 B.c. (Brit. Mus. Cat. “Crete) Pl. 28. 10). Coin
PL A, 11, Poseidon standing with dolphin and trident, and himation
round lower limbs and over left shoulder, bunch of grapes in field,
third century B. c. (. no. 1%).

8 Caria: Brit. Mus. Cat ¢ Caria’ Pl 18. ¢, Halikarnassos,
second century B. c., head of Poseidon on obverse, trident on reverse :
2. pp. 164, 165, 174—1%5, coin-types of Tabai, Poseidon standing
with left hand on trident and right foot on dolphin: Poseidon holding
statuette of seated female figure with sceptre (coin of Gallienus).

12t Galatia : Brit. Mus. Cat. *© Galatia) coin-type of Apameia of
Seleukis, on reverse Poseidon standing clad in himation, with patera in
right hand, left on trident, dolphin at feet.

125 Cilicia : Bret. Mus. Cat. ¢ Lycaoma, &c. Cilicla, Anemurion,
p- 41, PL 7. 4, Poseidon standing, with dolphin in right, trident in
left (imperial period). Kelenderis, p. 59, Pl. 10. 14. Similar type
with lighted altar at feet (imperial period). Korycos, p. 68, Pl. 12. 5,
Poseidon standing, with foot on prow, in right dolphin, in left trident.
Similar type at Zephyrion, . p. Ixxvi. At Soli-Pompeiopolis, .
(imperial period).

126 Alexandria: Brit. Mus. Cal. ¢ Alexandria,’ pp. 108, 119, 162,
Poseidon resting on dolphin holding sword and trident, p. 300.

127 Tarentum: Evans, Horsemen of Tarentum, p. 6%, Pl. 5. 1, fourth
century coin-type, the boy Taras appealing to his father Poseidon
(Coin PL A, 5).

8 Sicily : head of Poseidon on coins of Katana, Brit. Mus. Cal.
« Sicily,) p. 51; of Solus, p. 144 ; Tyndaris, p. 236 (all of late period
of decline).



CHAPTER 1V

APOLLO-CULTS

THE most striking personage of the old Hellenic religion
that remains to be studied is Apollo. The investigation is
always attractive for the student of pure Hellenism, and is of
value also for the general history of European ethic and reli-
gious thought. Being certainly the brightest creation of poly-
theism, he is also the most complex ; so many aspects of the
people’s life and progress being reflected in his cult. It may
not, indeed, present us with the highest achievement of the
Hellenic spirit in religious speculation : for instance, to trace
the gradual evolution of ideas that made for monotheism, we
must turn rather to the worship of Zeus. Nor, again, did it
attempt to satisfy, as the Dionysiac and Eleusinian worships
attempted, the personal craving for a happy immortality which
was appealing strongly to the Hellenic world before the diffu-
sion of Christianity. Currents of mystic speculation, coming
partly from the East, and bringing new problems concerning
the providence of the world and the destiny of the soul, scarcely
touched and in no way transformed the personality of Apollo.
A Panhellenic god, he survived almost down to the close of
paganism as a brilliant and clearly-outlined figure of the
genuinely national religion : and in reviewing his cults one is
surveying the career of a people in its transition from the
lower barbarism into the highest social and intellectual life.

We have the right to assume an ‘ Aryan’ origin for him,
although we cannot explain the name. None of the various
etymological theories and guesses are worth mentioning,
except that one perhaps which connects’AndAwr—in its Doric
form ’AméA\wr—with éné\a, a Doric word denoting ¢ assembly,”
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éxxkAnoia as Hesychius defines it®. On this view, Apellon
would have originally been the Dorian deity of the political
meeting, adopted at an early period by the Ionian and other
tribes, with the corresponding and normal change of the vowel
‘e’ into ‘o’: or else dméA\Aa or &wéA\la may have been an
aboriginal word for ‘assembly,’ common to all the Greek com-
munities, and everywhere the source of the name of the pre-
siding god. The importance of the theory is that it would
prove the political character of Apollo to have been his from
the beginning. But there are etymological difficulties: the
word anéla would give rise to such a personal derivative as
’AmeXAalos®, not to an uncontracted form such as 'Ané\Awy: in
fact neither the form "And\wr ("AméAAwr) nor andAia (améAia)
can normally arise the one from the other, though both may
possibly be derivatives from the same root. And we shall also
find reason for supposing that the aboriginal Apollo had more
to do with wolves and boars than with political meetings.
Deserted then—as often happens—by etymology, we can never-
theless gather some interesting ethnologic conclusions from
legend and ritual. We discern that Apollo came into Hellas
with the invaders from the North¢, and aided by the light of
two records we can perhaps follow the double trail of his south-
ward pilgrimage, the record concerning the Hyperboreans?
and that about the sacred way from Tempe to Delphi. The
former is no fairy-tale, though wild illusions have arisen about

& The theory occurs first in Plutarch,
and some modern writers seem tacitly
to accept it: see Bull. Corr. Hell. 1893,
P- 44-

® The month ‘AmerAaios in Macedon
and Delphi should be derived directly
from the dwéAla, not from ’Awmérrwr.
The dmeArdia mentioned in the Delphic
inscription containing the rules of the
phratry of the Labyadai are the name
of a festival or festive offerings com-
memorating the admission of the adult
to the assembly of the citizens, and are
not explicitly associated with Apollo at
all, as the writer in the Bulletin de Corr.
Hellén. 18935, p. 44, assumes.

¢ The thesis has recently been main-
tained by no less a scholar than Wila-
mowitz-Mollendorff, that Apollo is a
deity of the pre-Hellenic inhabitants of
the Asia Minor coast and the islands,
Hermes, 1903, p. 575; but hisstatement
is too slight to be considered a serious
ethnographic discussion. The same view
appears in Hommel's Grundriss der
Geogr. w. Geschickte d. alt. Orient, p. 53,
who adduces the place-name ’AwépAar,
from which he thinks ‘ Apollo’ is derived;
certain etymological reasons are against
this equation, and he does not consider
the ethnographic facts of the cult of
Apollo Adketos,

H 2
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it. The foolish etymology of the name, as if it designated
those ¢ who live beyond the north wind '—for which Pindar
and Herodotus are our earliest authorities, and which has not
become wholly obsolete yet—has been answerable for much
misappreciation of the real value of the facts: the Hyper-
borean story has either been regarded as an unaccountable
dream or as a vague reminiscence of a prehistoric trade-route
from the Danube regions southwards.

But the furthest northern points to which we can push back
the cult of Apollo are Illyria, Thrace? and Macedon. And
no peoples dwelling in the well-known districts immediately
to the north of Greece could be naturally designated as the
people ¢ who live beyond the north wind.” We note, too, that
this mysterious folk are not regarded as barbarians, and nearly
all the features of their legend are marked with Apolline
associations : they sacrifice asses to their god, and we have
now evidence® suggesting that the ass was actually a sacrificial
victim in the Delphic cult?¢%: they throw themselves in old
age over a rock into the sea ¢, and we have clear testimony
that human sacrifices were thus devoted to Apollo at Leukas
and in Cyprus?®»%: a narrative in Ovid tells us that the
Hyperboreans in Pallene adorned themselves with light feathers,
and then dived nine times in the Tritonian lake 4 and the
merciful Leukadians, in later times, attached feathers to the
human victim to break his fall : the Hyperboreans were long-
lived according to the legend, and Pliny mentions the town of
Apollonia on the summit of Mount Athos, whose inhabitants

2 The wide diffusion of the cult of
Apollo in Thrace in the historical period,
vide Geogr. Reg. s.v., may be regarded
as an inheritance from an aboriginal
period : the figure of Apollo may have
emerged when the Hellenes were in
Thrace, or may have belonged equally
to Thracians and Hellenes: Thomas-
chek’s Dze altere Thraker takes the view
that Thrace was his original home.
Hommel, Grundr. der Geogr. u. Ge-
schichte d. alt. Orient, p. 33, regards
the Thrako-Phrygians as possibly an

old Hellenic stock mixed with Eranian
elements,

b It is true that Ahrens would alter
Tos ovos in the Amphictyonic inscription
to dvos (Dialect. 2, p. 484), regarding
the ‘o’ an error of the stone-cutter ;
but he does not discuss the question.
Only one such error of ‘o’ for *Q° is
found in the inscription. For the Hy-
perborean sacrifice vide Pind. Pyfk. 10,
533 Clem. Protrept. p. 25 P.

¢ Plin. 4. 26, § go.

4 Ov. Met, 15. 356,
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were called the MakpéBioi 2: and when we are told that the
Hyperboreans were a just people and strict vegetarians , we
may remind ourselves of the bloodless and vegetarian ritual
of Apollo Tevérwp in Delos?”®. There seems, then, a certain
method in these quaint stories, which touch at many points
on real Apolline ritual. Again, ancient writers, in spite of
the fallacy of Herodotus, were not always inclined to place
the abode of this people in the dim background of the un-
discovered north: Servius assigns them to Thrace?#?”, but
earlier and better authorities speak of Thessaly, Dodona °, and
Delphi as their various habitations2, Finally, their names,
when the story attaches any names to them, are all Greek ¢:
we hear of Pagasos, Agyieus?, and Loxo®, which remind us of
Apollo Tlayaositys, Apollo 'Ayueds, and Loxias, and of the
maidens Hyperoche and Laodike at Delos #424 who brought
the offerings trem the Hyperboreans to the sacred island, while
Delphi treasured the memory of two Hyperborean heroes,
Hyperochos and ’Apddoxos, the last, perhaps, an abbrevia-
tive of ’Auaidoddrosf, ‘the receiver of the wheat-offerings’:
finally, the Delian maidens who, according to Herodotus, came
to the island with Apollo and Artemis, and whose names, Opis
and Hekaerge, are derived from cult-names of the two divini-
ties, were Hyperboreans according to the Cumaean poet
Melanopos, Callimachus, and others¢®.

And one important fact of ritual, important also for the
ethnologic question, emerges clearly from the Delian narrative
given by Herodotus?#24: that in the historian’s own period,
cereal offerings® were coming to Delos in time for the early

& Vide Geogr. Reg. s. v. Athos.

b Hellanikos Frag. ¢6, Miiller,
F.H. G

¢ Dodona, a xwpior T@v “ImepBopéwr
frag. from Thrasybulosand Akestodorus,
Miiller, /. A. G. 2, p. 464.

4 With the exception of Abaris whose
legend came into vogue after the Hyper-
borean story had been entirely blurred
and disfigured.

¢ Artemis, R. 79%

f Paus. 1, 4, 4: vide Crusius in

Roscher’s Lexikon, 1, p. 2810,

€ Vide Artemis, R. 79*: Themisto,
the bride of Apollo and the danghter of
the King of the Hyperboreans (Steph.
Byz. s. ». Take@rar), is a Thessalian
name, given also to the wife of Atha-
mas.

b He speaks of them merely as ¢sacred
things wrapped in wheaten straw’; and
Pausanias tells us no more, but Calli-
machus speaks more clearly of the
¢straw and the sacred corn-stalks’ (R.
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summer-festival of Apollo, arriving by a circuitous route from
the north and starting as he believed from the ¢ Hyperborean’
country, and accompanied, or supposed to be accompanied, by
sacred couriers called Ileppepées. Now in all these facts there
is something definite and tangible, and they cannot be simply
ignored. We have the right to suppose that the ¢ Hyper-
boreans’ were not a people at all, but real ministers of the god
who performed certain sacred functions for north Hellas. The
brilliant explanation given by Ahrens ® of the meaning of the
name throws light on the darkness: he notes the name of the
Macedonian month “Y'repBeperalos, the last month of the year,
and therefore falling probably in midsummer and about the
time of the harvest, derivable also immediately from no other
word than dmepBepérns ; he notes also the North Greek equation
of B and ¢, and concludes that the form "Y'mepBdpeiot is merely
a lengthening, due to mistaken popular etymology of “Ymép-
Bopot, which equals “Twépdopo, a possible variant of “Yrepdepérar,
a name for the sacred ministrants who carry the cereal offerings
from one community to another, and whom Herodotus calls
Iepgepées ®. This deduction has won some acceptance, and is by

242% %%, No doubt it is to these b The text of Herodotus suggests

that Kratinos alluded in the Delfades
—the Hyperboreans °reverencing the
offerings beneath the open heaven’ (R.
242%).

v De Graec. Ling. Didlect. 1, p. 341 :
he compares the name of the Cretan
month (3, p. 340) “YmepBéperos: the
month “TrepBeperaios was adopted into
the calendar of Pergamon—see inscr.
published in 4zken. Mitth. 1902, p. 8o.
A curious reminiscence may be preserved
of the connexion between the word
“YrepBeperatos and the Hyperboreans
by the Paraemiographi, vide R. 2 : “the
word is used of those who have lived
beyond the ordinary age of man, for it is
the name of the last month of the Mace-
donians” If the proverbial phrase
referred to in this citation was in general
vogue, it is more likely to have arisen
from the story of the long-lived Hyper-
boreans.

that these were a real body of officials
living in his own time, not heroic figures
of a past mythology: and he probably
understood the name to mean ¢ the car-
riers from place to place, just as he
afterwards speaks of the Hyperborean
Abaris ‘carrying round’ the sacred
arrow Tov olordr mepiépepe (4. 36): O.
Schroeder’s objection, Arckiv Relg.
Wiss. 1904, p. 73—that the word by its
form should have a passive meaning is
not final, for such compounds oceasion-
ally oscillate between active and passive
senses (cf. dvawdepys, active in Aristotle,
Plys. 4. 9, 2). But the narrative of
Herodotus itself suggests that in his
time there were no actual couriers escort-
ing the offerings along the whole line of
their route: the meppepées may have
been the name in the fifth century for
those who brought them from their last
stage.
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far the most interesting contribution made by philology to the
solution of a problem of Greek religion® We can trace back
the name itself to the eighth century B.C., but we cannot say
when the false etymology first arose®, or when the name
acquired this ex Zypothesi fictitious ethnic significance. Accept-
ing Ahrens’ explanation, we can draw some interesting conclu-
sions bearing on the ethnology of the cult from the antiquity of
the word and the legends attaching to it. Itappears that in pre-
historic times certain settlements of the Apolline worship along
the northermost border of Hellas were in the habit of sending
first-fruits for the god to some famous cult-centre of his worship
further south. In the earliest times we should suppose that
this could be none other than Delphi, which was already famed
for its wealth in the days of Homer, when, as far as we can
judge, Delos was still obscure. The most ancient temple of
Delphi was built of laurel-wood from Tempe, according to the
legend, and built by Hyperborean architects, Pagasos and
Agyieus? And the ‘ Pythian way ’ that led from Tempe past
Larissa through Thessaly and the old Pelasgiotis, touching no
doubt at Pherai, and thence proceeding through the country
of the Ainianes and the old Dryopian settlements of Oeta,
through Doris and the territory of the western Locrians to
Delphi, must have been a route of ancient pilgrimage connect-
ing places that were hallowed by associations with the earliest

= O, Schroeder, op. cit., in a recent
discussion of the whole question pro-
poses another explanation : he assumes
a ¢pre-Hellenic’ word Bépis = * moun-
tain,’ and interprets “Y'repBépeor as ‘ those
who live above the mountains,’ that is
the ¢ heavenly folk’: but apart from the
doubts that might be raised concerning
this etymology, I do not find that his
paper throws much light on the ques-
tions of ritual and ethnology.

b Herodotus (4. 33) states that the
Hyperboreoi were mentioned by Hesiod
and by the epic poet of the Epigoni:
the author of the Homeric hymn to
Dionysos (. 29) refers to them as a
definite people imagined by him perhaps

as living somewhere at the circumference
of the Greek world : it seemsthat Alcaeus
conceived of them as a people living in
the north of Greece, probably in the
region of Tempe (R. 2569, vide infra,
p- to4). It may have been in the sixth
century, the flourishing period of the
Tonic colonies in the Black Sea, at a
time when the poetry and legends asso-
ciated with the names of Aristeas and
Abaris arose, that the transplantation of
the Hyperboreans to the country north
of Scythia, the dim land ¢beyond the
north wind,” took place (cf. Herod. 4.
13-15). Pind. OZ 3. 31 gives the first
example of the false etymology.
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period of the conquering Apolline cult 2#6¢&h  Along this
route in late spring or early summer came the sacred Delphian
boy who every ninth year, at the feast of the Stepteria, im-
personated the young god returning from Tempe, purified and
bearing the sacred laurel. And the poem of Alcaeus, para-
phrased by Himerius2%4—speaking of the return of Apollo from
the ‘ Hyperboreans’ in midsummer, a time that would coincide
nearly with the Pythian festival—suggests that this triumphal
return of the god was in some way associated in the people’s
imagination with the procession along the Pythian way. We
find then that the route led from and through countries
that might properly be called ‘Hyperborean.” It led from
Macedon, where the presumable existence of the name vmep-
Beperator as a synonym of “YwepBdpeoi—if we may trust the
Paroemiographi—and the designation of the harvest-month
as vwepPBeperatos are, as we have seen, facts of crucial signi-
ficance, and the later attested cults along the Macedonian
and adjacent coasts® may be descended in part from a very
ancient inheritance. Thessaly also was a land full of Hyper-
borean traditions; the significance of the names of Pagasos
and Themisto has been pointed out, while Crusius® has
ingeniously suggested that the very name of Pherai alludes
to the sacred ‘ carriers’: the antiquity and prestige of the cult
of Apollo at Pagasai, where Kyknos was in the habit of inter-
cepting the hecatombs that were passing by this place en route
for the southern temple®, are attested by Hesiod 2, and there
seems to be a legend of human sacrifice associated with it: we
can therefore understand why Philostephanos of Cyrene identi-
fied the Thessalians with the Hyperboreans as Mnaseas identi-
fied the Delphians? Possibly the cult-title of Kepdotos ¢ the
gainful ’ at Larissa may allude to the god whose revenues are
swelled by the transmission of the first-fruits; and the chief
functionary in his ritual at this city was called the apxidadm-
¢dpos, a name reminding us of the laurel-bearing boy from

* Vide Geogr, Reg. s. ». Thrace, ably regards this as proof that Pagasai
Macedon, was one of the halting-points of the

b Roscher, Zex. I. 2831. Pythian way.

¢ Miiller, Dorians, 1, p. 205, reason-
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Tempe, the human counterpart of the god ». As regards the
other tribes whose territory was traversed by the Pythian way,
the legends and the historical record sufficiently prove the
very ancient and close connexion of the Ainianes and the
Dryopians with Delphi ™ 144, Finally, that the Locrians were
associated with the Hyperboreans is attested by the curious
statement of the Scholiast on Apollonius, derived almost
certainly from Hekataeus, that the latter were divided into
three tribes, the Ozolai, the Epiknemidii, and the EpizephyriiZ2.
We may further note that these  Hyperborean’ North Greeks
are all mentioned in the list of communities that constituted the
Amphictyonic assembly 122 ; and we find in the constitution of
this religious association a marked preponderance of the North
Greek element, some of the leading Peloponnesian communi-
ties being not represented, also the reflection of an epoch when
society was still tribal rather than civic. We may conclude
then that the central point of the earliest Hyperborean or
North Greek Apolline ritual was Delphi, that the sacred way
from Tempe thitherward was the route of the first Hyper-
borean offerings, and that this may have corresponded more or
less with the line of the earliest southward migrations of the
worshippers of Apollo.

But these may have followed more than one path from the
Balkans into the Hellenic peninsula ; another wave of invasion
may have moved down from the Hadriatic through Illyria and
Epirus to Dodona. 1t is a very significant fact that this tract
of country lay on the route which the ¢ Hyperborean’ offer-
ings pursued in the historical times, and of which the goal was
Delos. It seems for a moment that we are here treading on
firmer ground. For there is no reason to suppose that the
Delians deceived Herodotus, or themselves were ignorant of
the places within or near the Hellenic border whence the offer-
ings came 2429, Something then was being transmitted in the
fifth century along the Adriatic frontier of Greece till it reached
Dodona, at which point, apparently, the carriers struck across
the mountainous interior and finally emerged on the shores of
the Maliac gulf; after which the offerings passed along the

a Geogr. Reg. 5. 9. Thessaly.
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Euboean cities of the Euripus, the last being Karystos, and the
link between Karystos and their final goal was the island
Tenos. If we are to find any wvraisemblance in the first part
of Herodotus’ statement, that the starting-point was Scythia,
we may interpret this to mean that before his time the Ionic
cities of the Black Sea were sending their quota and connected
themselves at some point with an old Hyperborean chain of
delivery. And his account may be thus reconciled on the
whole with that of Pausanias 242f] who informs us that the first
Hellenic station which received the Apolline tribute from the
Scythians was Sinope, whence they were then passed on by
the Hellenes—he does not say by what route—till they reached
Prasiai in Attica, and the Athenians finally escorted them to
Delos. And in the later prehistoric and all through the
historic period the sacred island attracted to itself the ¢ Hyper-
borean’ offerings and most of the Hyperborean legend, and we
hear no more of Delphi in this connexion. We are confronted
here with many difficulties in the way of the ethnological
explanation of the development of the ritual and the cult.

The Delian foundation is probably later than the Delphian.
Besides the evidence from the Homeric poems, which is of
some value, we have fairly clear testimony that the North
Greek cults of Apollo belong to the oldest period,and no such
archaic institution can be found in his more southern worships
as the Delphic Amphictyony. The oldest race in the Pelo-
ponnese that were devoted to the god, the Dryopians, preserved
a firm tradition of their aboriginal connexion with Delphi, and
to them we may trace the leading worships of Apollo Pythaeus
in the Peloponnese*4, and possibly the Karneian® In Arcadia
the god was obviously an intruder, and is scarcely associated
with the oldest and autochthonous divinities: the incident at
Pheneos, narrated by Plutarch® and the story of Leimon
and Skephros ¢, suggest in fact a certain hostility between him
and the aboriginal inhabitants. It has been shown already
how frequent are the traces of ethnic connexion between
Arcadia and North Greece ; there are some slight indications

% Vide infra, pp. 132-133- b g5y D. (de ser. num. vind. c. 12).
¢ Paus. 8. 53, 2-3.
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of a Dryopian settlement in Arcadia® and the name of
Apollo "Oykeudras at Thelpusa ®, as well as the religious asso-
ciations of this district, which have been examined in a former
chapter, point clearly to Boeotia. Again, there are reasons
for supposing that in the famous pre-Doric cult of Apollo of
Amyclai, which will be discussed later, an immigrant god dis-
possessed an autochthonous hero. Finally, in Attica his cult
marks the Ionic settlement, and won no hold on the Acropolis
nor any close association with the Zeus-Athena worship, and
cannot, therefore, have belonged to the aboriginal Hellenic
religion of the land.

From the analogy, then, of these facts we may regard the
priority of Delphi as probable, and may disregard the Delian
legend of the birth as valueless for the chronology of the cult.
And the general direction of Ionic migration makes strongly
for the belief that the Delos-temple was the later foundation.
The fame and power of the Apolline worship in the island
were entirely due to the Ionic expansion, and we cannot find
any clue that might enable us to trace it back to a pre-Ionic
period. We may believe that in their North Greek home the
Ionians were already ardent worshippers of the god, and had
already won the right of membership of the Delphic Amphi-
ktyony before they moved southward and over sea: and as in
a former chapter reasons have been given for the assumption
that they once had settlements in Boeotia, so here a thread of
connexion may be discerned between Delos and Boeotia in the
name of the Delian month TaAefiér and the cult of Apollo
Taidfios in the latter district . Both the cult and the name
of the month are unique, and the coincidence is not likely to
be accidental®. We may assume then that the Delian temple
and worship arose at a time when Ionic colonization was
pushing across into the eastern waters of the Aegean: for, as
Strabo tells us, Delos was a very convenient resting-place for

& Immerwahr, Kwlt. Myth. Arkad. route down the Euripus, as also in all
p. 137. probability the Delian personages Opis,

b Vide Geogr. Reg. s.2. ‘Arcadia’ Achaiia, vide vol. 2, p. 488 and De-

¢ The name and the temple of Delion  meter-chapter, vol. 3, pp. 71-72, and

on the Boeotian coast are probably to  R. 6o,
be associated with the Hyperborean
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those who were sailing from Greece to Asia, and the Delian
legend of the Ionic Theseus and the Cretan Ariadne suggests
that the island was in very ancient days a post in a trade-route
that joined Attica and Crete. We may also conclude that as
it was the Ionic yéry of the Attic tetrapolis who in the main
achieved the Ionization of Athens, so it was a branch of this
same stock that settled at Delos, for only in Delos and Attica
is Apollo known to have been warpgos or Tevérwp ® %% ; and it
is also probable that the settlement of Delos took place before
Athens became Ionic, as the only ancient Attic cult of Apollo
Delios was in the Tetrapolis¢8. 'We can easily understand
that this new and brilliant foundation of the Ionic religion might
attract the offerings of the Ionic communities even away from
Delphi. The statement then of Pausanias is entirely credible
that offerings came from Sinope to Prasiai on the Attic coast,
and were carried across thence by the Athenians to Delos 242f,
And an interesting inscription from Sestos of the second cen-
tury B.C.* supplies a confirmation that may not have been
noticed hitherto: certain games are mentioned, consecrated to
Hermes and Herakles, and performed in a sacred building or
enclosure called 16 "Y'mepBeperaior. We have here in an official
state-document the preservation of the Macedonian synonym
for the ‘“Y'répBopor or the “T'mepBdpeos : for it is natural to explain
the name in the inscription of Sestos as a designation of the
spot or the building where the * Hyperborean ’ offerings were
landed or lodged for transmission, if they were coming through
the Hellespont, or where the state of Sestos collected and
dispatched its own to join the contributions from the Black
Sea that may have come to Byzantium and then been trans-
mitted by land along the Thracian coast. In any case, the
fact that in the second century the name of ¥mepBepérar, of the
meaning of which there can be no doubt, was still preserved at
Sestos to designate the carriers of the sacred tribute, furnishes
strong additional support to Ahrens’ brilliant theory.

We cannot say whether the route given by Pausanias
converged at some point on the north-eastern coast with
that which Herodotus gives us on the authority of his Delian

¢ Dittenb. Spll. Inscr. 18t ed., no, 246.
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informants, or whether it was entirely independent, a specially
Tonic pilgrims’-way. Certainly the historian’s description
carefully omits all reference to Prasiai or Athens; but this
silence may reflect the local jealousy of the Delians in the
middle of the fifth century, when they had not yet entirely
lost their religious autonomy. It was from the Marathonian
tetrapolis that the signal was given for the dispatch of the
Athenian theoria to Delos ; and it was here, as we have seen,
in the oldest Ionic settlement of Attica, not in Athens, that
the Attic temple of Apollo Delios was erected. And Prasiai
might well have been a post in an old Delian route that came
from North Greece by Euboea and the Euripos; and the
Mycenaean finds at this place prove it to have been a pre-
historic settlement of some importance, while the legends
concerning Erysichthon ® attest its very early association with
Delos, an association probably independent of Athens.

But, in the Herodotean account, what is hardest to understand
is the reason why the Northern Greeks of Thessaly and the
Macedonian border, and the communities of the north-western
shores should have come to select Delos as the goal of their
offerings, if this—as has been argued—had originally been
Delphi. For why should the prestige of the later Ionic
foundation have persuaded the non-Ionic peoples of the north
to neglect the older shrine in this matter of the Hyperborean
oblations? We could explain it if we found traces of a bitter
rivalry between the two Apolline centres, which at an early
period might have lowered the authority of the Delphian.
But we do not find any. It may indeed have been some slight
feeling of jealousy that moved the Delphic oracle to encourage
the claims of the Boeotian Tegyra, as against Delos, to be the
birthplace of the twin-divinities ®. Yet the relations between
the Pythian shrine and the island-temple appear to have been
cordial, and the latter loyally acknowledged the religious
hegemony of the former, regarding it as a pious duty to
hospitably entertain all Delphians™, and never attempting to

a Paus. I.3I, 2 (tomb of Erysichthon 18, 5.
at Prasiai, who was buried there on his b Vide Plut. p. 412%
return from a @ewpia to Delos), cf. 1,
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compete with the former as a seat of mantic inspiration. In
Attica the organization of the Delian service was associated
with that of the Delphian®f, and in various ways the Pythion
at Athens with the temple of Delos?®; we have also a record of
the conjoint celebration in the island of the Pythia and Delia
by Polykrates the tyrant %8, In fact we may believe that the
Ionians, to whom the Delian worship owed both its foundation
and its brilliant prosperity, had been from of old, when still
in their prehistoric North-Greek home, closely attached to
Delphi, and would not be severed from their old allegiance
by the new cult-centre that they themselves had created.
Moreover so far is it from being true, that the Pythian cult
paled at all as the Delian rose to its zenith, that on the con-
trary the Ionic colonization which gave birth to the latter,
helped to exalt the prestige of the older oracular shrine; and
the Dorian conquest of the Peloponnese brought it a further
increase of power. Yet Delos became the ¢hyperborean’
depository not only for the Ionians but for the Northern and
North-western Greek stocks: perhaps because the transmarine
expansion, in which most of the communities took part,
suggested the convenience of finding a central island home
for the propitiatory cult of their leader Apollo, who had
become a god of the sea while retaining his character as a
god of the harvest. Later, we find the ‘Hyperboreans’
vaguely relegated to the west ®, perhaps even to the south-east,
of the Mediterranean world ; and this is just what we should
expect, according to Ahrens’ explanation; for the Greek
communities of the western waters, as well as those of the
Asia Minor coast, if they sent offerings to either Delphi or
Delos would be called ¢ hyperboreans,” so long as a reminis-
cence of the original meaning of the word survived. Hence
it is that Olen, who ‘came from the Hyperboreans 2’
appears dimly as a Thessalian, an Achaean, or a Lycian®;
and we may conclude that Lycia, hellenized by Apollo-

% Vide Geogr. Reg. 5.2. Delos. Hyperborean land. Crusius, op. cit,

® Vide Crusius in Roscher, 1, p. 2816.  p. 2818, quotes Apoll. Rhod. 2. 674, as

¢ There is only this indirect evidence  supporting it, but the citation appears
for the identification of Lycia with the to me to have no such significance.
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worshippers in a very early prehistoric period, sent back its
‘hyperborean’ quota to Delphi or Delos. Nevertheless the
northern element in the legend of the Hyperboreans is always
dominant, and herein lies its value for the early ethnology of
the cult. In no other worship of Greece do we find at so
early a time a similar ritual of pilgrimage and dedication to
a distant shrine. A glimpse is presented to us of a prehistoric
period, when religion had already transcended the narrowest
local and tribal barriers, when various Hellenic communities
were already worshipping the same divinity and acknowledging
to some extent a religious centre: when the nascent inter-
national law, which was religious in its origin, threw its aegis
over the pilgrim-couriers, the weppepées or vmépBopor or
vmepBepérar who travelled from place to place collecting or
transmitting the oblations, and bearing the arrow as the
badge of their tutelary god just as heralds carried the staff
of Hermes, and who were reputed to be pious because they
were sacrosanct.

The ethnological question need not be pursued further at
present : but a summary statement of it might emphasize
the following conclusions which a minute examination of the
phenomena will be found to confirm. The Apolline worship
at a very early, though perhaps not the earliest, era of Hellenic
history had struck deep roots in North Greece, and from
thence spread its branches southwards and across the sea:
of wider compass than Poseidon’s, it was already in some
sense the common property of the leading tribes in the north,
Thessalian-Achaeans, Ionians, Dryopes, and Dorians, before
the Dorian conquest of the Peloponnese and before the great
colonies were planted along the Asia Minor coast; and hence
in the later era of expansion it became a leading cult in the
cities of Aeolis and Ionia, and dominant in the Dorian Penta-
polis : the Peloponnesian Dorians were devoted to the cults
of Apollo ITvdaeds and Kdprewos, but both these they probably
found already established there by an earlier Dryopian immi-
gration, while the Amyclaecan Apollo was the divinity of the
Achaean® the Messenian Apollo Kdpvdos probably of a Minyan

* The Amyclaean cult had travelled to Cyprus probably in connexion with
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population2®; and Apollo Lykeios who gave his name to
Lycia belonged to the oldest stratum of the religion, and his
cult was the common heritage of many races?

We can now inquire into the personality of the God, noting
his characteristics in the earlier and later periods. Although
he may have entered Hellas already a deity of the political
community, yet some of his worships preserved a reminiscence
of savagery and wild life, and we may regard these as
aboriginal. The bow, his constant attribute, may have marked
the divinity of the tribes who lived mainly by the chase. And
of such a stage the cults of 'Aypaios at Megara, *Aypérys
at Chios and Aa¢pios in Kalydon may be distant survivals 55,
Even in the later period the wild-wood and the cave were
regarded here and there as his proper haunts: in two cities
of Cyprus he was worshipped as “YAdrys, ‘the god of the
wood,’ and inscriptions from the vicinity of Paphos dedicating
a grotto to him under this name, and the cult travelled over
to Egypt* By a coincidence we again find the cave-dwelling
god at a spot called *YAat near Magnesia on the Maeander,
where a striking ritual was practised of which Pausanias has
preserved the record®: the very archaic image of Apollo,
dedicated in a cavern there, inspired supernatural powers in
the priests, who were able to throw themselves from pre-
cipitous heights, to pluck up tall trees by the roots and to
carry them on their shoulders along dizzy paths. Such
phrenzied possession, that lifts the worshipper above the
ordinary level of humanity, was rarely found in the Apolline
religion of the historic period, and would belong rather to

some early ¢Achaean’ migration from
Laconia, which may also have brought
to the island the cult of Apollo ‘Exeirys,
from the Laconian Helos: see Geogr.
Reg. s.w. Cyprus: Steph. Byz. s.o,
“EAos: Meister, Die griech. Dialecte, 2,
p- 129 (from Deeke), cf. Rew. d' £t. grec.
1889, p. 231.

* The cults of Apollo ’Aypalios,
'Apxnyérns b0ios at Megara (R. 6, 64,
148), of Apollo (? Kafdpaios) at Sikyon
(R. 222° Geogr. Reg. s.7, Sikyon, cf.

Artemis, R. 79%), Apollo Teneates at
Tenea (Geogr. Reg. s.2.), 'EmBarfpios
and ®edpros at Troezen (R. 38, 145,
273%), as well as the chief cults of Argos,
seem all to belong to the pre-Dorian
period, so far as their legendary asso-
ciations are an indication. In the scanty
list of Elean and Achaean cults we can
find no ethnographic clue, except that
we may interpret the Elean Apollo
@éppuos as Aetolian, vide p. 16%,
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the votaries of Dionysos; but we may regard it here as an
aboriginal tradition that has followed the Thessalian colonists
to their new home, and that descends from a time when Apollo
in North Greece was still a deity of the wild wood, and when
his ritual was marked with the savage ecstasy of wood-magic.
The fashion of using the cave as a shrine was still in vogue
in the Mycenaean period—witness the Dictaean cave of Zeus
with its Mycenaean hoard of votive-offerings—and did not
wholly die out under the later civilization. It survived
naturally in some of the chthonian worships; but Apollo
was not ‘chthonian’; and probably at the beginning of his
Hellenic career, and certainly by the time he arrived at Athens,
he had shaken off most of his savagery, and had become a
deity of the higher political life. Therefore it is all the more
surprising to find him still worshipped at Athens as a cave-
dweller as late as the Roman period®; beneath the northern
rocks of the Acropolis, which were called Makpaf, was the
cavern which Euripides mentions as the scene of the union
between Creusa and Apollo, and which, through the legend
of Ton, was associated with Delphi and the Ionic settlement
of Attica,and intimately connected with the official and politi-
cal life of the state. In Hellenic life it often happened that the
trace of the primitive fact still survived in the higher social
organism ; but there are special facts which will be examined
below ® explaining why the political deity of Athens should
still haunt the cave.

To the same aboriginal period the worship of Apollo
Avkeros” must have belonged. The history of this title is more
curious than that of any other in Greek religious nomen-
clature, the name of the country of Lycia probably, and
the French Lycée obviously, being derived from the appella-
tive of a primitive god of wolves. For this is etymologically,
at least according to the data which we have to work on, the
only right explanation of Adkewos, and the other theory that
derives the word from an assumed form Adkp="‘light,” which
appears in dupikn and AvkdBas, is etymologically unsound.
Serious error has arisen both among the older and younger

& Vide Geogr. Reg. s. 7. Attica. b Vide pp. 156-157.

FARNELL. IV I
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school of mythological inquirers® by ignoring the well
attested law of adjectival formations, by which noun-stems
in o [€] give rise to adjectival forms in ewos [tos] and stems
in a to forms in ‘aws.’ Therefore the forms Avkeios and
Avkaios cannot be explained, as they usually are, by reference
to the same noun-stem : the former can designate a wolf-god,
and cannot designate a light-god; the latter can designate
a light-god, but not originally or except by false analogy a
god of wolves: and what else these two terms could re-
spectively mean we cannot with our present material discover.
Now, through a natural error of popular etymology, the
wolf strayed into the legend of the Arcadian Zeus Awkaios
and possibly into his ritual: but the animal is far more in-
timately at home in the legend and the ritual of Apollo
Adkeros®. It was the wolves that led Leto in her travail,
herself in the form of a she-wolf, from the country of
the Hyperboreans to Delos, or to the river Xanthos in
Lycia™®; and Apollo may have been called Avkyyeris by
Pandaros in the //ad in the sense of ‘born from the she.
wolfe’ Apollo sends the wolves to nourish his own child,
Miletos, in Crete 7™ ; and in the Argives’ legend, explaining the
origin of their ancient cult of Apollo Avkeios, concerning
the combat between the wolf and the bull on which hung the
question of the sovereignty of Danaos or Gelanor, Apollo bade
Danaos worship him as the chief deity of the community
if the wolf conquered, but Poseidon (the bull-god) if the
victory went to the bull. This is the story as preserved by
Servius?; and even in the somewhat different version that
Pausanias 7f and—with trifling variations—Plutarch follow, in

& Examples are too numerous to
quote: I was under the influence of the
same error when I wrote vol. 1, pp. 4T,
92; perhaps the first who set the modern
classical anthropologist on a false scent
in this matter was Professor Robertson
Smith in his article on ‘ Sacrifice’ in the
Encyclopaedia Britannica. The deriva-
tion of Adkeios from Avkn (=light)
was rife in the Hellenistic period, vide
Macrob. 1. 17, 37.

® The orthography of the title of Zeus
never varies: Apollo’s epithet Adreios
is once—in an erroneous gloss of
Hesychius—given as Avwafos ™' : but the
classical writers and the inscriptions
are entirely in accord as to the form.

© Avkn-yevis can arise from the stem
Avko; cf. venyevys, inagyBéros, Tohepa-
Séros. Vide Curtius, Greek Gram. Expl.
Pp- 165-166,

4 Aden. 4. 377
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which the wolf appears merely as the symbol of the ad-
venturous stranger, it is still the god who has sent his familiar
animal. There are certain transformation-stories also in which
Apollo himself takes this animal form : in this shape he slew
the Telchines, and united himself with Kyrene. What is
more important than these legends are the records that show
that the wolf was occasionally his sacrificial animal; this is
expressly stated by the Scholiast of Sophocles in regard to
Argos"f, and the story given by Pausanias 74 seems to point
to some kind of sacrifice once offered to the wolves at Sikyon
in the temple of Apollo Avkeios® Being then the familiar
animal, and at times the sacrificial victim, it is probable that
the wolf was in some way regarded as ‘the double’ or the
incarnation of the deity. For the older theories that read
symbolism everywhere fail to explain Apollo Adkeios: in a
few legends the wolf may have symbolized the stranger, but
there is no other legend besides the Argive attaching to Apollo
Lykeios where the stranger appears at all. Perhaps the wolf
may have occasionally been regarded as typical of death and
the lower world, and for this reason Hades or the demon-hero
of Temesa may have been represented with wolf’s skin for
cap or mantle; but it is difficult to discern any genuine
chthonian feature in Apollo.

Nor, finally, does the wolf in Greek mythology possess any
astral or solar significance that we can recognize ®. Probably,
no symbolism was intended at all in this association of the
animal and the god.

We are very possibly confronted here with a remnant of
direct animal-worship (or half-worship), upon which the cult
of a higher god is engrafted : the primitive Greek may have
made occasionally propitiatory offerings to the wolves, as the
Acarnanians made to the flies¢; and in fact we are told by
a scholiast that a man who killed a wolf in Attica used ‘to

& Prof. Robertson Smith—Religion of some modern writers, as might be
Semites, p. 209—interprets the record in  expected, have tried to attach a solar
this way. symbolism to Apollo’s wolf.

b Macrpbius believed that in Egypt ¢ Clem. Alex. Protr. p. 34, P. (soalso
both Apollo and the wolf were wor-  at Leukas, Ael. Vaz. 4#. 11. 8).
shipped as solar beings, [R.7P]; and

I2
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make a collection’ for its burial ®, that is to say buried it with
costly and propitiatory offerings ">.  We are at liberty to con-
jecture that the wolf was once reverenced in Greece, as the
sacred animal of a wolf-tribe, and that an Apollo Adkeios
supervened upon or emerged from a tribal totem-cult. But
there is no trace of a wolf-tribe in Greece, like the Hirpini in
Italy b, and animals are frequently reverenced by tribes that
do not take them for their badge, nor can we discover any-
thing clearly totemistic in the legend or ritual of Apollo
Lykeios. But we win from it a glimpse of a very primitive
period of religious thought when Apollo was still the wood-
deity of a race of hunters and shepherds, and the fierce beast
of the wood was regarded as his natural and sacred associate
and occasional incarnation. And even the later and civilized
Greece recognized in him the deity of the chase, who cherished
the living things of the wild ¢, and to whom the hunter offered
a thank-offering for his game®.

We can now trace out the geography and the progress ot
this special cult. Like the others, it doubtless travelled south-
wards from the north. We may discern a trace of it on the
old Hyperborean route that led from Tempe to Delphi, if we
follow a clue that is afforded by the anonymous story which
Servius preserves: ‘after the death of Python it was a wolf
that first brought Apollo the laurel from that place which is
called Tempe’?. But Apollo, or his human representative,
came down from Tempe, bearing the purifying laurel ; it seems
then to have been remembered that he once moved down that
highway of Hellenic conquest in the form of a wolf-god. It is
certain that the worship existed at Delphi 2, for in the well-
known Labyadai inscription (fifth century B.cC.) mention is

* This is not really inconsistent with
the statement of the Scholiast on Aris-
toph. Az. 368, that an old Attic law
ordered the killing of wolves and gave
large rewards to the slayer. The Ainos
seem to slay the bear freely, but are
careful to propitiate him, vide Frazer,
G. B.2 2, pp. 376 and 429.

b The statement of Servius, den. 2.
785, reveals a wolf-worship once prac-

tised on Mount Soracte by a wolf-tribe,
the Hirpini, who dance a wolf-dance.
The wolf figures in hieratic Mycenaean
art, and was therefore probably a sacred
animal in the Mycenaean period: on
a Mpycenaean seal in the museum of
Candia we see two wolves heraldically
grouped around a pillar like the lions
on the Lion-Gate.
¢ Cf. Aesch. 4g. 55.
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made of the sacrificial skins belonging to § Adkewos: and in
the temple near the ‘great altar’ stood a bronze statue of
a wolf, which as the cicerone informed Pausanias was dedi-
cated to commemorate the following incident : a temple-robber
had buried some treasure that belonged to the Delphic god
on Mount Parnassos, and as he lay asleep there was attacked
and slain by a wolf, which thereupon went every day to the
city and by its howls at last attracted people to the spot, and
the gold was recovered; the wolf was evidently inspired by
Apollo Lykeios. It is possible—though the evidence of a late
Orphic fragment is not enough to pronounce on "»—that it was
as Adkeios or Avkwpevs that the god first delivered his Pythian
oracles, as in other places we find the wolf-god dealing in
divination. The cult is not found elsewhere in North Greece;
but it must have reached Attica at an early period, where it
flourished down to a late age2 An archaic inscription attests
its existence at Spata near Marathon, and we may suppose it
to belong to the earliest Ionic period; the Lyceum at Athens
stood on the south of the Acropolis, near the district known
as Agrai, and the temple-legend associated it with the early
Pandionid period, while a story was told to explain its dedica-
tion, which savours perhaps—from a very long way off—of
a primitive wolf-sacrifice®, It is difficult to discern what
special character attached to the worship in Attica: we find
Aeschylus in a well-known passage ’r appealing to Apollo
Avkeros with a full sense of the original significance of the
epithet : but the dogma that is sometimes maintained, that
it expresses generally the darker and destructive aspect of
Apollo in contrast to the brighter, is unproved and im-
probable ¢, The history of the Athenian building known as
10 Avkewor was chequered: by the fifth century B.C. it had
come to be used as a gymnasium, and its precincts for military
exercises especially of the cavalry; in the fourth century it
was chosen for the school of Aristotle, and hence the name
has survived in modern Europe. All this may have been
pure accident; we need not conclude that a god who was

¢ Geogr. Reg. 5.2. Attica, cf. R. 4%, © Vide Soph. Electr. 1379.
b Schol. Demosth. 24, p. 114,
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originally wolfish had come to be regarded as a power to
whom warlike manceuvres or philosophic lectures might be
specially consecrated. But certainly at an early time the cult
of Avkeios became as civilized as any other; and it is possible
that at Athens he grew into a patron-deity of the law-courts.
At least, this will be proved if it can be shown that the Attic
hero Adkos, whose statue ‘in wolf’s form’ stood near the law-
courts, was merely a degenerate form of the god; but this
question belongs to a separate chapter on hero-worship. For
the present it may be enough to note that the deity under
this title is nowhere explicitly associated with any legal
functions or with any advance in legal ideas, as Aei¢pivios
was ; unless we choose to interpret a vague passage in Philo-
stratus’ Heroicus, where Apollo Adkeios is called ®déios, as an
indication that the wolf-god protected the exile and was there-
fore interested in the higher law concermning homicide " ; but
the context does not bear out any such interpretation.

The grave of Nisos behind the Lyceum connects this cult
with the Megarid, whence it is probable that Athens derived
it. The records attest its antiquity in the Isthmus and in the
Peloponnese "°~8, and we may regard it as a heritage from
the pre-Dorian days. The Argive appears to have been the
most prominent 7T ; its origin was, as we have seen, associated
with the legend of Danaos?® whose throne was preserved in
the temple amidst other monuments of great antiquity ; and
still in the days of Pausanias the shrine was ¢ the most re-
markable in the city.” It seems that here was maintained the
perpetual fire, which we find in certain Greek communities,
as we find it in the Vesta-service at Rome, the symbol of the
continuity of the state: and it is noteworthy that this is here
consecrated to Apollo, though the Argive Hera, the elder
deity, remains the chief divinity of the state.

The current of Greek colonization, Aeolic and Ionic, bore
the cult of Lykeios across the Aegean, and in Kalymna, where
he appears to have been the chief god of the state®, it may

¢ So far as the temple-legend is worth b Vide Diod. Sic. 5. 54; Hom. 7/. 2.

anything, it suggests that the Danai 67S: the lyre, the coin-type of Kalymna
were a Hellenic tribe coming from the before s00 B.C.: Head, Hist. Num.

north. P 534.
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have been planted by a Thessalian or Argive settle-
ment ¥,

But the most interesting ethnologic problem which the study
of Hellenic religion and myth may hope to elucidate is pre-
sented by the name of the country of Lycia. Some modern
writers are inclined to derive the word from the appellative of
Apollo that we are now considering #; but the theory needs to
be submitted to a more searching criticism than as yet it has
received.

In the first place we have every reason for believing that
Awvkia and Avxio is Greek and not an aboriginal word adopted
by the earliest Hellenic immigrants: for at no time did the
natives call themselves by it, but their ethnic names were
Teppirar, Tpeuirar [= Trmili], or MiAda.. The word being
Greek, we should certainly suspect a connexion between it
and Apollo Avkewos, especially when we remember how fre-
quently the names of places in Greece betray a religious
origin, and how powerful must have been the influence of
the Apolline cult in Lycia in the pre-Homeric as it was in
the post-Homeric times. For in the //iad, the Lycian heroes,
who are altogether of Hellenic character, are specially dear
to Apollo and swear by Apollo Avknyenfs, an epithet which
may have meant for Homer ¢ Lycian-born,” though originally
it probably designated ‘ the son of the she-wolf’ The Helle-
nization of Lycia goes back far into the prehistoric period,
and we may believe this corner of Asia Minor to have been
the earliest vantage-ground of Hellenism on the Eastern
continent. The legends attempt to lift the veil for us, and
we discover the greater value in them the more we examine
them. The Hellenic settlement is represented by the names
of Xanthos, ‘Bellerophon, Iobates, Sarpedon, Glaukos, and
Pandaros, and the immigration starts from Crete or Rhodes

a Miiller, Dor. 2. 2, § 3; Kretschmer,
Einleitung, p. 370; Bury, History of
Greece, p. 62, is doubtful; Fick, Vorgrie-
chische Ortsnamen, pp. 2, 132, believes
in a ¢ Hittite ’ race of Lukki, from whose
pame and presence the names ¢ Lykia
Lykaonia,” even the Arcadian Lykaon

and Lykosura, are derived : the ancients
usually connected the name with the
hero Adwos, the Athenian (Herod. 1.
1735 Paus. 1. 19, 3) or the Rhodian
(R. ¥9); but this Lykos is usually
attached to Apollo Adxeios.
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with which Argos is associated® These names are all Hellenic
—with the possible exception of Sarpedon—and are connected
with Lycia by no mere fiction of ballad-song or epic-poetry.
Xanthos, the eponymous hero of the Lycian city, is the son of
Triopas® from Argos. Bellerophon and Glaukos belong to
the Isthmus of Corinth and the Argolid, where the cult of
Apollo Adkeios must have been strong in the pre-historic
period ; and they also won a firm footing on Lycian soil in
pre-Homeric days. According to Alexander Polyistor it was
Bellerophon who changed the name of the people from Tremili
to Lykioi¢ and his memory was maintained in the land- by
a later hero-cult which Quintus Smyrnaeus attests, and to
which some lines in Glaukos’ speech in the //iad may refer ¢
The passage in Quintus is specially valuable, for it proves the
existence in Lycia of a hero-cult of Glaukos also, and it
attaches to it a ritual-legend which is really a replica of the
Thessalian-Lapith legend of the death of Kaineus. We find
also that Pandaros and Sarpedon were worshipped in later
times in Lycia® and the memory of the latter was cherished
in Cilicia—a land closely connected with the former—by the
cults of Apollo Sarpedonios?® and Artemis Sarpedoniaf,
the deity taking a title from the favoured hero, as not in-
frequently happened. Finally the names of Glaukos and
Iobates were preserved as eponyms of a Lycian deme and
tribe, while ‘ Sarpedon’ survived as a personal Lycian name .
This roll of ancestor-heroes then possesses a certain reality,
and we may believe that they were brought to Lycia by the

* Attica only comes to play a partin  tomb from Xanthos with the Argive

the Lycian settlement, because the Attic
hero Lykos was well known and was
sure to be connected with the name of
Lycia. The version in Herodotus, who
is our first authority for this connexion,
may indicate that the Attic influence in
Lycia, to which the later art testifies,
was beginning to be strong in his day
(1. 173).

> Triopas has been regarded as iden-
tical with the three-eyed Zeus of Argos,
and if we could connect the divinity who
appears under three forms on the Harpy-

god (see A. B. Cook, Class. Rew. 1904,
P- 75), we should have another clue of
connexion between Lycia and Argos; but
vide p. 287, n. c.

¢ Steph. Byz. 5. 2. Tpeuirn (Miiller,
F. I G. 3, fr. 84).

4 72 6. 194 ; Quint. Smym. 10, 158.

® Strab. p, 665; C. 7. G. add. 42647;
Schol. Arist. MVub. 622.

f Artemis, R. y9™,

8 Steph. Byz. s.z. TAavkov Sfuos.
C. I. G. add. 4269°.
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first wave of Hellenism that reached these shores. For we
must connect them with the name of Avkior, which according
to our lights we must maintain to be Greek, and intimately
with the worship of Apollo; and this on close examination
proves to be purely Hellenic in Lycia and not intermixed
with barbaric elements, unless we choose gratuitously to
regard the divination by the sacred fish at Sura %* to be an
alien trait. In fact the Hellenic element must have been
stronger originally than the facts presented by the later
period would suggest? when it seems to have been almost
submerged beneath the aboriginal.

Now the legends, connecting the earliest immigrant settle-
ment ultimately with Argos but immediately with Crete, and
the Rhodian tradition, cited by Diodorus from Zeno the
historian of Rhodes, that the Telchinian Lykos migrated from
Rhodes and founded the temple of Apollo Lykios on the
river Xanthos™, have a wraisembdlance of their own, and
accord with certain other legends and certain facts®. But
what we should immediately look for is evidence of the ancient
existence of the cult of Apollo Avdkeios in Lycia, in Crete, and
Rhodes. And the evidence is only vague and indirect. As
regards Lycia and Rhodes, we have merely the statement of
the Rhodian historian”® and we cannot with certainty con-
clude from it that a cult of the wolf-god existed in his own
day at Xanthos; for it is not discernible on the Lycian coins ¢,
nor in the records concerning the oracular shrines of the
Lycian Apollo. In Crete there is certainly a trace of it pre-
served by the legend that the Cretan infant Miletos, the child

* The evidence from the place-names,
especially Xanthos, corroborates this.

P Daidala, the name of 2 mountain in
Lycia and on the Rhodian mainland,
Strab. p. 664: Xanthos worshipped in
the Lycian city from Argos and Crete,
C. 1. G. 4269° August. De Civ. D, 18,
12, Steph. Byz. s. 9. Bdvfos; ancient cult
of Apollo, 'EpvbiBios or "Epefimos in
Rhodes and Lycia, R. 23; the Lycian
alphabet accords with the Rhodian in
the use of the non-Phoenician double

60 ; since Kirchhoff wrote, the Rhodian
alphabet is found also to belong, like the
Lycian, to the * Western * Group).

¢ The inscription AméAAwy Avkios on
coins of the Imperial period merely
designates the God of the country: vide
Geogr. Reg. 5.2 Lycia. One of the
late Latin compilers of mythology pub-
lished by Bode says indeed that Apollo
was represented in Lycia as of wolfish
form (R. 7®); but his treatise is full of
absurdities and we cannot trust his
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of Apollo, the founder and eponymous hero of the famous
Carian-Ionian city, was suckled by wolves which Apollo sent
to save him when he was exposed "™: and the Lycian Sar-
pedon was also regarded as one of the founders of Miletos 2
But neither in Miletos nor in Crete have we definite record of
the worship of Apollo Adkeros. Nevertheless the theory that
is here being discussed is not discredited by this lack of the
decisive proof : the legendary association of Rhodes and Lycia
with Argos is an important fact, for this latter of all places in
the Peloponnese was devoted to Apollo Adkeios, and it is
a significant point that the Argive cult also possessed that
oracular character which marked all the Apolline cults of
Lycia™, and that both at Patara and Argos a prophetess
was the medium of inspiration. We may finally note that
the Cilician city of Tarsos, which according to a strong tradi-
tion was an Argive colony, worshipping Perseus as its hero-
ancestor, preserved on its coins an archaic type of Apollo with
his wolves 7°>.  'We find too that Lycian influences in Tarsos
are independently attested by the worship of Apollo-Sarpe-
donius at an oracular shrine %5 either in or not far from
Tarsos, and the name of this city was associated with the
myth of Bellerophon®.

We may then hold as the most probable hypothesis that
the name of Lycia arose from a very early Hellenic migration,
starting originally from Argos and moving vig Crete and
Rhodes, of worshippers of Apollo Adkeios, who themselves
may have been called Avketor, or—more probably *—may have
given the name 7 Awvkela to the ground which they first
occupied on the eastern shore and on which they built the
first shrine of their tribal god ; and we may further conjecture

that this was on the coast near Xanthos and Patara. And if
* Strab. p. 634, from Ephoros. Cilicla, Bull. Corr. Hell. 1904,
b Steph. Byz. s.z. Tapods, quoting p. 422.

from Dionysius Thrax é&v 7§ mepl
‘PdBov. An Argive inscription of the
early Imperial period commemorates
“the renewal of the ancient friendship
of the Aigiaii of Cilicia with our city,’
and speaks of the visit of Ferseus to

¢ There is, so far as I am aware, no
clear instance of a Greek tribe named
directly after a deity or the appellative
of a deity: but place-names so derived
are VEry numerous.
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the Ruka mentioned in the inscription of Rameses II are
really the Lycians—a view accepted by most Egyptologists—
then we have proof of the presence of Hellenes in Crete and
on the eastern shore before the fourteenth century B.C.: a fact
of primary importance for the ethnologic questions raised by
Dr. Evans’ recent discoveries in Crete.

Continuing now the survey of those forms of worship that
belong to a more primitive life, we notice the frequency of the
cults in which Apollo appears as the pastoral god, the deity of
the flocks and herds, being occasionally worshipped in con-
junction with Pan and the Nymphs?, as in the recently
discovered cave-shrine of Vari in Attica® and possibly at
Gythion®. In Epidauros, Arcadia, and probably Corcyra,
he enjoyed the title of Ndutos, which no doubt originally
referred to the pasture, though Cicero states that it was inter-
preted in Arcadia as a designation of the god of law: while
Servius informs us that the bucolic song was consecrated to
Apollo Nduies, descending from the time when he fed the
flocks of Admetos®. In Dorian and Ionic communities we
find the same functions assigned to him by means of similar
appellatives 1! ; Laconia called him ®opaios and @opdrys, the
giver of the seeds of life®, he became the goat-god in NaxosZ,
and in Arcadia, where as a powerful intruder from the north he
usurped to some extent the place of the older deities Pan and
Hermes, a temple was raised on the banks of the river
Karnion to Apollo Kepedras, the god of horned cattle, himself
perhaps imagined as horned *: while at Patrai we hear of
a statue representing him as standing with one foot on the
cranium of an ox '3, This pastoral nature must have belonged
to him in North Greece, as is evidenced by the legend of
Admetos and by the cult-epithet of T'aAd{ios, which, as Plutarch
says, the Boeotians gave him believing that abundance of
milk in their flocks and herds was a token of the presence
of the god in their midst %

In this connexion, an important special question arises
concerning the relations of Apollo with Aristaios, the hero
of the pastures and many of the arts of husbandry. It seems

& Vide Amer. Journ. Arch.7,1903. b Vide infra, p. 312. ¢ Vide infra, p. 44L
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that Hesiod, and in a sense Pindar too, identified the hero
with the god, and we have proof that Apollo was called
’Apioratos in Keos®. The question whether the hero was
originally a distinct divine personage, or merely emerged from
the higher god in consequence of the detachment of an
epithet, will be considered elsewhere. It is enough here to
note that the connexion or interdependence of the two is not
always maintained, and that ’Apioralos—which must have
originally meant the *son of ’Aplorn,’ probably a synonym
of Artemis-Kallisté—is not likely to have been in the first
instance an appellative of Apollo. The union of the two
probably arose in North Greece, and Pindar, who says that
men will ‘consider Aristaios as Zeus and holy Apollo,’
describes the hero as ‘the follower of the flocks,” éndova
pihor. Tt has been supposed by Reinach that these words
may explain the Cypriote cult of Apollo ’Ondwy Me\dy-
#0510, which he would derive from an old Arcadian cult
of Aristaios: the Cypriote dedications, however, do not
throw any light on the meaning of the epithets®,

Like most other Greek divinities, Apollo was worshipped
in his turn as a god of vegetation, aiding the growth of trees,
flowers, and the harvest. The laurel, the plane-tree, the
tamarisk, even the apple-tree, are sacred to him, and some of
his appellatives are derived from them 1%-1%43: of these
the most important is dagungpdpos ¥, which must be con-
sidered in connexion with the ritual of the da¢ungpdpia®. We
find the epithet at Larissa, Chaironeia, Eretria, Thebes, and in
the Attic deme of Phlye, and at Thebes and Larissa it was
applied both to the god and to his human representative
who walked in the festal procession carrying the sacred
laurel-branch. The term and the ritual acquired a mythic
allusion to the Hyperborean journey of Apollo who proceeded
from Tempe to Delphi, bearing the sacred branch of purifica-
tion after the death of Python. But probably the service was
originally not mimetic, but purely ritualistic, like the carrying

* Concerning MeAdvéios there seems  that it was derived from some Cypriote
no better explanation to offer than that  village or district named Méxavéa,
of Mr, Hogarth’s Devia Cypria, p. 25, b Vide pp. 284-286.



1v] APOLLO-CULTS 125

of the elpesidim, a piece of old-world vegetation-magic, the
evergreen laurel-bough being borne as a fructifying charm.
The geography of the cult shows clearly its North Greek
origin, and we may believe that the district near Tempe was
probably its original home; it may have reached Phlye from
Boeotia or Eretria®,

Among the vegetation-cults, our attention is specially
engaged by the Amyclaecan Apollo, the divinity to whom in
part at least the great Laconian festival of the Hyakinthia
was consecrated 1% 246,  The latter will be examined in detail
among the other festivals of Apollo towards the close of this
chapter. As regards the god himself, we are told by Pau-
sanias that the statue of Apollo at Amyklai was of a very
ancient type, aniconic except for the head, hands, and feet, the
head bearing a helmet and the hands a bow and spear; that
this stood above a base which had the shape of an altar, and
which was regarded as the grave of Hyakinthos,a bronze door
having been let into one of the sides, through which offerings
were poured to the departed hero before the sacrifice to the god.

We are all familiar with the legend of Hyakinthos, part of
which is probably late, and which is not relevant to the cult
except at the one cardinal point—the death of the hero.
Now at Amyclai the god was clearly enough distinguished
from the buried Hyakinthos, and the distinction was marked
in the ritual of the Hyakinthia. But at Tarentum ! the tomb
of Hyakinthos was sometimes called the tomb of Apollo
Hyakinthos® A similar question then must arise here as that
which the Aristaios-cult presented: is the original deity of the
Amyclaean worship an Apollo ‘Tdkwfos, from whom, as the
appellative becomes detached, a hero Hyakinthos arises as an
emanation? or is Hyakinthos the name of an older aboriginal
deity or divine personage, whose cult was invaded by Apollo,
with the effect that the older was partly absorbed by the
younger god? The question is of much more importance than

8 Tt is a coincidence worth noting that b There is not the slightest reason
the name and legend of Lykos occurs for tampering with the text of Polybius,
both at Phlye and Thebes; Paus. 4. assome would do,

1, 7.
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the former one for the true understanding of the old Apolline
cult ; and it is partly an etymological problem.

To say no more than that the god and the hero were simply
named after the flower is a trivial explanation that contents
no one. The Greek ddxwfos was a species of iris, and it
appears as a religious symbol, probably as a badge of the
Earth-goddess, in Mycenaean religious art® But if Apollo
had taken an appellative from a favourite flower, we should
not have heard of Apollo “Ydxiwfos, but “Yaxivbios, or “Vakweds,
or “Taxwlorpdpos as Artemis was called. The flower of course
could be personified directly by the quick imagination of the
people, and we should expect to hear a story of a beautiful
youth, just as we have a Greek love-story about Daphne or
Laurel. But there was no serious worship of Daphne. The
Greeks could create these airy half-palpable forms, and
quicken them with myth and art: but they were not trivial
enough to make the personification of a flower the object of
a national and eamest, even gloomy, worship, so imperious
in its demands that warriors must suspend the course of a
campaign, in order that they might return and bewail the
death of a deified iris.

At least the student who has worked on the old veins of
religious thought will be slow to believe this; and he will feel
justified in his unbelief when he discovers that the particular
flower does not appear at all in the record of the Hyakinthia
or in the Amyclaean ritual of Apollo.

The more scientific view of modern etymology is no doubt
the true one, that the name of the flower and the name of the
god or hero are derivatives from the same root, which appears
in Sanskrit, Latin, Irish, and English, and in form and meaning
corresponds to our word ‘young’: so that Hyakinthos was
probably one of the many vegetation deities of the Greek soil
who dies and becomes a nether power, but being always
‘young’ may have been regarded as the male counterpart of
Kore.

Now Hyakinthos, so interpreted, might certainly have been
nothing more originally than an epithet of Apollo, who was

* Vide A. J. Evans, Hell. Journ. 1901, p. 148.
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undoubtedly a pre-Dorian deity of Amyklai® and who at
an early period was regarded as par excellence, a youthful
divinity. An interesting gloss of Hesychius ** informs us that
the Laconians called Apollo the ¢boy-god, Kovpldios—we
may compare the worship of him as Kovpeos at Teos—and it
goes on to state, if we accept a probable and slight emenda-
tion, that this Apollo Kovpl{Sios was also called rerpdyep. A
¢ four-handed > Apollo seems at first sight a monstrous type,
but its authenticity is confirmed by the trustworthy authority
of the Laconian Sosibios, who wrote on the religious anti-
quities of Laconia in the third century B.C, and who
associates it with Amyclai #; and the title could easily have
arisen from some double herme-representation, in which
Apollo was grouped back to back with some other personage,
whom Wide plausibly conjectures to have been Hyakinthos®.
Therefore, on this theory, Kovpidios would be a later synonym
or translation for the original divine epithet “T'dxwfos.

Yet most writers agree with Rohde’s view that Hyakinthos
belongs to an older stratum of religion than the Apolline.
‘We should be almost compelled to admit this and to separate
the two personages, if the word itself in respect of its suffix
betrayed a non-Aryan formation ; and many modern philo-
logists maintainth at Greek words ending in vfos (Perinthos,
Korinthos, &c.) are formed with a sufix that does not
properly belong to the Indo-Germanic system ¢, but may have
come into Greece from Caria ; Hyakinthos, therefore, must be
relegated to the pre-Hellenic, pre-Apolline, and probably
non-Aryan epoch. But this etymological dogma does not
appear to be universally accepted, and the argument, which
has certain flaws in it, cannot be pressed home. But other
reasons than the etymological can be urged in favour of the
original independence of Hyakinthos. He was essentially
a chthonian power and worshipped with a gloomy ritual, and

¢ Mycenaean remains have been found  dydv in Laconia, such as the Hya-
in the excavation of the Amyclaean site, kinthia, follows from Hesychius’ gloss,
vide Eph. Arck. 1892, p. 18. R. 101.

b Lakon, Kulf. p. 96: that Apollo ¢ See Kretschmer’s Einleitung in die
TeTphyxerp was president of some national  Geschichte d. grieck. Spracke, p. 402,
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with évaylopara, the offerings consecrated to the dead. Now
such a character is wholly alien to Apollo. This god is
interested in pastoral work and agriculture, like all deities of
early society, and he attracts to himself a certain vegetation-
ritual. But he never becomes a subterranean personage, or
familiar with the shadowy powers of the lower world:
¢ Apollo loves the joy of the song and the music: but dirges
and wailing are the portion of Hades,' sings Stesichorus 22 ;
‘ He is not one to be present with those that lament,’ as the
chorus in the Agamemnon say to Cassandra; scenes of death
and sorrow were as a miasma to him, and therefore the
Argives, in fulfilling the ancient ritual of the éyxmopa, im-
mediately after their mourning for the death of a kinsman
was ended, extinguished their fires as if polluted by the death,
and by sacrament and expiation purified themselves to
Apollo 2%®»,  In fact, no aspect of the Apolline character is so
strongly marked as his love of the daylight and of the genial
mood. But is this a later development, and had he also once,
like so many other Greek divinities—even the sky-god Zeus—
a chthonian or darker side? It is hard to attain to certainty
in these discussions, and we can only weigh probabilities from
the facts that are recorded. We are familiar by this time
with the sort of ritual and legend that were likely to attach
to the under-world or buried deities ; the nightly sacrifice, the
mystery, the swine-offering, some story of death, are character-
istic of them. Now we have only two doubtful instances
of a sacrifice to Apollo by night, namely in the divination-
ritual at Argos and Klaros* 199 there are only three
examples of the offering of the wild boar—perhaps a
Dryopian tradition*—and the domestic pig was used in-
deed in the lustral ceremonies owing to the influence of
ancient tradition, but was not his ordinary sacrificial animal,
and was specially forbidden in the service of Thasos 202 ; there
are no Apolline mysteries®, nor any genuine story or ritual

& Vide infra, p. 133. Reg. 5.2.) : as far as I know the strange
b There was, if we may trust Artemi- title has never been explained or even
dorus, a cult of Apollo Mdorys at the noticed : it might possibly be due to
Lydian town of Daldis (vide Geogr. Mithraic influences; Apollo-Helios was
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suggesting clearly the death of the god. As regards the last
point the question may have to be raised again in respect of
the Thargelia and Karneia, and the statement just made may
appear to conflict with the citations given from Porphyry and
Mnaseas *! ; according to the former Pythagoras inscribed an
elegy on the grave of Apollo at Delphi, in which he made
him out to be the son of Seilenos, slain by Python, and
buried in the tripod ; while Mnaseas, the historian of Patrai,
gravely informed his readers that Apollo had been struck
with Zeus' lightning and slain, and carried out to burial
‘by a lower class of undertakers.” It is difficult to deal with
stuff like this, or to say which is the more worthless, the late
Pythagorean forgery, in which Apollo is confused, perhaps
deliberately, with Dionysos, or the nonsense of Mnaseas,
perhaps the silliest of the euhemeristic writers, who may have
been here confusing Apollo with Asklepios. Ideas of death
and resurrection, or descent into the lower world and periodic
ascent, attached to the cults of Dionysos, Adonis, Aphrodite,
Demeter-Kore, Semele, and many heroes and heroines of
vegetation. Apollo, though some of his functions belonged
to the same domain, seems generally to have escaped the
contagion of such ideas. We must say that they did once
attach to him, if we believe him to have been identical with
Hyakinthos. But we ought not, except under compulsion, to
frame a hypothesis that clashes with normal Greek ritual.
And there is no compulsion here; for the supposition that
Hyakinthos was an independent personage is equally simple,
and accords better with the facts of ritual. This is further
confirmed by the entire lack of any evidence that the
Amyklaecan Apollo had any ‘vegetative’ character at all—
his type was that of the war-god and he was worshipped as
the god of song® ; also by the legend of the Hyakinthides, the
Attic maidens who have nothing to do with Apollo, but are
the daughters of the Laconian Hyakinthos, and who like the

established at Thyatira, and the syncre- %o, 2, p. 3031)-

tism Apollo-Helios-Mithras occurs in * Vide ritual of the Hyakinthia, pp.
the inscription of Antiochus of Com- 264-267.

magene (vide Cumont, Roscher’s Zexz-

FARNELL. 1V K
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earth-goddess Aglauros sacrifice themselves for their country.
There are two other personages of Greek myth and cult who
may be interpreted as youthful heroes of vegetation, and who
like Hyakinthos come to an untimely death, Linos and Ske-
phros ; and it is interesting to note that both these are associated
with the cult of Apollo’Ayvieds®; the reasons for this association
will be considered when we discuss the meaning of this title.
As a deity of the higher agriculture, we find Apollo
worshipped with such appellatives as ZirdAxas, ¢ the protector
of corn’ at Delphi 2% as Tlopvdmios 25 2%, the ¢ averter of locusts’
among the Boeotians and probably the Aeolic communities of
Asia Minor ; as ’Epv8iBuos, the ‘averter of mildew’ from the
crops, like the Latin Robigus in a cult in Rhodes and Lycia, of
which the ethnologic importance has been pointed out %3
The cult of Apollo Smintheus in the Troad and adjacent
communities® may have had a partly agricultural character ;
for according to one explanation ‘the mouse-god’ got this
title because he drove away the mice from the corn, or sent
them by way of punishment. But the question concerning
its origin is of great interest and difficulty, and it will be
better to consider it later in another connexion. Among the
worships that aimed at securing his aid for vegetation
generally we may rank that of Apollo "Epoos on Hymettos 2,
a term which we can only explain as a designation of
the deity who sends the fertilizing dew, and we find him
grouped there with other divinities of fertility ; but the form
of the word is strange and the meaning hardly to be regarded
as certain® nor has Apollo any natural connexion with the
moisture or the fresh water necessary for vegetation ¢,

* Vide R. 48%° and Artemis, R. 35.

® Vide Geogr. Reg. s.v. Tenedos
and Aecolis.

¢ It may have some connexion with
the Athenian épongopia : but it is hard
to determine the meaning of this latter
word ; Miss Harrison would explain it
as the carrying of young animals

was built, an ’AméAAwvos xpdva; and
the temple of Apollo at Tilphossa
was built near the Tilphossan water
(Geogr. Reg. s. o. Boeotia) but this
only means that the vicinity of a foun-
tain was the natural place to choose for
a shrine. At Mitylene and possibly
Olympia the cult of Apollo Thermios

(¥poar).
4 Pindar (Pytk. 4. 523) may call the
fountain Kyre, around which Cyrene

was consecrated to the god of the hot
springs (R. 41); but his connexion with
these was probably accidental or may
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From these cult-records and from the wide diffusion of the
Hyperborean ritual, we can conclude that the recognition of
the god as a deity of fertility, the protector of the pasture and
the tilth, was very far extended, and belonged to the earliest
epoch of the religion. And this part of the exposition may close
with some consideration of Apollo Kdpretos 27, whose worship
presents one of the more difficult problems for the student of
Greek religion.

Something may be gained by considering the etymology of
the name. An important gloss in Hesychius " preserves an
old word Kdpros which he defines as cattle or sheep, and
which may have been originally connected with the stem of
Képas, and therefore meant specially the ‘horned’ animal.
Thus we find the ‘ horned’ god Apollo Kepedras worshipped
on the banks of the river Karnion by the borders of Messenia
and Arcadia 3; and the sacrificial animals that we hear of as
offered to Apollo Kdpyeios are the ram?7° and possibly the
goat, though the boar was also prescribed at Andania %78,
We may not feel sure of the etymology, but we may regard
the god so designated as in his earliest days a herdsman-
deity, and it is certain that he came to acquire, if he did not
originally possess, a certain interest in the higher agriculture;
for the Karnean celebration at Sparta, a harvest-festival of the
late summer, included a very interesting vegetation-ritual,
which aimed at securing the fertility of the land, especially of
the vineyard, and which will be more minutely examined in
the chapter on the Apolline ritual. And here also, as in the
Hyakinthia, the naive ritual of the peasant grows into or is
artificially combined with a stately pageantry dedicated to
the god of war and poetry#! For Apollo Kdpreios was
associated by the legends that were invented to explain his
name and ritual with the story of the conquering march of
the Dorians from the north, and he himself at Argos was
called “Hysjrwp, ‘ the leader’?® a name that was also attached
to his priest who personified him in the Kdpveia ?' ¢ and who

have arisen from his function as a deity temple of Apollo between Klazomenai
of health (vide pp. 167-168): hot and Smyrma (R. 41).
springs also are mentioned near the

K 2
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may have led an armed procession or chorus of ephebi?; for
the dance of armed warriors survived in the ritual at
Cyrene 233¢, As regards the ethnology of the cult, it is
usually argued, and with justice, from the statements of
Thucydides and Pausanias, that it was the common inheritance
of all the Dorian communities #»272; and it is actually
attested of a considerable number. The theory that the
Dorian Sparta was its metropolis would certainly not explain
its diffusion among all these so naturally as the hypothesis
that it belonged to the Dorians in their original home before
the migration that changed the face of Central Greece. But
the Spartan worship of Kdprewos Olkéras 2’»27* claimed to be
pre-Dorian, and we have every reason to believe that an
earlier wave of settlement had brought it into the Pelopon-
nese. As has been noticed by Wide?, it seems to have struck
roots in Laconia outside Sparta in those places on the south
coast in the neighbourhood of the Taygetus where Dorian
influence was least dominant, and he conjectures that it was
brought in from the north by an earlier Minyan migration.
But there is no trace of Kdprews in those regions of North
Greece where ancient Minyan settlements are attested ; and
Minyan influences would not explain the diffusion of the
worship in the Argolid, Sikyon, and Phlius.

As we have seen, moreover, this people were specially the
votaries of Poseidon, and it would be strange that it should
have been they who brought Apollo Kdprewos into Messenia,
and specially to the vicinity of the Arcadian border, and who
in the Kapvdowor &Aoos introduced him into the mysteries of
Andania ©, where no trace of the great Minyan deity Poseidon
can be found. It might be conjectured with more proba-
bility that the pre-Dorian cult of Kdpvetos in the Peloponnese
was Dryopian, if we are to name any special tribe as its
earliest carriers. That the Dorians and Dryopians in their

* The same name *Ayfrap was applied b Lakon. Kult. pp. 86-87: his view
to the priest who escorted the sacrifices that the cult was not really a Dorian
to Aphrodite in Cyprus, and therefore tradition at all is contrary to the evi-
it had not always a military significance:  dence.

Hesych. 5. 2. "Ayfrap. ¢ Vide Demeter, R. 246,
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original and contiguous homes had possessed certain special
cults in common is likely enough ; and in the Argolid and
Messenia, where the worship was ancient and vigorous, we
have clear records of early Dryopian settlements. Even in
South Laconia, near Las, we have dubious traces of a place
called ‘ Asine,’ a characteristic Dryopian name® The con-
jecture is supported by the curious sacrificial law at Andania
(where the ancient name OiyeAla recalls the aboriginal region
of the Dryopes in North Greece) which prescribed a boar as
an offering to Apollo Kdpvewos : the same oblation oecurred in
the Apolline worship on Mount Lykaion in Arcadia, where
Immerwahr ® has already conjectured Dryopian influence, and
also in Delphic ritual 12% 26> We may here be on the track
of an early ritual-tradition of the Dryopes of Mount Parnassos
which they retained in some of their southern settlements.
The hypothesis that Apollo Kdpveios was worshipped already
by Dryopes and Dorians in their northern home-seems best
to explain his later career; and his worship may once have
ranged over a wider area in North Greece than is recorded,
as we hear of his familiar hero Kdpros in Acarnania ?7, and
there is a faint suggestior. of the worship in the Aeolic
Troad 27: moreover the Dryopian territory itself seems to
have extended westward once so far as to include Ambraciac.
Recent theory concerning this special cult ¢ seems inclined
to explain it as arising from a confaminatio of the higher
god, Apollo, with an old vegetation hero or daimon, Kdpvos,
whose human representative, masquerading as a divine animal,
was pursued by the peasant-votaries in accordance with a
ritual of the widest European prevalence: the same pheno-
menon having occurred here as in the Hyakinthia, the higher
worship having been engrafted on a lower that was the
independent product of a more primitive and gradually
obliterated religion. If we accept this view the historical
facts would still oblige us to maintain that this contaminatio

2 Cf. Polyb. 5. 19; Strab. p. 363. It copied his mistake.
has been supposed, though for no very b Kulte u. Mythe Arkad. p. 137.
good reasons, that Polybius misnamed ¢ Dikaiarch. v. 30, p. 459, Fuhr.
Las ¢ Asine’ because of Mount Asia in 4 Vide specially Wide, Zakonische
the environs of Las, and that Strabo AKuw/te.
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had happened before either Dryopes or Dorians had left
their northern homes. And thus our hypothesis starts from
a very nébulous time. We may again and again have to
weigh a theory of this kind, wherever there is any evidence,
against the rival view that sees in the hero the emanation
of the divinity, as the hero ITvfaeds at Argos was a foolishly
transparent emanation of Apollo. And the latter explanation
is more in accordance with the facts about Kdpvos. Hyakinthos
was a robust personage with an independent and peculiar
ritual ; but this Kdpvos, as distinct from the adjectival Kdpvetos,
has no recorded worship and is a mere dream-figure, a pro-
phetic dyyehos or a ¢pdopa 'AmdAAwros, the Acarnanian prophet
who ‘assisted the Dorian migration and was killed by a
thoughtless Dorian?. The figure of Kdpros (or Kdpvetos)
is probably, as will be shown later, a mere derivative from
a peculiarly Apolline ritual. It is true that the Kdpvewow
at Sparta—a different building from the temple shared by
Apollo Kdpreios, Eitheithyia, and Artemis Hegemone—is
described by Pausanias as the shrine of Karneios Qiketas,
and again a late Laconian inscription mentions a woman
who held the priesthoods of Karneios Oixéras and Karneios
Apopateds T¥72; and in neither text is the name Apollo definitely
attached to this personage. But is it reasonable to argue
from this late evidence that we have here the survival of an
aboriginal vegetation-deity of the pre-Apolline period, whose
place had been usurped by Apollo more than a thousand years
previously ? The name Kdpvetos is obviously adjectival, as
according to Dr. Usener’s theory were most of the names
attached to many independent but vaguely conceived divinities
in the Mediterranean religion. The validity of this theory may
be considered in a later treatise; for the present it may be re-
marked that if Kdpvewos were really an adjectival term, supported
by no personal substantive, it would be against analogy that
other adjectival appellatives should be attached to it. In fact
the phrase Kdpveios Oixéras Apopaieds almost compels us to
supply the personal name ’AmdA\Awv for this and for other
reasons. We may understand that a pre-Apolline corn-daimon
or herd-daimon might be called Apopateds, the runner, if he or
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his representative was obliged to run in a ritual-race: but
we cannot understand, according to the laws of growth trace-
able in Greek religion, how he would have grown to the rank
of Olkéras, the guardian of the household : for this functional
title is of higher significance and on a level with ¢ Apollo
‘Aywieds’ and ‘Apollo Awparirps’ 344, It is hazardous, in
dealing with the tangle of ancient polytheism, to pronounce
with absolute dogmatism about any not insane hypothesis ;
but we can say that if Kdpveios, whom we are asked to imagine
as an ‘adjectival’ field-hero like Eunostos of Tanagra, really
developed independently of the ¢Olympian’ order into a
concrete deity of the household and state, this would have
to be regarded as a unique and astonishing phenomenon.
Meantime we shall be drawn irresistibly to accept the other
and far easier interpretation by which Kdpveios, Apopaiets, and
Olkéras are explained as detached appellations of Apollo him-
self, who, as we know, was actually called Apopaieds in Lace-
daemon and Crete %, either as a hunter-god or because his
priest representing him ran in the Karneia, and who had more
right to the title of Oikéras than any single divinity of the
polytheism. Through the inherent progressiveness of the
Apolline cult, Apollo Kdpreios could spontaneously develop
into Oixéras, and all the more easily if his ancient agalma
in Lacedaemon was an obelisk or pyramidical stone such
as marked his cult at Megara ®*; for by this token Apollo
Kdpreios would be inevitably equated with Apollo ’Ayuiels
whose cone-shaped sacred stone stood before the house. In
fact, we are never able to disentangle Kdpveios under any form
and in any legend from Apollo; even the mysterious Kodvios
Srepparias, whom we may interpret as ‘ Karneios of the gar-
lands,” appears in association with Artemis®'f, and the cult of
Oiketas was mythically established in the house of Kpios,
“a prophet, perhaps a prophet-priest of the ram-god. At
every point we are led away from the haunts of the vegeta-
tion-daimon back to the higher god. And the trend of the
ritual evidence is the same, as will be shown later?®,

2 Vide R. 27": the name Kapwds  Vide infra, p. 263.
sufficiently attests Kdpveos.
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The functional character of Apollo as a pastoral deity and
a guardian of crops and vegetation, which we have been
hitherto examining, is usually connected with the conception
of him as a solar god: and this is conventionally assumed to
have been his aboriginal character. This view, which prevailed
in antiquity, is still dominant in handbooks and monographs ?,
and is accepted by ordinary Greek scholarship as an article
of faith, For the solar theory, which ruled so much of the
nineteenth century speculation on ancient polytheism, still
dazzles many people’s eyes; and though we are sceptical
now about interpreting every hero and all that he did as
solar, yet the ordinary and orthodox theory concerning Apollo
still regards him as an Aryan sun-god, who became so vividly
personal, developing so marked a moral and spiritual individu-
ality, that he left his element entirely and the original physical
idea became gradually blurred and lost. A4 prioré, we ought
to admit that this is very possible, nor ought a healthy
reaction against the foolish extravagances of the solar-myth
theory prejudice us against considering its relevance in any
given case. The Aryan stocks at certain periods may all
have worshipped the sun; and they may have created many
sun-gods, and may then have forgotten or disguised them and
again created others. But all that the student of Greek religion
has to ask, in regard to the bearing of this theory on the Apolline
cult, is whether in the historic period this deity was recognized
as the sun-god by the ordinary Greek, or, if not, whether the
most ancient myths, cult-titles or ritual reveal this as the pre-
historic conception. As to the first question, all who look
clearly at the facts must agree in a negative answer: the

» e.g. Welcker, Griech. Gitterl. 1,
P- 457, &c.; Preller, Griech. Myth. 1,

Stud. f. class. Philol. 1895, raises some
pertinent objections to the solar theory,

p. 230 (Roberts’ note, 3 ibid., suggests
caution) ; Roscher, Awusfikrl, Lexik.
‘Apollo’ (Rapp), and nearly all English
scholars and archaeologists. O. Miil-
ler’s protest and appeal for a critical
consideration of the question have almost
been fruitless hitherto (Dorians, 1,
pp- 284~291); but Sehrwald, der Apolio-
mythus und seine Deutung in Berl.

but labours to prove his own dogma
that Apolloisthe ¢fresh air’; his treatise
is a salient example of the fallacy of the
¢ physico-deductive’ method in religious
history. Gruppe in his Grzech. Mythol.
2, P. 1240, expresses the view that the
identification of Apollo with the Sun-
god was old but not aboriginal.
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ordinary Greek did not identify or associate Apollo and
Helios in cult or habitual conception: the earlier literature,
the poems of Homer, Hesiod, and the Homeric hymns?
betray no consciousness of such identity or association. In
a rather obscure passage Athenaeus seems to assert that
Telesilla, the Argive poetess of the sixth century, wrote a
popular ode of the type called the ¢uAnAuds, an invocation to
the sun to come forth from the clouds, sung usually by the
children in bad weather; and he speaks as if her ode was
dedicated to Apollo; but Pollux, who describes the ¢idnhids
more exactly, makes no mention of the latter god but only of
Helios 3 2, The first to attest their affinity is the speculative
Euripides3' @ who refers to it as an esoteric theory of the
learned, who were already beginning their career of mis-
naming and misunderstanding popular religious figures.
Another testimony, not much later perhaps, is the frag-
ment of Skythinos, the iambic poet of Teos, in which the plectron
of Apollo’s lyre is interpreted as the rays of the sun 34,
Skythinos is here endeavouring to present in a mythic and
personal form a concept of the Heraclitean philosophy ?, which
he is reported to have set himself to reproduce in a metrical
dress. The same dogma appears, though somewhat obscurely,
in the fragment of Timotheus’ lyric® in which Helios is in-
voked as an archer and with the invocation 'I¢ Tawdv. But
it was obviously for the most part an esoteric doctrine rather
than a popular belief, though the learned Callimachus seems to
have been angry with those that doubted it 3¥. In a passage
in Plato’s LZaws 3 P, which has no historical value, we note the
association of Apolio and Helios, the author mentioning an
imaginary temple of the two gods?; and we gather from Plu-
tarch and Macrobius that the assimilation or identification of
the two had become a commonplace of stoic exegesis and quasi-
philosophic theology ; and, though some people continued to be
incredulous®, it imposed itself upon the later classic literature.
% In the description of the combat ¢ Bergk, Fr. 13.
with Python, Apollo is clearly distin- 4 According to Macrobius, Plato held
guished from Helios, e. g. 1. 369. the view of Euripides, Saturn. 1. 17, 7.
b Bywater, Heracl. Fr. p. 68; cf. ¢ Vide Plut. de Fyth. Orac. 400 C-D;
Bergk, Frag. Lyr. Gr. 2, P. 507. Macr. 1. 17.
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Yet this speculative ancient theory is of no more value here
than in its identification of Dionysos with the sun, or of Hera
with the air. The solar theory was almost as popular with
later pagan speculation as it has been in our own time ; and
it appears as if the sun-god did actually encroach upon some
of the old cults in the later period, especially in the eastern
parts of the Greek world where the influence of Mithras may
have been strong .

The facts of Greek cult, the only evidence which is of
real importance for us, afford very meagre support to the
conventional view.

As regards explicit identification of Apollo with Helios the
cults that attest it belong to Asia Minor; and the evidence,
drawn from inscriptions or coins of Patara, Thyateira, Smyrna,
Tralles ®}, and Phrygia®, is mainly of the late Roman and in
no case of the Hellenic period. Dio Chrysostom indeed speaks
as if the Rhodians regarded the two gods as one®' i, but the
record of the Helios cult at Rhodes fails to confirm his state-
ment; which is further damaged by his affirming that Dionysos
was included in this Rhodian Trinity. Such testimony coming
from the latter days of Paganism proves nothing of the earlier
period of worship, still less can it reveal the aboriginal
character of the deity. We must look then to the cult-
epithets and the ritual to see if we can discover in them any
hint of this supposed elemental nature of Apollo.

The Chian title ®avaios *°, assumed by Welcker to be of
clear solar significance, is quite otherwise explained by the
simple statement of Strabo that the temple of Apollo, where
he was so styled, stood above the harbour of ®dvar in that
island : it is then merely a local adjective °.

s Jt is noticeable that Macrobius fluences : vide supra, p. 128, note b, and

bases his faith in the identity of Zeus
and Apollo with Helios on the syncret-
istic symbolism in the cult of the Syrian
Heliopolis : in the same passage he
quotes the Orphic verses that blend
Helios, Zeus, and Dionysos into one
personage, I. 23. In certain cults we
may have to reckon with Mithraic in-

cf. Dieterich, Zine Mithras-Liturgie,
p. 156.

b Geogr. Reg. 5. 2.

¢ In the passage in the Rhesus (Zeus,
R. 29P) where the hero is spoken of as a
possible Zeus ®avaios, the epithet may
be equivalent to émpars, the ¢ revealed

one.’
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The appellative AlyMirys belonging to the Apolline cult of
Anaphe might seem to imply sun-worship, though Apollodorus
interprets it by reference to the lightning flash®; but it is
valueless as evidence, for it is merely a later corruption of
an original ’AsyeXdras of which no one knows the meaning2*.

The worship of Apollo ‘Egos 2, the god ‘of dawn,’ on a
small island off the Bithynian coast does not seem, as far as
the record shows, to have belonged to an early period, and
may have arisen from the eastward position of his statue or
temple which caught the first rays of the morning, or from
a sacrifice offered to him at dawn®: in any case, the solar
sense is by no means obvious, and if any really attached to
the cult it might be due to Oriental syncretism. The epithets
‘Qpiuédwr occurring in an inscription of Tenos, and ‘Qpirys in
Lykophron¢, are not known as terms of cult,and no more bear
a solar meaning of necessity than the titles of Zeus and Hera
‘QpdAvros: they merely designate the divinities as lords of the
hours or seasons,and the art-representations that group Apollo
with the Hours were justified by the belief in his protection of
fruits and agriculture. Certainly no one should base the solar
hypothesis on such a title as ITpodyrios, which he enjoyed with
Zeus in the cult on Hymettos 8, originally a local epithet
referring to the fine view from the temple, but acquiring
perhaps an allusion to his prophetic powers.

As the question concerning Avxeios has been already
sufficiently treated, these very few appellatives are the only

& If the story he gives us is genuine
we might rather infer from it that Apollo
was regarded on the island as a thunder-
god, but the inference would be probably
as unsound as the other. Miiller, Do~
rians, 2. 6, § 3, interprets the Thessa-
lian Apollo karaiBdsios (R. 275) as a
thunder-god on the analogy of Zeus
karatfBdarys ; but the word may refer to
the return of Apollo from exile {cf. Pind.
Nem. 4. 63 raraBaivew = to come to
land or to return home), and the Paroe-
miographi understood it as designating
the god to whom the returning exile
would pray.

b We may compare the Cretan epithet
YEvauvpos, if we trust Hesychius (R. 33).
It is probable that Apollo ‘Ayueds was
greeted when men first left the house in
the morming, but there is no recorded
instance of a sacrifice to Apollo at
dawn ; though it was a common Hel-
lenic custom to pray to Helios at this
time (vide citations in Roscher, op.cit.
Helios, p. 2024). Inspite of Plutarch’s
statement we do not find that the cock
was a common symbol of Apollo
(R. 32)-

¢ C. 1. G. 2342 ; Lykophr. 352,
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ones of all those attached to him—and the list is a very
long one—that can claim a moment’s consideration in be-
half of the theory, with the important exception of PoifSos.
The record of this word is interesting. In Homer it appears
as the most frequent synonym and fore-name of Apollo,
and thence it passes into the later literature. But it never
appears as a hieratic cult-epithet, there is no clearly attested
worship of ®oiBos *AméAAwr or of ®oifos? except perhaps
one of late record from the Carian Termessos '™, Neverthe-
less one cannot but suppose that Homer derived the term
from some ancient cult or at least from popular phraseology
that was consonant with cult. And if ®oiBos can only be
interpreted in a solar sense, it will give the strongest support
to the view that at least in pre-Homeric or Mycenaean days
the god possessed a widely recognized solar character. Now
modern etymology agrees that the word contains the root of
¢dos, ‘ light,” and it would therefore be a natural epithet of the
sun. But heroes or deities need not have been solar because
they were called ¢ bright,” nor would those who interpret the
Sanskrit ‘ Devas’ as ¢ the bright ones’ maintain that they were
all sun-gods. In fact we cannot be sure that ®oiBos was not a
poetical expression for the radiant beauty of the ‘golden-haired
son of Zeus,’ or for his unstained purity which is O. Miiller’s
view"; and this last explanation is strongly supported by
Plutarch’s interesting statement that in his own day the Thes-
salians habitually spoke of the priests who carefully kept
themselves in seclusion (or taboo) on the dies nefasti as
¢oBovopovpevor, and he seems therefore to have had some
ground for his statement that ‘the ancients used the word
in the sense of “pure” and “holy ”’ 3! We may then know
the root-meaning of ®oiBos, but we cannot say we know
the exact original significance of the word in its application
to Apollo, and it gives no real support to the solar or to any
other theory concerning him. It is to be noted meantime,
that the word is never applied to the personal Helios, and
¢ The inscription 'AppiSexarig ®or.  word was more probably @oi8p.

(Prott-Zichen, Leg. Graec. Sacr. 14) is ® Dorier, 2.6, § 7. Hesiod applied
restored by von Prott as ®oify; the the epithet to water, Frag. 78.
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only once in ancient literature is it used as an epithet of the
sun’s heat

Nor can we base the solar hypothesis on the name of
®oiBy, which designated a dimly-remembered pre-Homeric
goddess, whom Hesiod includes in the Titan dynasty: a
vestige of her cult survived near Amyklai, where the Ephebi
offered sacrifices to the war-god in the ®oiBaior, and a lake
was named after her in the neighbourhood of Troezen. We
do not know on what authority Aeschylus places her among
the pre-Apolline divinities, who in turn ruled the oracular
shrine of Delphi1?: he supposes that Apollo borrowed his
name from her, but following Hesiod® he calls her the
“daughter of earth’; and nothing in her legend or genealogy
clearly reveals any solar trait.

Apart from evidence derivable from names, we might look
to legend and consider whether the Helios-myth and the
Apolline touch at many points. Such discussions have
become ennuyant to most English scholars; and at this point
it is perhaps sufficient to say that the stories told about the
one god are not—with one possible exception °—told of the
other: that no sane criticism can find any solar meaning in
the legend of Apollo’s exile from heaven or his visit to the
Hyperboreans or his periodical absences or returns, or even
his combat with Python 4.

a Aesch. Prom. 22 j\iov ¢oiBy pAoyi.

® Theog. 136.  Antimachus also
called her T'amis (Hesych. s.o. Tauida).
The derivative words in Greek such as
¢oBaw, poifdlw, paBiyrpa (Hesych.
5. 0. = kabdprpia), Ppofyths, ¢oBhTwp
(Adas, vide infra, p. 303), all imply a
feminine stem ¢oiB7n, and were probably
independent originally of ®oiBos *Amdr-
Awv ; but they all express the kindred
ideas of prophecy and purification, vide
P- 92-

° Apollo loses his oxen, as Helios
does, though the circumstances are
different ; the stealing of divine cattle
may sometimes be a solar story, but need
not always be.

4 If the Python-combat were meteoro-
logical symbolism merely, the myth of
the conflict between light and darkness,
as Schwartz and others have supposed,
we should expect to hear of it elsewhere
than at Delphi; and Bouché-Leclercq, in
his Hzstoire de la Divination, does in fact
regard it as an aboriginal Apolline myth
having no special local connexion. But
there are no proved traces of it anywhere
except at Delphi: those that Schwartz,
Urspr. der Mythologie, p. 98, tries to
find elsewhere are illusory : if the men
at Tegyra in Plutarch’s time claimed it
as their own local myth, they were
probably prompted by rivalry to Del-
phi (R. 183). Rohde in his Psycke
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Nor are the attributes and emblems of the two divinities
such as to suggest any affinity of nature. Apollo has little to
do with horses or the chariot, but the Aryan or at least the
Hellenic sun-god was pre-eminently the. charioteer ; while on
the other hand Helios was rarely imagined as the archer-god.
And it is not justifiable to regard such emblems as the lion or
griffin as proofs of a solar symbolism in the Apolline worship ;
for we are not sure that in the hieratic art of Egypt or Assyria,
whence early Greece may have derived one or both of them,
these animal-types possessed an exclusively solar signifi-
cance?, though in Egypt and Syria they occasionally served
as ‘supports’ of a solar cult, and they seem to have been
invested with the same meaning in the Mycenaean pillar-
worship of Crete and Cyprus?. But the Greeks could
not have derived any definite dogma about the griffin from
the monuments of Egypt and Assyria; for these could
have only familiarized them with it as a heraldic emblem
of divinity in general. Nor do we know that its association
with Apollo was earlier than the sixth century B.C.; and
we find it attached to other divinities that have no solar
significance.

As regards the lion, we find this emblem on the fifth-cen-
tury coins of Leontini® beneath a head of Apollo, and the
connexion may be not merely decorative but hieratic, though
we cannot detect a solar or prove any other significance in it.
On the Milesian coins from the fourth century onwards the
lion appears looking back at what may be a star or a sun?.
But even if this was evidence enough that the animal was

enters a protest against the physical
interpretation of the Python-myth. This
legend in fact bears only a superficial
resemblance to the other Aryan or non-
Aryan stories concerning gods or heroes
who fight with snakes: and comparative
mythology does not help us here, for
the Delphic snake has a peculiar local
history of his own, vide chapter on Ge,
vol. 3, pp. 9-10.

* Vide Furtwingler-Roscher's Lexi-
kon, s.v. Gryps, 1, p. 1770.

b Vide A. J. Evans, ZZell. fourn. 1901,
Pp- 149 and 161, Fig. 41.

¢ Head, Hist. Num. p. 130.

4 Op. cit.,, p. 504 Miletos may have
borrowed from Crete, with which she
was mythically connected, a Mycenaean
art-motive : cf. the gem published by
A. J. Evans in Mycenacarn Tree and
Pillar Cult (Hell. Journ. 1901, p. 161),
showing two lions looking backward
with sun or star above.



] APOLLO-CULTS 143

a solar (or astral) emblem at Miletos, it would prove nothing
about the god on the obverse of these coins, still less about
his aboriginal character.

The evidence from ritual is equally slight and inconclusive.
It may have been true, though it is attested by very late
authority only, that in the Pyanepsia, the Attic autumn festival
of Apollo, as at the Thargelia, sacrifice was made to Helios
and the Hours?1®; but associations of the most diverse
divinities are so frequent in Greek ritual that very little can be
deduced from them concerning the question of original affinity.
It would indeed have been surprising that Apollo, with his
marked interest in agriculture and vegetation, should never
have allowed some recognition of Helios in his worship. Yet
the two Attic festivals, Pyanepsia and the Boeotian Daphne-
phoria, are the only celebrations where we note it. The
latter is a very interesting and important festival, which
will be examined in detail in the next chapter267: the
record exhibits certain features which we may call solar,
reflecting, however, sun-magic rather than sun-worship. But
they do not force upon us the belief that in the Boeotian
Daphnephoria Apollo was recognized as Helios, or that this
had at least been his primeval significance. The other cults
of Apollo Daphnephoros reveal nothing that points to solar
symbolism, but occasionally a reminiscence of the purifying
march from Tempe, or a simple vegetation-ritual.

Behind the purely Hellenic period of religion lies the Myce-
naean, which may be alien, or more probably—to some extent
at least—proto-Hellenic. Rich discoveries have already been
made in this domain by the first European authority on the
subject, Dr. Arthur Evans; and we are eagerly expecting
more from his excavations and pen. He already discerns
a strong solar element in Mycenaean worship, and some at
least of the indications to which he has been the first to point
may be taken as proofs that some form of sun-worship was
more in vogue in Mycenaean Greece than in the later period ?:

& Op. cit.,, p. 108, Fig. 4, sun and ing, beneath goddess with flowers and
moon in the sky, armed deity descend- worshippers, cf. p. 161, Fig. 41.
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and indeed the historic Helios himself in Greek legend and
public worship has somewhat the air of a faded divinity of the
past. Now in a spear-bearing male divinity, on a Mycenaean
signet-ring from Knossos, descending through the air with rays
issuing from his shoulders, Dr. Evans would recognize the
prototype of the Amyklaean Apollo2 But the mere coinci-
dence of the spear-attribute is an argument of slight weight ;
we should be more tempted to accept this interesting theory
if the seal had been found at Amyklai, or if we could discover
anything ‘solar’ in the record of the Hyakinthia. At present
we may be content to conclude, from the Mycenaean material
hitherto presented to us, no more than this: that in several
ancient centres of Mycenaean civilization sun-worship was
sufficiently diffused to make the chances considerable that
here and there Apollo or another god of later arrival might
step into the place of a Helios or take over his ritual, just as
many a Christian saint or other personality of the Christian
religion stepped into the place of the dispossessed pagan
divinity or hero. Here, as elsewhere, the quest after the
original significance of forms is hampered by the frequent con-
tamination of cults: the tracks cross and recross, the writing
is written over afresh .

From all that has been said the conclusion appears to follow
that Apollo-Helios was a late by-product in Greek religion
rather than the god of the aboriginal cult,

The discussion is important, apart from the necessity of
always examining afresh a conventional belief of scholarship,
science, or religion ; for the career of a religion which is mainly
based on transparent nature-worship may be widely different
from that of one whose personalities are concrete, moral, and
supra-physical,

» Op. cit., p. 170, Fig. 48, cf. descend-
ing figure with Mycenaean shield and
rays (?) behind his shoulders, p. 174,
Fig. go.

b The Cypriote-Laconian Apollo
‘EAeiras (Geogr. Reg. s.v. Cyprus) is
identified in the bilingual inscription
with the Phoenician Ragsif, and Meister,

Die griech. Dialecte, 2, p. 207, givesto
the latter a solar significance: the ety-
mology on which he relies seems un-
certain, and in any case the Greek
question about Apollo is not likely to

be settled by any discussion concerning
Ragsaf,
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We can now follow without much difficulty the broadening
and upward-rising path of Apolline cult. As his worshippers
transmit his worship to newly-settled coasts and about the
islands of the sea, he becomes a sea-faring god, and his titles
begin to savour of the sea 374, He is hailed as the ¢island’
deity (Nacidras) by the Locrians%; men pray to him on
embarking and disembarking 3% 3% 38 and thus he might some-
times be grouped with Poseidon, who once at Tarsos seems to
have handed over his trident to him #2b. The appellative
"Akralos or “Axrios, which he enjoyed at Parion, Leukas, and at
the entrance of the Ambraciote gulf, marks the worship on the
cliff of the deity to whom the mariners sailing beneath might
pray ¥, Thucydides and various inscriptions attest the
importance of the cult at Actium, the temple being a political
centre of the Acarnanian confederacy, where no doubt the old
Actian games were celebrated. But when this Actian shrine
had witnessed the great victory of Augustus, a new city arose
in the vicinity as the conqueror’s thank-offering, Nikopolis, to
which the games and no doubt in great measure the cult were
transferred, and a new temple was built on the hill above it.
Yet nothing distinctive of a maritime deity is discoverable in
the ritual, unless we put this interpretation upon the ancient
custom of throwing down human victims from the promontory
of Actium: which may perhaps with more probability be
explained as a vegetation-rite ; while at Parion Apollo *Akralos
seems to have been merely a god of divination. Historically,
the most important of this group of worships is that of Apollo
Aerdivios 3. Etymology,as well as certain facts of the record,
forbid us interpreting the name as derived from Aelgoi, and as
meaning simply the ¢ Delphian®’ Properly the word should
mean the Dolphin-god, and we can rest content with this
explanation. When the spring brought the season for naviga-
tion, and the mariners set sail under the guidance and protec-
tion of Apollo, it would be natural to regard the dolphin that
gambolled round the ship as the temporary incarnation of the
god. Yet there is nothing that points to any real animal cult

& On the other hand it has been held that Delphoi is itself an abbreviation of
AeAivios : vide p. 186 n, a.
FARNELL, IV L
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here, or still less to any prevalent theriomorphic conception of
the deity : the dolphin plays no part as a sacrificial animal in
the Greek Apolline ritual, though Servius asserts that his
body or his effigy was carried solemnly in a Roman ceremony
that he associates with the custody of the Sibylline books and
regards as Apolline?6%. There is no trace of the sacredness of
the dolphin in the Mycenaean period, and the worship of the
Dolphin-god was probably one of the later cult-developments.
The evidence points strongly to Crete as its cradle. It was in
the guise of a dolphin playing before the ship that Apollo led
his Cretans to the shores of Delphi, there to organize or rather
to reorganize his worship, and he bids them build an altar
there on the strand to himself as Aeh¢ivios ?, the altar bearing
the same name!. An independent legend of some value,
though of much later authority, is-that which Servius preserves
concerning Ikadios, whose name betrays the priest of Apollo,
‘the god of the twentieth day,’ who comes to the Delphian
shore on the back of a dolphin from Crete 24°, And in Crete
itself we have indubitable ancient traces of the cult, especially
at Knossos and the neighbourhood of Mount Dicte®:  From
Crete it probably spread past Thera, where it is attested by
a very archaic inscription 3¢f, and reached Aegina and Athens.
We may suppose that it was from the latter district that it
spread upwards along the shores of the Euripos 3¢? to Thessaly,
where the worship of Artemis Aeguwla is to be explained as
a reflex of her brother’s®. In Athens it is associated with the
legends of Aigeus and Theseus, thus belonging to the Ionic
stratum of cults, and especially with the latter’s Cretan voyage;
it is therefore one of the links in that strong chain of half-
historic legend which binds together Crete and the Cyclades
and Athena®c It is also a fact of importance that the
Delphinion at Athens gave its name to a law-court, where
cases of justifiable homicide were tried; we could the better
understand this if we supposed that to the Cretan Delphinian
cult was attached some cathartic ritual for the purification of

* Aehpivios should surely replace p. 123,
Aéngeios in H. Hymn. Apoll. 1. 495, b Artemis, R. 79°.
vide Allen and Sikes, Homeric Hymns,
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blood 2. And we have strong reason for believing that at
Delphi at least the purification ceremonies were Cretan in
origin, and were associated with the coming of Delphinios®.
And again in Aegina the worship of Aphaia, or Dictynna-
Britomartis, preserved some genealogical reminiscence of the
Cretan Karmanor who purified Apollo from the blood of
Python®; and it is most natural to suppose that the Apollo
Delphinios of Aegina arrived from Crete as the cult-brother of
Aphaia®. The worship of the Dolphin-god was especially
prominent in Aegina, where a special festival was dedicated to
him and a month named after him, falling probably in the
middle of the spring and corresponding to the Attic Muny-
chion ®#¢74, That the Aeginetan Delphinios was associated
with the Cretan Aphaia-Dictynna is on general grounds most
probable, though direct proof is still wanting, in spite of the
recent discoveries concerning the Aeginetan shrine of this
interesting goddess. Plutarch vouches for the frequency of
this association in the Hellenic world4, and we can partly
corroborate his statement. Apart from Aegina, we find at
Athens a certain Artemis Delphinia connected with Apollo
Delphinios and the Delphinion law-court ®; and we may sus-
pect that this sea-goddess was a transformation of the Cretan
Dictynna: and as we find the latter at Sparta and Massilia, so
in these places also we have clear proof of the worship of the
god. His shrine at Massilia, according to Strabo, was ¢ common
to all the Ionians3¢®’; and it seems that Miletos transported
the cult to the Black Sea?*-l. Whence did the Ionians
obtain it, from Crete directly, or from the Attic metropolis?
Either view is possible, for there is nothing to prevent us
believing that it was already implanted in Attica before the
days of the Ionic emigration to the eastern shores.

s Vide p. 360. ad Apoll 1. 514-517; the cult of Apollo
b Paus. 2. 30, 3. Smintheus may have been of Cretan
¢ The part played by Crete in the origin,vide pp.165-166; most important
early development of the Apolline arethe Cretan associations of the cathar-
worship was very important; it is pos- tic ritual, ¢f. R. 111,
sible that the Paean was of Cretan origin 4 Artemis, R. 131%
as the Spartans believed, possibly also e Artemis, R. 79®.
the vduos, vide R. 225 ; of. Hom. Hymn

L 2
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These few but important maritime cults of Apollo® are not
to be explained by any natural affinity of the god with this
element. They probably arose from his prominence as the
deity of colonization, whom the emigrants would bear with
them as their patron and the protector of their voyage,
Hence the feast of Delphinios naturally fell when the season
for navigation opened, and hence it was in their spring-month
Delphinios that the Aeginetans offered sacrifice to Apollo
Olkiworifs and Awparirys, the ¢ founder of the colony,” the ¢ builder
of the home 344

These two latter cults belong to that group which have now
to be considered, and which reveal the high significance of the
god for the social and political life of the race. From a very
early period he was worshipped as the guardian of the family
life, and in a sense as kowporpdpos, not that like Artemis and
the feal xovporpddor he cared for the tender tasks of child-
nature, or like Hera and Demeter for the ceremonies of mar-
riage?, but because it was he who gave strength and comeliness
to the growing boy, and to whom the parents might dedicate
the male child #*; and to such a function his appellatives of
Kovpidios and Kovpeos probably allude #5%%. This sympathy
with the young male life appears in the Homeric and Hesiodic
conception of Apollo.

The pledge of his divine protection for the household was
the agalma of *Ayvieds that stood in the open way outside the
door of the dwelling, whether private or public*®. The
appellative was therefore functionally equivalent to that of

* Among these we may probably
include the worship of Apollo Muvpraos
at Cyrene (R. 43), attested by an inscrip-
tion of the early Roman Imperial period;
this is the opinion of Boeckh in his note
on the inscription and of other scholars;
the title could be legitimately explained
as brought originally from Thera which
lay in the * Mare Myrtoum,” and where
we have very ancient proof of the mari-
time Apollo (R.34%). The form of the
word does not suggestanyimmediate con-
nexion with the name of the promontory

Muprdgior Or MvpToboe in the vicinity
of Cyrene (Apoll. Rhod. 2. 507, Callim.
in Apoll. 91), nor any with the myrtle-
tree, which we do not know to have been
ever consecrated to Apollo; the appel-
lative of Apollo Mvprdrys in Cyprus
(R. 43), discovered by Mr. Hogarth, is
doubtful, for it would not normally arise
from the Greek forms pdpror or pdpros.

b It is possible that the marriage
ceremonies at Mykonos included a sacri-
fice to Apollo (R. 269®), but I can find
no other instance.



1v] APOLLO-CULTS 149

Ovpaios, which designated the god who made propitious men’s
exits and entrances; and such a cult would naturally arise
from a primitive social conception of the ‘threshold-covenant,’
the importance and prevalence of which has been shown
by a recent writer, by which the householder exchanged
pledges with the guardian-divinity . Now there are various
reasons for believing that this worship of ’Aywvieds Apollo
belonged to the earliest period of his religion, and that the
many different stocks who possessed it brought it with them
as they came down from the north in succeeding waves of
migration, and did not borrow it from some leading tribe after
the settlement of Greece*®**2. In the first place except at
Megalopolis #8®, where the half-human Herme-column of
Apollo ’Ayueds marks a later development, the agalma was
always aniconic, a cone-shaped pillar among the Dorians,
according to the authority quoted by Harpokration, or a more
rounded stone of altar-shape as apparently at Athens; the
former type must also have been prevalent in Western Greece
as the coins of Corcyra*®9, Ambrakia*¥8, Orikos?, and
Apollonia 48 & attest®.

We are thus carried back at once to the age of stone and
pillar-cult to which, as Dr. Evans has shown ¢, the period of
Mycenaean civilization belongs: and in fact, if we may trust
the evidence, to the most primitive stage of that cult when
pillar and altar and divinity were not clearly distinguisked,
the same name 'Aywieds being given to the god and the column
or the altar-stone®. We are confronted with the same interesting
phenomenon in the Latin worship of Jupiter Lapis and the

# Trumbull,
pp. 97 and 134.

Threshold - Covenant, ¢ We gather from Harpokration and

Photius (R. 48}, aswell as from Aristoph,

b Geogr. Reg. s.v. Illyria,

¢ 1t existed also at Halikarnassos and
at Megara, as the coins of the Megarian
colony, Byzantium, attest (Geogr. Reg.
s.o. Thrace); and we may believe
that it was to be found in Corinth on the
same evidence of the coins of her colonies
in North-West Greece.

4 Mycenaean ‘ Tree and Pillar-cult,’
Hell. journ. 1901.

Thesm.1. 489, thatthealtar at Athenswas
called *Ayuteds, and no doubt Harpo-
kration’s contention that the phrase
found in Demosthenes’ Meidzias and in
Aristophanes’ wxwioav dywds refers to
the altars dyw.ds, and not to the streets
dywds, is correct : ‘to fill the streets with
the reek of sacrifice’ is too vague an
expression for Greek ritualistic termi-
nology.
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Arcadian of Zeus Kanndras?; but I know of no other clear
instances drawn from classical religion®.

We may draw the same inference, that the name ’Ayvieds
belonged to the earliest stratum of the Apolline religion,
from the association of the word with the Hyberborean legend,
and from the establishment of the cult along the Hyperborean
route through Illyria® And on this view we shall be tempted
to reject the supposition that the name originally designated
the deity of the city or the city’s streets: to explain ’Ayvieds,
our imagination may turn back to the prehistoric epoch when
the god—or the priest bearing his emblem—marched at the
head of the immigrant tribe down its perilous path of con-
quest, just as Apollo Kdpvetos was also ‘the Leader ’ who went
before the Dorian host, and whose image at Megara was also
an aniconic stone of pyramidical shape®® And we shall
find that this earliest conception of Apollo, as specially pro-
tecting the tribe on its migratory journey, explains the later
evolution of his character as pre-eminently the deity of coloniza-
tion. Then when the stocks had conquered and settled their
new home, and the village and the city arose, the god ¢ who had
led the way ’ was gratefully remembered by the erection of the
'Ayvieds, the columnar symbol of his presence, on the plots of
land which the tribes partitioned—as at Tegea 4 *—or before
the house in the street. ’Ayuvieds now becomes a title of civic
and political significance, becomes in fact identical with ITpo-
oraripios, which was an appellative attached at first to Apollo
because in the literal sense he ‘stood before’ the house, but
afterwards marking his higher character as guardian of the
community ¥, as posrdrys or Tpogvaag 50 51,

* Vide vol. 1, pp. 45-46.

b The legend and cult of Artemis at
Boiai in Laconia shows us the divinity
identified with the tree (Artemis, R. 112),
and we naturally recall the Chaeroncan
worship of the sceptre as a divinity
(vol. 1, p. 17, R. 6). But in these
records there may be some slight in-
accuracy or looseness of statement that
might materially affect the religious

deduction. Certainly the developed My-
cenaean ritual had come to distinguish
between the sacred pillar and the divi-
nity; vide Evans, op. cit. p. 150, and for
Semitic parallels p. 114.

¢ Its antiquity at Delphi, a specially
Hyperborean centre, is attested by the
name of the Delphic month *Avderos,
vide Wescher-Foucart, /uscr. récentes
Q@ Delphes, 178, 403.
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Thus ’Ayvieds belongs to public as well as private cult?, but
in ordinary classical literature the term generally denotes the
agalma before the house of the private citizen. A lingering
reminiscence of the older significance may be detected in the
frenzied cry of Cassandra in the Agamemnon on Apolio
Agyieus, whose symbol may indeed have stood before the
palace, but whose name rises to her lips because she thinks
of the long journey across the sea by which the god has led
her to die.

We may finally note that the aniconic emblem of *Ayu.eds,
from its resemblance to a sepulchral monument, may easily
have come to be misunderstood, and at times accidentally
associated with a legend of death or a buried hero. For
instance there was a column above the grave of Linos at
Argos *8 ¢, which Pausanias calls ’Ayweds, and we may remind
ourselves of the semi-aniconic agalma of the Amyklaean god
above the grave of Hyakinthos. Again the story of the death
of Skephros at Tegea was celebrated in the festival of
Apollo Agyieus there, and the hero was then ceremoniously
lamented #8°. These three figures may be explained with
probability as vegetation-heroes, who come to an untimely end
and are annually bewailed: in the ritual of Skephros, we seem
to discern with certainty the imitation of an ancient act of
human sacrifice. Now if these field and harvest-heroes were
supposed to be buried in the land, and it was usual to erect
the emblem of ’Ayuieds on the tribal or individual allotments,
the cult of the latter might often be attracted accidentally into
the legends of the former; or at times the hero’s grave-
monument might be simply mistaken for the pillar-form of
the god. It is possible then that part of the many-tissued
tradition of Apollo’s relations with such personages, may
have been suggested by the juxtaposition or the occasional
misinterpretation of cult-objects®.

@ The Athenian TvAwpol erected his 121: but his suggestion seems to go
altar before the steps of the Propylaca further than I should be inclined to
(R. 482). follow; I cannot regard Hyakinthos

b Something of the same idea has any more than Linos as a mere emana-

occurred to Dr. Evans in his paper on  tion of the pillar-god Apollo.
‘Mycenaean Treeand Pillar-cult,’ pp.120—
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The Greek worship of Apollo Agyieus is the only one in
the many-sided Apolline religion that we may call in some
sense a cult of the household. For it is noteworthy and
characteristic of the god that he does not cross the threshold
of the private house, and that no part of the inner domestic
life was consecrated to him, as it was to Hestia and Zeus.
Apollo is eminently a social deity, but his functions are public.
Nearly all the higher growths of the civic and public organiza-
tion are reflected in his cults and titles, and the lower also
though somewhat more faintly. The worship of Apollo
’Emképatos among the Ainii, whose laws prescribed that
whoever purchased a house should sacrifice to this divinity,
carries us back to the days when he was merely the patron
of the village-community°%. And even when the brilliant
development of the Polis had left such primitive organiza-
tions far behind, an Apollo Kduatos might be remembered
with reverence in the Prytaneum of such a modern city as
Naukratis, in the sacred gathering of the leading functionaries
of state and church ®2. No doubt he occasionally exercised
some supervision over the gentes and the ¢ gentile ’ institutions.
At Athens, indeed, these were mainly under the sanction of
Zeus and Athena who were specially called ®pdrpiot, a title
never attached to Apollo: still it appears that his festival,
the Thargelia, was the occasion or one of the occasions when
the adopted son at Athens was presented to the members
of the gens® and the phratry ##1?, and the temple of Apollo
Patroos is specially mentioned as one of those to which the
son after such presentation must be taken by his father, as
an additional token of his legitimacy ®*; we must therefore
suppose that some part of the gentile ritual was associated
with the god who was also the ancestor of the Athenian state.
And the ceremonies proper at adoption and birth would no
doubt be specially consecrated to Apollo, if, according to a local
legend, he happened to be regarded as in some sense the
ancestor of the particular phratry, a belief of which we
have two instances in Attica %%,

® This would be more usually done at the Apaturia: see Schol. Arist,
Ack. 146.
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It is therefore all the more remarkable that in the record of
the Apaturia, the chief festival of the Ionic phratries, the name
of Apollo is not mentioned at all.  Of the gentile ceremonies
and sacrifices in other states we know little; but a valuable
inscription of the fifth century B.C., discovered some years
ago at Delphi, and already touched upon, gives us a detailed
account of the social organization of the Delphic phratry
known by the name of the Labyadai. We find the members
offering sacrifice to Apollo in the month of Bukatios, and on
the seventh of Busios 28, and he is one of the three divinities
in whose name their officials take oath: yet the chief events
in the life of the individual, birth, maturity, marriage, were
not celebrated by any offerings to him, and Poseidon is named
as the Ppdrpios Beds of their union, and Zeus is their ancestral
god. Tt has been suggested in a former chapter that this
clan was an alien group, the result of some unrecorded im-
migration from Thessaly ; and if so their constitution may
have materially differed from that of the other Delphic
phratries 2,

But in any case the main interest of the Apolline religion
lies more in its intimate and varied relations with the highest
social organization, with the internal and external life of the
state. And here we must first notice a special class of these
public cults, which is perhaps the most important for ethno-
graphic reasons, in which Apollo is revered not merely as one
of the leading political divinities, but as the divine ancestor
of the community, as ITarpgos ®*. It was specially, perhaps
solely, at Athens that he enjoyed this position®. We have
Plato’s emphatic statement that no Ionic community called
Zeus their @eds ITarpgos: ‘but Apollo is our father-god, on
account of the birth of Ion;’% and so in Plutarch’s Life of
Alcibiades the Athenian distinguishes his Apollo [arpos
from Athena ’Apxnyéris, the foundress who gave her name

s Vide Poseidon-chapter, vol. 3, p. 28.  (R. 31): but whether this ancestral cha-
b We find a mixed cult of ®eds "Hatos  racter belonged to Helios or Apollo here,
1.0 *AnéAraw Tupipvaios at Thyateira, and how it arose, we do not know.
and this divinity is called 6 mpowarap
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to his city® We gather from Pausanias® that his temple stood
in the Kerameikos, and before it was erected a statue of Apolio
’Alefixaxos %% That the political importance of this worship
was of the very highest is attested by much indubitable
testimony, showing that participation in it was a test of Attic
legitimacy and the higher rights of citizenship. There is the
interesting statement in the Aristotelian Politeia that at the
anacrisis of the archons, the question was asked of the archon-
elect—whether he possessed the worship of Zeus “Epkelos and
Apollo Patrods, and where the shrines of these deities were,
to which he had special access. And no doubt the drift of
this question was to discover whether he was a legitimate
member of one of the Attic gentes and had been legally
admitted into the phratries®: for in a fragment of one of
Deinarchos’ speeches, an individual-—probably the defendant
—1is asked whether he has ¢ phratores’ and the altars of Zeus
Herkeios and Apollo Patrods; and that these two separate
worships were common to all the gentes appears from Demo-
sthenes’ speech against Euboulides, where the plaintiff declares
that the ‘phratores’ and the members of his gens—yervijras
’AméMovos Tlarpgov kal Awds ‘Epxelov—can witness in his
favour. In this there is no real parallel to the dogmatic
tests which modern states have often imposed upon the
claimants of full franchise or office: it only means that in
the ancient Polis the gentile and civic status was suo zure
a religious status, the admission to certain iepd constituting
political legitimacy. It is a further proof also that the state-
religion of Greece, as it is presented to us in the later period,
is to a great extent a development of an earlier system of
purely tribal or gentile cult. The ancestor-god becomes the
god of the law-courts and the government in whose name the
jurymen took oath, and to whom the archons dedicated the
votive offerings commemorative of their office.

But the special questions that now arise concerning the

» Vide Athena, R, 351 other temple in Athens which was ever
> The passage in Pausanias is deci- officially called the shrine of Apollo
dedly vague, but I cannot see any other Harpdos.
probable interpretation. There was no ¢ Cf. supra, p. 152.
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meaning and origin of this cult of Apollo are among the
most perplexing and at the same time the most important
for the student of Attic ethnography and religion. Kin-
ship with the deity has acquired in more modern religious
belief a purely metaphysical and mystic meaning, and this
was understood also by the more advanced thinkers and
writers of Hellenism. But in the earlier days, and in popular
religion and mythology, the idea was physical, and, where it
did not arise from some act of sacramental communion through
eating the same food, it rested on some myth concerning
ancestral procreation. We must then understand Apollo
Patrods as the ancestor in the flesh and blood sense: and
to explain the origin of the cult and the title we can only
look to Attica and to Attic myth. Euripides has made
familiar the story of Apollo’s and Creusa’s love, the begetting
of Ion in the cave on the north of the Acropolis, and his
adoption by Xouthos. We have no earlier authority for the
divine paternity of Ion, although the younger tragic poet is
probably following the outlines of the story presented in
Sophocles’ ¢ Creusa’: and as Herodotus does not appear to
be aware of it, but twice speaks of lon merely as the son
of Xouthos, we cannot regard it as a pan-Ionic tradition®.
Nor again can we say that ‘Ion’ was anything more than
a mere eponymous fiction for the other Ionic communities.
But in Attica his figure possessed a certain actuality; for his
grave was shown in the neighbourhood of Thorikos not far from
Prasiai on the east coast, and a fifth-century Attic inscription
found on the Acropolis speaks unmistakably of a ‘temple of
Ion?®’ Nor is it likely that Sophocles or Euripides invented
the motive of his affiliation to Apollo; had this been so, it
is improbable that in Plato’s time it would have been accepted
without question as an universal Attic tradition, and as the
canonical explanation of the title Apollo Patrogs. TFurther-
more we can say that there is no other Attic myth recorded
save the legend of Ion that could explain that title, and that
it is very unlikely that the loquacious Attic mythographers,
if they were aware of another more authentic explanation,

%z %6: 8. 44. b Paus. 1. 31,3 : C. 1. 4. 1, 210,
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should have been able to conceal it3. As the traditional view
then of the cult is the only one that we can deal with, we are
driven to conclude that the worship of Apollo Patrods is in
some immediate and intimate way connected with the question
of the Ionization of Attica, a question on which modern
opinion is divided, and upon which the study of cult throws
perhaps a clearer light than any other method of discovery.
The evidence from Poseidon-worship has already been dis-
cussed ; and it remains to consider the Attic Apollo from
his ethnographic side.

The latter god even more clearly than the former had no
place in that oldest stratum of the religion which we can
discover on the Acropolis rock, the religion of Zeus, Athena,
Hephaistos, and Erechtheus. He never succeeded in scaling
that sacred height® but at the best had to content himselt
with the narrow cave-dwelling at the foot of the northern side
of the rock, which did not front towards the oldest quarter of
the city. Nor have we the right to say that this spot was his
earliest dwelling-place in the vicinity of Athens, and that he
came first to this region in the guise of a savage cave-dwelling
god. This grotto was associated with the story of Ion and
with Pythian cult, and later with the political life of Athens;
and the Pythian god, by the time when he started on his
travels, belonged already to the higher civilization. The proofs
of actual cult attaching to the Acropolis cave come merely from
the Roman period, and the only votive tablets found there are
those of the Thesmothetai and the Polemarch, who tender their
thanks to Apollo ¥woaxpaios, or v’ “Axpats, or ¥wé Makpais, on
the completion of their year of office. We can discover then
nothing here but a political cult of which the testimony is late,
and which sanctified the spot because of its associations with
the myth of Ion and with the Ionic constitution of the state;

* The legend of Apolloand Creusais ’AméAAav Kivvewos are transparent fic-
the only real Attic legend of Apollo: tions of the popular etymology, vide
the traditional Apolline myths do not Geogr. Reg. 5.2. Attica.
touch on Attica : the slight stories con- ® The statue by Pheidias before the
cerning the birth of the twins attaching  Parthenon of Apollo Hapvémos does not
to the cult at Zoster and to that of belong to cult (R. 24).
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and not far below lay the Town Hall and the Bouleuterion.
The cave was, indeed, a very unlikely spot to choose for a
worship of this advanced political type, unless there was some
strong reason prompted by myth; but it was a natural place
in which to locate such a love-legend as that of Apollo’s and
Creusa. In this case then it seems better to believe that myth
preceded and suggested cult, though in most cases the relation
between the two is the reverse. Apollo the Ancestor is
certainly also ITdfuos, styled so in Attic official vocabulary,
and connected with Delphi by strong legendary and other
ties % and Apollo Iarpaos M¥fios is also Aagrypdpos 17, a title
which at once suggests Delphi and the procession from
Tempe. But Apollo IT¥fios comes no nearer to the Acropolis
than that Pythian temple on the Ilissus®, and very near lay
the district of Agrai, a gathering-place for immigrant cults,
where the worship of Poseidon Helikonios and of also Aphro-
dite betray the presence of the Ionic settler. And what
most clearly reveals the Ionic character of the Pythian cult
is its prominence in the Marathonian Tetrapolis, attested by
a fragment of Philochoros’ treatise on the Tetrapolis, from
which we learn that the prophet of the Pythiai or Pythiastai,
the officials who had some ancestral right of supervision over
the cult, waited at Oinoe and consulted the omens in the
Pythion there®, before the Pythian procession started from
Athens for Delphi?®¢f, And some evidence of the prevalence
of Apollo-cult in this region is afforded by the local inscrip-
tions 4

But the very name of this district as well as the legends
concerning Aigeus and Theseus constrain us to believe that it

a Ttis to be noted that the @eopoférar  poses that Philochoros is speaking of

swore over the stone in the agora that
if they transgressed any part of the con-
stitution they would offer an expiatory
statue at Delphi (R. 54).

b T have discussed the topographical
question of the Athenian TId6tov, arguing
against Dr. Dorpfeld’s view that there
were several Pythia, in Class. Rev. 1900,
Pp- 371-372.

¢ Miiller, Dorier, 2. 2, 2, § 14, sup-

the Oinoe on the Attic Boeotian border,
north of Eleusis: but asthe Scholiast who
quotes him refers explicitly to the altar
of the Pythian god at Marathon, and
is quoting from the treatise on the Tetra-
polis, the statement in his authority
must have referred to the Marathonian
Oinoe.
4 Vide Geogr. Reg. s. 2. Attica.
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was the early home of an Ionic settlement; and further we
have noted that the grave of Ion was not far from Prasiali,
which was one of the halting-places on the pilgrim-way, down
which the Hyperborean offerings journeyed uniting Delos
and Delphi with the North. Another Pythion is discoverable
on the sacred way between Athens and Eleusis, probably at
the site of the modern Daphni, which the foundation-legend
connects with Delphi and the Kephalidai gens, two of their
immigrant ancestors having sacrificed at the bidding of the
oracle to Apollo on this spot, and soon after gaining Athenian
citizenship &

Another cult that seems to have been the ancestral heritage
of an Ionic gens was that of Apollo Kvviewos or Kivveros, the
eponymous deity of the Kvwwida, a gens whose home we have
reason to conclude was at Halai®. The legend about them is
mostly worthless, but we gather this fact about them that
they had the tunny-fishing at Halai, and devoted part of the
proceeds to the service of the god. But a maritime Apollo at
Halai is in all probability of Ionic connexion.

Other Apolline cults in Attica that we can trace back to an
alien source are such as that of Apollo Delphinios, of which
the meaning and probable origin has already been examined :
Apollo Tedupaios near Athens®, apparently an importation by
the Boeotian Gephyraioi; Apollo Awwveddoros at Phlye, a
very mysterious and hitherto unexplained title, which however
may suggest a connexion of the worship with Delphi, where
the Dionysiac and the Apolline cults were so closely related ;
and it is to Delphi also and to Delos that the Phlyasian cult
of Apollo Daphnephoros points, which we may therefore
assume to have been Ionic ##1™. We can say little of Apollo
Lykeios, though we have some evidence suggesting that
he came from Megara ; and we know less still of the local
Attic cults of Apollo Agyieus at Acharnai, whose worship
was administered by mapdoiror %%, of Apollo Kepxvoveds at

¢ Vide Geogr. Reg. s. 2. Attica. Geogr. Reg. s5.2. Aeolis (Temnos)
b Ibid, We have traces of the same and Corinth.
cult-nome at Corinth and in Aeolis, ¢ Vide Geogr. Reg. s. v, Attica and

but nothing is clear about it, vide Demeter-cults, p. 7o.
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Eleusis # of Apollo Epirafets or ’Epifdaeos, and cannot deter-
mine their antiquity or their gentile and other significance .

We may maintain that all these stood entirely outside
the proto-Athenian religious system, but it would be rash
to assert that all are of Ionic origin or affinity, or that
some other very early Hellenic migration into Attica may
not have brought in an Apollo among other tribal deities.
We have before noted the evidence that already in the
Mycenaean period there was a pilgrimage route bringing the
Hyperborean offerings to Delos down the Euripos, ignoring
Athens but touching at Prasiai, and we may with reasonable
colour thus explain the origin of the Apolline worships at
Delion and at Oropos with its Delphinion. Now this Hyper-
borean ritual may also have been connected with the earliest
Tonic migration into Attica, which may have come by sea
down the Euripos or followed the easy land-route from
Boeotia by Oropos, which would have led them to occupy
the Tetrapolis®. And this country must be regarded as their
earliest Attic home, whence we may believe they spread down
the east coast to the south of Prasiai where we find the grave
of Ion. In this Ionic settlement of the Tetrapolis, which
may have happened in the early Mycenaean period and may
have been distinct from a later Troezenian migration
associated with the legend and name of Theseus, was rooted
the worship of Apollo Pythios Patrods and no doubt the
legend of the paternity of Ion. And when—probably at a
much later date-—~Ionic influence begins to penetrate Athens
itself, the Athenian constitution had to reckon with a new
divine ancestor.

Having weighed the facts of Attic cult that have been pre-
sented, we are in a position to estimate the extent and the force
of that influence. We find clear evidence from the gentile

@ The epithet seems to show Apollo
associated with or supplanting some
tribal or family cult of the Eleusinian
hero Kerkyon.

b Vide Geogr. Reg. s. 2. Attic.

¢ It is interesting to note the close
cult-connexions between Brauron and

Aulis (vide vol. 2, p. 440). If the Tonic
route led from Oropos over the slopes of
Pames into the Tetrapolis, we should be
inclined to connect Apollo Iapriooios
with this early migration, vide Geogr.
Reg. 5. v. Attica.
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and state-cults that Athens was not wholly absorbed by the
Ionic wave, and that part of the social system that survived
till the latest period was non-Ionic. A few Ionic gentes, with
Apollo as their ancestor and political deity, make their way
into the Athenian state and absorb the higher offices, and Ion
is the first Polemarch; then by a legal fiction all the Attic
yévm take over Apollo Ilarpgos, and thus pretend to Ionic
Apolline descent, a pretence at open variance with many of
their own genealogical myths® That the fiction was neces-
sary as a proof of political rights shows how strong must have
been the ascendancy of the genuine Ionic yévp who really
possessed the cult. Therefore it is all the more singular that
the Attic phratry-system remained on the whole proof against
the inroads of the Ionic deities. The Ionians may have given
the name ’Anarovpia to the festival ; but the institution of the
¢parplar and the ¢pdrepes is not distinctively Ionic, but is
found in non-Ionic communities such as Delphi and Kos, and
it probably existed in Crete®, so that we may regard it as
aboriginal Hellenic. And the divinities of the Apaturia and
the phratric ritual remain those of the proto-Athenian circle,
Zeus Athena and Hephaistos; and, while Dionysos gains a
slight recognition, neither Apollo nor Poseidon play any real
part herein, nor is Apollo ever mentioned in the account of
the Apaturia in other Ionic communities. It is strange that
the religious history of the yévm and the ¢parpiar should have
been so distinct, if they really were concentric social systems.
The study of the Attic Apollo Ilarpgos leads to another
conclusion of some ethnographic value, the same indeed as
that which we have seen reason for deducing from the worship
of Poseidon-Helikonios. As far as our record goes, the cult
of Apollo [larpgos existed in no other Ionic community e,

2 The affiliation of Apollo to Athena
and Hephaistos, designed to put him
on the same footing as the ancestor
Erechtheus, was merely a product of
learned mythographers and deceived no
one. Cic. de Nat. Deor. 3. § 37, 59-

b Vide Zeus, R. 102P. The name of
the month ®pd7pios, implying the exis-
tence of the phratric system and the cult

of a phratric deity is found in an inscrip-
tion of the Aeolic Kyme; Collitz,
Dialect. Inschr, 311,

¢ Servius’ vague statement concerning
the worships of Apollo Iarpios® cannat
be taken into account, as we cannot
corroborate it. The title, if it existed,
could not have been derived, as Servius
suggests, from the city of Patrai, and need
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and nowhere else save in Attica was Ion a real figure and
regarded as the son of the god. We hear indeed of Apollo
Tevérwp in Delos 5 ; his altar upon which no blood could be
shed was reputed to be most ancient, and there are reasons
for connecting it with the earliest Attic-Ionic settlement of
the island. But in Ionia, on the other side of the Aegean,
Apollo IMarpgos is nowhere found?, and Poseidon Helikonios
is the chief Pan-Ionic divinity. If there was no other evidence,
the facts of cult would suffice to suggest the inference that the
Ionization of the Asia Minor shore was not the achievement of
the Attic-Ionians alone.

But whether the supposed ancestor of the community or
not, Apollo was for most of the Greek states pre-eminently a
patron-deity of the Polis, ranking in this respect by the side of
Zeus and Athena. And this political character of his was no
later development, but belonged to a very early period of his
religion. Even the wild wolf-god had entered the civic life
before the Dorians had conquered the Argolid: in his temple
at Argos the sacred fire was always burning, the ancient
Aryan symbol of the permanence of the state. When Calli-
machus sings of Apollo ‘Phoebus rejoices in the founding
of cities, and he himself welds together the foundations,’ he
speaks with full knowledge of Greek cult ®®. Homer regarded
him as a master-builder, and Theognis hails him as the deity
who ¢ strengthened Megara with her towers, as a grace to the
son of Pelops’®. Or it is Apollo who leads the emigrants
to their new home; and either as the city-builder or the
leader of the colony he becomes "Apxnyds as at Ilium 3, or

not have signified the ancestor-god, Histoire de Milet. p. 210). A supposed
but merely the hereditary deity of the Apollo IIpdyovos in Thrace is a very
land. doubtful figure (R. 56). The only other
& The legend of Miletos, the epony- state that we know to have possessed the
mous hero of the great Tonic city, might cult was Tarsos (R. 54); the evidence
have been expected to have planted the is late, and the title may have been
cult there; for he was the son of Apollo, attached to him in order to substantiate
but his myth is Cretan or Carian, and the myth of their Argive descent, or it
left no trace in Ionic cult. Why the may represeut a genuine tradition attach-
Galatian tetrarch, a pure Celt, should ing to an ancestral Apollo Lykeios, vide
have addressed the Didymean Apolloas  p. 122: cf. p. 153, n. b.
Tlarpdosishard to say (vide Haussoullier,

FARNELL. IV M
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*Apxnyérns as at Megara %4, Halikarnassos %, at Erythrai and
Attaleia 85, in Caria and Phrygia % 67 and in Sicily %, or
Hponyérns in Lycia ™, Hpokafnyépwr in Kalymna ™, Meragpirap
at the Pisidian Antioch®, whither the phratries had migrated
from Magnesia on the Maeander under the leadership of the
god who ‘transplants the phratries’ to their new home?®; while
the Hellenic adventurers who penetrated to the furthest shores
of the Euxine have left a record of their divine guidance
in a newly discovered dedication to Apollo ‘Hyeudr % ‘the
Leader” Such names are the impress left on cult of the
great and varied movement that Hellenized the Mediterranean
and Asia Minor, in which work the Pythian oracle was a
prime agent. Its part in this policy of development will be
considered later; for the present it may be remarked that where
Apollo was honoured by the title of Kriorys, ‘ the Founder,’
as at Apollonia in Epirus, Thurii, and Cyrene ™, the colony
was probably indebted for its settlement to Delphic guidance ;
and that most of the numerous cities called Apollonia—
Stephanus counts twenty-five and his list is not complete—
were probably founded at the suggestion of the oracle, and
therefore were called after the name of the colonizing god of
Delphi or Didyma 7°.

But Apollo was probably a leader of migrations before he
himself settled at Pytho, or at least before the Delphic shrine
became famous. The significance and the great antiquity of
the Agyieus cult points to this; and some of the earliest
Hellenic tribes that reached Lycia, Crete, and Cyprus were
escorted by other forms of Apollo, such as Lykeios and Amy-
klaios®. Among the most famous settlements of which Apollo
was the protecting deity were those of the Aeoliansand Dorians
on the Asia Minor coast and neighbouring islands,

Of the prevalence of his worship in the Aeolic colonies in
Lesbos, Tenedos, and the Troad we have ample testimony
from ancient texts, coins, and inscriptionse. ¢ Along the whole

* This is the probable interpretation Cyprus.
offered by Kern who publishes the ¢ Vide Geogr. Reg. s. 2. Tenedos,
inscription. Aeolis.

b Vide Geogr. Reg. s.o. Crete and
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of this coast as far as Tenedos, Strabo says, ‘Apollo was
specially honoured, under such titles as Smintheus, Killaios, or
Gryneus’: and he adds that the temple of Apollo KiA\alos
was first founded by the Aeolic colonists in the Adramyttene
territory near Chrysa. And the whole country of the Troad
must have been ardently devoted to the Apolline religion
before our Z/iad was composed. Homer not only knows of
Chrysa and the Sminthean Apollo of Tenedos, but he even
regards Troy itself as a favourite cult-seat of the god’s, and
thus he is led to the curious and embarrassing conception that
Apollo is throughout the sworn enemy of the Achaeans. It
does not immediately seem that we can draw any conclusions
for the history of early Greek religion from this Homeric
paradox. But there are reasons, as will soon be shown, for
supposing that some very early form of Apolline cult had
reached the Troad, possibly from Crete, before the ¢ Trojan
war,’ that is to say, before the Aeolian-Achaean migration,
which the new comers may have adopted. Nevertheless we
only can understand the remarkable prevalence of these wor-
ships in the Aeolid territory if we believe that the Aeolians
and Achaeans brought their own native god, and not merely
found him there on their arrival. And this belief seems
inevitable when we reflect that they came mainly from
the ¢ Hyperborean’ lands of Thessaly, where such a cult as
that of Apollo of Pagasai was of immemorial antiquity and
high prestige, Only it must be observed that the traces of
cult-affinity between the Aeolic colonies and their original
home are very faint, so far as we can discern from the record,
far fainter than is the case with Ionia. Most of Apollo’s Aeolic
titles are purely local, derived from place-names on the Asia
Minor coast and adjacent islands, MaAdets, KiAAaios, ®vupatos,
Tpuveds ® : none of them reflect the higher common religion of
Hellas, and no cult seems to have served as a rallying-point
for Aeolic unity. The strangest and most difficult to explain
is the worship of the Sminthian god ». His chief shrine was at

& Vide Lesbos and Aeolis, Geogr. by De Witte, Revue Numism. 1858
Reg. (vol. 3), 1-51.
b Geogr. Reg. 5. 2. Acolis: vide paper
M 2
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Chrysa on the coast near Hamaxitos, itself perhaps an affili-
ation of an earlier shrine that was founded at another Chrysa
on the Adramyttene Gulf. The more recent temple contained
the famous statue by Scopas representing the deity with
a mouse beneath his foot: in a later period the temple and
worship were administered by Alexandria Troas, whose coins
are memorials of the cult-statue and cult-title. But there were,
according to Strabo, many other ¢ Sminthia,’ both on the adja-
cent coast-line and even in some remote and non-Aeolic
communities, such as Rhodes, Lindos, and Keos?. The earliest
Hellenic home of the cult may well have been Tenedos, where
Homer places it,and where its temple is mentioned by Strabo:
and this island may have been one of the earliest Aeolic
conquests across the sea®

Now the name of Smintheus is a perplexity for the ethno-
grapher, and suggests an interesting problem for anthropology.
There is no reason to doubt the traditional Greek interpreta-
tion that derived the name from opfvfos, a word meaning
‘mouse’ in the Cretan and Aeolic dialect®, Therefore we may
venture to speak of Apollo Smintheus as the mouse-god,
reserving for the future discussion on ritual the question why
he was so called. For the present it may be noted that one of
the popular legends that explained the title represents the
deity as the protector of agriculture who relieves the husband-
man from the plague of field-mice ¢: and we may observe, by
way of comparison, that the few other appellatives found in

* Vide Geogr. Reg. 5.2. Keos, Rhodes,
Aiolis. Coins of Rhodes show the rat
as emblem; vide De Witte, op. cit. pp.
30, 38.

b We note Strabo’s observation (p.
604) that according to some authorities
not Apollo but Kyknos ¢ the Thracian’
was the father of Tennes: in this story
of Kyknos, who whether in Tenedos or
the Troad isderivable from Thessaly, we
see the earliest imprint of Aeolic occupa-
tion in the Eastern waters (vide infra,
p- 273); we find too the Thessalian
Leukothea in the genealogical legends
of Tenedos.

¢ There is no place-name known
which could have given rise to Suwvfevs:
Stephanus indeed gives us Zulvn as a
wéMis Tpoias, but this seems merely a
fictitious name arising from the worship :
the Scholiast on /ZZad, 1. 39, vaguely
refers to ‘Sminthos, a place in the
Troad,” but does not seem to believe
that the place-name explains ¢Smin-
theus'’ Apollo.

9 The mouse on the coins of Meta-
pontum—associated perhaps with the
locust—seems to allude to the corn-
trade; vide Head, Hist. Num. p. 66,
cf. p. 31 (Cyme).
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Aeolic cult that mean anything certain, Namaios 1, Adkeios 7 in
Lesbos, Iopvoniwy 2, have a merely physical or natural conno-
tation, and belong therefore functionally to the older stratum
of Apolline cult.

But the question that arises now is of some historic impor-
tance. Did the Aeolian immigrants, who were undoubtedly
an Apolline tribe, bring with them this ¢ Sminthian’ cult, or
did they find it already powerful in their new home and adopted
it as their chief worship? Perhaps nothing solid can be ex-
tracted from the thin and misty evidence: but certain facts may
be useful to bear in mind. There is no trace whatever of the
cult of Smintheus on the mainland of Greece # nor of any kind
of reverence paid to the mouse ®, nor even of the popular use
of the word oulvfos to denote this animal®. We must, indeed,
always recognize how very fragmentary our record often is: it
is quite possible that the word and the cult were old Aeolic,
and were brought originally from the mainland, where they
did not happen to survive. But we have Polemon’s authority
for the fact that ouivfos was in popular use in the Troad, and
fairly strong testimony also that the word belonged to the
Eteo-Cretan language. Now this, combined with certain other
facts, suggests the hypothesis that the cult of Smintheus in the
Troad and its vicinity was pre-Aecolic, having been brought
there by a very early Hellenic or quasi-Hellenic colonization
from Crete? For one prevalent explanation of the title con-

@ Tt is found no nearer than the island
of Keos (vide Geogr. Reg. 5.2.). Was

with proper caution: it is not corrobo-
rated by our coin-record, and in any

it accidentally seeded there, or did it
travel here from the Euripos when Keos
was under Eretrian rule (Strab. p. 448) ?
De Witte, op. cit. p. 4, supposes Strabo
to assert its existence at Tenea near
Corinth, but Strabo only says that the
Teneates came from Tenedos, and ¢ both
Tenea and Tenedos worshipped Apollo
equally’ (Geogr. Reg. s.». Tenea).

b Pollux in his section on numis-
matics—Onom. 9, 6, § 84—mentions
that the Argives stamped the mouse on
their coins; Mr. Lang, Custom and
Mytk, p. 110, refers to this statement

case would prove nothing, vide supra,
p. 164, n. d. Is piv in Pollux’s text a
palaeographical error for Soiy ¢

¢ Aeschylus uses the word in a curiouns
line of his drama ‘Sisyphos,” Fr. 226;
Lykophron, 1306, in connexion with the
legend of the Cretan settlement in the
Troad ; Alexandrine erndition familiar-
ized the learned with the word, cf.
Anth. Pal. 9. 410.

4 Conway in Anrual of British
School at Atkens, 1go1-19o2, Pp. 144-
145, calls attention to the connexion
between the Chryse in the Troad where
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nects it with the arrival in the Troad of the Cretan Teukri,
a tradition attested first by Kallinos, and accepted, though
with some dissent, by later writers®. The myth is not without
its ethnographic value. The possibility of very early Cretan
relations with Tenedos and the adjacent coast is a point of
inquiry that might be more fruitfully pursued than it has been
yet®. For the present it is enough to say that the cult of
Smintheus certainly existed in Crete and Rhodes, and if Crete
had been its original home, whence it travelled to Rhodes and
to the pre-Aeolic Troad, we should best understand its preva-
lence in the latter island, and also the very strong ¢ Trojan’
proclivities of the Homeric Apollo.

Leaving then the question whether the Sminthian worship,
which became the chief political cult of Aeolis, was originally
Aecolic as one at least open to doubt, in other parts of their
Apolline religion we may trace some connexion between the
eastern Aeolians and their original home. At Korope in Thes-
saly was a prophetic shrine of Apollo, apparently of great
antiquity and fame, where a peculiar mode of divination was
practised with the tamarisk: no doubt a reminiscence of this
ritual was preserved by the Lesbian cult of Apollo Mvptkafos,
of which the temple-statue represented him with a branch of
the tamarisk in his hand 1%2. A passing reference has already
been made to the cult of Apollo ®épuios in Lesbos: it is per-
haps more than a mere coincidence that the same worship
occurred at Olympia in Elis%, a country which contained

Apollo Suwbels lived and the island
of Chrysa off Crete: he accepts
Kretschmer’s view that these words
with the ending v6us are pre-Hellenic.

& Vide Strab. 604: Lykophron and
Aclian adopt it, Cass. 1303-1308, Nat.
An. 12. 5.

® Dr. Evans has called attention to
the significance of the double-headed
axe on the coins of Tenedos, and we
may note the curious part played by the
axe in the legend of Tennes, the mythical
founder, and its later sacral character
in the judgement-court of Tenedos

(Suidas, s.2. Tevédios dvlpawmos; for
other references see Roscher’s Zexikon,
2, p. 1698). And the appearance of
Hemithea in the island-legend is reason
for suspecting a Cretan-Carian strain.
The Apollo-Lykeios cult in Lesbos may
possibly be derived from very early
Cretan or Lycian influences. The town
north of the Scamander called Gergis
that claimed to be founded by the rem-
nant of the Teukri had its own Apollo
and native Sibyl (vide Geogr. Reg. s.2.
Troad).
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originally an Aeolic population® There is no doubt that in
Lesbos the appellative came to refer to the warm springs, for
the inscription that contains it was found in a Lesbian bath,
which was consecrated to Artemis @epufa. But we may be
allowed to doubt whether this was the original meaning of the
title as applied to Apollo: for we hear of no hot springs in the
Olympian Altis where the altar of Apollo ®@¢ppuos stood ; had
there been any in the vicinity, they might have suggested an
easier explanation of the word than that which Pausanias
adopts: misled by what he knew of Elean dialect, he suggests
that ®épuos was a local variant for the Attic ®@éouios, and
designated the god of law and order. But the etymology is
quite unsound ®. There are only two possible explanations of
Oéppios : either it means the god of the hot springs, a mean-
ing which will apply to the Lesbian, but is not known to be
relevant to the Elean worship; or it marks the deity of
the Aetolian Thermon or Thermos, where recently the
ancient temple has been discovered which Polybius mentions .
Its situation was impressive and central, and its name might
well be borne across the seas by any migration that went forth
from Aetolia. We are specially told by Strabo, quoting
Ephoros, that the shrine at Thermos was a national meeting-
place for political purposes, and that it contained an inscrip-
tion commemorating the ancestral connexion between Elis and
Aetolia: also that in Elis there was an inscription of like
significance on the statue of Oxylus, who came over from
Aetoliad. This being so, we are surely justified in regarding

® Strab. p. 333.

® Pausanias’ mistake was Datural
enough; but it is surprising that so
careful a writer as Dr. Frazer in his
commentary on Pausanias should have
so misunderstood the law of ‘rhota-
cism’ in the Elean dialect as to endorse
the latter’s crude etymology : a glance
at the inscriptions which he quotes
would have revealed his error, for all
the dialect inscriptions of Elis show that
the * rhotacism,” when it existed, was
only in the ‘auslantende’ sigma (vide

Meister, Grieck. Dial. 2, p. 49), affect-
ing only the terminations; the dialect
form of fespds in Elis would have been
Befués (or Teuds). Meister follows O.
Miiller (Dorians, 2. 3, § 2) in deriving
8épueos from the supposed Elean word
8éppa (cf. Hesych. 5. 2. ®épua ddea,
éxexepia) ; but this would have given
rise to an epithet 8épuatos, and the
Hesychian gloss is very vague, and has
no clear local reference.
¢ Geogr. Reg. s.7. Aetolia,

¢ pp. 463-464.
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the Elean cult of Apollo Thermios as derived from the name
of the place in Aetolia, and as a very interesting corroboration
of an ethnic tradition® Now the Lesbian worship is only
attested by a single inscription of the Roman period ; but
records of ritual or custom that really descend from primaeval
days are often preserved by late and isolated texts. And this
Lesbian Apollo was apparently connected with the hot baths?;
so that it might be by pure coincidence that an appellative was
selected for him here that happened to be the same in form
as the Elean, though differing in meaning. Such coincidences,
however, are very rare in Hellenic religious nomenclature : and
it is conceivable that Apollo ®épuios of Lesbos was originally
the same as the Aetolian and Elean, and that his cult had
been brought across the sea by some Aeolic immigrants who
had lived in the vicinity of the Aetolian shrine®.

It seems, then, that the special religious ties that connect the
Asiatic Aeolians with their original home are faint and few;
but such peculiar and insignificant cults as those of the tama-
risk—Apollo and Thermios, are often more important for the
question of ethnography than those more impressive worships,
like the Pythian and the Delian, that range freely over a wide
area regardless of special tribal affinity.

The Aeolic Apolline worship was certainly powerful, and no
other in this region appears to have competed with it; yet so
far as it is presented to us it seems somewhat backward and
local and lacking in the higher interest of the Attic, Delphic,
and Delian: although Lykeios and Smintheus acquired the

2 The suggestion that we must con-

nect the Apollo @éppuos of Olympia with
the Aetolian Thermos has, I find, been

found in the baths, and one of those
that mention Artemis ©epuia refers
specially to ‘the fountain’ (vide Arte-

made by M. Soteriades in the Zph.
Awrck. 1900, p. 167, n. 1, in his account
of the excavations; but the writer
curiously perverts the true relation of
the facts, not daring to reject Pausanias’
statement about 6épmos = 6éopos; he
thinks that ®éppuuos is the parent-word
and ®éppos the derivative (!), and that
Apollo @épueos went from Elis to
Actolia.

b The inscription is said to have been

mis, R. 799 ; but others, published in
Collitz, Dialect. Inschr. 238, 241-243,
mention the temple of Artemis Oepuia
and the Bouleuterion before it, and the
Oeppedna mavdyvpes : this worship of
Artemis seems then to have had the
dignity of a state political cult, and
Apollo may have had his part in the
panegyris.

¢ For Aeolic population in Aetolia
vide Ephoros in Strabo, pp. 423 and 464.
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usual political character that marks this divinity. What is
perhaps most significant is the lack of any recorded connexion
between Aeolis and the Pythian shrine : in this family of Greek
states, and almost in this alone, there is no mention of Apollo
Pythios or the games called Pythia #: the Aeolian god prophe-
sies to his own people in his shrine at Napai % or Gryneion %7
or in his Sminthia®; or if they wished to hear him at his best
they sometimes went to Branchidai 20°.

The conclusion we might draw from these facts accords
with other historical indications: namely, that the Aeolic
colonization was a very early event, and, though not so early
as that which Hellenized Lycia, was prior to the migrations
which established the Dorian and Ionian colonies in Asia
Minor: and that it went forth from Greece before the great
Pythian cult had ripened into the maturity of its strength.

In Ionia the Apolline worship appears more varied and
more extended than in Aeolis, and more closely related to the
central Hellenic shrine. For we find the Pythian cult in a
large number of Ionic states™, and the political and religious
influence of Delphi in Ionia is proved by more than one
example®. We have indeed no legend concerning Delphic
suggestion of Ionic expansion eastward ¢ ; but if we regard the
settlement of Delos as one of the earliest results of this move-
ment, we must consider the Delian cult as a proof of that
predominance of Apollo among certain branches of the Ionic
stock of which we have already noted the evidence from
Attica, and as an indication of the very early relations of
Tonians with Delphi: for, as has been shown, the ties between
the sacred island and the northern shrine were strong from
the beginning. The Homeric hymn to Apollo is eloquent
concerning the glory of Delos and the splendour of the Ionic

2 At Zeleia in the Troad we find Pythia
mentioned, but we have no reason to
regard this as an Aeolic state (R. 173).

b Vide Geogr. Reg. 5. 2. Lesbos.

¢ The Phokaeans consult the Delphic
oracle concerning the acquisition of
Leuke (R. 272): the twelve cities con-
cerning the removal of the Panionion

(Poseidon, R. 87°%).

4 Maximus Tyrius may have believed
that the Athenians consulted the god
concerning the Ionic migration ; cf. 41.
1 Awpeis mept IeAomovvioov pavrevd-
pevor i’ Abnvaior mept Twvias muvbavépevor,
but we cannot say that he is referring to
any definite tradition,
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panegyris there ; the glowing lines would lead us to believe
that here rather than at Mykale was the true Panionion, and
so great was the prestige of the worship that at comparatively
early times it had penetrated even the non-Ionic communities?,
and the oracle of Branchidai appears to have interested itself
in its propagation ®. But it was specially the Ionians and the
neighbouring island-states that formed a religious confederacy
toadminister and protect the Delian temple 263 b and the shadow
of this amphictyony survived even after Athens had acquired
supreme control®. The choice of this island as the centre of
the great Athenian confederacy in the fifth century may have
been suggested partly by geographical reasons; but was dic-
tated no doubt by the recollection of the political importance
once attaching to the cult that had served as the rallying-point
for the Ionic states of the islands if not the mainland, and that
had attracted the reverence of many Dorian states 9. The later
history of the Delian temple forms for a time a special chapter
in the record of Attic religious economy. Apollo of Delos
loses his political significance, and his external activity be-
comes rather that of the financier: he owns lands, houses,
and potteries, and lends considerable sums to states and
individuals®, Later, when Athens had lost her control, Delos

* Apollo AfAws at Erythrai, R. 7,
Paros, Amorgos, Chios (Geogr. Reg.):
in non-Ionic states, Kalymna, Kos, Nisy-
ros(?), Syme (Geogr.Reg.SouthAegean),
Boeotia (Orchomenos, Tanagra, Geogr.
Reg.), Laconia (Geogr. Reg.). Mes-
senia sends chorus to Delos, circ.
700 B.C. (R. 263") ; month AdAwos in
Rhodes, Paton and Hicks, Zuscr. of Cos,
p. 24. The temple in Laconia called
70 AfMior by Strabo appears to be the
same as that called 70 'Emdjhior by
Pausanias; and Wide, ZLakon. Kult.
P- 93, would interpret the latter word
as the temple of ‘Am. ’Emdjiios
(= Hpodyros, pavaios): but the word
could better signify ¢looking towards
Delos’ ; and the local legend told of a
xoanon being washed up there from

Delos after the Mithridatic sack.

b Vide Geogr. Reg. 5. 2. Kalymna.

° In the fourth-century inscription on
the ¢Sandwich’ stone the Athenian
commissioners who had supreme control
are called by the deceptive name
"Abnqvaiov 'Apgicrioves (vide Geogr.
Reg. s.2. Delos): the latter word
points back to an earlier amphic-
tyony in the real sense, and in the
same stone there is mention of the
"Apguerdoves "Avdpiwy, though it is not
clear to what privileges the island-
states were admitted. Mr. Hicks’ com-
mentary (Manual, pp. 142-143) is silent
on this point.

4 Vide Paton and Hicks, op. cit.
P xxiv.

¢ Vide Geogr. Reg. s5.v. Delos.
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reaped the benefit in the third century of a revival of religious
piety quickened by political ambition, when Rhodes gained
her maritime ascendancy and the islanders that followed her
lead imitated her example of sending rich offerings to the
temple: and early in the third century we find a xowdy 7éw
volwrdy with a vnolapyos at their head interesting themselves
in the administration® The lustre of her ancient sanctity
still clung to the island, and her religious prestige scarcely
diminished in the Hellenistic period.

As Apollo was the chief god of the Ionian Delos® and
of paramount political ascendancy in the Ionic constitution
of Athens, we might have expected to find him the chief
deity of the Ionic confederacy in Asia Minor. As we have
seen, this was not the case. The twelve Ionic cities were held
together by the cult of Poseidon Helikonios, and we do not
know that Apollo had any part in the Apaturia, which was
the other test of Ionic membership. Officially, then, Apollo
does not represent Ionia in the hierarchy of cult: nor is he
ever called ITandrios except in a late and doubtful Athenian
dedication ‘8. Yet the social and public significance of his
cult in some of the cities was very high, probably higher
indirectly than Poseidon’s ; and it is likely that the solemn
meeting at the Panionion near Mykale never rivalled the
splendour of the Delia. It is clear that at Miletos, owing
mainly to the powerful influence of the Branchidai shrine,
Apollo was the divine counsellor of the state, though Artemis
had a place at his side as Boviaia and BovAngddpos® The
functionary called the oredpavngdpos of Apollo was the epony-
mus of the Milesian official year?®!; and a fourth-century
inscription shows us the people of Miletos meeting in their
assembly to carry out the advice of their prophet-god con-
cerning a proposed change in their religious service 2°k.  As
regards Milesian colonization, it is probable that some of the
expeditions went forth under his direct tutelage: as the

s Rull. Corr. Hell. 1891, p. 120; and Leto, but remained always the
Homolle, Les archives de IIntendance  chief divinity, vide Geogr. Reg. s. 7.

sacrée & Délos, p. 44. Delos, Artemis, R. 79%
b He shared his cult with Artemis ¢ R. 200°; cf. Artemis, R. 81?, 83,
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clearest testimony of this we have the great temple of Apollo
Milesios at Naukratis 2, founded probably in the seventh
century B.C. and the cult of Apollo Iposrdrys at Olbia 5
whose temple appears to have been the depository of state-
documents. And the archaic type on the coins of Sinope with
the emblem of the tripod might be a reminiscence of the
Branchidai cult®. An interesting appellative of the god in
the worship of Branchidai is ®u\jaios or ®ikios 58 20 f, marking
him as the guardian of friendship and social intercourse ¢, but
popularly explained by the story of his love of Branchos: it
may be merely a curious coincidence that Arrian ¢ found near
the Sinopian colony of Trapezus the worship of a mysterious
personage called Philesios, who was locally associated with
Hermes ; or it may be that again in these regions, where
Milesian influence was so strong, we come upon a local cult-
figure that descends from Branchidai.

We gather then that Apollo’s was the leading political
worship of the leading state of Ionia. Yet he was not wor-
shipped as its founder, the Ionic settlement being here as
elsewhere associated with Poseidon Helikonios®. The Apol-
line descent of the hero Miletos is not an Ionic legend, and
the foundation of Branchidai itself was in all probability
pre-Tonic. It is possible that Erythrai, alone of the Ionic
cities, honoured him with the title of ’Apxnyérnsf: there is
no ascertained fact concerning the origin of this eity that
might serve as explanation, but the existence of this cult
of Apollo the Founder, if clearly proved, would be some cor-
roboration of the legend that speaks of a pre-Tonic settlement
of Cretans with Lycians and Cariansé&, that might have brought
Apollo Lykeios to Erythrai 7L

* Geogr. Reg. 5. 2. Egypt.

b Tbid. 5. . Euxine.

° Cf. Apollo Eévios at Chios (R- 59).

4 Peripl. 2.

® The altar of Neleus, the ‘Ionic’
founder of Miletos, stood in the Posei-
dion, vide Poseidon, R. 66P and 88.

T The inscription (R.635) gives us only
the word ’Apxmyérev: the writer who

published it assumed that we must
supply ’AméAdwros; but we find the
title "Apxyyérns applied elsewhere to
the Tyrian Heracles, whose temple in
Erythrai was famous. The same in-
scription mentions another  shrine,
vadv 1ol 'AmbéArawos ém Bardooy.

& We note that Apollo was 'Apxpyérys
of the Carian Telmessos (R. 67),
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There were other influences on this coast, besides the estab-
lishment of Poseidon in the Panionion, that worked against
the hegemony of Apollo. It has already been noted on the
chapter on Artemis how deeply rooted in Asia was the pre-
Hellenic religion of the goddess of fertility, who under
different titles sometimes took on the form of Artemis or
Aphrodite in the eastern borders of the Greek world. One
of her incarnations was no doubt the Ephesian Artemis ; and
it seems that the Apolline cult in Ephesos paled before the
lustre of this worship of the goddess, who is here his rival
and superior rather than his twin-sister. The records about
the Ephesian Artemis are no doubt incomplete: but so far
as they present us with a true image of her, we gather that
in her temple and ritual Apollo was ignored. This subordina-
tion of the god to the goddess may be detected, in a lesser
degree, at Magnesia on the Maeander, where Artemis Aevko-
¢pury was the ’Apxnyéris, the chief state-goddess, whose idol
stood in the hand of Zeus Sosipolis® No doubt the Apolline
cult was also in high honour with the Magnesians, who did
not forget that they were originally colonists sent out by the
god of Delphi and who offered sacrifice to Apollo Pythios
on the altar of Artemis 175, But the inscription found at
Magnesia and referring to its colony of Antiocheia ‘ad Pisi-
diam’ speaks of the god himself who is called Mera¢pirmp
as the Stephanephoros of the goddess®. It is very strange
to find here the function and title attached to Apollo that was
usually borne by the high-priest of the goddess. The Carian
city of Iasos offers an exact parallel ; here also Artemis was
the supreme city divinity, and here too we find Apollo in the
subordinate position of the divine minister®.

But in the Dorian Hexapolis the political status of Apollo
was higher, as he occupied the same position in this confederacy
as Poseidon Helikonios in the Ionian.

The temple of Apollo Triopios by Knidos was the religious
centre of the cities Knidos, Kos, Ialysos, Lindos, Kameiros °:

s Arch. Anzeig. 1804, p. 8o. R. g1 ; for Apollo as her oregavndépos
b For Artemis 'Agrids of Iasos, the vide Geogr. Reg. s5.2. Caria.
mpokadyyépav Tis méhews, vide Artemis, ¢ Geogr. Reg. s. 2. Doris,
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Halikarnassos had once been included in this religious com-
munion, but had lost the privilege—not for the frivolous reason
that Herodotus gives—but no doubt on account of the in-
creasing strength of the Ionic element in this city ®. Probably
the Halikarnassians from the beginning were not of pure Dorian
blood ; for, coming from Troezen, the colony might easily
contain an Ionic admixture, and thus we find that Poseidon,
the Ionic-Troezenian deity, is their leader as well as Apollo®.
Such exclusion on the ground of impurity of blood would be
a serious step, affecting political relations ; and it is a salient
example of the tenacity with which the tribal idea was main-
tained in the state-religion. Similarly in Kos, where the
Apolline worship was very powerful, we find the state taking
special pains to exclude from the tribal worship of Apollo and
Heracles those members of the tribes whose legitimacy was
doubtful °.

To return to the Peloponnese before concluding this survey
of the political cults, we find little that is worthy of remark
as concerns Elis and Achaea: the significance of Apollo
O®épuos has already been discussed; the Elean worship of
Apollo ’Axéaios the ‘Healer,” whose temple is mentioned as
one of the most striking objects in the Elean agora, appears
to have possessed a civic importance 20,

In Achaea the only impressive cult appears to have been
that of Apollo @cofévios at Pellene, who took his name from
the annual festival at which he was supposed to give hospitable
entertainment to the other deities 24, Perhaps the record
is at fault, but the evidence from the Achaean coins conveys
the same impression 4, that in the polity of the Achaean states
the god had by no means as high a place as Zeus, Athena, and

Poseidon and Apollo. Anthes, the
mythic founder, belonged to the pre-

& Vide Paton and Hicks, Juscriptions
of Cos, p. 17.

b The interesting inscription cited,
¢ Poseidon,” R. g1, speaks of an ancient
list of those who by right of descent had
held the priesthood of Poseidon from
the foundation of the city, and of the cult
of Poseidon founded by ‘ those who led
the colony’ from Troezen in honour of

Dorian stratum of Troezenian legend.
The °Apxnvyéowe at Halikarnassos may
have been the foundation-festival of the
two deities (R. 68).

¢ Vide Geogr. Reg. 5. . Kos.

4 Vide infra, p. 319.
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Demeter, or as was assigned him by the Lacedaemonian and
Argive communities.

A prominent political deity in the society of the old world
must be supposed to assist the arms of his people and to be
interested in legal administration. And Apollo is sometimes,
but not prominently, a war-god. His martial character was
expressed by the Homeric epithet xpvadopos, ¢ armed with sword
of gold,” and was recognized in some fiery lines of Sophocles 8
and by a few cult-appellatives such as Bopdpduios in Attica
and at Thebes, ‘the god who charges with the battle-shout’;
with which we may compare ’Elereds, a name attested by
Macrobius %> ®2: Srpardywes in Rhodes, perhaps ®odpios in
Boeotia 9% %, Even ’AAeflxaxos the ‘averter of ill’ was a
word that could allude to battle as well as disease®. It
was natural and not uncommon to offer prayers to him
before the fight and thanksgiving after victory ® : the Paean
hymn, a 7¢ Deum Laudamus, which the Achaeans sing after
the death of Hector, is not said by Homer to have been con-
secrated to Apollo, but it probably was ; and the Paean-shout,
which in historic times was the usual signal for battle, seems
to have been explained in the Athenian legend as an invocation
of the god %. Nevertheless the later Greeks when they raised
the paean before closing do not appear to have been conscious
that they were crying on Apollo; it was rather ’EvvdAcos 2
the god who inspired the battle-rage, whose name was on
their lips%. And Plutarch even blames the Megarians for
commemorating their victory over the Athenians by a dedica-
tion to Apollo of his statue bearing a spear *. The Megarian
monument merely reproduced a type which was of very ancient
descent in the Peloponnese, being found at Amyklai and the
Laconian Thornax, and traceable perhaps to a Mycenaean
original *. In fact, though every Greek divinity, like every
mediaeval saint, might occasionally be called upon to give help
in fight, and though Greek myth and art might represent
Apollo waging battle with the powers of disorder, the Giants

» Xen. Anab. 5. 2, 14. South Laconia associated with Artemis
b Vide pp. 125, 144. Note the mys- "AgTpareia (= Astarte), vide Artemis,
terious cult of Apollo ’Aualévios in R. 79"
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or the Amazons, yet not even in Homer and still less in the
more civilized periods was he technically and functionally a
war-god. And Servius is on the whole in accordance with the
Greek religious feeling when in his appreciation of Apollo he
maintains that he is specially devoted to the arts of peace, and
is only distantly concerned with war®. Being interested in the
nurture of the young and in any art that has beauty for its
aim, we find him occasionally worshipped as a deity of the
palaestra, at Athens, Delphi, in Crete and Laconia for in-
stance 7191,  But here again he Is no departmental god:
the special charge of the gymnasia belonged to Hermes and
Heracles.

On the other hand, Apollo has a deep concern with law
and law-abidingness. Perhaps his worship as "Opios at Her-
mione ?® had some reference to the sacredness of property,
like that of Jupiter Terminus and Zeus "Optos. A third-century
inscription, probably referring to the Carian city of Alabanda,
attests an interesting local cult of Apollo 'Iodrines which seems
to denote the ‘god of equal civic rights ® a counterpart perhaps
to another that existed at Alabanda of Apollo *Exevéépios,
‘the god of political freedom’?, a title that may have had a
special reference to some deliverance from the peril of war
or from some foreign yoke.

The name and the history of the court at Athens called
70 émi Aehduwlyp throws the most interesting light on the legal
aspect of the Apolline religion 1% It stood as the name tells
us ¢ by the Delphinion,’ the temple of the dolphin-god whose
origin we have traced to Crete. Both temple and law-court
were associated with the arrival of Theseus from Troezen?,
and the former with his Cretan voyage, for he visited it as a
suppliant on the day before he started. The Athenian law-
courts that dealt with homicide had usually a foundation-legend
attaching to them: and the story was told about the court éxi
Aeddwiyp that it was here that Theseus pleaded on the charge
of slaying the Pallantids, and his plea was that he had slain
them lawfully in self-defence: therefore the court retained a

* Vide Geogr. Reg. 5. v, Caria.
® Paus, 1. 19, 1; Plut. Viz. Zkes. 12, 18.
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special jurisdiction in cases where homicide was confessed but
Justification was maintained. This advance in criminal juris-
prudence marks always a new era in civilization, and perhaps
no step in the evolution of law is comparable to this in im-
portance : so long as the theory of the blood-feud shapes
men’s ideas concerning manslaying, the society remains bat-
baric: it is only civilized law that weighs motives, and in such
a serious matter as homicide allows the plea of justification.
Much in the Attic code dealing with murder or manslaughter
shows the survival of barbarism: but at some time before the
period of Solon, Athens had made this momentous advance,
and we find it associated with the legend of Apollo Delphinios
and the Tonic Theseus, just as the sister-court 76 énl ITaAXadio,
where cases of accidental homicide were tried, attracted to
itself the legend and name of Pallas Athena. In this civilizing
of the older barbaric code, were the effective causes secular
and utilitarian only, and the religious associations merely
accidental ? or was the religion itself stimulative of moral and
social progress as in certain other lines of human evolution
it may be proved to have been? The latter hypothesis will
commend itself to those students of social anthropology who
are aware of the enormous difficulties that beset every advance
in early social thought. The question will be considered
again in relation to the cathartic ritual, with which the
Cretan god and the law-court of which he was president
were probably connected

Another department of ancient Hellenic law which
intimately concerned social progress was the regulation of
slavery and the system of enfranchisement. As regards the
former, we find that in the more humane Greek states religion
served in certain ways to ameliorate the lot of the slave, while
enfranchisement like most other formalities affecting status
was often made a quasi-religious act, being performed before
an altar with the deity as witness. An inscription from
Thespiai gives us an instance of this, recording that ‘ Saon
sets free Ateas in the presence of Asklepios and Apollo’103;
and this may have been the usual method of enfranchisement.

« Vide infra, p. 305 ; my Hibbert Lectures, pp. 139-152.

FARNELL. 1V N
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Here the god appears as a witness and a guarantor of good
faith, and might sometimes have the legal right to exact a
fine if the status of the freed person was afterwards attacked?,
At Delphi such a form of manumission might be called an
avdfeois, and the person thus manumitted became iepds kai
drvépanros, sacrosanct, that is to say, as touching his liberty ®.
But a very large number of inscriptions, discovered many
years ago at Delphi, belonging to the second century B.cC.,
represent Apollo in a different light, as one of the principals
in the transaction, as himself purchasing the slave, not in order
to retain him in his temple as a {epddovdos, as might happen in
other circumstances, but to set him free®. The two docu-
ments cited 19 are typical of the group: ‘ On these conditions
Nikias the son of Kallon sold to Apollo Pythios a male slave
whose name was Sosandros, a Gaul by race, at the price of
four minae of silver, according as Sosandros entrusted the god
with the transaction of the sale, on condition that he should
be free and immune from seizure all his life, doing what he
likes and running away to whomsoever he likes. But if any
one lays hands on Sosandros with a view to enslave him, let
the seller Nikias and the guarantor Xenocrates maintain for
the god the terms of the original sale. . .. Witnesses:
priests of Apollo (two names) . .. (archons . .. private
individuals).’

There is nothing fictitious in the main transaction: real
money passes, the god pays the full market-price which varies
in each case, the owner certifies that payment has been made
in full, and the slave goes free, though the freedom may be
conditioned by certain duties that might devolve upon the
dmehedfepor. But where did the money come from? The
god of Delphi was no abolitionist, but a slave-owner like the
average Greek: nor were his funds available for charitable
purposes. The survey of all the inscriptions shows clearly—

* Vide Dittenb. Sy//2 843. fairly sufficient statement of the religious

b Collitz, Dialect. Inschr. 2097. and legal questions involved: but he

¢ Vide Foucart, Mémoire sur'affran-  does not explain why the slave could
chissement des esclaves par forme de not deal with the master directly.
vente & une divinité, Paris, 1867, a
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what is not often clearly realized—that in these cases it was
the slave who bought his own freedom out of his own savings
or earnings; and we may make a fairly certain guess as to
the reason for the employment of this religious machinery.
A slave who had saved up his own price might go straight to
his master and offer this sum for his freedom ; and in the
case® recorded in one inscription, this seems to have
actually happened® But it was a hazardous proceeding,
for of course there was legally nothing to prevent the owner
gratefully accepting the money and keeping the slave. As
the latter had no rights of property at all, there appeared
only one way open: he went to the temple and ‘entrusted
the god’ with the purchase money, and with the transaction of
the sale. It was open to the priests to defraud the slave, and
he would then have no redress ; but they would be committing
sacrilege if they did, for the money was a sacred deposit; and
they would be spoiling a good business, for doubtless the slave
paid them for their services, and it is evident that such
applications were exceedingly numerous. The owner might
of course refuse to let the slave go at that price or at any
price; but in any case he could not get at that money unless
he freed the slave, or in technical language ‘sold the slave to
the god.” It is a skilful application of religion to the purpose
of solving a perplexing legal knot. We find isolated instances
of the same interesting procedure in other cults®; but no
deity was so much in request as the mediator between the
slave and his master as the Pythian Apollo.

It is impossible to fully appreciate the political significance
of any of the higher aspects of the Apolline cult in
Hellas, without a special study of the Delphian. And it
remains now to give some account of the latter, although
a complete discussion of all the questions that arise in near
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= Collitz, g#. cit. no. 2071, Dit-
tenberger’s note on this inscription,
Syll? 848, is unsatisfactory : he thinks
that in this case the slave who
has been manumitted grafis is com-
mended to the protection of the god;
but he leaves out of sight the fact that

N

the slave had *put down 200 Alexan-
drine drachmae,’ a fair market-price.

P In the cult of Apollo Nagidras in
Boeotia, R. 40: of Dionysos at Nan-
paktos, C. 1. G. 1756-1757: of Askle-
pios at Amphissa, Dittenb. Sy/.2 844.

2
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or remote connexion with it would require a separate
treatise.

The Hyperborean legend discussed above reveals to us, if
it has been interpreted rightly, the great antiquity of the
Apolline settlement at Delphi, or Pytho, as the place was
called in the pre-Homeric and Homeric days. Yet the oracle
was not founded by the god but inherited by him from a still
older cult. The sacred history of the shrine has been faith-
fully handed down ; we may accept the unanimous testimony
of antiquity that Gaia, the Earth-goddess, was the original
possessor, and the significance of the tradition of Ge-Themis
and the snake has already been considered. We cannot yet
apply accurate chronology to the * Mycenaean’ era,and we can
only affirm that at some very early epoch in the Hellenic
period, before the movement of the tribes across the seas,
probably before the Peloponnese was fully Hellenized, Apollo
came to Pytho and won possession and the name of [Mifios 2.
The constitution of the Amphictyonic league itself, as we
have seen, carries us back to very ancient days, and the
wealth of the Pythian temple had become proverbial for the
Homeric world.

It may seem difficult at first sight to explain how the
temple in the gorge above Crissa became the Panhellenic
centre of divination. The traveller, indeed, who visits it at
the right time and in the right mind, by sunset or by moon-
light, will probably believe that no other spot in Europe has
been framed by nature to work so strongly as the hollow
ravine of Delphi upon the religious temperament. Even now
the place seems haunted, and can evoke under certain condi-
tions feelings of enthusiasm and thrill to which the ancient
spirit of prophecy was somewhat akin. If the modern man can
feel this, no doubt the ancient could, though it was his fashion
to be more reticent about such matters. But we should not
suppose that originally Delphi was chosen out as an oracular
seat, merely because the impressiveness of its natural sur-

* Bouché-Leclercq, Histoire de Divi-  Delphi as the Cretans brought Delphi-
nation, 3, pp. 58-59, supposes that the nios; but the name Pythios had no exis-
Dorians brought Apollo Pythios to tence or meaning apart from Pytho.
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roundings might have lifted men’s hearts to commune with
God. There must have been some special physical features
that marked out the spot for mantic purposes; but it is hard
to decide with certainty what these were. The current local
story appears to have been that certain shepherds happened
to discover a cavern there, and were overpowered and thrown
into an ecstasy by the fumes that arose from it 118. Earth-
quakes may have long ago obliterated many of the ancient
landmarks ; but the only cavern we know to have existed
there is that of Castalia, and that poisonous exhalations, such
as carbonic acid gas, ascended from a cleft in the ground pro-
ducing certain disordered mental and physical effects, is a
tradition which only late authorities attest, and which raises
certain geological difficulties® At any rate such a spot was
destined to become oracular; the cavern would have been
originally consecrated as the shrine of Gaia or Ge-Themis,
with Poseidon possibly for her husband and the snake as her
embodiment ?; then, attracted perhaps by the growing im-
portance of the oracle, an Apolline tribe seized and trans-

= Since writing my whole account of
the Delphic oracle, 1 have had the
advantage of reading Mr. Oppé’s in-
teresting article on ‘The Chasm at
Delphi,’ in Hell. Journ. 1904, p. 214, in
which he disposes of the stories about
the mephitic gas, and endeavours to
prove that there never was a ¢ stomion’
or cave in the temple itself. I agree
with much in his article, but not wholly
with his handling of the literary evidence:
for instance, Aesch. Choepl. 806 & péya
valwy orémov refers in my opinion to
Apollo more naturally than to Hades to
whom the prayer would be quite inap-
propriate and impossible for a Greek ;
nor can I admit his view that Plutarch’s
discussion of the Pythian oracle, and of
the theory of vapour-inspiration is in-
consistent with the existence of a chasm
in the temple. What is really incon-
sistent with it, as he rightly insists, are
the recent French excavations which
have laid bare the foundations and floor
of the fourth-century temple; it is clear

that there was no inner cave or large
subterranean chamber ; but neither the
excavations nor the geological con-
siderations that Mr. Oppé urges exclude
the possibility that there was a small
crack in the earth and floor through
which aslight draughtof air might some-
times be felt. This would explain the
exaggerations of later authors, which
Mr. Oppé hasnot satisfactorilyexplained;
and it would account for that passage
in Plutarch to which he does not allude,
de defect. Orac. 43 'AméMwve kal T'f
rowds Gvéfecav 76 XpnoThpiov olbuevor
Ty Sudfeow ral kplow Eumoielv TH v
Tov fiMov 4o’ fis dkpépeatou Tas pavrikds
dvafymdoes : this certainly appears to
show that Plutarch, who was so well
acquainted with the facts of Delphi,
believed that the inspiration in the
temple was dune to vapours from the
earth.

b Vide vol. 3, pp. 9-10; vol. 4, pp.
27-28.
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formed it. Its subsequent remarkable development may be
ascribed no doubt partly to the skill and vigour of its internal
administration, but also largely to two other causes: to its
association with the Hyperborean offerings, if the hypothesis
put forward above is correct, and to the geographical ad-
vantages of its position. For secluded as Delphi may appear,
it was the most convenient centre for all the leading Greek
communities, since it was easily approached by two paths
from the north and the east, and from the Peloponnesian states
and the cities of the Isthmus by the easy passage across the
Gulf of Corinth.

The Delphic cult of Apollo was probably in its first stage
the possession of a single tribe; its importance must have
rapidly developed, for at a very early time, before the Dorian
settlement of the Peloponnese?, its administration passed
into the hands of that famous Amphictyony of tribes, which
was originally organized for the worship of Demeter at
Thermopylae, and which has been partly discussed in a
previous chapter. Its predominant members were of
Aeolian, Dorian, and Ionian stock!?°~1%3 and it preserved to
the end its character as an association of North Greeks, as
well as its tribal organization which was never obliterated by

the rise of the great cities®.

+ In Strabo’s account (R. 120) the
Amphictyonic organization was ascribed
to Acrisios of Argos.

b Vide Grote, Hist. Greece, vol. 2,
p. 30, &c. In the sixth and ffth
centuries Sparta must have dominated
the Dorian vote ; yet Sparta’s name is
never mentioned in any Amphictyonic
document earlier than the Aetolian
supremacy, Collitz, Dialect. Inschr.
2513: in the fourth-century inscription
concerning Phokis (R. 122), the Dorian
iepoprfpuoves are from the Dorians éx
pnTpombrews and from Argos, not from
Sparta; and in the days of Pausanias,
the ancient Doris still contributes one,
but so little did the Peloponnese count
that Argos, Sikyon, and Corinth unite
together to elect one representative, and

This confederacy, which was

the name of Sparta does not occur in
his list: according to his authority the
Spartans had lost their vote on account
of their alliance with the Phokians, and
Athens, Delphi, and Nikopolis were the
only cities that sent annual representa-
tives : the cities of the other €fvy chose
them by rotation. Strabo’s account is
of less value: like Herodotus he calls
the representatives ITuAayépor (or MuAa-
¥6par), and speaks only of wéAets, not of
€vn. The normal constitution of the
earlier period is best shown by Aeschines
(R. 121), and the Delphic insciiption
of the fourth century B.C.(R. 122): the
voting unit is the évos, not the méAss, and
each &vos has two votes; no cities of
the vy are mentioned except Histiaia
and Athens as representing the Ionians,
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perhaps the first instance of its type in Greek history® was
at first instituted for a religious purpose, but political results
of importance were likely to follow from its institution. The
part that it played in the external political history of Greece
—Dby no means a happy part—is not our present concern.
But the question concerning the contribution of Greek religion
to the development of political morality arises of necessity
when we study this Apolline organization. It is very
important to note that all Greek, probably all ancient inter-
national law was associated with religion in its origin. The
herald was sacred because he represented Hermes: a city
might secure itself from attack by winning recognition as sacro-
sanct : free intercourse at border-markets was made possible
by the choice of a specially sacred spot for the purpose: and
the perpetual feuds of the different tribes were suspended by the
ékexepia or the holy truce which prevailed when they met for
common worship or festival. Now the Delphic Amphictyony
developed this éxexetpla into a higher international obligation.

According to the version of the Amphictyonic oath pre-
served by Aeschines ?! the members bound themselves ¢ not to
destroy any city of the league, nor to cut any one of them off
from spring-water, neither in war nor peace, and to war
against any who violated these rules’ How ancient this
formula may have been we cannot determine® If it was in
vogue in the time of Solon, the intertribal pledge was not
Chios, to which the Aetolians gave a
distinguished position at Delphi in the

latter part of the third century : vide
Bull. Corr. Hell. 1896, p. 624, &c.

Argos the Dorians of the Peloponnese,
and Delphi. Much of this system,
modified greatly during the Aetolian
supremacy, survives in the time of Pau-

sanias, though the voting power has
somewhat changed: the Ionians are
still represented by Athens and Euboea.
There is no sign that the Asiatic Greeks
were often represented : we may believe
that the Amphictyony was instituted
before the colonial expansion (‘Aug:-
krioves, the original form of the word,
cf. Paus. 10. 8, 1, preserved in the fourth-
century Delphic inscriptions, = °the
dwellers around’). The only Ionic com-
munity other than the Attic and Euboean
that occurs in the list of fepouviuoves is

But Aeschines’ words, D¢ Fals. Leg.
§ 116, suggest that Eretria or Priene
might in their turn send one of the
Ionian {epoprvfipoves.  For the Am-
phictyonic inscriptions, vide Collitz,
Dialect. Inschr. 2501-2530.

* Poseidon’s Amphictyony at Kalau-
reia might perhaps claim an equal
antiquity.

b Grote believes in its great antiquity,
thinking that the reference to the water
indicates a very primitive society : vol. z,

p. 32.
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strong enough to save Kyrrha ; and it was shamefully broken
in later times. Nevertheless here is an ideal of Hellenic unity,
germinating from the religion, that under favourable condt
tions might have built up the fabric of a larger society than
the free Greek states ever developed. In ordinary circum-
stances, the league was politically weak; it appears inspired
by some spirit of Panhellenic patriotism, in its condemnation
of the traitor Ephialtes!?®; but in order to legalize their
cognizance of such a case, they must have been able to
represent his treachery as sacrilege against the god. There is
nothing in the history of Greece to justify the exaggerated
statement of Tacitus!®* that in the earlier days of Greek
expansion, the Amphictyonic assembly possessed a supreme
and far-reaching jurisdiction. Their primary and natural
function was to protect the temple and the temple-lands ; and
it is to this more special task rather than to the duty
attributed to them by Aeschines of maintaining international
law, that the Delphic formula refers, which is preserved in a
fragmentary inscription of the year 380 B.C.%: the hiero-
mnemon * swears in the name of Apollo Pythios, Artemis and
Leto that he will righteously decide the law-suits® that come
under his cognizance, that he will faithfully guard the common
funds, will protect the sacred lands, will see to the repairs of
‘temple of Apollo Pythios and Artemis, of the race-course
and the fountain in the plain.’ Finally, as an organization
representing many communities and a great religious trust,

= In the lexicographers the iepouvsn-
poves are not clearly distinguished from
the wvAaydpor. Herodotus only men-
tions the latter name, which seems
vaguely to describe all those who met
at the MvAafa. But the Delphic official
name for the representatives of the vy
was {epoprfipoves, and nvAaydpor is not
found in any Delphic inscriptions. But
when Delphi was in the hands of the
Aetolians, it seems that the fepouriuoves
were sometimes coupled in the decrees
with the ayoparpoi (R. 126), whom we
may regard as identical with the mvAa~yd-
pot. Welearn from Aeschines that there

were three mvAaydpor at Athens who
served as assessors to the iepouvfuar,
but we must suppose that these four
officials only represented one vote. The
Abypa "ApdikTuévav preserved in the
De Corona is probably spurious (R.123).

> These ixa: must be understood of
suits directly or indirectly concerning the
sanctily of the temple, such as the
famous case of Aeschines in behalf of
Athens against the Locrians of Am-
phissa, Aesch. k. Kryoig. § 116; and we
must understand Strabo’s vague phrase
Sikat 8oat mohear mpds méhets elaiy in this
sense (R. 120),
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the Amphictyons might be consulted concerning the rights
and claims of other temples; thus they decreed the invio-
lability of the temple of the Samian Hera'*, and of Zeus and
Apollo at Alabanda ®.

Limited, however, as their functions and power may have
been, and contemptuously as Demosthenes might speak of
the  Delphic shadow,” this Amphictyony remained the only
institution in Greece that represented the highest politico-
religious idea, the idea of Hellenic brotherhood; and it is
hence that we may explain Philip’s action in regard to it, and
the carefulness of Augustus to secure for his new city Niko-
polis a prominent position in this effete confederacy.

Their functions never touched the actual administration of
the oracle itself. This was left to the Delphians or those
who lived nearest to the temple. If we give literal credence
to the author of the Homeric hymn, we shall have to maintain
that in the seventh century or earlier the immediate ministers
of Apollo, those who reported and interpreted his utterances,
‘ whatsoever he might speak with prophetic voice from the
laurel beneath the hollows of Parnassos, were a guild of
specially trained priests from Crete!*l, Now there is no other
literary testimony that directly confirms this assertion of a
Cretan religious settlement at or near Delphi®; the “Oduot,
the “holy ones’ of Delphi, whose functions were identical
with those which the hymn-writer claims for the Cretans,
boasted their aboriginal descent. But the recent excavations
have proved that as early as the ‘Minoan’ period Crete
had relations with Pytho; and we must suppose that
the Homeric narrative refers to something genuine, nor was
prompted solely by the superficial resemblance in sound

% Geogr. Reg. s. ». Caria. employed as well as the spade. The

b The lion’s head in porcelain found
at Delphi is proof sufficient: a cast of
it is in the Ashmolean Museum and
shows absolute agreement in style and
technique with the lions’ heads found
by Dr. Evans at Knossos. The French
excavations, when their full record is
published, may throw further light on
the question, if the sieve has been

allusion in Pindar to an ancient Cretan
téavoy at Delphi, of Daedalid style, does
not necessarily bear on the point (Pyzk.
5. 55); but the story that made Pteras,
who was said to be the eponymous hero
of the Cretan Aptera, the builder of the
second temple at Delphi, may be asso-
ciated with a genuine Creto-Delphic
tradition.
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between Crissa and Crete ; and there is good reason, as has
been shown, for believing that the cult of Delphinios was
introduced into Delphi from Crete ® and with this and from
the same source may have arrived a cathartic ritual, which
was to play a prominent part in the history of the Apolline
religion. We shall have to note more particularly below
certain questions concerning the system of Apolline purification.

We can now gather the facts together that bear directly on
that which was the central mystery of the Pythian church, the
delivery and interpretation of the oracle. The preliminary
ritual itself was very seriously enforced, and is instructive to
notice. It appears from Plutarch that the oracle could only
be consulted once in the month %" ; at least we are sure that
certain days were in themselves dnodpddes or tabooed 128°
And Plutarch believes that originally it was only once a year
that the god deigned to speak to his worshippers, namely, on
the seventh of the Delphic month Busios, which they regarded
as his birthday, and as the day when the oracle was founded.
This limitation of the seasons when the deity was willing to
give counsel had obviously nothing to do with his émodyuiar and
émdnuiar, his periodical departure from Delphi and his return:
we must merely understand that on certain days he was
especially favourable, and his most sacred day at Delphi as
elsewhere was the seventh, which we may suppose to have
been the day of the monthly divination.

Moreover, the preliminary sacrifice, necessary before every
consultation ®, was used as an augury by which the propitious-
ness of the god was tested. The animal was drenched with
libations, so that his whole body might quiver and tremble2¢?;

& On Kretschmer's view, Geschichte
der grieck. Spracke, p. 420, that the
name Delphi itself is derived from Del-
phinios by a normal process of shorten-
ing, we should ascribe the introduction
of this cult to the post-Homeric period,
for the name of Delphi itself is com-
paratively late.  Other philologists
refuse to recognize in AeAgol a nor-
mally shortened form of AeAgivior, but
we may believe in a connexion between

the change of the name to Delphi and
the introduction of the Delphinios-cult.
® We gather from the passages in the
Jon (R. 129*) that a public victim was
offered for the whole crowd of applicants
in general, and that each individual must
also offer on his own behalf a sacrificial
cake as well as a blood-offering, vide
article by Legrand, Questions Oracu-
laives: Rev. d. Et. Grecg. 14, D 47.
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‘it was not enough,’ as Plutarch tells us, ‘ that it should only
shake its head as in other sacrifices’ Until this sign was
secured, the authorities would not fetch the Pythoness. Here
is an interesting example of the idea that was fairly prevalent
in Greek ritual that the divinity revealed his presence and
acceptance of the rite by entering into the sacrificial victim
and inspiring its movements; the quivering naturally due to the
cold water was put down to the divine afflatus. This was
the bodily sign: the mental aptitude of the beast was tested—
as was elsewhere a not infrequent custom—by his willing-
ness to eat certain kinds of food*P. Heedlessness in this
prior ceremony might lead to disastrous results, as we see
from Plutarch’s narrative of an incident that happened in his
own time : envoys from a foreign state had arrived to consult
the oracle, but the premonitory omens were unpropitious, and
the Pythoness went to the seat of divination with reluctance :
the afflatus of the divinity, being thus untowardly inhaled,
produced madness and subsequent death 1281,

As regards the immediate organ of divine inspiration this
was always a woman %, a rule maintained throughout the
whole period of the Apolline and probably in the Ge-Themis
period : and in these matters the rule about sex is of some
importance, as has been shown? The Pythoness must be a
free-born Delphian, but otherwise there was no rule as to

& Vide Demeter chapter, vol. 3, pp. cit. p. 67, tries to explain the contra-

110-111; cf.my paper onthe sociological
hypotheses concerning the position of
women in ancient religion, Archiv f.
Religionswissensch.1904. Thatawoman
under very special conditions should be
allowed to exercise the sacred function of
the oracular medium is consistent with
the rule attested by Plutarch that women
were forbidden ‘to approach the xpnori-
peov’ (R.132%), Thedifficultyisto recon-
cile this with the express statement of Ion
in the play of Euripides, that the women
might enter the uvxés, the inner shrine,
after a sacrifice of sheep (R.129). Did
a rigid rule excluding women establish
itself in the later period? Legrand, op.

diction of the texts by merely suggesting
that women were kept at a slightly
farther distance from the actual tripod
than the men. The sacred fire at
Delphi was tended by elderly married
women (R. 128P); but in what part of the
temple this was kept is not clear. At
any rate it is difficult to believe that
women wereeverexcluded from thewhole
temple ; Legrand, Xew. d. £¢ Gr. 13,
p- 284, quotes from Collitz two instances
of grants to women of the mpoparreia;
so that for all essential purposes of con-
sultation they enjoyed thesame privileges
as the men.
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birth, or rank, or culture; and it is clear from Plato and
Plutarch that whatever she ‘might be in her moments of
inspiration she was ordinarily by no means a striking per-
sonage !28¢; all that was required of her was general respecta-
bility and a life ritualistically pure. There is reason for
believing that at one time virginity was a condition of the
office ; for it was consonant with Greek ideas to imagine that
for certain purposes the virgin was better suited as a
vehicle for divine communication; but later, as youthful
maidenhood was found to involve danger, the austere rule
was changed for the milder ordinance, that the Pythoness
should be a married woman above fifty years, but that she
should always be attired as a maiden. In ritual, fiction is
frequently as good as fact. What was really essential was
that the vessel of divine revelation should during the period
of ministration be preserved from defilement, for the associa-
tion between ritualistic purity and the power of prophecy is
world-old 128 &3,

Further, before exercising her sacred but dangerous
functions, the Pythoness must carefully prepare herself by
certain acts of ritualistic significance. It seems that she
chewed some leaves of the sacred laurel, and then in the
adyton drank water possessing a mantic influence from a fount
which Pausanias calls Kassotis and which flowed under-
ground &2 The chewing the laurel may be regarded as
a simple act of sacrament, whereby through contact with a
sacred object she established communion between herself and
the deity®. She would thus be the better prepared for the
crisis of inspiration. But the water-drinking, which also
might be thought a mere preliminary act, tending to purifica-
tion, was evidently more than this, and must have been once
regarded as an immediate source of inspiration at Delphi,as it

* In the curious local legend of Chal-
kedon the laurel had an ecstatic and
maddening power over those that came
into contact with it (vide Zph. Arch.
1889, pp. 89-91); only this was not
connected with any Apolline worship or
legend. But at Delphi the laurel may

once have been a prophetic tree, as the
oak was at Dodona, and this might
have been vaguely remembered by the
poet of the Homeric hymn who speaks
of Apollo * prophesying from the laurel
beneath the hollows of Parnassos’ (R.
1.
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was well known to be at Klaros. The original idea must have
been that the divine spirit moved in the water and that thus the
minister who drank from it became divinely possessed. We may
define such a ritual as a mantic sacrament. But all this came
to be considered merely as accessory, leading up to the great
moment when the Pythoness ascended into the tripod, and,
filled with the divine afflatus which at least the later ages
believed to ascend in vapour from a fissure in the ground,
burst forth into wild utterance, which was probably some kind
of articulate speech, and which the "Ocuoi, the © holy ones,’
who with the prophet sat around the tripod, knew well how to
interpret. In all this we need suspect no charlatanism. When
the Shaman knows what he is expected to say or do, it is very
difficult to suppose that his madness is wholly unfeigned and
uncontrolled ; but there is no proof that the Pythoness was
herself aware of the questions concerning which the con-
sultants desired enlightenment ; these were probably for the
most part delivered in writing 1?2 and taken charge of by ° the
holy ones,” who themselves were sane enough. The ecstasy
of the Pythoness was no doubt perfectly genuine, often ex-
hausting and sometimes dangerous; the belief in the divine
afflatus, by whatever means it was instilled, could produce
a very powerful neurotic effect upon a susceptible temperament,
excited beforehand by a course of mantic stimulants® And,
as usually the female is more responsive than the male, and
the uncultured than the cultured intellect, to certain influences
of religious mesmerism, the rulers of the oracle were well
advised in generally selecting for the prophetic seat a virtuous
woman of the lower classes 28k,  What was essential to
Delphic divination, then, was the frenzy of the Pythoness and
the sounds which she uttered in this state which were inter-
preted by the "Ocioc and the ¢ prophet’ according to some
conventional code of their own®.

& When the prestige of the oracle was  the“Octo: and the TIvéia restson no direct
at its height, we hear of two Pytho- authority, but on general probabilities
nesses : the strain was more than one and a combination of evidence. Tt is
could endure (R. 128%). not really contradicted by such common

b This theory of the relations between ~ phrases as 7§ Mvfia xpd (equivalent to
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Now there were various modes of divination in vogue in
early Greece, and Plato in the Phaedrus® well distinguishes
two main kinds; one he defines as pavrixy) &vfeos, a divine
madness, an ecstasy in which the human soul is possessed by
the deity; the other a sane and rational procedure, the
interpretation of birds’ cries and flights, and other signs,
% 6y éuppdver (jrais Tod péAAovros dua Te€ Sprifer mowovuéra
kai 7@y dA\wv onpelwv, being merely a science or art based on
a false hypothesis®. To these we may add a third, the
process of divination through dreams or incubation, which was
once in common vogue in Greece, especially in the pavrela
consecrated to the chthonian powers. This is, indeed, some-
what akin to the first species, because the dream was regarded
as an emanation of the earth-spirit who dwells below, and who
thus takes possession of the soul of the sleeper: only, the
enthusiasm and ecstasy is lacking which marked the first.
Now, as Rohde has pointed out, it is the second or rational
method with which the Homeric world appears to have been
familiar, and which is in Homer associated with Apollo. The
Homeric prophet, such as Teiresias or Calchas, is quicker
than his fellows at discerning certain signs, he is not at all
prone to ecstasy or demoniac possession, of which there is not
one word in either poem. And it has been maintained by the
above - mentioned scholar that the Apolline divination at
Delphi was also once of this soberer style, and that the wilder
half-orgiastic element in it—whence arose the conception of
the ®oi3ds and the doiBoraunmros—was the deposit of a later
age, when Dionysos had come to share Apollo's Pythian
shrine on almost equal terms, and the Pythia assumed

&xpnoev & feds) in Herodotus and others,
nor by stories of the Pythoness being
bribed (e.g. Thuc. 5. 16): for according
to the theory adopted in the text it
would be the cue of the "Ogtor to main-
tain officially that the utterances came
directly and spontaneously through the
Pythouess from the god. If the latter
had really a free hand and could say
what she liked and could accept bribes,

she would scarcely have been the com-
monplace character that Plato and
Plutarch were familiar with (R. 128¢°),
and we must then reject the stories
about the enthusiasm and frenzy, or
regard her as a deliberate impostor.

* P 244-

® Cf. pseudo-Plut. Vit. Hom. ccxii
T3 8¢ drexvov kol ddidakTov, dvvmvia kai
&vBovaiao povs.
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something of the character of the Maenad® No doubt there
are strong points in this theory : at Delphi itself there were
other modes of divination besides the ecstatic, and these
might be supposed to represent the genuine Apolline tradi-
tion: we hear of the fictitious eponymous heroes, Delphos
and Amphictyon, as the inventors of the arts of soothsaying
through the inspection of entrails, the interpretation of signs
and of dreams. It has long ago been noticed that the use of
the word éwvaweiv for oracular utterance, probably also the
words xpacfar and xpnopds, seem to point to a system of
prophecy or forecast much simpler and perhaps older than
the artificial paroxysms of the Pythoness: to the fashion,
namely, which we may believe to be old-AryanP®, of cutting
notches, or making significant scratches on pieces of wood,
or stalks, or beans, and drawing them at haphazard either for
oneself or for the consultant. Such, no doubt, were the
pavrikal Yijgpo. which, according to Suidas'®P®, lay in some
receptacle over the tripod, and which were supposed to leap
automatically in response to the questions of the consultants;
and the functions of the Pythoness would seem to be entirely
dispensed within this process ®. The story of the Thessalians
sending beans to Delphi, inscribed with the names of different
people, from among whom the deity was requested to choose
their king, illustrates the use of # dia Y7jpwv pavricy and the
original sense of &vaipeiv ; for the destined candidate is he
whose bean the Pythoness ¢takes up’ %8P

We may admit then that divination by drawing lots was an
Apolline method ¢; but there are, as we shall see, many other
different methods practised in the various oracle-seats of this
god; and the dogmatism that affirms that demoniac possession
was entirely alien to his proper style is over-confident. In all
stages of religion, early as well as late, enthusiastic commu-
nion with the godhead, where the inspired mortal becomes the

& Psyche, 2, pp. 56-61: in all essen-  taminate two quite distinct methods.
tials his theory had been long ago 4 Apollodorus gives what may be a
anticipated by Bouché-Leclercq, H#s-  genuine legend that Hermes learned 4
toive de la Divination, 3, p. 88. Sud Yhpwy pavrieh from Apollo: Bibl.

b Cf, Tac. Germ. 10. 3. 10, 2; cf. Zenob. 5. ¥5.
¢ Suidas, in his citation, seems to con-
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mouthpiece of the divine power, is one of the most popular
as it is certainly the most impressive means of prophecy,
though sceptics might mock at the afflatus of the ventriloquist *
No doubt the usual procedure in Apollo’s oracles was sane
and sober ; but besides the disputed instance of the Pythoness
at Delphi, we find a record of the enthusiastic style of wavrsg
as in vogue at Argos, where the prophetess of the Pythian
Apollo was obliged to drink the blood of a lamb sacrificed
by night?, and became  possessed of the god’ through this
blood-communion ¥, and Plutarch gives us a story of the
Argive priestess of Apollo Lykeios breaking out into a frenzy
of ominous clairvoyance” . It has been suggested on a former
page that the wild orgiastic ceremonies of Apollo’s priests at
Magnesia on the Maeander may have been a survival of an
early Thessalian ritual marked by savage ecstasy of self-
abandonment, The cultivated Hellas of history tended to
sober and refine the older worship, but some slight taint of
primitive wildness clung still to most of their divinities, and
to Apollo among the rest. And his worshippers who brought
him to Delphi may have brought with them the frenzied
prophetess; or—for all we can say—they may have found
her there drawing inspiration from Ge-Themis. But in no
case do we need Dionysos as a deus ex mackina to solve
the question.

2 Note the satire in Plutarch on the
&yyaorpipvbor who pretended to have
the god within them (R. 128f).

b Cf. the mantic ritual of drinking
bull’s blood at the prophetic shrine of
Ge at Aigeira, vide Ge, Geogr. Reg.
5. v. Aigai (Achaia), vol. 3,p.11.  The
record of the Argive custom would lose
its value as evidence of ancient ritual if
we believed it to be a late innovation ;
and it has been held to be so, because
an inscription belonging to the ‘Pythian’
temple has recently been discovered at
Argos (R. 141), which speaks of the mpo-
¢firar and the wpopdrries, but makes no
mention of the prophetess; the inscription
appears to be of the third century B.C.,

and the conclusion has been drawn that
the office of the prophetess was only
instituted at some later period before the
time of Pausanias in imitation of Delphi.
The argument is fallacious, for silence
does not prove a negative, and the pro-
phetess at Argos could have coexisted
with the prophets and the ¢ expounders,’
as she coexisted at Delphi with the
“ prophet’ and the ‘holy ones’; it is
also in itself improbable, for at a late
period there would have been no motive
for instituting so singular and primitive
a ritnal as the drinking the blood of the
bull; neither this nor the nightly sacri-
fice could have been inspired by Delphic
example.
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What strikes us as most alien to Apollo in the Delphic
ritual is the idea that the source of the inspiration is in the
subterranean world, for he of all Greek deities has no part or
lot in this. In fact, according to the interesting story given
by Euripides, he protests strongly before his father against the
Earth-goddess being allowed to continue her oracular practice,
in rivalry to his own, of sending up prophetic dreams into
the brain of his sleeping consultants 113, This was ¢ chthonian’
divination ; but so also was the inspiration which at least the
later ages of Greek paganism accredited to the Delphian Apollo.
We may believe then that this last trait in the ritual had been
inherited by the Pythian Apollo from the older system ®,

If a full history of the oracle could be written, it would
be mainly the history of the generations of those ¢holy ones,’
in whose hands the Pythoness was merely a tool; and it would
record their varying attitude towards the national politics,
ethics, and religion. The oracles they dictated, if a full list
of them had been preserved®, would reflect with .singular
clearness the average mind of Hellas; for these priests must
be regarded as representing the better average character of the
nation, not as inspired teachers with any advanced dogma or
a definite mission. The attitude of scholars such as Curtius,
who set up the Delphic worship on a pinnacle apart from other
Hellenic cults, and who regarded Delphi as a missionary
centre and its ministers as enthusiastic propagandists, has now
been abandoned by most. There were undoubtedly tendencies
in the Apolline cult, as in others of Hellas, making for higher
civilization, for social order, for a conception of ritualistic
purity that had moral potentialities, and especially for a genial
development of the intellectual life. But it would be wrong

@ We may also raise the question humming sound made by the priestess
whether the name Méhooar for the inherfrenzy explained the word ( Jourzn,
Delphian priestesses descends from the  Phélol. xiv, p. 1205 cf. Demeter, vol. 3,
older cult of Gaia; for it seems to have p. 93; Artemis, R. 133 ; Cook in Hell.
been specially in vogue for the priestesses _Journ. 1895, 1-24).
of Demeter, It might really have become b We know that collections of oracles
a generic name for the ministrants of a  were made in ancient times for historical
prophetic or mystic cult: Professor  purposes, vide Plat. de Pyth. Orac.
Robertson Smith suggested that the p. 403 F.

FARNELL, IV O
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to regard these influences as always radiating directly from
Delphi ; in many other communities they were at work, and
Apollo was not the sole source of them.

But it is also true, as we have seen, that in the very early
period Delphi was an important religious centre; and as
colonization pushed the outposts of Hellenism to the far ends
of the Mediterranean world and beyond, a movement in which
the oracle played a most important part, cult-relations were
naturally established between distant communities and the
Pythian temple-state. That she cherished these vigorously
is sufficiently explained by obvious utilitarian motives, and we
need not impute to her a specially lofty purpose or a disinter-
ested devotion to an ideal beyond the range of the ordinary
Greek priesthood.

Doubtless, in her zenith, she had very great influence; and
if Greek international relations and Greek temperament had
been other than they were, it is conceivable that Delphi might
have exercised an almost papal power in the sphere of politics
and in the realm of conscience.

The institution and recognition of an oracular centre brings
religion into immediate and continual relation with politics.
And the practice of consulting the various oracles on matters
of public as well as private import, was certainly in vogue
during the Homeric period. In the Odyssey? it is naively
suggested that the suitors should be guided by the Auds
0éuiores, which in that context mean the utterances of
Dodonaean Zeus, as touching the question whether they
should slay Telemachos; and though a political consultation
of the Delphic shrine is only once mentioned by Homer, and
that in a comparatively late passage, yet its wealth which had
become proverbial in his time must be supposed to have arisen
from the services it rendered to the Homeric or pre-Homeric
communities 1°,

Now the habitual consultation of an oracle by the state puts
a very powerful weapon into the hands of the priesthood : and
it is found that in primitive societies the priest by a dangerous
use of divination can defy the king and can sometimes hold

“ 16. 403-405; cf. 14. 326.
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the individual’s life at his mercy® Perhaps in prehistoric
Greece the germs of a conflict between church and state may
have existed in the occasional variance between an oracular
priesthood and the royalty; there seems, for instance, an
ominous hint of this in the question put by Nestor to Tele-
machos—* Art thou dispossessed of thy own free will or do
the people hate thee in the town, in obedience to the voice
of God?*’ for the feod du¢dr certainly alludes to an oracle,
which might command or tempt the people to fall away from
their allegiance. According to an anecdote in Plutarche, the
Ainianes, when they lived in the Cyrrhaean plain, were ordered
by an oracle, probably the Delphic, to stone their king,
apparently as a piacular offering in time of drought 7. But
we might regard a case of this kind, not so much as a sacer-
dotal persecution of a dynasty, but as a time-honoured ritual
of human sacrifice ordained or sanctioned by the shrine, a
principle of religious policy of which Delphi furnishes us only
too many examplesd. At all events in the ordinary Homeric
society, as depicted in the great poems, there is little sign of
sacerdotal aggression ; the king, being himself half-divine, is
greater than the professional priest; the latter might only
protest when backed up by some powerful chief, who might,
for instance, tamper with an oracle in order to supplant a
Telemachos.

Greek history is not stained with the sins of priestcraft at
least; nor is there any proof that the ‘holy ones’ of the Delphic
oracle ever used their power and their opportunity for political
aggrandizement, for the oppression of states, or for the persecu-
tion of individuals: though we can detect occasional partiality
in their deliverances, usually for Sparta which was devoted to
them, at times even for Athens or the Alkmaeonidai. In the

= According to Diodorus (3. 6) the ing the shrine and massacring the

priests of the oracle at Meroé informed
the Aethiopian king when it was time
for him to commit suicide: their mes-
sage was never disobeyed till the time
of the Ptolemies, when a king, who had
had the advantages of Hellenic educa-
tion, replied to the message by destroy-

priests: at the Arabian Saba the kings,
if they were seen outside the palace,
werestoned by the people ‘in accordance
with an oracle’ (3. 47).

b 0d. 3. 215.

¢ Quaest. Graec. 26.

d Vide infra, p. 208.

O 2
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well-known oracle quoted by Herodotus?® concerning the
Spartan attack on Arcadia, Delphi appears at first sight
to be claiming a power to dispose of territory, and we are
reminded for the moment of the mediaeval Papacy ; but really
it is the Spartans who are aggressive, not the god or his min-
isters ; their voice is on the side of righteousness, and Spartan
ambition is rebuked. In fact, the Delphian state, from whose
oldest families, except during the short period of Phokian
usurpation, the “Octoc were derived, was too insignificant to
be tempted into dangerous schemes for the increase of their
temporal power. The prophet and the ‘holy ones were secure
and affluent, as long as the prestige of the temple was main-
tained. The oracle might be used for political purposes by
leading members of the Amphictyonic council ; but so far as
the Delphic ministry is concerned, who alone interest us here,
we cannot discover in the oracles that are recorded, whether
genuine or fictitious, any definite political idea of which they
were the propagandists. As a conservative and aristocratic
caste, they would probably conceive a genuine dislike of
tyranny, though time-serving motives might induce them to
supply a somewhat favourable xpnouds to a powerful dynasty
like the Kypselidai®. The crusade they imposed upon Sparta
against the Peisistratidai does not appear to have been dis-
interested. On the other hand, according to Herodotus they
administered a strong and manly rebuke to the tyrant Klei-
sthenes %3¢, and it was believed in later times that the god
had looked with an evil eye on the great Sicilian tyrants of
the fifth century®. We may regard as merely fictitious the
oracular verses ascribed to the Pythian oracle by Diodorus,
praising the ways that lead ‘to the honoured house of free-
dom’1%®° as well as the very constitutional Pythian speech
preserved by the same compiler in which the oracle contrasts
the tyranny of Arkesilaos at Cyrene with the milder and freer

* 1, 66. of a favourable oracle on behalf of the
b Herod. 5. 92: we may believe too life of Phalaris, 602 B.
that the tyrants were careful to stand ¢ Plut. p. 403 D (de Pyth. Orac. 19),
well with the oracle, and were lavish in  ¢f his story of the indignation of the
contributions which would have their Pythian oracle against Procles, the
effect (R.138%): cf. the story in Athenaeus  blood-stained tyrant of Epidauros.
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rule of Battos® We need not believe that the ‘holy ones’ were
really responsible for more than a very small portion of the
sayings imputed to them. Nevertheless these fictions are of
value as showing the kind of political character and temper
that Greek antiquity early and late associated with the Delphic
god. It may well have been a result of the prehistoric tradi-
tions of the Amphictyones that the average Greek regarded
the Pythian Apollo as representing, however ineffectually, a
certain ideal of political concord and the éus gentium : and
anything delivered by the "Ocuo: in flagrant violation of this
would be likely to shock the public conscience®. But all the
evidence available, and especially their cautious attitude on
the fence during the Persian invasion, shows the Delphic priest-
hood as men who were not likely to offer themselves as the
champions of any great national cause or ennobling political
idea.

It is not hard then to understand why the oracle never
achieved and probably never aspired to great secular power.
But in certain departments of the public life of Hellas its
influence was weighty and fruitful.

In the first place, the Pythian Apollo had a reputation as
a legislator, as himself a source of public law. There is no
reason to doubt that the shrine was occasionally consulted in
the earlier and even later historical period as to the best mode
of government ; though such consultations were no doubt rare
and probably resorted to because of some intestine feud and
consequent bloodshed that may have needed purification®. In
answer to such inquiries we sometimes hear of the oracle itselt
suggesting a legislator or arbitrator, as Zaleukos was said to
have been suggested to the Locrians % and Demonax of Man-

= 8, Frag. 30.

b The Ambrakiots worshipped Apollo
Pythios the Saviour, and according to the
late writer Antoninus Liberalis regarded
him as the author of all good law and
justice, and the stayer of civic strife
(R.154). Itis not improbable that the
Athenians consulted Delphi concerning
the Sicilian expedition, and that the

oracle frowned on the project, though
the quaint story about Hesychia may be
a late afterthought (R, 138f).

¢ We have seen the Corcyraeans con-
sulting Dodona after their civic mas-
sacres concerning the means of obtain-
ing political harmony (vol. 1, p. 40).

4 Schol. Pind. O/ 11. 1Y, quoting
from Aristotle’s Aoxpdv HoAirela,
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tinea to the Cyrenaeans®'®. And the Delphic priesthood,
with their unique opportunities for getting special local in-
formation, were well qualified to make such recommendations.
They might even at times venture to convey some vague hint
as to the lines on which legislation might proceed; at least,
one might detect a liberal tendency in the oracle delivered to
the Megarians, perd 7év wAedvowr Bovieboasbar,  to take the
majority into their counsels,’ although the Megarians inter-
preted it quite differently!®®. But it is not to be believed
that any political code in whole or part was ever inspired
by the interpreters of the Delphic god: they had neither the
political experience necessary for such functions, nor any
reason for burdening themselves with a task so delicate and
difficult.

A self-reforming state or an individual legislator in the
seventh or sixth century B.C. might be naturally inclined
to ask the oracle to sanction or to bless the suggested code;
and such Delphic sanction could easily give rise to a tradition
of Delphic inspiration. It is thus that we may most naturally
explain the legend concerning the oracular origin of the Spar-
tan constitution?®, a legend for which Tyrtaios was an early
authority 1382 Plato and later writers speak positively of
the Pythoness as the teacher of Lykurgos, and, though Hero-
dotus tells us that the Lacedaemonians themselves believed
that he derived his code from Crete, the former became the
accepted and traditional view, as we learn from the Paean of
Isyllos®. Setting aside the Lykurgos-legend, which may be
examined in a later treatise on hero-cults, we must assign due
weight to the Tyrtaios-fragment preserved by Plutarch, by
which we gather that certain early kings who introduced
reforms into Sparta, were said to have derived from Delphi
‘oracles and words of authority "2 This was probably no
mere fiction of the reformers. The early connexion between
Sparta and Pytho was so close that we can well believe that

® This is practically Xenophon’s the god gave, and in this sense the
view, who merely says that Lykurgos, Spartans could be said to use véuor
having framed his code, went to Delphi  Iv8éypnorer, R. 138
to ask Apollo’s blessing upon it; which Y Eph. Areh. 1885, p. 71, L. 69.
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any reformer or legislator would assume the air of having a
mandate from the oracle, and would bring a xpnowds as
his credentials. But this is very far from saying that the
Pythoness or the “Ocio were capable of drafting a code®

The story of Lykurgos sitting at the feet of Apollo has the
same kind of value as the similar legends of Zeus and Minos,
Zaleukos and Athena®: they are all of interest as indicative
of the popular belief concerning the high divinities: and
they mark out these as the special deities of a politically
gifted people. For the student of religion the literal fact is
usually of less importance than the idea.

Was it because of his mantic character that Apollo appears
in so many Greek states conspicuous as a god of the political
assembly and council-chamber, for instance at Athens when
his statue stood by Zeus BovAaios in the Bouleuterion¢? It is
possible that he already entered Greece as a deity of ‘the
assembly ’; and that this character of his developed spontane-
ously in the various communities. But the evidence which
might support this view is after all very slight; and on the
other hand we are well assured that the hegemony which
he won in the great states of Athens and Sparta rested on
his unique position as the god of Delphi¢.  And, further,
we may attribute the strong influence exercised by his cults
in Thessaly, Boeotia, Argolis, Aeolis, Ionia, and Lycia to the
Apolline oracles founded in these regions, of which many

® There may still be scholars who
like Bergk (Literaturgesch. 1, p. 336;
Poet. Lyr. Gr. 2, p. 10, note; cf.
Beloch, Hell. Gesch. 1, p. 336) believe
in the Delphic origin of the Spartan
code: he argues that pf7pa means an
oracular utterance, and that the prose
prpa quoted in Plutarch (vide Zeus,
R. 156°) shows Delphic not Laconian
dialect. The first statement is certainly
erroneous : gfTpe is a purely secular
word, thongh two passages in Plutarch
may seem to interpret it as = pavrela
(R. 138% and Zeus, R. 156°: in the
Agis he uses it correctly); originally
perhaps ¢the utterance of the king,’ it
comes very early to denote a contract or

treaty : it never occurs in a genuine
religious context, nor in any Delphic
inscription.  As regards his second
argument, it is not borne out by the
very numerous Delphic inscriptions now
published ; there is nothing characteris-
tically Delphian in the prose Ajrpa:
note that it uses Auer as infinitive of
€lul as compared with elpev invariably
found in the inscriptions.

b Schol. Pind. G/ 11. 17; the god-
dess inspires Zalenkos with his Locrian
code.

¢ Zeus, R, 110%,

2 In Athens Apollo Patrods was also
the Pythian god.
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were famous. For though a powerful divinity of the ancient
state was not obliged to practise divination, oracular deliver-
ances were obviously the easiest means by which a deity could
become the public counsellor.

In matters of ordinary politics, the consultation of Delphi
was by no means frequent; the usual occasions for resorting
to it would be abnormal events such as drought or plague 1% £,
But one great chapter in Greek history, the chronicle of the
colonial expansion that created greater Hellas, is throughout
a record of the sagacity of the Pythian shrine. In fact,
no modern Colonial Office has ever guided or encouraged
emigration with such wisdom and success as the prophet
and the ‘holy ones’ of Apollo. We must, indeed, here as
elsewhere, be on our guard against imputing too much to
the spiritual power: and we must avoid the delusion of the
supposition that Delphi was conscious of a unique mission.
Dodona and no doubt Branchidai played a certain part in
the same sphere of activity ®'; and though Delphi was far
more frequented by the emigrant-leaders, we must not suppose
that they always came ignorantly asking for advice: they
may often have approached the oracle merely to ask for a
blessing on a project already formed. Nevertheless the words
of Herodotus are of interest and weight in this matter, who
no doubt represents the average sentiment of the fifth century
when he attributes the disasters that befell Dorieus to his ‘ not
having consulted the Delphic oracle as to the land where
he should go to colonize, nor having done any of the usual
things 62

It is specially in regard to Libya, Sicily, and Italy that
Apollo Pythios appears as the épxnyérys or director of emi-
gration # 74 8185 . and according to the familiar stories in
Herodotus the happy choice of the site of Cyrene appears
to have been due to the persistence of the well-informed
oracle.

And it is of interest to note that this function of Apollo’s
appears to have descended from prehistoric times. The pre-
valent legend concerning the Dorian invasion being directed
or sanctioned by Delphi is not to be thrown aside; it would
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certainly help to account for the very strong connexion
between the shrine and the chief Doric states. The value
of these quasi-historical myths is of course always liable to
dispute; at the best they give only nebulous evidence in
matters of external history; but they are sometimes direct
and clear witnesses in regard to early ideas and practices that
may afterwards have died out. Now there is a certain set
of legends of a distinct kind that reveal a fact of great interest
for religious anthropology. The Dryopians, when they dwelt
near Parnassos, were conquered by Heracles, and the whele
population was dedicated as temple slaves to Apollo of Delphi;
thereupon, through an oracle, he bade Heracles send them forth
as a colony to the Peloponnese, where either in the Argive
or Messenian settlement of Asine they preserved till late times
the closest cult-associations with Delphi and Parnassos!4
A similar tradition explained the origin of Magnesia on the
Maeander: in a passage quoted from Aristotle or Theophrastos
by Athenaeus they are called Aed¢pdr dmoikor, colonists of
Delphi: but their original home was the Thessalian Magnesia,
where they were conquered by Admetos of Pherai and con-
secrated to Apollo of Pytho, who sent them forth as his
colonial subjects, perhaps imposing on them the duties of
hospitality to all Delphians?—or, as the text says, to all
travellers—who visited them in their new city™. Another
legend that illustrates the ancient practice of dedicating a
portion of the captives taken in war to the Delphian god
is that which was told of the foundation of Kolophon, and
the famous Klarian oracle: Manto the daughter of Teiresias
and other Thebans, taken prisoners at the capture of Thebes
by the Epigoni, are consecrated to the Delphic shrine, and
sent out by the god to found a colony in Asia Minor .
Doubtless the custom in its simplest form was practised in
other cults, for it belongs to the widely prevalent rule that
a tithe of the spoil should be set apart for the divinity ; but
it is only in the Delphian worship that we find it connected
with a scheme of colonization. A more valuable record still

» O. Miiller compares a similar obli-  resident Delphians (vide R. 73), Dorier,
gation on the part of the Delians to the 2. 3, § 4.
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is one that descends from the historic period concerning the
foundation of Rhegium : the men of Chalkis in a season of
dearth dedicated a tithe of their youth to Apollo, and the
oracle sends them forth to find a home in the western waters,
and we are told that the god was dpxnyérns also of Naxos,
the first Chalkidic settlement in Sicily 8% 82 The story of
Rhegium preserves the only instance of a ver sacrum in Greek
religion, and illustrates the truth of a statement made by
Dionysius of Halikarnassos® that this was a Hellenic as well
as Italic custom. And we have seen reason to believe that in
the earliest period Apollo brought to Delphi the character
of ¢ Agyieus, the traveller-god, who led the people on their
migratory path®

The direct influence of Delphi in the domain of religious
law was even greater than in secular matters. In the con-
struction of his ideal state Plato leaves to ¢ Apollo of Delphi
the greatest and fairest and most essential part of the legisla-
tion, namely, the consecration of temples, sacrifices, and other
cults of gods, demigods, and heroes; again, questions con-
cerning burial ceremonies, with what service we must propitiate
the dead to win their goodwill: for that god is from of old all
men’s teacher on such matters, as he sits at the centre of the
earth on the omphalos and expounds’*%. And in the Laws®
we find it laid down as an axiom that the legislator will not
alter whatever has been established of indigenous or foreign
cult, if it has received the sanction of the oracles of Delphi,
Dodona, or Zeus Ammon. In regard to the supremacy in
matters of religious jurisdiction claimed for Delphi, Plato
does not seem to have been exaggerating, as his statement
can be illustrated by a large array of instances®3, In matters
of religious difficulty the consultation of the oracle was more
natural than in purely secular concerns, in which the Greek
intellect was not so likely to be clouded with superstitious
fears; but on occasions of great disaster, the fear was always
rife in the post-Homeric period that some unseen power had
been neglected or insulted, and the oracle alone could disclose

e 1, 16, b Vide supra, pp. 101-105. ¢ p.738C.
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the secrets of the unseen world. Hence the question asked
of it took the common form ‘to what deity or hero must
we sacrifice?”  An interesting example is the consultation of
the Athenians on the occurrence of some prodigious sign in
the heavens, probably a meteor or a comet. The oracle bids
them sacrifice to all the Olympian deities, many of whom are
mentioned by name, to make public offerings in the streets to
Apollo and Dionysos, but specially to remember the dead,
carefully observing the ritual proper at the family grave and
propitiating the ancestor Erechtheus with national offer-
ings 1338, Another curious state-document of Athens is an
inscription® of the fourth century B.C., which prescribes the
very careful measures to be taken to obtain for the city the
true opinion of Apollo concerning the cultivation of part of
the sacred land of Eleusis ; the elaborate precautions reveal
no lack of faith in the divinity, but considerable mistrust of
the ¢ theoroi,” or sacred legates, who are supposed capable of
tampering with the response. A fact emerges here concerning
the machinery of Greek polytheism ; Apollo’s oracle serves as
a mediator between man and other divinities ; for the ordinary
deity who does not possess an oracle cannot, or does not,
communicate his or her will directly to the worshipper, though
a preternatural sign might on rare occasions be given. Thus
in the case just considered, the question at issue really con-
cerned Demeter and Kore, but the Athenians can only dis-
cover their wishes by asking Apollo, to whom the goddesses
would naturally confide them.

In the dealings of the Pythian god with the national
religion, can we discover any definite programme or propa-
ganda to which the Delphic ministry were devoted? ILacking
a political mission, did they discover a religious? Certainly
they were under no necessity to propagate the worship of
Apollo, for this was broadcast and deeply rooted in the
Hellenic world before the dawn of history; and the con-
sultants who sought Delphi were already filled with reverence
for the Pythian divinity. Occasionally in the later period
the “holy ones’ might find it desirable to impress upon

¢ Epk. Arch. 1888, pp. 31 and I13.
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a particular state the propriety of offering joint-sacrifice to
Apollo Leto and Artemis, a specially Delphic cult-group 15k,
And no doubt in the beginning of its career, those who
administered the Apolline oracle would have to struggle for
its supremacy ; but there is no record of the means by which
they secured it, apart from what we know and have already
noted concerning the natural advantages of the place and its
prior prestige. It is probable that Apollo was already a lead-
ing oracular god before he won his seat at the immemorial
Pytho.

The colonies that Delphi either dispatched or encouraged
would desire usually of their own accord to maintain cult-
relations with the shrine ; or if they appeared indifferent the
priests would no doubt urge the religious obligation upon them,
and would omit no opportunity of inculcating the duty of
sending tithes. Except in this very limited sense it is idle to
speak of them as preaching the worship of Apollo. And itis
important to remember that the proselytizing mission is a late
phenomenon in the history of the classical religions, appearing
chiefly as an accompaniment of a later wave of Dionysos-cult.

As regards other worships, we hear from Xenophon what
was the administrative rule of the Delphic priesthood: they
adhere on the whole to the immemorial canon of religious
conservatism ; the consultants are usually advised to follow in
religious matters the ancient rule of their particular state, the
vépos Tiis moAews 195,

A powerful community such as Athens in the fifth century
might win an utterance from the oracle in favour of some
cult to which the former was specially devoted, in the hope
that the other Hellenes might be induced to subscribe;
for instance, a genuine yxpnouds seems to have been delivered
urging the Panhellenes to send é&mapyal or the first-fruits
of harvest to Eleusis!3*®, But there is no sign that the
oracle was enthusiastic for the spread of Demeter’s cult in
general®, or for the Attic mysteries, or for any mystic

# When the consulting state was rally occur to the oracle to advise them
suffering from a bad harvest—a common to pay more attention to Demeter or
motive for consultation—it would natu- Kore: e.g. Paus. 8. 42, 6 (oracle given
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dogma concerning the life after death. A very interesting
Amphictyonic decree of the second century B.C. recognizes
the proud claim of the Athenian state to have been the
earliest home of law and culture, and by the introduction of
the mysteries to have led men from savagery to civilization,
and to have taught the lesson that fellowship and trust are
the greatest of blessings. The inscription is a remarkable
panegyric on the past greatness of Athens, but it is not an
oracular deliverance ®; nor except for that xpnouds concerning
the first-fruits is there any hint or suggestion that the Pan-
hellenic development of the mysteries was aided by Delphi.
Local causes that we can rarely hope to discern would often
explain why the oracle would occasionally advise a consulting
state to raise a shrine or ordain a sacrifice to a certain deity.
We should expect that this would be one whom the com-
munity had hitherto neglected or ignored; for consultation
usually implied distress, and the natural explanation of public
troubles was that they were due to the resentment of some
unknown spiritual power, whom the god alone could reveal
to them. We could thus understand why the oracle may
have ordered the Epidaurians in time of dearth to worship
the hitherto unfamiliar or unknown goddesses Damia or
Auxesia3d,  As in the old religion a cult-name was a
talisman, and as the public consultant’s question often took
the form of asking to what deity or hero he should sacrifice,
the ‘holy ones’ would be tempted to suggest a new cult-name as
a new prescription, the old ones having lost their efficacy.
And thus at times the oracle may have lent its sanction to the
introduction of new worships by way of experiment, though
the only indication of this, outside the sphere of mere hero-
worship, is the doubtful story preserved by Photius concern-
ing the institution of Cybele-worship at Athens!®i But in
the instances that have been preserved of feol ITvfdypnorot, as
those were called whose cults were founded in obedience to a
Delphic oracle, we do not find that the oracular advice makes

to the Phigaleians); cf. the Képp R.154%).
Iu8éxpnaTos at Erythrai (Demeter, ® Demeter, vol. 3, R. 185.
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for innovation except in the direction of Dionysiac and hero-
cults®

In respect of the former the Pythian shrine displays
a certain enthusiasm, and used its influence to propagate it
among those communities that had hitherto remained indif-
ferent to it, and the ‘artists of Dionysos’ always received the
warmest encouragement and protection from the oracular
priesthood 1333, How far the ‘holy ones’ were moved by
inner conviction in this matter, it is impossible to say. Their
devotion is sufficiently explained by the very strong hold that
Dionysiac worship had won over Delphi at a very early time:
he became here the religious compeer of Apollo, and the
latter's ministers are deeply concerned in his cult. Therefore
we must attribute much to Delphic influences in explaining
his triumphant career throughout the Hellenic world; and
both divinities work together for the cause of Greek art and
music, of which the Pythian festival was the chief national
expression.

The development and history of hero-worship in Greece
requires a long and careful study, and will be considered in
a later chapter. The supreme control in this important depart-
ment of the national religion lay with Delphi; for though
certain hero-cults may have been immemorial, descending
from a period earlier than the establishment of the Apolline
oracle, yet it seems that from the seventh century till the
period of Alexander no human being would be likely to
receive divine or ‘heroic’ honour after his death without its
sanction. If we could be sure that this was an invariable
rule, the god of Delphi would have occupied a similar position
in this matter as the Papacy has occupied in Christendom in
respect of the canonization of saints. And Plato’s words
quoted above suggest that this was the case¥%, Only, so
great was the autonomy of the Greek city, and so com-
paratively weak, even in religious matters, was the central

® For instance we find Képn ITvdé- introduced there from Delphi; for the
XxpnoTos and Aphrodite IMuféxpnoros at  same inscription mentions other inde-
Erythrai: but we can hardly believe pendent cults of both of them in that
that these divinities were originally city (R. 133%).
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national authority, that we may doubt whether the rule was
rigidly observed that a mandate must come from Delphi
before a state could or would grant the title and the position
of fjpws to the defunct citizen or benefactor?® Certainly the
oracle had little or no direction of the later obsequious wor-
ship of the Diadochi and Epigoni; but for the period of
Greek independence Plato’s account expresses what was
the general rule. Cults of epic heroes, of heroes of agri-
culture, statesmen, oekists, warriors, and athletes—we find
examples of the Pythian encouragement or institution of all
these 1**2 Even the family-ritual at the grave is specially
enjoined in the Delphic pavrefa delivered to the Athenian state,
which has been mentioned above; and it may be that the
Aetolian festival of Xoa{ (like the Athenian Xdes, a Feast of
All Souls) was instituted by the same authority *.

Various motives may be suggested for this policy of the
oracle. The Delphians themselves were touched by the new
religious ideas that from the eighth or seventh century onward
quickened this religion of the dead; and they themselves
possessed local worships of this type. They were also
devoted to Dionysos; and certain of the conceptions that were
attached to his worship, the doctrine of immortality and of
happiness after death, afforded a natural soil on which hero-
cult could grow. Further, the superstitious terrors of the
shadowy world, from the sixth century onwards, seem to
have been appealing more and more strongly to the Greek
imagination ; on occasions of public disaster or distress, men
would be apt to suspect the ufms of some angry or neglected
ghost : and the form of question mentioned above that was so
often put to the oracle by the consulting state seemed to
invite the prophet to suggest the name of some important

2 Note the Bithynian inscription of Dodona, the Thessalian cult of Achilles,
the Roman Imperial period, Bz//. Corr.  vide Philostr. Herotk. p. 741 ; but the in-
Hell. 1901, p. 87 : the title of fpws is  scription containing the question put by
conferred by the ‘judgment of the the Corcyracan state (Zeus, R. 137)
supreme Boulé. shows that Dodona might have con-

b Suid. 5s.2. Xods. We have oanly tributed something to the spread of
one doubtful instance of a hero-cult these worships.
being established by the oracle of
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departed spirit that might be propitiated with a new cult.
And the ministers may have genuinely believed that the
encouragement of the tomb-ritual of the family made for the
stability of the social system, on which the prosperity of the
state depended. Finally, it made greatly for Pythian
prestige, if the rule became more and more prevalent that the
shrine should be consulted before the recently defunct could be
canonized. This then must count among the causes that led
Delphi to look with favour on this later growth of Greek
religion. It may also be true that the oracle endeavoured to
keep it somewhat within bounds. At least the oracle con-
cerning the ¢ heroizing’ of Cleomedes, in which this athlete of
doubtful reputation was pronounced ‘the last of the heroes,
suggests that the ministers of the shrine may have felt that
the glorification of athletes—a great evil for Greece—had
gone quite far enough?.

So far as it has here been traced, their religious administra-
tion was at least harmless and innocent: and in assisting to
propagate Dionysiac worship, they were working, however
unconsciously, to bring about a new era in religion. But one
heavy charge has been brought against them, that seems true
at least of the earlier period of the oracle’s history®. The
savage fashion of human sacrifice, that was deeply rooted in
Europe as in other countries, and that under changed forms
survived our middle ages, was practised sporadically in Greece
till the later days of the Roman Empire. If we may trust
a certain number of representative legends, we must admit
that it was distinctly encouraged by Delphi: instances from
prehistoric times'®” are such as the sacrifice of the Locrian
maidens to propitiate Athena of Ilium, of the daughter of
Erechtheus at Athens, of Menoikeus at Thebes, the offering
of the youth and maiden in the worship of Artemis Triclaria
at Patrai, the blood-ritual to obtain water in the territory
of Haliartos; at Potniai we hear of an ancient sacrifice of
a beautiful boy to Dionysos ordained by the Pythian god,
though he afterwards allows the citizens to substitute a goat®,

* Vide Paus. 6, g, 7. ¢ Vol. 5, Dionysos, R. 76°.
b Vide Diimmler's Delphika.
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a solitary instance of such a merciful commutation under
Delphic sanction. The barbarous ritual at Patrai was ended
not by any word of Apollo’s, but by the coming of Dionysos ;
and a Laconian tradition parallel in dramatic form and to
a certain extent in idea to the story of Jahvé and Abraham’s
sacrifice of Isaac?® shows the abhorrence of Zeus for the
offering of the human life. But there is no legend of any
protest against the evil custom made by Apollo or his
prophets. The instances quoted above are myths, it is true:
but for the purpose of our investigation into prehistoric thought
and practice, myths are facts. And Pausanias gives us an ex-
ample from the earlier historic period, from the time of the first
Messenian war, namely a Delphic xpnouds bidding the Messe-
nians sacrifice a maiden of the stock of Aipytos!¥”. There is
no reason to doubt its genuineness, though the occasion of its
utterance may be a question ; being delivered in iambics, it
belongs to a comparatively late period ®.

It is true that in this matter, Delphi may have been no
worse than the other oracle-centres ; for Dionysius of Hali-
karnassos ¢ attests very positively that an ancient Dodonaean
oracle was preserved at Dodona, prescribing human victims in
the Italian ritual of Jupiter and Saturn; and as most of the
legends speak of an oracle as ordaining or sanctioning such
practicesd, we may take it that they belonged to the tra-
ditional policy of the Greek pavrefa. This is not hard to
understand. The prophet and soothsayer in Greece were not
likely to be as the prophets were among the Hebrews, in
advance of the morality of their age: they belonged rather to

2 Vide vol. 1, pp. 93-94. oracle, if we put this aside, is the
b Bergk, Literatur-Gesch. 1, p. 336, Cnidian, mentioned by Herodotus, 1.
calls this xpnouds, ¢ eine handgreifliche 174.
Filschung’; but he does not say why : ® Ani. Rom. 1. 19.
Pausanias may have found it in the 4 1t was an oracle that ordered the
works of Myro of Priene, a writer of human sacrifice in the Athamantid
whose veracity he had a low opinion family (Zeus, R. 25) : in the worship of
(4. 6, 4): even if Myro invented it, Artemis at Brauron (Artemis, R. 32):
which we have no right to say, it shows Pherekydes slain by the Spartans, and
at least what people of Myro’s period his skin preserved by the kings, kard 7t
thought about the Delphic policy in  Adyiow, Plut. Felop. c. 13.
ritual. The earliest proved iambic

FARNELL. 1V P
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the sacerdotal class, and were therefore more prone to cling to
an older order of ideas and especially to an older ritual which
the better minds of the nation had left far behind. It is
certain that to the average Greek by the fifth century B.cC.
these sacrifices had become abhorrent: but in times of dire
peril, the fatal thought might arise that the gods might be
angry because the ancient rite had been abandoned ; then ‘the
prophet’ would be ready to come forward and demand the
enforcement of the ancient code® We need not wonder then
that Delphi should have lagged behind the advance of Greek
ethics in this respect.

On the other hand we find the name of Delphi associated
with one momentous reform in ritual-thought. It has been
already noticed® that the protest of the Hebrew prophet
against the current view that the sacrifice was a bribe to the
deity, that the more lavish sacrifice was the more potent
bribe, finds a parallel in Greek religious philosophy, which at
times insisted that the ‘widow’s mite’ was more acceptable
than the costly offering of the rich. And the Pythoness was
made responsible both by Theophrastos and Theopompos for
this temperate and spiritual conception of acceptable ritual:
the god was said to prefer the cakes offered from the wallet
of the poor man of Hermione to the oxen with gilded horns in
the hekatombs of the Thessalian, the simple cereal gifts of the
Arcadian Klearchos to the pompous and luxurious piety of
the Magnesian from Asia® One may doubt® whether the
actual Pythian priesthood were really so willing to sacrifice
thus the material interests of the sacerdotal class; but
whether these oracles are genuine or not, it is an important
fact that the philosophers of the fourth century imputed to
Delphi a higher and innovating ideal.

& It is the prophet who forces upon
Themistocles the sacrifice of the Persian
captives to Dionysos Omestes, Plut.
Them. 13; compare the interesting
discussion in Plutarch, Pelop. 21, con-
cerning the dream of Pelopidas, which
bade him offer a maiden to the Aevk-
7pies kbpar ; finding the council divided
in their opinions, the prophet here sug-

gests a happy compromise, for which a
Incky accident gave the opportunity.

b Vol. 1, p. 101.

¢ Theopompos at least should have
had a critical knowledge of what was
genuinely Delphic, as he made a special
collection of the historical xpnaouoi:
Plut. de Pytk. Or. p. 403 C.
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As regards its influence on private morality and in the
sphere of conscience, the work of the oracle appears to have
been beneficent and its standard high. Our only test are
certain utterances quoted by ancient authorities : and we can-
not be sure of the absolute genuineness of these, especially
as we have reason to suspect that collections of moral maxims
compiled from a variety of sources were often made to pass
for deliverances of Delphi® But the question of genuineness
would only be of importance if we were writing a history of
the actual sayings and doings of the ‘holy ones’; it need not
arise if we are only concerned, as we are here, with the general
ideas that attached to the oracular god, and with the way in
which he was supposed to speak to his people. The moral
saws inscribed in his temple may have been the aphorisms
of certain philosophers and ethical thinkers; but no doubt,
being there, they were often ascribed to the inspiration of the
deity, and influenced the popular imagination about the oracle.
Apollo, then, appropriates to himself many of the higher ethical
ideas of the nation, and belief in the oracle may have aided
the advance of popular morality in several important directions.
Of great interest is the response quoted by Herodotus, in which
the Pythoness denounces the contemplated perjury and robbery
of Glaukos®: the terrified sinner repents and immediately
craves forgiveness, but is informed that to tempt God was of
equal guilt as to commit the actual crime '® 2 This saying
is a landmark in the history of Greek ethics, for it raises the
question of inward sins of the will. Its value is not dimin-
ished by the reflection that the temple which served in some
sense as a common bank of Greece, was interested in main-
taining and proclaiming a high morality in the matter of
trusts. Another xpnouds, directed against the murderers from
Sybaris, strongly enforces the idea that those whose consciences
were stained with blood-guiltiness ought not to approach the
god of purity 1P The ritual of purification and its influence

@ Vide Schulz, Die Spriicke der b The oracle appears to be genuine,
Delphischen Séiwle: Fhilologus, 1866, and may have been preserved at Sparta;
p. 193, and Bouché-Leclercq, op. cit. 3, according to Herodotus’ account, it
p- I55. was not much later than 6oo B.C.

P2
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on ethics are part of the general study of Apolline religion
and will be considered at the end of this chapter. The con-
cept of ritualistic purity, while it fostered the germ of a moral
ideal, was frequently in the spiritual history of the ancient
peoples a barrier against moral progress. The oracle of
Delphi, once the champion of ¢ purity’ in the old-world Phari-
saical sense, the denouncer of the morally innocent Oedipus
as utterly unclean, at last advanced with the march of Greek
ethical thought, and was believed to speak consoling words
to consciences burdened with the tyranny of the old formalism.
In the story of Aelian, a Greek, who has accidentally slain his
dearest friend while bravely defending him against robbers,
hurries heart-broken to Delphi to see if he can cleanse himself
from the stain of innocent blood; for by the older code he was
altogether &vayvos or unclean. But better words greeted him
than those which denounced Oedipus: ¢ Thou slewest thy friend,
striving to save his life : his blood hath not defiled thee, thou art
even purer of hand than thou wert before’ 13° . The same idea,
that holiness is a spiritual fact, independent of ceremonies and
lustration, is conveyed by two epigrams preserved in the
Anthology such as might have been inscribed at the entrance
to the temple, but which have been handed down as the ypnouol
tis TIvBias 13 4 : ¢ Oh stranger,’ the first says, ¢ if holy of soul,
enter the shrine of the holy god, having but touched the lustral
water : for lustration is an easy matter for the good, but an
evil man the whole of ocean cannot cleanse with its streams.’
The other expresses as clearly as Isaiah or the New Testament
the uselessness of all ¢ washing of hands, all external purifica-
tion : ‘the temples of the gods are open to all good men, nor
is there any need of purification: no stain can ever cleave to
virtue. But depart whosoever is baneful at heart, for thy soul
will never be washed by the cleansing of the body.” Somewhat
similar to these is another Pythian epigram or utterance, which
breathes the characteristically Hellenic spirit of émelkeia or
charitable reasonableness—the consultant was a priest who
under great temptation had broken his vow of chastity which
his office temporarily imposed upon him; in remorse and
terror he asks the oracle by what penance or sacrifice he can
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avoid the wrath of the divinity, but the oracle comforts him
with the answer, ¢ God pardons all that man’s nature is too weak
to resist’ 3%, We may see from such examples how the oracle
might do good work by relieving the morbid conscience from
the terrors of the older code, and by leading it to freedom and
peace. They show us also the influence upon Delphi, or at
least upon the tradition about Delphi, of the current ethical
philosophy ; and the impress of the different schools of
morals may be detected here and there in the views of life
attributed sometimes to Delphic inspiration: when Cicero,
in Plutarch’s narrative, approaches Apollo with the question
how he might best win fame, he is advised ‘to take his own
nature as a guide and not the opinions of the crowd 1397,
We even find the Pythian god accredited occasionally with
direct encouragement of the intellectual and philosophic life1398.

If the record then does not countenance the extravagant
ideas about the oracle that Curtius entertained, it allows us
to set down to its credit much public benefit, with but little
harmfulness on the other side of the account. In the general
field of Greek history, its most beneficent achievements were
in the sphere of colonization; it may also have aided salutary
legislation here and there, and occasionally stimulated a certain
public conscience against tyranny and oppression. In religion,
it had no special mission, but a measure of enthusiasm for
Dionysos, coupled with a conservative instinct. Its morals
appear to have been sound, and though complaints of its
partiality were sometimes heard, there were no authenticated
charges of gross corruption. It was not qualified to play a daring
part in the national crises nor to originate great moral reforms,
but it seems to have endeavoured to keep pace with such
advance in moral idea as was initiated by the leading secular
teachers of Greece. Finally, it is probable that at times it
gave valuable help to the troubled conscience of the individual;
and yet Greece was spared the evils of the confessional; for
the consultants came from a distance, and the Delphic priest
could gain no permanent hold over them, nor was sacerdotalism
a besetting vice of the hierarchy of the old Hellenic religion=.

4 Tn this general sketch of the functions and administration of the Delphic
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There are many cults of Apollo ITgdios and many festivals
or IT¥dia in his honour found in various parts of the Greek

world 140-179,

All these must be regarded as derivatives from

Delphi or as arising because of the prestige of Delphic cult;
and there is no vraisemblance in the theory that regards ITédios
as an aboriginal name? in commemoration of which any
locality might establish an independent worship. We may
regard as one of the earliest of these offshoots the Dryopian

oracle, it has been necessary to omit min-
ute points of technical discussion. The
most perplexing are those connected with
the mpopavreia (R. 131), and the position
of the stranger consultant. The mean-
ing assigned to ‘Promanteia’ by Photius,
¢the right to consult the oracle before
others’ has been usnally accepted, but
M. Homolle who published the inscrip-
tion containing the rules of the phratry
of the Labyadai, and was struck with
its peculiar use of the word mpopavrevé-
pevov(R.131), suggeststhatmpopavreia =
the ¢ right to consult the oracle in behalf
of the stranger’: at least he assumes
such a meaning in regard to this par-
ticular passage. M. Legrand, in a
detailed criticism of this suggestion,
Rev. & Et. Gr. 13, p. 281, endeavours
to show that mpopavrela more naturally
means ¢ the right of prior consultation’
in the decretal inscriptions and in the
literary texts. But the two most con-
vincing proofs that the word in these
could not signify ¢ the right of approach-
ing the god in behalf of others’ appear
to have escaped his notice: one is
afforded by the inscription quoted R.
131, ad fin, recording that the Thebans
are given the right of mpopavreia, *first
after the Delphians’; another by the
Delphian decree concerning Sardis and
its representative Matrophanes (R. 131),
which he discusses without drawing the
inevitable conclusion ; we find that both
Sardis and Matrophanes possess the
mpopavTela, yet it was necessary thata
Delphian or the Delphic state should
perform the preliminary sacrifices for

him before he or Sardis could approach
the god: the mpopavreia therefore did
not confer upon strangers the right to
approach the deity without sponsors,
still less to act as sponsors for others.
The generally accepted meaning of
mpopavteia is shown then to be correct.
And the decree about the Sardians
proves more than M. Legrand seems to
recognize : it demonstrates that every
stranger consultant needed a Delphian
to act as his wpéfevos in introducing
him to the god, or at least regarded it
as highly desirable to obtain one, and
this accounts for the mention of mpdgevor
in the reference to the Delphic ritual
in the Andromacke (R.131): cf. a similar
disability of the stranger in the worship
at Miletos, vide R. 279. M. Homolle
has done service, however, in calling
attention to the peculiar use ofrpopavred-
ecfa: in the inscription of the Labyadai,
but on the whole I prefer M. Legrand’s
interpretation of the whole phrase as
meaning ‘ him who consults the oracle
in behalf of private or public business,”
op. cit. p. 392.

® This appears to be suggested,
though not wvery clearly, by K. O.
Miiller, Dorier, vol. 1, bk. 2. 1, § 2,
who considers Tempe the cradle of
the Apolline-cult, and the temple of
[Yowv on the summit of Olympus
as ¢ of the highest antiquity.” IId8os is
to be explained merely as the local
adjective of Mvéw (= the * place of
inquiry’), vide Pauli-Wissowa, s.2.
Apollo, p. 5.
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worship of Apollo ITéfios in the Argolic Asine? which was
established before the Dorjan conquest, and on account of its
sanctity and extreme antiquity was spared by the Argives
when they destroyed the Dryopian city. It is probable that
this was the shrine which the Dorians of the Peloponnese
elected as the central point of their common worship of the
god who had inspired and directed their migration?; it would
naturally pass under the authority of Argos, but the other
Dorian states retained certain duties and privileges in respect
Of it 142, 144.

At the same time each of these had in all probability their
own ‘Pythian’ establishment, Corinth being the only Dorian
community in which we find no record of the worship. It was
conspicuous at Argos; the temple on the Larissa was no doubt
a Pythion, though Apollo’s official name appears here to have
been ¢ Deiradiotes,” the ¢ god of the hill ' for the transparent
legend spoke of a certain person called ITvfaeds who came
from Delphi and built it; and the ritual is to some extent

* Vide supra, p. 106.

b It is usually taken for granted (e.g.
by Preller-Robert, Grieck. Myth. 1,
p. 267, n. 2, giving references which do
not prove their statement) that the
Argive temple to which offerings were
due from Epidauros and probably Sparta
was that which Pausanias mentions on
the Acropolis of Argos (R. 141). But the
words of Thucydides are unintelligible
if the common shrine were inside the
city of Argos: he specially asserts that
‘ the Argives had the chief control over
the temple’: there would be no need
to tell us this if it stood on the Argive
Acropolis; but it would not be a super-
fluous statement if the temple stood at
some distance and in a solitude on the
sea-shore ; and, apart from the words of
Thucydides, it is hard to see why other
free Dorian states should have felt bound
to send offerings to the local Pythion in
Argos ; for they all had their own wor-
ships of the Pythian god, which could
claim to be as old as the Argive. But

the cult of Asine was admittedly pre-
Dorian, and when the Argives destroyed
Asine perhaps in the eighth century,
other Dorian states may have wished
to make the temple of Asine (which
survived till the days of Pausanias) a
quasi-Amphictyonic cult-centre. The
records seem to show that at least the
Epidaurians and Spartans at one time
regarded an Argolic worship of Apollo
Pythios in this light : it might indeed
be supposed that Diodorus, who is our
only authority for the Spartans, is writ-
ing at random (R. 142), for he has com-
piled the main part of his narrative in this
context from Thucydides, who speaks
of Epidaurians only. But whether he
is right or wrong, we have evidence
from Thucydides himself that the Spar-
tans were specially interested in this
temple; for in the treaty that they con-
clude with the Argives they insert a
particular clause regulating the position
of the Epidaurians in regard to the
worship.
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a reflex of the Delphian. For the Argive Pythion, alone
of all these branch-establishments, practised divination, but,
as has been pointed out already®? a divination of a peculiar
type : it followed the example of Delphi in choosing a woman
—who must be living in a state of celibacy—as the organ of
prophecy, and in the practice of monthly consultation ; on the
other hand the Argive mantic ceremony is distinguished by the
draught of bull’s blood and by the nightly sacrifice, which we
find also in the oracular service of Klaros1%® ¢, and which may
be explained merely as arising from the very holy and danger-
ous character of the sacramental inspiration.

Still more conspicuous was the cult at Sparta 140 %% where,
though Zeus was the head of the ancestral religion represented
by the kings and was himself BovAaios and ’Ayopaios ®, Apollo
Pythios was the chief political deity; and the relations of this
state with Delphi were most intimate from the earliest period
onwards. The religious legend concerning the Lycurgean con-
stitution has already been discussed. A special body of officials
called ‘Pythioi’ was appointed for theconsultation of the Delphic
god; the kings themselves had charge of the utterances,and they
with the four ¢ Pythioi, two of whom were appointed by each
king, formed a kind of Board for the supervision of the state-
oracles 1%, The Board might no doubt occasionally convey
a hint to the ‘holy ones’ what kind of ypnouds would be
opportune, and Delphi was very amenable to Spartan influence,
Some of the oracles reveal fairly obvious traces of ‘sugges-
tion’ ¢: but in some of them which are well attested, there
is a certain independence of tone, as in that which forbade the
Spartan aggression against Tegea, or that which rebuked them
for their sacrilege in their execution of Pausanias 4,

» Vide supra, p. 192.

b Zeus chapter, vol. 1, p. 58.

¢ e.g. the famous oracle about the
‘lame king.’ There is no reason to
doubt the Delphic origin of the value-
able waming against avarice—d o=
Xpnpario Swdprav OAel, dANo B¢ oddév—
which was probably delivered late in
the fifth century when the evil was most
palpable ; Aristotle is our earliest

authority for it (Zenob. Proverd. 2.24);
it is of little importance that Dio-
dorus should ascribe it to the age of
Lycurgos, or Plutarch to the age of the
kings Alkamenes and Theopompos, vide
Bergk, Poet. Lyr. Graec. 2, p. 9 (who
concludes somewhat hastily that it is a
fragment of Tyrtaios).

¢ Diod. Sic. 11. 45.
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The devotion of the Dorians in Laconia to Apollo Pythios
dates no doubt from the earliest days of the migration ; but
the semi-aniconic cult-image at Thornax may have descended
from pre-Dorian days, and seems to have been cherished
by the Spartans as second only in their regard to the
Amyklaean 9,

The cult of Apollo @edpios at Troezen was no doubt Pythian,
for the title must have been connected with the ceremony of
dispatching ‘theoroi’ to Delphi, and we find a ®edpior in
Acgina consecrated to Apollo ITdfws '%5. The legends of
the Troezenian temple associate it with the period before
the Dorians, and it may have been founded by an Ionic
population, as this race had connexions not less close with
Delphi.

At Megara we hear of statues of Apollo IT¥fios and Aekarn-
¢pdpos ¢4, the god remembering the tithes that were due to
Delphi: and the story of Koroibos who slays Poiné and is
bidden by the oracle to take away a tripod and raise a temple
to the god where the tripod falls to the ground, preserves
some ancient cult-connexion between Argos, Megara, and the
Pythian shrine, although some part of it may have been
suggested by the name of the village Tripodiskoi 148, It is
possible that the legend of the bearing away the tripod alludes
to some ritual of purification established at Megara under
Delphic influences.

The association of Athens with Delphi® was in certain
ways no less close than that of Sparta, although there was
no Pythian tradition concerning the framing of the Attic con-
stitution, and the consultations seem to have been less a formal
part of the state’s policy. Yet, as has been shown, the whole
Ionic organization of Attica was bound up with Apollo
Pythios Patroos ® and the archons had special ties with him.
The Attic law and ritual concerning bloodshed owed much
to Pythian influence, as we shall see ; Pythian shrines or cults
existed not only in Athens on the Ilissos, but in the Maratho-
nian Tetrapolis, probably at Daphne on the Sacred Way, and

¢ Vide pp. 154-160.
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perhaps at Harma on the track by Phyle to Thebes® The
worship was organized mainly by sacred officials, who formed
a priestly clan called after the god, ITviar or IMvdaisral, who
watched from the Acropolis wall for the gleam from Harma
that betokened the favour of the god at Delphi, while their
diviner inspected the entrails of the victims in the temple at
Oinoe in the Tetrapolis. When the signs revealed that Apollo
was ready to receive it, the fewpla started along the Pythian
Way, which, according to Aeschylus, the ‘sons of Hephaistos
wrought for the god ’; and Ephoros also speaks of Apollo set-
ting out first on his civilizing mission by this way from Athens
to Delphi®l The procession which was called the ITvfais
was accompanied by many of the leading officials of Athens,
and occasionally at least by the priestess of Athena!%8b, It
is probable that there was some suspension of relations between
the city and the Delphic oracle during the Peloponnesian war,
when the oracle avowedly sided with Sparta®; and at this
period the Athenians may have preferred to consult the more
ancient and inaccessible Dodona, from which emanated an
important political oracle quoted by Demosthenes®. But cer-
tainly Delphi fully recovered her ascendancy in the later periods
of Attic history ; and Delphic or Amphictyonic decrees in
warm praise of Athens? were not infrequent in the second
century B.C. 1561 213 £,

The other examples in the long list of Pythian cults in the
Greek states need not now be further discussed. They attest
the high prestige and wide-spread popularity which the oracle
enjoyed almost till the latter days of Paganism. But only in
a few cases can their foundation be approximately dated. We
may suspect that the Cretan worships % descend from the
prehistoric era of Hellenic migration.

Doubtless Apollo was established in the religion of many of
the early tribes as an oracular god, as xpnermjpios according to

* The passage in Sophocles (R.156f) Eleusis would be the &laropor &dof
referring to the ‘Pythian heights’ is (1. goo), either one of which the The-
doubtful : it perhaps makes best sense if ~ bans might be supposed to have taken.
we refer it to Harma, which lay on the % Thuc, 1. 118.
route leading from Kolonos past Phyle to ¢ Fals. Leg. § 298,

Thebes : this and the other route past 4 Vide supra, p. 205.
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the cult-epithet of Epidauros and Aigai 17, before he came
to Pytho® And there were many of his oracular shrines in
the Greek world which were independent of the Pythian, and
which, though their fame was lesser, claimed an antiquity as
great or greater. Such was the oracle at Korope in Thes-
saly 1822, where we have a slight record of a very early system
of divination by means of the tamarisk-leaf, and which pro-
bably belongs to the period before the Aeolian eastward
migration ®: an inscription found on the site gives us details
of its restoration and reorganization in the second century
B. C.; the official administration was in the hands of repre-
sentatives of the confederacy of Magnesia, acting with the
scribe and the ‘ prophet,’ and playing much the same part as
the “Octov at Delphi: the consultants wrote their questions on
tablets which were then handed in and placed in a casket;
next morning the seal of the casket was broken and the
answers were found within and distributed to the inquirers,
the belief apparently being accepted that the god had written
them in the night. The only other oracle-shrine recorded in
Thessaly was at Pagasai, and we have nothing more than the
vague statement of the Scholiast on Hesiod concerning it,
which connects it by legend with the I.ebadean oracle of
Trophonios 1327 : it is unfortunate that our information is so
scanty, for, as we have seen, Pagasai lay near the very ancient
Hyperborean route from Tempe, and it is possible that its
oracle was an institution of the earliest days of the Apolline
immigration. There is rather more record concerning the
Phokian shrine at Abai, of which the oracle claimed to be
older than the Delphian8!; it was patronized by Croesus,
enriched by the Phokians, and exalted by Sophocles as one
of the leading shrines of Apolline revelation, which an Athe-

nian might consult® But the method of its divination is

2 Aogias was a widely used popular
epithet, but apparently not a cult-title
(R. 104%) : the curious epithet "AAevpd-
povris is on record as attached to the god,
but not in any public worship (R. 105) ;
it refers to some method of divination
by wheat-flour.

b Vide supra, p. 166.

¢ The legend of its foundation is
Argive-Achaean, Paus. 10. 35, 1: the
Phokians dedicate part of the spoils
taken from the Thessalians to Abali,
part to Delphi, Herod. 8. 27. The
oracle no longer existed in the time of
Pausanias, loc. cit.
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unknown, and it disappears from history after the fourth
century B.C.18%,

Nowhere were the oracular shrines of Apollo so numerous
as in Boeotia. We hear of one at Tegyra in the neighbour-
hood of Orchomenos, which was flourishing in the time of the
Persian wars, when its prophet foretold the victories of the
Greeks, and which survived almost till Plutarch’s period 1%?,
Its foundation may have belonged to the ancient period of
the Minyan supremacy at Orchomenos; and in endeavouring
to appropriate some of the leading legends concerning the
god® it appears in some degree to have posed as the rival
of Delphi and Delos!®%. Not far from Tegyra, on the east
of Lake Kopais, was Ptoon, where we have record of the mantic
cult of Apollo Ilrgos or Iraeds®:. We may regard the
title as purely local and quite independent of the name of the
local hero of the mountain who was honoured as fpws IIrgos .
If the Apolline had here dispossessed or in any way been
developed out of the worship of the buried hero, we might
expect to find a trace of chthonian character in the ritual.
But the supposition is baseless, and we can discover no such
traces. The interesting story told by Herodotus concerning
the consultation of Mys suggests that the mode of divination
was in some degree ecstatic, the prophet often speaking in
unintelligible language, which was then interpreted by the
state officials who stood by : in this particular case, the Carian
Mys, a tactful agent of Mardonios, found it quite sufficiently
articulate for his own purposes®. Pausanias speaks as if the
oracle became silent after the destruction of Thebes; but we
find from the inscriptions that this was not the case¥*f; only,
the administration passed later into the hands of Akraiphiai,

# Tt claimed, for instance, that the he have clashed with Apollo or Apollo

birth of Apollo, and his combat with
Python and Tityos, took place in its
territory, vide Plut. Pelop. 16 (R. 183).

5 The ‘Ptoan hero’ is no shadowy
emanation of Apollo, but a real mythic
figure, attested by the Samian epic poet
Asius, and by fifth and fourth-century
inscriptions (R. 184°). His cult was sup-
ported by thecityof Akraiphiai; norneed

with him. Being the son of Athamas
and Themisto in the oldest genealogy,
we may consider him as belonging to
the Minyan stratum of Boeotia.

¢ It would be entirely to misunder-
stand the drift of the story in Herodotus
to use it as pointing to a ‘Carian’ origin
of the temple.
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and the divination, though still surviving in the second century
B. C., became less prominent than the agonistic celebrations.
At this period a great effort was made by this city to increase
the prestige of the Ptoan festival, and the French excavations
on the site of the temple have recovered for us the Delphic
decree which contains as it were an Amphictyonic charter,
proclaiming under Amphictyonic protection the inviolability
of the shrine, and of the holy truce desired by the Akraiphians
for the “agon.’ There have also been preserved the favourable
answers of Orchomenos, Thisbe, Oropos, and other nameless
cities to the invitation sent round by Akraiphiai to recognize
and to support the festival 2,

At Thebes we hear of the two oracles of Apollo Ismenios
and Apollo Znddios. The shrine of the former stood on
the Ismenian hill near one of the gates'®, and the method
of divination was that which Teiresias describes in Sophocles’
Antigone, the inspection of signs in the flesh of the burnt
offering, a process which was in vogue at Olympia in
the oracle of Zeus®. 1In fact the ways by which the god
was believed to reveal the future in Boeotia were very
various. The divination of Apollo Enddios 1%, a name which
he received from his ash-altar®, was by means of «kAyddves,
and we may explain these as the cries of birds in the air, or
as the casual utterances of human speech which might be
ominous on occasion® For we hear of such soothsaying in
the mantic ritual of Zeus at Olympia 1%, in the worship of
Hermes at Pharai in Arcadia®, where the consultant whispered
his question into the ear of the god, and then having stuffed
his ears went away to the agora, and removing the stuffing
took the first words that he happened to hear in the crowd

% Vide Geogr. Reg. s. . Akraiphiai.

b Vide vol. 1, p. 39-

¢ The word is significant, showing
the sacredness of those relics of the
victims out of which the altar is con-
structed and from which the deity takes
a name : the ash-altar of Ge at Olympia
was called 6 T'afos, being regarded as
charged with the presence of the divinity
(vide vol. 3, p- 11}.

4 The words of Aristides—quoted R.
186—malke for the association of kAnddves
with human utterance and edpnufa. It
is interesting to find that a modern game
of riddles called é #AnBovds, prevalent in
Macedonia, appears to descend from the
old divination &:a #Anfévav, vide Abbott,
Macedonian folk-lore, p. 53.

¢ Vide Hermes, R, 359
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around as an omen and a response; and this superstition
probably accounts for the worship of Hermes KAendovios at
Pitana, on the coast of Asia Minor? and for the altar of
the KAnddves near Smyrna® At Hysiai, near Plataea, the
¢ Hydromanteia,” which Varro mentions ¢, was practised once
by a fountain sacred to Apollo; those who drank the water
became ecstatic and prophesied in the name of the god, a
practice and a belief which prevailed also at Klaros, and
partly—as we have seen—at Delphi. Of the shrine and
oracle of Apollo at Eutresis, a village on the road between
Thespiai and Plataea, we know nothing except that according
to Stephanos it ‘was most famous’ ¥,

This is all the record that we have of special divination in
the Boeotian worship of Apollo; it is too slight for much
generalization, but we may note that the soberer method of
augury prevails over the ecstatic, and that the male ministrant,
and not a woman, is the usual prophetic medium. We may
conclude also that certain of these prophetic cults, those
especially around Lake Kopais, descend from a Minyan
stock.

The only other oracle in North Greece that presents
some noticeable features is that mentioned by Aelian as in
Epiros 1*°: in a grove consecrated to Apollo, where an annual
festival was celebrated, certain sacred serpents were kept and
fed ; if they took their food heartily and in a friendly way
from the hand of the priestess, they augured a good year for
the crops and the public health, while it was a very bad omen
if they showed reluctance or frightened the priestess. There
is no value in Aelian’s remark that the snakes were considered
‘as the god’s playthings’; but his story cannot have been
entirely fictitious. What we seem to discern is that a very
ancient chthonian and mantic cult of Gaia or Demeter has
been appropriated by the later god ¢; for the serpent is her
embodiment and not Apollo’s, and the serpent-feeding
reminds us of the ritual on the Acropolis in the Thesmophoria;

* Vide Geogr. Reg. Hermes, 5. 2. Asia ¢ De Cultu Deor. Fr. 44.
Minor coast  Pitana.’ 4 Vide Gaia, vol. 3, p. 10.
b Paus. g. 11, 4.
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the Earth-goddess is naturally ministered to by a woman,
and Epiros is an ancient home of her cult &,

Looking at the islands of the sea, one is struck with the
paucity of Apolline oracles and with the absence of any
record of divination at Delos throughout its earlier history
and its periods of prosperity 1%, In the Homeric hymn the
island asks Leto to swear that the god who is about to be
born shall first build a ‘ fair temple in Delos, to be a home of
prophecy for all men’; but Leto is careful to promise an altar
and a temple only. The poet was probably aware that the
public did not flock to Delos for divine consultation; but
certain texts and recent discoveries attest the existence of an
oracle there at least in the later days of paganism® The oracle
of Apollo Namaios 12, the ‘god of the glen,’” in Lesbos, may
have been a foundation of the early Aeolic immigrants, just
as the Gortynian in Crete may have been planted by the
earliest Doric settlementsc. And the Thessalian or North
Greek tradition which regarded the prophetic function as
essential to Apollo would account for the many mantic
shrines in Aeolis and the Troad, and at the ‘holy village’
near Magnesia on the Maiander 197 1%4-198 The multitude ot

explicit, describing the oracular shrine in
Delos as of very simple construction.
There is little doubt but that this is to
be identified with the little sanctuary
discovered by Lebégue on the Cynthian
mount, built over a rocky and narrow
water-course, where the base for a tripod
(of the Roman period) was found on the

2 Vide vol. 1, p. 39; vol. 3, p. 8.

b Vide Bouché-Leclercq, op. cit. 3,
p- 36. The Pythian games at Delos do
notof course imply an oracle (R.158). The
very numerous Delian inscriptions make
no mention of any xpnorapiov. Semos,
in his account of the island, spoke
incidentally of of 7@y AnAiwy pdvres,

Athenae. p. 331 F; but every Greek
community would probably possess local
soothsayers. The passage in Verg. Jez.
3. 9o-93, does not prove that there was
a famous xpnorhpiov there in Vergil's
time, for the poet might easily regard
any fane of Phoebus as propbetic on
occasion. Servius’ statement (R. 1o8)
perhaps confuses Delos with Delphi,
and at any rate does not express the
genuine Greek belief even of the later
period, for it ignores Delphi altogethc‘er.
But the passage in Himerius is quite

terrace; the building itself appearstohave
been of considerable antiquity, and it may
have been used for mantic purposes—as
Lebégue maintains—in very early times,
but there is no reason to suppose that it
was ever prominent among the seats of
Apolline divination: vide Rew. Arch.
1879, p. 233; 1881, p. 168.

° The prophetic Apollo Toprivios
(R. 193) may have been identical with
Apollo I¥ios whose shrine was famous
at Gortys (R. 159).
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these establishments on the coast of Asia Minor is striking
when we compare it with their comparative paucity in the
Peloponnese and in the Hellenic settlements nearer the
original home. But in the account of the pavrela in the
Aeolis there is nothing of any salient interest, and the only
one of any prestige was the Grynaean at Myrina1®”. It was
here, according to the tradition, that Kalchas and Mopsos
engaged in a contest of divination, and the story suggests that
the method in vogue at Myrina was of the sober Homeric
kind 2.

Of much greater importance and fame were the two oracles
in Ionic territory, the one at Klaros near Kolophon, the other
at Branchidai near Miletos. It is significant that the legends
of both carry us back to the pre-Ionic period, and of both we
can glean some consecutive history from the records. The
Kolophonians themselves maintained that their temple was
of almost aboriginal foundation®, having been in existence
during the time of the early Carian supremacy, and that the
first Hellenic settlers were Cretans, afterwards joined by
Cadmeans with Manto from Thebes1%® 2-», The latter, as we
have seen, were said to be ‘colonists sent by Delphi’c; and
in the ritual of the Klarian shrine we may detect a cer-
tain Delphic tradition. For the mode of prophecy was
ecstatic1®® % ¢ ; the prophet retired from the world when he
felt the enthusiasm beginning, and passed days and nights
fasting ; his frenzy was stimulated by draughts from a holy
fountain that flowed from a subterranean structure, and ‘ on
certain fixed nights, after many sacrifices had been offered, he
delivered his oracles, shrouded from the eyes of the con-

2 The obscure statement quoted b believes the foundation of the oracle to
q y

Servius from Varro (R. 197), that the
chains were taken off those who entered
the temple, and hung on the trees, may
refer to the emancipation of the slaves,
or it may be a distorted expression for
the ritual law that no one was allowed
to enter the temple wearing anything in
the nature of a bond: cf. similar rule
in Roman worship. Warde Fowler,
Roman Festivals, p. 109, n, 2.

b Buresch, Agolloe Klarios, p. 3z,

be comparatively late, on the insufficient
ground that the first evidence of it is
given by the fourth-century coins of
Kolophon showing the head of Apollo
Khdpios with the tripod (R. 199 ™)}
but the evidence of the legends is
sufficient to discredit this view, and
the negative testimony of the coins
proves nothing.
° Vide supra, p. zoI.
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sultants who were present” This is the account given by
Tamblichus ', and as FEusebius, writing at a somewhat
earlier date, speaks as if the oracle had fallen into desue-
tude ' °, we might suppose that the philosopher was
describing something that no longer existed and that therefore
we cannot trust his account. But whether the oracle was
extinct in his time or not?*, his statement is in the main
supported by other and better authorities: Tacitus, Pliny,
and the pseudo-Anacreon agree in attributing the prophetic
ecstasy to the miraculous influence of water, and Pliny speaks
as if it shortened the lives of those who used it; the two
Latin authors mention also the underground cavern & .2,
Again, Tacitus informs us that the prophet was usually a
person ‘ignorant of letters or poetry,’ but that the oracle
was finally delivered in ¢ well composed verses’; we may
assume then that the rough utterances of inspiration were
interpreted and regulated by certain official assessors, and
in this we trace the influence of Delphic tradition, as we may
trace it also in the ecstatic form of divination and in the
theory of inspiration from a subterranean spring: although
we cannot be certain that these coincidences are not fortuitous,
arising from a common instinct. Unlike the Pythian, the
Klarian oracle had a prophet, not a woman, as the organ of
prophecy ®; and if we accepted the statement of Tacitus we
should have to suppose that the divination included the feat
of ¢ thought-reading,’ the prophet giving responses concerning
‘those things which the consultant conceived in his mind.’
But the testimony of Ovid makes it clear that the ad-
ministrators of the oracle were not so adventurous, and that
the consultant, as at Delphi, was usually obliged to hand in

@ The MS. of Strabo (R. 199*) seems and Britain, and at Corinth there was a
to show that he believed the oracle to statue and possibly a cult of Apollo
have ceased before his time, and the Klarios (R. 199 °).
text should not be altered merely because b Hewas chosen, according to Tacitus,
it implies an error of fact. Ovid speaks from a Milesian family (R. 1998), and
as if it were still alive, and we have this shows the preponderance of Bran-
proof of its power and influence in the chidai; but we may believe this to have
first and second centuries A.D. (R. been a late innovation, adopted when
199H5 1) : its authority is quoted by the local family had died out at
Roman inscriptions found in Dalmatia  Kolophon.

Q

FARNELL. IV
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his question in writing1®?i, We gather that Klaros was one

of the three or four central shrines of consultation in the later
Graeco-Roman world ; it was the theme of a treatise by
Cornelius Labeo?, Germanicus questioned it concerning his
destiny, Lucian’s false prophet availed himself of the skill of
its soothsayers, and its fame was borne to the extremities of
the empire 1 & L, »,

Yet the shrine of Branchidai near Miletos was of even
greater prestige, and second only to Delphi in the Hellenic
world ; it was honoured and supported by Croesus and Darius
and by the Egyptian king Nekos®; its second period under
the Seleukidai was one of prosperity, and it held its own till
the downfall of paganism 8% 200, The foundation - legend
again carries us back to the days before the Ionic migration.
Herodotus informs us merely that the temple was very
ancient and formerly consulted by the Aeolians as well as the
Ionians 9" and Pausanias definitely asserts it to have been
pre-Ionic20¢,  Though he does not mention his sources, we
may regard this view as expressing the tradition of the
locality, and it is significant that Neleus, the reputed founder
of the Ionic Miletos, was not buried at Branchidai® The
only legend that professes to explain the foundation of the
oracle is that which Konon has preservedd, which derives
Branchos, the ancestor of the prophetic family of the
Branchidai and himself the first prophet, from Delphi, and
this Delphic association seems to have been accepted by
Strabo and Varro® But if the oracle really had its source in
Delphi, we must assign a later period to its foundation, for we
cannot suppose that Delphi was throwing out branches across
the sea before the Ionic colonization®.

4 Tt is from this author that Macrobius
has quoted the only extant Klarian
response dealing with the personality of
the mysterious Iao, which shows the
later tendency towards feoxpacia or the
unification of divinities.

" Herod. 2. 139.

“ Vide supra, p. 172, n. e, It was Arte-
mis, not Apollo, whom Neleus took asthe
leader of his colony (Artemis, R. 44%),

and Artemis had a very subordinate
place at Branchidai, though powerful
at Miletos.

4 Narrat. 33 (cf. R. 200%).

¢ Strab. p. 421. Branchos, a descen-
dant of Machaireus, who slew Neopto-
lemos; cf. R. 200P.

! Miiller, Dor, 1, p. 224 (1. 2, 2, § 6),
followed implicitly by Weizsicker
(Roscher’s Lexikon, s.v. Branchos), ex-
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But the genealogical legend about Branchos may well have
been a later fiction, illustrating the tendency that became
prevalent to connect the leading oracular shrines, if possible,
with Delphi. Nor is there anything demonstrably ancient at
Branchidai that clearly reveals Pythian influence or origin ;
and it is only from the Roman period that we have evidence
of the cult of Artemis IMvdin* and of the Pythian festival at
Miletos ¥5 ; while as regards the ritual of divination at
Branchidai, there is no reason for deriving it from Delphi,
even if we accepted the suspicious account of it which Jam-
blichus gives us 2°5, 'We have already noted the value of the
legends which associated the foundation of Miletos with a
Cretan-Carian migration, and there are traces, though some-
what dim, of religious affinities that point to the same pre-
historic fact . The name A{dvua, from which Apollo took the
later title of Audvualos, seems to have been an ancient designa-
tion of the ° double temple’ at Branchidai; and it appears
that this was consecrated to Apollo and Zeus® Now the
Cretan worship of Zeus was very ancient and of great prestige;
it possessed also, as we have seen, a peculiar Dionysiac
character. May we regard then as a vestige of early Cretan
establishment the ritual law quoted by Nikander of Kolophon
that bade the worshippers of Zeus Awvuaios crown themselves
with ivy ¢?  Another ethnic strain in the earliest settlement
may have been Cadmean, for we hear of an altar, con-
structed out of the caked blood of the victims, consecrated
to the Theban Herakles at Didyma ?°° ¢, and Miletos was one
of the many regions where the legend of Kadmos had struck

plains Branchidai as Cretan-Delphian ;
but the Cretan settlement at Delphi
which brought Apollo Delphinios there
appears to have been post-Homeric.

2 Vide Artemis, vol. 2, p. 446 (R.
79', 81°).

b Apollo Aerdivios, the specially
Cretan god, appears at Miletos (R. 34%),
and Apollo Ofws, the health-god
worshipped at Miletos, was found on
+hat very ancient route which connected
Crete, Delos, and Attica (R. 218): cf.

vol. 2, pp. 637-638; vol. 4, p. 114;
Strab. p. 634.

¢ R. 200%. The scholiast on Clem.
Alexandr. Protrepl. p. 39 P. suggests
that Apollo’s title Awdvpaios refers to
his twinship with Artemis, but the word
can properly mean nothing but the god
of Didyma; nor is there any indication
that Artemis had joint ownership of the
temple there.

4 Zeus, R. 62.

Q2
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root2. We must surely assume some actual event of pre-
historic migration to explain the striking coincidence in the
foundation-legends of Klaros and Miletos, a Cretan and
Cadmean settlement being a tradition of both localities.

As regards the method of divination, we know no more than
that here, as at Klaros, a sacred spring was the vehicle of
divine communication, a draught of its waters or the inhaling
of its vapour producing the prophetic enthusiasm, so that we
must regard the soothsaying of Branchidai as technically of the
ecstatic kind®. The administration of the temple, including
no doubt the editing of the oracles, was originally in the
hands of the priestly family of the Branchidai, the descendants
of the original prophet, but this stock must have died out or
been discredited by the treachery of its ministers, who put the
temple treasures into the hands of Xerxes on his retreat and
fled with him. The oracle then fell into abeyance, and when
it had revived under Alexander we find no further mention of
the Branchidai through the prosperous period under the
Seleukidai. We gather from a story told by Konon the name
of another family, the Eddyyehoi, whose ancestor Eddyyehos was
reputed to have been the son of a Karystian woman taken
captive in war and dedicated to the god ¢: and we can con-
clude that these served in the later age as the interpreters
of the oracle, as their name is a caste-name referring to
their religious function as the ‘ messengers who bring good

* See Crusins’ article on ‘ Kadmos,’
Roscher’s Zexzkon, vol. 2, p. 873. A
valuable indirect evidence of the Boeo-
tian strain at Miletos was the worship
of Ino-Leucothea, Konon, Narrat. 33.
There is no trace of any Carian or non-
Hellenic element in the history or ritual
of Branchidai ; but the names Bpdyxos
and Kwrdpxns, the title of one of the
officials at Didyma (R. 200!, ¢f. C. 7. G.
2881), have a suspicious sound : a late
Milesian inscription speaks of a Kwrépxns
of the Kabeiri ; the origin of the word is
unknown.

b Strabo speaks of the fountain as
reviving just before Alexander's victory

at Arbela, and Porphyry’s oracle men-
tions ‘ the divine water in the hollows of
Didyma’#°4,8 . the dubious account in
Tamblichus ®°® describes the prophetess
dipping the hem of her garment in the
water or inhaling the vapour of it, or
using a divining-rod or sitting on an
“&fwv,” the meaning of which is not
clear.

¢ The Milesian story about the Karys-
tian woman and her son has its parallel
at Kolophon in the story about Manto
the Theban captive : they have their
value as showing how a hieratic gens’
could arise from the custom of conse-
crating captives to a temple.
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tidings’ #°f.  The inscriptions from Branchidai of the period
of the Seleukidai are usually dated by the names of the
¢ Stephanephoros,’ a Milesian official who seems to have had
a general supervision over the whole state-church, and of the
‘prophet’; and in the latest pagan revival we find the Emperor
Julian deigning to accept the latter office20’ 9. From such
evidence, as well as from the legends about Branchos and
Euangelos, it appears clear that the organ of prophecy, in the
Greek and earlier imperial periods at least, was the male
ministrant, in accordance with the practice that was universal
in Boeotia, where the Apolline divination was very ancient,
and almost universal in Asia Minor. But Iamblichus twice
mentions the ¢ prophetess of Branchidai’ 1% ¢ 200b ; and though
we may have reason to suspect the exactness of this author in
these matters®, it is possible that under the later paganism
a woman was elected as the immediate communicant with the
deity, the function of the prophet being reduced, as at Delphi,
to regulating and making articulate her utterances. The
point is merely of interest because the suggestion, if correct,
would afford additional illustration of the tendency that
prevails in the later ages towards a more ecstatic type of
mantic inspiration .

This survey of the Hellenic centres of Apolline divination
may close with a brief notice of the oracles in Lycia 201-204,
The foundation of some of these may be connected with the
earliest Hellenization of the country, a religious-historical
problem which has already been discussed. Our information
is too scanty for a detailed account ; but there are reasons for
supposing that the oldest establishment is the oracle at
Patara?®! where a prophetess officiated and was prepared
by certain nightly ceremonies for the prophetic inspiration ;
and we have noticed already a certain resemblance between
this and the prophetic ritual at Argos®, the city which,
according to the hypothesis ventured above, may have been
the original home of the Hellenic Avkewor. It is clear from

& The citation given, R. 200", is b The vogue of the various Sibyls in
almost valueless for the purposes of later times is an example of this.
evidence, ¢ Vide supra, p. 122.
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Herodotus and some later writers that the oracle at Patara
was Intermittent, as the god was supposed to visit Lycia for
only a portion of the year, or because the prophetess could
only be fitfully worked up into the ecstatic mood.

Elsewhere in Lycia, as was the general rule in Asia Minor, the
oracles were administered by prophets,and the method of divina-
tion by water appears to have been commonly in vogue: not by
drinking or inhaling the vapour of it, as at Delphi, Kolophon,
and Branchidai, nor by interpreting the sound of its ripple #,
as at Daphne near Antioch ?, but at Kyaneai, at the mantic
shrine of Apollo @dpéis, by gazing into the face of the sacred
pool®, and seeing there reflected revelations of the future 203 ;
or again at Sura, a village on the coast, by watching the move-
ments of the sacred fish in a tank ***. The omen-taking at
this latter place was very curious, and somewhat differently
described by Plutarch and Aelian : according to the former
author, the dartings and flights and pursuits of the fish were
interpreted according to a certain principle, but Aelian tells
us that portions of the flesh offered in sacrifice to Apollo were
thrown to the fish, which was called dairduoves or ¢ feasters’ :
if they ate heartily the omen was good, and bad if they
rejected the food ; also those consulting the omens regarded
it as a good sign or the reverse according as the fish came or
refused to come at the call of the priest. These accounts,
which are not really contradictory, reveal a method of
Apolline divination which is not found outside Lycia®c. Tt
wotuld be rash to conclude that it was therefore non-Hellenic,
derived from the aboriginal element of the Lycian population.
Certainly we hear more of sacred fish in Oriental than Hel-
lenic ritual, but the sanctity with which they were regarded
at Sura was attached to them in the Poseidon-cult at Aigiai

® The method of divination by the
sound and movement of waters was an
ancient Teutonic practice, vide Plut.
Vit. Caes. c. 19.

b For the belief that marvellous reflec-
tions might be seen in a sacred fountain,
cf. the story about the fountain on Tai-
naron, Paus. 3. 25, 8.

¢ According to Pliny it was found in
exactly the same form at another place
in Lycia called Limyra, and his state-
ment is supported by the coinage of
this place (R. 204). It is possible that
Aelian and Plutarch have mistaken
Limyra for Myra.
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in Laconia, and probably in other worships undoubtedly
Greek®; at least the scholiast on Pindar records one instance
from Magna Graecia® Assuming that they were sacred to
the god, the Greek imagination would work exactly as
Plutarch and Aelian describe, and the ritual of divination in
itself proceeds on characteristically Hellenic lines. In fact
the Lycian Apolline cult appears to have preserved itself
singularly pure from barbaric admixture. It is a reasonable
conjecture that the cult of Apollo Lykeios at Tarsos in Cilicia
was oracular and was influenced by the Lycian tradition © ; it
may have been connected with the mantic shrine of Apollo
Sarpedonios vaguely mentioned by Diodorus 27, even if we
incline to place the latter as far from Tarsos as the vicinity of
the promontory Sarpedon.

It is time to sum up the results of this survey. The evi-
dence from Thessaly, Boeotia, and Asia Minor confirms us in
the opinion that a large number of the oldest Hellenic stocks
had worshipped Apollo from very early times as eminently a
god of divination, and that he had won this reputation before
he conquered Delphi. The oracular foundations in Aeolis and
Lyecia, which are the oldest across the scas, were independent of
the Pythian, while those in Ionia were more closely associated
with it. And we notice that none of these institutions in
Asia Minor claimed to be of Ionic origin, and that none such
are found in Attica or—at least before the Roman period, as
far as we know—in Delos. This fact has been interpreted as
though the prophetic ecstasy and belief in divination were
alien to the temperament and intellectual creed of the Ionians:
scepticism in these matters being a proof of the Ionic sanity
which we admire in Homer. This is Bouché-Leclercq’s view<.
But it is not to be taken very seriously. Some Ionic philo-
sophers, like many others, might well be sceptical about
prophecy ®, although Herakleitos speaks respectfully of the god

2 Vide Poseidon, R. 62%, divinationem funditus sustulit ’: vide the
b Vide Schol. Vem. 9. 95. whole passage for summary of philo-
¢ Vide infra, pp. 309-310. sophic opinion concerning divination,
4 op. cit. 3, p- 20. and cf. Plat. Zimae. 71 E pavrudy

o Cic. De Div. 1. 3 Colophonius d¢pooivy feds dvbpwnivy 8édwner obdels
Xenophanes unus qui deos esse diceret, yap &vvous épdnTeTar pavrids évféov kai
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of Delphil®® But as regards the Ionic people, they were
apparently as much given to oracular consultations as other
races ; nor is it clear why it should be thought a more insane
thing to found an oracle than to consult it when founded.
The more probable explanation of the absence of Apolline
oracles in Attica and Delos is that when the Ionians occupied
these countries they were already in close dependence on the
Pythian ; later, when they colonized Asia Minor, they found
oracles of the god already established in Kolophon and
Didyma.

Again, we see that there is no specially Apolline method of
divination. As the modes of divination were sufficiently
various in the earliest Hellenic, perhaps even in the ‘Aryan,’
period, Apollo could annex to himself any that happened to
be in vogue: ecstatic prophecy-—concerning which Homer is
silent—is as old and as savage a device as augury and the
inspection of entrails. It seems, however, that the god was
rather partial to the mild enthusiasm which might come from
a draught of sacred water: but in this he was only attracting
to his own circle an immemorial superstition ; and divination
by the sounds and shadows of water may well go back
to a period before the emergence of the anthropomorphic
deity.

We may finally ask how this prophetic pre-eminence of
Apollo was viewed in relation to the supremacy of Zeus. It
is clear that a theological difficulty could have arisen with
which polytheism might have been too weak to cope; and
there is some significance in the anecdote told by Aristotle®
about Hegesippos, who, having first consulted Zeus at
Olympia on a certain matter, proceeded to Delphi and asked
Apollo the malicious question ‘whether the son was of the

same opinion as the fathere.

arndods, dAXN’ 7 kad’ Umvov .. . 7 &
véooy 7 8id Twwva évfovoiacudy mapai-
Adfas.

¥ The Muses and the Nymphs have
prophetic power, and both are frequently
connected with water: the prophetic
gifts of sea-powers like Protens may

But the advanced polytheism

arise from the same idea,

b Rhet. p. 1398°, 38.

¢ Such testing of the oracle as in this
story and in the story of Croesus implies
distrust of the priests rather than of the
god.
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was able to organize the relations of the divinities, so that no
difficulty was felt by the popular mind: Zeus is always
supreme, and might speak to his people directly as at Dodona
or Olympia ; far more frequently he delegates the prophetic
function to Apollo, in one case—at Didyma—actually sharing
the temple with him?® Apollo then is his confidant and
mouthpiece, but in no wise the dispenser of fate. Zeus
remains Mowoayérns, and if this title was ever attached to
Apollo at Delphi®, which is doubtful, it implied no dogma
but was merely borrowed for him temporarily from his father.
The Delphians themselves made no prouder pretension in
behalf of their local deity, but merely claimed that his
utterances were the decrees of Zeus®.

The oracle-god was naturally regarded also as a healer,
as ’larpduavris 2228 ; for sickness was the commonest motive
for consultation, and early medicine passes for a divine
revelation, and disease a mark of divine displeasure. In the
belief of the Homeric age, and probably long before, it was
Apollo who sent the pestilence and who removed it, and to
whom thanksgiving for deliverance from the scourge was sung.
Hence arose a multitude of titles expressing this beneficent
function of the god 2%8-22,  Of these perhaps the oldest is
that of the pre-Doric Apollo Kdpvdos in Messenia %%, and of

= Bouché-Leclercq, op. cit. 3, p. 76, the stone had become attached to the

supposes an epoch in the earliest history
of Delphi, when Zeus was the oracle-god
there: one of his arguments is that
dupards is derived from du¢7 (a doubt-
ful derivation but often accepted by
modern scholars), and that dupai mean
the utterances of Zeus, never the oracles
of Apollo; but he has overlooked a
passagein the Homeric hymn to Hermes
(vide R. 130). The only positive evi-
dence is the mere legend that Deukalion
asked a question of Zeus on Parnassos,
and the dedication of two golden eagles
by the dugards : but the legend belongs
merely to the association of Parnassos
with the story of the flood, and the
dedication of the eagles—a compara-
tively late incident—was natural after

legend of the birth of Zeus.

» Vide R. 106: Pausanias merely
tells us that there were two statues of the
Moipa: at Delphi, and that in place of
the third Fate there was Zeus Mocpayérys,
and that Apollo Mopayérys stood by
them; we cannot tell whether there was
some inscription giving these designa-
tions, or whether they are here intended
merely as an artistic description of a
particular group in which Apollo and
Zeus appeared ‘at the head of the Fates,’
just as Apollo was sometimes Movoayé-
7ns and Nupgayérys for similar reasons:
at any rate Apollo Mowayérns occurs
neither in cult nor elsewhere in litera-
ture.

¢ Vide especially Herod. 7. 141.
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OtMios 2, in Rhodes, Delos, Miletos, and Athens?®; the most
debatable is Mawsw 2%, which was a fairly prevalent cult-term,
being found at Athens, Oropos (where its medical significance
is unmistakable), Selinus, and in Lydia. The usual and
perhaps unprofitable question arose in ancient times and has
been continued in modern—whether, namely, [lawdy was at the
first a mere epithet of Apollo, and became thence by detach-
ment and emanation the name of a distinct deity, or whether
it designates an originally independent god belonging to
another cycle of cult who was dethroned but not wholly
silenced by the later Olympian®. It is easy to state the
data: Homer twice speaks of Paieon as the divine physician
among the Olympians, neither identifying him with nor dis-
tinguishing him from Apollo¢: the separation is first
explicitly pronounced by Hesiod “**% and perhaps accepted
as an epic tradition by Solon?; and in later poetry Paion is
sometimes addressed as an independent personage, always
a health-power. But there is no proof or indication of any
independent cult of Paion as distinct from Apollo ¢, and there-
fore the theory that he was originally a separate deity misses
what would be its strongest evidence. And the significance of

2 Macrobins’ citation from Philo-
chorus suggests that the cult-title was in
vogue in Attica (Artemis, R. 79"), and

"Epwis need not originally have meant
the ‘angry’ one, and Apollo Aoiuos is
merely a spell-name to make the prayer

the Attic, Milesian, and Delian cults
might well be related. It belongs pro-
bably to the old Ionic vocabulary, and
denotes the ‘health-giver,’ a meaning
preserved only in hieratic speech (cf. the
Homeric phrase oTAé 7e xal pdha xaipe,
Od. 24. 402) : Suidas follows Strabo in
regard to the meaning of the word.
The opposite sense ¢ destructive,” found
in Homer, is impossible here ; for it is
an important fact that Greek cult-names,
even of such powers as Ares and the
Erinyes, are practically always euphe-
mistic when they are not indifferent, the
apparent exceptions — Zeus Tipwpds,
Demeter "Epwvis, Apollo Aoiptos—being
really no exceptions; for revenge can
seem sweet and desirable, Demeter

efficacious; the god must be master of
the plague in order to remove it (R. 217).
To suppose that they would worship
two of their leading divinities as the
¢ destructive ones’ is to misunder-
stand the religious imagination of the
Hellenes.

® This is naturally Usener’s view,
Gétlernam. p. 153, adopted—with some
caution-—by Eisele in Roscher, op. cit.
vol. 3, pp. 1245-1246.

© 1l 5. 401, 899 ; Od. 4. 232.

4 Bergk, Poet. Zyr. vol. 2, p. 45.

¢ The * Paion’ whose statue stood at
Syracuse in the temple of Asklepios is to
be identified, as Eisele points out, with
Apollo the healer(R. 221°); cf. Roscher,
op. cit. 3, p. 1246.
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the word mawr or mawéy as ‘ physician’ cannot be separated
from its other meaning—which, for all we know, may be the
oldest—of ‘song’; for in the superstition of early Aryan and
non-Aryan society we have sufficient illustration of the
association between the singing of spells and the craft of the
healer®.  But in the earliest literature the only deity
mentioned in connexion with the paian-song is Apollo; and
there is some reason for believing that it was at first con-
secrated to him alone, although the evidence is too scanty for
assurance®. If this were so, we must then believe that the
name and personality of Paion the healer arose in direct
or indirect ¢ association with Apollo ; and the fact that they
should have been regarded as distinct by the time of Hesiod
need no more surprise us than the appearance of Pythios as
a separate personage in old Sicyonic legend.

The same question arises concerning the cult of Apollo
Mahedras, a cult-name which came to connote the healing
power of the god 2'°.  The earliest evidence is afforded by an
inscription on a votive offering found near Tegea, a bronze
representation of a warrior in Peloponnesian style of the sixth
century dedicated ‘ to Maleatas’; and next in antiquity comes
a small bronze figure of a goat found in the vicinity of Prasiai
on the east coast of Laconia with the same simple dedication
inscribed upon it. So far we discover nothing about the
nature or the proper name of the god. But at Sparta
Pausanias found a temple of Apollo MaXedras near a shrine
of the earth-goddess, and we may suppose that it was from
Lacedaemon that this Apolline cult with the same dis-

2 Cf, the use of the word émedj: an  ciated with this god : in fourth-century
old Aryan healing-song is preserved in literature the refrain is attached to deities
a legend of Odin and in a mediaeval suchasDionysos, Helios, Asklepios, who
story of Christ and St. Peter, vide my were related to Apollo; and about the
Hibbert Lectures, p. 193. same time it degenerates into a meaning-

b The direct authorities are late (cf. less liturgical formula when flattery
R. g8, 208%) : Homer mentions the dictated pacans in honour of mortals,
paeon once inconnexion with Apollo,and  vide Roscher, op. cit. vol. 3, p. 1250.
never where the connexion is impossible, ¢ It is not impossible that the per-
and the refrain i Howdr or & Maudv—  sonality grew out of the song: cf. Ioulos,
which is probably very old—is first Linos, Talemos (vide Demeter, vol. 3,
found in Hom, Hymn. Apoll. 272 asso-  p. 36), Iambe,
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tinguishing title travelled to Thera. Finally, at Epidauros
and Athens, Apollo Mah\edras was clearly recognized as
belonging to the cycle of health-deities. In the former
region he possessed his own temple on Mount Kynortion *6¢,
but he also shared the temple of Asklepios®, and on one long
inscription that has been preserved ® the patients ascribe their
recovery to both deities alike, and each is hailed as ‘the
Saviour’#1%¢,  The earliest authority for this therapeutic
function of Apollo Mahkearas at Epidauros is the famous
dedication and paean of Isyllos, which belongs to the middle
of the fourth century B.C.; but doubtless it was recognized
earlier in the local cult ; for we find Apollo MahAedras imported
into Athens as early as 400 B.C. together with the other
well-known Epidaurian divinities of health 2162, The ritual-
inscription found in the Peiraeus, showing the usual writing
of the fourth century, prescribes a preliminary offering to
¢ Maleates’ as well as to Apollo, Hermes, Iaso, Panakeia and
others, preliminary, we must suppose, to the main service of
Asklepios, just as Isyllos lays down that no one must enter
the shrine of the latter god at Tricca before sacrificing to
Apollo Maleatas. The conclusion drawn from this formula
by Wilamowitz ¢ and generally accepted is that ¢ Maleatas’ was
recognized at Athens as a distinct personage from Apollo and
that he was aboriginally independent, the fusion of the two
being a late incident and perhaps not yet accomplished in the
time of the Tegean dedication. The theory may be true, but
the inscription of the Peiraeus ought not to be regarded as
proving it. The Athenians had evidently learned the dogma
of the cult, whatever it was, from Epidauros, and at Epidauros
there is no sign of the distinctness of Maleatas : and it would
be strange if the Athenians in the middle of the fourth
century had discovered an original truth which was evidently
not part of the Epidaurian dogma presented to Athens at
the time of the importation of the Asklepios-worship ; for the

* Baunack, Aus Epidauros, p. 104. Spil* p. 427; Roscher, op. cit. 3, p.

® Cf. Collitz, Dialect. Insch». no. 2303; Wide, Lakonische Kulle, p. 91;
3339. Usener, Gdtternam. p. 146.

¢ Isylles, p. 100; cf. Dittenberg,
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three inscribed stones found in Athens, that bear the names
of Asklepios, Machaon, and Apollo Meahedrys, cannot be
assigned to a later date than 410 B.C.2183, [t is less far-
fetched to suppose that the Eleusinian priest, who, as he
himself boasts, ‘ was the first to conjecture the ritual of the
preliminary sacrifice,’ ‘ conjectured’ also that Mahedrys was
a different personage from Apollo ; he may often have heard
the epithet used alone, or in his religious pedantry he may
have reasoned that the ordinary Apollo and such a special
cult-form as Apollo Mahedrns needed separate offerings. Two
sacrifices to the same divinity under different names are not
infrequently prescribed in the same ritual code. The question
who or what Maleatas originally was depends on our inter-
pretation of the name. We might suppose, looking at the
citation from Stephanus ?6, that the word is an ethnic epithet
derived from the territory around the Malian Gulf, and that
we are here dealing with an originally North Greek cult
of Apollo that like many others travelled down to the
Peloponnese. But as in all the words connected with the
‘Malian’ Gulf the alpha is long, and the verses of Isyllos #16b
have this value, if no other, that they prove that the first
vowel in MaAedras was short, we must abandon this associa-
tion, as also the supposition that the term could designate the
¢god of sheep’ or ‘the god of the apple-tree” The right
word can only be regarded as a local adjective formed from
MaAéa, as Meister maintains®. Besides the well-known pro-
montory of South Laconia there was a MaAéa in Lesbos, and
the Arcadian district that Xenophon calls % Mahear{s must
have taken its name from a city or town MaXéa, which appears
as Mahala in the later record of Pausanias®. Now the
geographical distribution of the cult of Makedrys pronounces
against the possibility of a Lesbian origin, but would well
agree with the supposition that it arose either at the place in
Arcadia near Leuktra or on the famous promontory of South
Laconia. It is true that the historical record preserves no
mention of Apollo MaXedris in either of these localities ; but
neither does it mention Apollo ®@épuios at Thermon or Poseidon

» Die griechische Dialect. 1, p. 65. b Xen. Hell. 6, 5. 24; Paus. 8. 27, 4.
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Helikonios at Helikon. We must always be ready to recognize
the baffling lacunae in our record and the possibility that
many cult-centres were abandoned which once were famous
and able to put forth branches. If Leuktra were the original
home of the ‘god of Malea’ we should understand his leaning
towards Asklepios who was the chief deity of this locality 2,
and the region was, as we have seen, a centre of an ancient
worship of Apollo®. And the road from Leuktra leads easily
to Sparta and Selinus, where we find MaXedras. Or if the
promontory of Malea had been his birthplace, he could have
travelled northward without difficulty to Selinus and Sparta,
and along the east coast to Prasiai, and the prehistoric
connexions between this part of the Laconian coast and
Epidauros have already been traced® And, again, at places
in the vicinity of Malea, at Boiai and Epidauros Limera?,
we find Apollo in association with Asklepios. The Apolline
cult in these regions was no doubt pre-Dorian, possibly
Minyan ; but the name Mahedrys is, as far as we can trace
it, of Laconian origin. If the supposition we are consider-
ing is correct, and if Apollo Makedrns was originally the god
of Cape Malea, he may have deserted his ancient home in
historical times; for, though the argument from silence is in
these cases always unconvincing, we must admit that we have
no clear record of the existence here of this or any other
Apolline worship °.

The origin of this special cult-form may remain an open
question ; we can only record the historic factsand discuss the
philological possibilities. Finally, as we see that at one time
it possessed a considerable vitality and power of diffusing

2 Paus. 3. 26, 4.

b Vide supra, p. 132.

¢ Vide Poseidon chapter, pp. 40-41.

4 Vide Geogr. Reg. s.». Laconia.
Pausanias calls the spot near Epidauros
Limera, where there was an Asklepeion,
the ‘“Ymepreréaror: the inscriptions
found at this place reveal an Apollo
‘Ymepredearys and no Asklepios, but to
account for Pausanias’ statement we

must imagine a close rapprochement
between the two divinities (R. 220).

¢ The citation from Stephanos
(Geogr. Reg. s.z. Laconia) concerning
an  Apollo AwWnoos —which Wide,
Lakon. Aulle, p. 92, connects with
Malea and the cathartic ritual of stone-
worship—is apparently corrupt and too
vague to be of service, vide Lobeck,
Aglaopl. 585, note m.



1v] APOLLO-CULTS 239

itself, we may believe that the name in its origin belonged
more probably to some powerful and concrete deity like
Apollo than to some shadowy half-realized daimon, of the
type which Usener finds everywhere, and of which the
existence is only adjectival.

Nowhere was the association of Apollo with his son, the
divine physician, so intimate as at Epidauros 2% 216¢, Tt is
possible, as Cavvadias maintains® that Apollo was the older
god of the famous Hieron, and that the Asklepios was the
later arrival from the North who was adopted here and
flourished through affiliation with the greater deity: and it is
noteworthy that in both these Epidaurian worships we have
traces of Thessalian origin® In fact the union of father and
son at Epidauros seems to have reached to identity of
personality °, if we may interpret in this sense the inscriptions
that record dedications to ¢ Apollo-Asklepios’#®, At all
events a fifth-century Epidaurian inscription found at Hiero,
containing perhaps the ritual-statute of the Asklepieia, shows
us how closely the service of Asklepios was modelled upon
that of Apollo. The two deities are addressed as the
‘harmonious ones,” and some of the officials connected with
the festival of Hiero were common officers of both 4.

We have seen Apollo regarded in very ancient Hellenic
belief as the god who averts sickness ; and such cult-phrases as
"AAefikakos "Emkotpios, which could allude quite generally to
any kind of help or salvation, come to acquire a special
signification as applied to the divinity of health at Athens
and Phigaleia 211, 213,

Yet we are not able to show that the development of the
science of medicine owed anything to these Apolline cults. In
the earliest stages of the therapeutic art, ‘medicine’ is likely

v Eph. Arck. 1899, . 5. those to ’Afnrd@ Nixp or Iocedav

b e.g. Apollo ‘Yraraivs at Epidauros
and ’AgrAymds ‘Ymaraios at Paros
(Geogr. Reg. s.v. Epidauros), ?de-
scended remotely from the Thessalian
Hypata.

¢ We may explain the dedications
AméAAwye’AcxAymG as weshould explain

"Epexfei’; but we must reckon with the
possibility of the omission of the xai
and with the two words being really
proper names of independent persons.

4 Cf. R. 209 and Geogr. Reg. s.w.
Epidauros.
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to be dominated by religion, and works, by inspiration, the
superstition of dreams, mimetic dance or spell ; for as disease
is usually regarded as something demoniac, so the means
chosen to avert it are likely to be spiritual or supernatural
rather than physical. And Apolline ‘medicine’ in Greece
belongs to the pre-scientific and—merely in this sense—savage
stage. The people of Kleonai consult the Delphic oracle as
to a remedy against the plague; and they are bidden to
sacrifice a goat at sunrise; the plague was stayed, and hence-
forth they were in the habit of sending® a bronze goat to
Apollo?1, The Spartans, when afflicted with the same
trouble, apply to the same oracle, and are advised to invite
Thaletas, the musician from Crete, who heals them of their
disorder by his music?. The story is charming and genial,
and marks the high pitch of the artistic temperament of the
Hellene ; but the attitude which it reveals towards natural
laws may still be called primitive. Nor does Apollo appear
to have advanced far in medical science through his partner-
ship with Asklepios at Epidauros; the interesting inscription
of the fourth century B.C. discovered there and mentioned
above shows that the Epidaurian therapeutics of that period—
in spite of Asklepios who is evidently the leading partner—
were almost as far removed from science as the system which
prevails at Loretto and in some faith-healing circles in
America. There is the glimmering of a possible science in
the treatment of two cases of eye-disease ¢, but all the cures
imply a miracle, namely the dream-revelation, and in nearly
every case it is merely the miraculous power of the god
Asklepios that effects the cure. Yet in two respects the
quaint record betrays the possibilities of mental advance: in
the first place, there was evidently considerable scepticism
in the air, and in the second, neither the deity nor the priests
appear to have demanded faith as a condition of the miraculous

* As Pausanias uses the specially goat, that carries with him the sins and
ritualistic word dmoméumovo: we may  evils of the people.
suspect that this consecration of the b Plut. 1146 D.
goat arose from an old practice at ¢ Collitz, Lialect. Inschr. 3339, 1L, 36
Kleonai of ‘sending away’ the scape- and %6.
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cure. Given such negative advantages, medical science was
certain to progress. And later Greek medicine undoubtedly
owed something to Greek cult, but it was to the cult of
Asklepios rather than Apollo; for the latter god appears
to have mainly retired from this special function in favour
of his adopted son® Pindar indeed was still able to main-
tain that it was Apollo rather than any other power who
had revealed to men and women ‘the art of healing fell
diseases %%, but the predominance of Asklepios in this matter
had begun at least as early as the period of Arctinos; and
Hippokrates, the father of the science, was believed to have
derived his experience from the Asklepios-shrine of Kos¥.
Nevertheless, on the whole there was no single deity who
was so devotedly the patron of the higher arts, and occa-
sionally even of the science, of Hellas, as Apollo; and the
relation between the religion and the intellectual life of
the people, a momentous question for all religious history,
claims some consideration in this chapter of Greek cults; but
it could only be adequately treated in the course of a general
comparison between the Hellenic and the leading world-
religions.

The great and original idea, which is expressed in the
Platonic and Aristotelian philosophy, that the intellectual
or philosophic life is acceptable to God and brings men into
communion with the divine nature—is there any reflection
of this, we may ask, in the popular religion? We should
hardly expect to find any, so far as pure science or abstract
philosophy is concerned—for the craving for these was not
likely to be included among the popular impulses and needs
which shaped and determined the public cults of Hellas.
Among the vast number of appellatives that are attached
to the personages of Greek polytheism there is scarcely one
that designates any deity purely as an intellectual power °.

» The recent excavations at Paros Aesxnvépios which we recover by means
show the union of the two worships of an obvious emendation of a corrupt
there and the gradual predominance of passagein Photius (R. 227) wasattached
that of Asklepios (R. 161). to Apollo as president of the intellectual

b Strab. 657. debates in the Aéoxa:, these public

¢ It is probable that the curious title places being consecrated to him.

FARNELL. IV R
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It was much indeed—in fact an achievement in the psychology
of religion—that the religious imagination of the race should
have evolved such personal forms as the Muses. But in
popular cult, as the recently discovered inscription from
Thespiai shows, these were only worshipped as the divinities
of song, dance, and poetry® A Muse of metaphysics or
astronomy are figments of Plato’s brain or of the Alexandrine
savants ; and in the later consecration of the various branches
of investigation and speculation to the various Muses there is
probably less of religious reality than in the playful passage
of the Phaedrus®, where the friendship of Kalliope and
Ourania is held out as an inducement to the study of
philosophy and ‘divine lore.

We may say then that Apollo’s connexion with the Muses,
of which there is some cult-evidence 227—%2%, but which was not
aboriginal nor essential to him or to them, does not at once
reveal him as the patron-deity of that life which the leading
philosophers of Hellas regarded as most divine. Nevertheless,
the influence of Greek philosophy, the prestige of the great
men of science and letters, was able to work upon that chief
exponent of popular religious thought, the Delphic oracle:
and in various legends about the wise men of Greece, in the
story of the award of the tripod to Thales, of the verdict
adjudging the palm of wisdom to Socrates, the Pythian god
appears recognized as the umpire of the intellectual world.
The contemplative life of study was said to have been specially
enjoined upon Zeno by a Delphic oracle, that bade him
‘hold intercourse with the dead’°; and Maximus Tyrius?
speaks of the philosophic life as that ‘which Diogenes
chose freely, the life which Apollo assigned and Zeus com-
mended.” We find also ’AN)feia or Truth embodied as a divine
personage not infrequently in Greek literature, and personified
as an intellectual as well as a moral power, as an emanation of

® Plut. Quaest. Conv. 9. 14, 7 (p. art, and whether it belonged to public
746 F) declares that at Sikyon one of worship.
the Muses was called IloAvudfea: but b p. 259 D.
we have no means of ascertaining what ¢ Diog. Laert. (Thales), 1. 1, § 29

was the popular interpretation of this (cf R. 34¥); id. (Zemo), 7. 1, § 3.
name, whether it connoted science or 4 36, 5.
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God *, and—what concerns us specially here—as the foster-
nurse of Apollo®. The chorus of youthsin Plato’s state swear
to the truth of their words in the name of the god of truth,
Paian-Apollo®, whom Empedocles had called the ®pyv iept,
the divine mental force of the world. It is credible then that
the popular imagination was to some extent familiarized,
probably through Delphi, with the exalted conception of the
philosophers that the pursuit of intellectual truth was a divine
function and an act of worship.

Still more clearly recognized and none the less striking was
the consecration of the artist-life to Apollo %, Already in the
Homeric period he is the god of song and music, the god
who strikes the lyre in the company of the Olympians, and
who shares with the Muse the power of inspiring the poet,
‘the divine mand’ The later literature is broadcast with
passages that embody this idea of him, and it is presented
freely in ritual and occasionally in cult-appellatives. When
we examine closely the details of the great Apolline festivals,
we find that the Pythia enjoyed this distinction over the
Olympia, that its musical and artistic character predominated
over its athletic, and this is also true of the Karneia. And
hence we may explain such epithets as évaydwios, dovdkras,
Movoaios, and Movoayérs #%6-23¢ a5 arising from this dedication
of Hellenic music and song to Apollo. The two latter epithets
require a moment’s attention. Already in the Homeric
poetry, Apollo and the Muses are the peers of song and
music, and though often joining company, yet they are
independent sources of poetic inspiration. Hesiod maintains
the same view, and reveals at the same time that the Heli-
conian cult was entirely non-Apolline. ¢ The singers and the
harpers on the earth are from the Muses and Apollo the Far-

® Pind. O/ 11. 6.

b Plut. Quaest. Conv. p. 657 E; cf.
the citation-of Stobaeus from ‘Epuod éx
78w 7pds Tér. (Florzl. 11. 8)—man being
an imperfect being cannot see or speak
the truth, he can only tise to the height
of true thought by the will of God.
And Plato is capable of regarding scien-

tific ignorance, for instance a false state-
ment in astronomy, as blasphemy against
God (Laws, p. 821).

¢ Laws, 664 C.

9.0d. 8. 488:in Od. 22. 347 the
inspirer of the poet is simply called
Oeds.

R 2
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darter ®;’ but in his invocation of the Heliconian goddesses he
ignores the god altogether? This phenomenon is frequent
enough in Greek polytheism with its functional and depart-
mental deities: two independent divinities or divine groups
in different localities are allotted identical functions, and if
they pass beyond their original frontiers, the subordination
of the one to the other is probable sooner or later. There-
fore Apollo as the stronger power becomes Moveayéms, or
Movoapyos, the ‘leader of the Muses. A fragment of Ter-
pander is the first literary expression of the idea, which was
amplified by Sappho??72%: it is possible that it was sug-
gested by a very early art-scheme in which Apollo was
presented preceding or escorting the Muses. We are not
sure that Movoayérms became an actual cult-title, as Movesalos
appears to have been ; in all probability it did, for Arrian, in
a context which otherwise is a correct record of Greek ritual,
declares that ‘ those who devote themselves to education offer
thanksgiving to the Muses, to Apollo Mousagetes, Mnemosyne,
and Hermes 228

A question of interest, and perhaps answerable, arises now :
how did Apollo acquire this predominant patronage of music
and song? The unscientific nature of the attempt to deduce
each and all the various qualities of a divinity from some
single root-idea has long since been exposed; and we should
no longer be satisfied with, or spend time in considering, the
view that Apollo was fond of music because he was the god
of the sun. In tracing the evolution of any divinity, among
the determining causes we must often reckon the peculiar
character of the worshippers belonging to a certain stock or
a certain locality. But no hypothesis framed on these lines
will help us here, such for instance as O. Miillet’s, who tried
to explain the character of Apollo almost wholly in the light
of the Dorian temperament; for we cannot discover the

» Theog. 94-95 : Miiller, Dée Dorier  earlier period, never of poetry ; the dis-

(2. 2, 8, § 10), would interpret these
lines as meaning that the wmapioral
belong to Apollo, the poets to the Muses,
for he maintains that Apollo was only
the patron of stringed music in the

tinction is quite unnatural, and Od. 8.
488 refutes him : his dogma also that
the Muses and Apollo never met in cult
is denied by the record of Megalopolis
(R. 230).
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special tribe whose home was the cradle of Apolline worship,
nor does it appear that one Greek stock was more or less
devoted to music than another. Nor does it help us to say
that he became pre-eminently a god of music, merely because
his earliest festivals were accompanied by musical ritual ; for
it is probable that this was an invariable accompaniment of
all the early Greek worship2 And it would probably be an
anachronism to argue that Apollo acquired the patronage of
this art, because he was from the outset a divinity of the
higher culture in general. We may come nearer to the true
explanation when we reflect that Dionysos also had a pro-
nounced taste for a certain kind of music, and especially for
the dramatic chorus, and that this gift that he gave was
undoubtedly associated with the god’s other boon of the wine.
Dionysos was also a prophet, and prophecy was Apollo’s
birthright. It is probable, in fact, that the inspiration of the
prophet and the afflatus of the poet were regarded at one
time as related phenomena arising from the same divine cause:
we have seen, for instance, that water was a common source of
Apolline divination, and it was occasionally also believed to be
the source of the Muses’ inspiration, just as in Vedic mythology
the intoxicating ‘soma’ was supposed to open the eyes of
the seer and to quicken the song of the poet®. Orpheus and
Kinyras of Cyprus were prophets as well as singers®, and Olen,
Apollo’s oldest and chief singer, was by ancient tradition the
‘first prophet of the god and the first framer of epic song,’ the
original composer of the hexametric verse >. Apollo, therefore,
who in the very early days of Hellenic religion was pre-
eminent in the sphere of prophecy, was the most likely divinity
to annex the province of music and song, especially as his
divination was free from the gloom that enshrouded many of
the chthonian pavretla. We must at the same time attribute
some weight to the probability that his festivals at Delphi
and Delos were already brilliant at a very remote period and

* Thus the poet in Od. 22. 347 is said  p, 109.
‘1o sing both to gods and men’. ¢ Tac. Hist, 2. 3; Clem, Alex. Strom.
b Vide Macdonell, Vedic Mythology, p. 398 P.
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might have attracted the best poetical and musical talent even
before the time of Homer. Again, his faculties as a healer,
which appear to have been among the earliest of his endow-
ments, would naturally bring him, as we have seen, into close
association with music and song, these being so much in vogue
for the purpose of incantation and charm-cures ®

Having won the hegemony in this domain of art, the
Apolline worship came to exert a potent and stimulating
influence upon the development of Greeck music and lyric:
and probably nowhere else in the whole range of religious
history is the legislative power of religion over the technique
of art so clearly marked as here. The full exposition of
the subject belongs to a different history?; and only the
briefest reference to the facts is permissible now, to show
how and why a certain type of music and metre possessing
certain ethical or psychic quality became appropriated to
Apollo. In the earliest record that bears at all on this
question we find the xifdpa, or the stringed instrument, which
we may call the lyre, his special attribute; and we may
be content to suppose with O. Miiller that the reason for
this lay simply in its use in his earliest ritual and festivals,
the lyre being probably the chief national instrument of
Hellas in the Homeric and pre-Homeric periods. No doubt
it was used as an accompaniment to the Paian, the oldest
Apolline hymn, which, as we have seen, was partly a war-song,
partly an invocation of the god’s help against sickness, and
which was always stately and of fair omen. The serious and
elevated character which such religious service would give to
the lyre-music was further maintained by its association with
heroic song. And even for the simple ritual of the harvest-field,

* Miiller, Die Dorier (2. 2, 8, § 10),
supposes that music was also associated
with the Apolline xdfapois: this is only
proved so far as the cure of disease
was regarded as a «dfapois (cf. R. 2732
with Plat. 1146 D): it doesnot appear in
the Apolline purifications from madness
or guilt, though the Bacchic dance and
song were supposed to have this effect

on the Maenads, vide Plat. Zaws, p.
790 E, and Apoll. Bibl. 2. 2, 3 (Me-
lampus cures the madness of the Proe-
tides, per’ dAalayuod wxai rwos évbéov
Xopetas).

® Vide, for instance, G. S. Famell’s
Greek Lyric Poetry, pp. 34~44, ‘Mu-
sical accompaniment of Greek song.’
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for instance, for the singing of the harvest-hymn, which was
called the Linos-song, the stringed instrument was used rather
than the pipe or flute. The latter was no doubt of immemorial
antiquity, and Homer was well acquainted with it, but only
mentions it in connexion with the shepherds’ melody, or the
bridal-procession in the street, or with the festal merriment in
the camp of the victorious Trojans. It was in post-Homeric
times that it came into vogue in the religious services, mainly
in the wilder cult of Dionysos, or in the melancholy and
pathetic liturgies of the Cybele-Attis worship of Asia Minor.
It has been supposed that the Apolline religion which, by
reason of the sanity and brightness now belonging to it, was
certainly alien to these, was alien also to the flute-music,
which was specially expressive of the later Phrygo-Thracian
religious sentiment that penetrated Greece after the eighth
or seventh century. No doubt the myth of Marsyas was
interpreted as expressing this antagonism, and Plato contrasts
the lyre-music of Apollo with the instruments of Marsyas
which the philosopher contemns and rejects®  But the
opposition between the two systems need not have been felt
at once, nor did the Apolline ritual everywhere maintain this
puritanical attitude. The musical symbolism in the legend of
the death of Marsyas, which was probably not the original
significance of the story®, may have been an aftergrowth of
the sixth century: we note the same intention in the Attic
myth of the fifth century concerning Athena and the flute-
loving Satyr. The tradition which associated Apollo with the
death of Linos may have been older, but it does not bear at
all on the present point, namely, the opposition between an
Apolline and an innovating system of music®. On the other
hand some of the earliest or mythical masters of the flute,
such as Olympos and Kinyras, had the closest connexion and

3 Rep. p. 399. ¢ O. Miiller (op. cit. 2. 2, 8, § 12)

b The story of the flaying of Marsyas wrongly explains the Linos-story: in
and his hanging on a pine-tree was the Argive version, which is based on
probably one of a common type of old ritual, Apollo is his father and
legends arising from vegetation-ritual; avenger : vide Paus. 2. 19, 8, Konon,
our earliest authority is Herodotus, 7. 26.  19: he is always a harp-player.
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friendship with Apollo® And, after all, the new and fasci-
nating instrument won its way into all the great centres of
his worship. It is only at Delphi where we hear of temporary
resistance : in the second Pythiad, according to Pausanias, the
auletic competitions which had been allowed in the first, were
abolished, because the Amphictyons regarded the flute as
unsuitable to an Apolline festival on account of its melancholy
character and its association with elegiac poetry and funeral
rites 2%, But Pausanias does not seem to have been aware, as
Strabo was, that the prohibition was afterwards withdrawn?2¢e:
the later writers on music describe a vduos avAnTikes in vogue
at Delphi, which was an entirely musical representation of
the battle of Apollo and Python, and was attributed by
Plutarch to Olympos?¢°; and one of the recently discovered
Delphic hymns of the second century B.C. was clearly intended
to be sung to the mingled accompaniment of the lyre and the
flute®. The latter appears at an early period to have gained
a place in the musical ritual of the Delphic Stepteria, the
festival which dramatized the death of Python, Apollo’s
flight and return from Tempe26*e, At Delos we hear of
choruses and hyporchemata accompanied by string and wind-
music 238, Even the Cretans, who were so devoted to the
lyre that for a long time they used it alone for their battle-
music®, and who produced early masters of legendary fame
for their lyre-playing?, at last send forth Thaletas, a dis-
tinguished flute-player, to Sparta, where he appears to have
composed songs with wind-accompaniment for the Gymno-
paidia®: perhaps it was to him that the Spartans owed the
fashion of marching to battle with the sound of the flute. In
fact, so popular was the new music from the seventh century
onward, that Apollo was actually reputed to be its inventor,

® In a late version, which obviously
borrowed from the Marsyas story,
Apollo kills Kinyras out of musical
emulation ; Schol. Hom. /7Z 11, 20.

b Bull. Corr. Hell. 1894, p. 393.

¢ Plut. De Music. § 26.

4 The seven-stringed lyre was known
in Crete in the ‘Minoan’ period : on

the remarkable sarcophagus recently
discovered by the Ttalians near Phaistos,
we find it in the hands of a worshipper
clad in a long robe who is one of a pro-
cession in the cult of the double Axes.

¢ This appears probable from Plut.
De Mus. § 10; but vide Bergk, Literat.-
Gesck. 2, p. 228, n. 94.



APOLLO-CULTS

1v] 249

possibly deriving from it one or two of his cult-titles® and
allowing flutes to be dedicated in his temples 225 ; nor was its
tone regarded as essentially lugubrious ®.

It seems then that the Greek world were larger-minded
than Plato in this matter, and that the distinction between
Apolline and Dionysiac music did not resolve itself into the
difference between string and wind. It was the difference,
rather, between a statelier, severer, more ethical system of
rhythm and harmony and a laxer and more passionate, really
in some sense the difference between the music Plato approved
and that which he reprobated ; perhaps a modern analogy
might explain it as the difference between the styles of Bach
and Wagner. It is Pindar who first characterizes the
specially Apolline style in the words of the fifth Pythian ode :
‘the god has given to whomsoever he will the lyre and the
Muse’s inspiration, and brings into our hearts the peaceful
law-abiding temper ?%.’ This is the sedate, ‘ordered and
chastened’ music, with its strongly marked ethical qualities,
that Plutarch 2% contrasts with the ¢ dithyrambs of Dionysos,
full of passion and change®’ And it is for this reason that
Plato is moved to maintain that the earliest real education is
the musical education first given through Apollo and the
Muses ¢, and to condemn the flute as immoral because of the
great variety of its notes, because it was too ‘ pan-harmonic’e.
Fortunately, Plato’s views about this particular instrument did
not affect the development of European wind-music: the

8 e.g. Aovdrras (R. 226): AdAaris— ‘laughter of the flute’: yet Plutarch

an epithet of Apollo Kifapgdés on coins of
Magnesia—etymologically cannot be
derived from adAds the flute (R. 223);
probably from some unknown place-
name AdAai (Steph. s.2. mentions two
places of this name in Lyciaand Cilicia).
Wilamowitz-Mollendorf, Gott. Gelekhrt.
Anz. 1900, p. 573, suggest that “TAa
in Pausanias (vide R. 3) is a mistake for
AdAal; but Pausanias’ reading is sup-
ported by the derivative “YAdrys.

b In a beautiful passage in the Bac-
chae (1. 380) Euripides speaks of the

ventures to assert ‘that it is only recently
that the flute has dared to raise its voice
on glad occasions, in old time it was
devoted to the service of sorrow,’
p. 394 C.

¢ Plato also, in the Laws, takes the
Paean and the Dithyramb as two oppos-
ing types, p. 7oo : in the Hyakinthia,
where the flute played 2 prominent part,
the paean was sung in anapaestic metre
and ‘in a high pitch,’ vide R. 24%.

4 Laws, 654 A.

¢ Rep. p. 399.
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artist has never been stopped by the philosopher: but as
regards the question of ethics involved, Plato seems to have
been in agreement with the ancient theory and practice of
some leading Greek states ; if, indeed, we may trust Plutarch,
who tells us that ‘in old time the men of Lacedaemon,
Mantinea, Pellene, selected one musical mode, or at most very
few, such as conduced to the correction of our moral nature?’
And the passage just quoted from the Republic is well illus-
trated by the story that Athenaeus has preserved® concerning
Timotheos of Miletos : this versatile Ionian musician came to
Sparta and gave a performance—no doubt at Apollo’s
festival of the Karneia—on a ¢ magadis,’ an oriental harp with
many strings; the Spartan magistrates accused him of ‘cor-
rupting the ancient music,” and some one proceeded gravely to
cut out the superfluous strings from the offensive instrument,
but Timotheos defended himself and his magadis by pointing
to a small statue of Apollo, that they happened to possess,
holding a lyre of the same number of chords®. The poetry
of Terpander was specially devoted to Sparta and the
Karneia festival; and the fragments preserved, with their
earnest ethical quality, their high religious exaltation, may be
taken as types of Apolline music : they show too the stately
march of the spondaic rhythm, also the attractiveness for
Apollo of the dactylic and hexametric metres with their old
heroic and worshipful associations; and Christodoros speaks
of the soothing effect of Terpander’s lyric on the hearts of the
Spartans who were wearied with the troubles of the Amyclean
war 9,

Accepting then the fact, we may conclude with the question
how a style with such strongly marked characteristics came in
the best ages to be consecrated to this divinity. Shall we
believe, as O. Miiller seemed to desire us, that Apollo started
with a fixed ethical and spiritual character that demanded
a certain style of stately, reposeful, and bright music? There
may be some degree of truth in such a dogma, so far, for

* De Mus. c. 32. of the charge and his own defence,
b p. 636 e (from Artemon). 1. 215-45.
¢ The newly-discovered papyrus with & Ecphras. 1. 115-16.

Timotheos’ poem contains his account
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instance, as we may be justified in believing that his aversion
to the things of the lower world and to the ritual of death was
an ancient trait in him that would at once make its impress
on the forms of art-expression: the glimmer of brightness
about him may be part of the aboriginal concept, as also his
eminently public and political character, which kept him from
any interest in domestic life and female vocations and needs,
and would tend to appropriate to him a specially manly or
martial style. But the dogma is hazardous on the whole. In
the pre-Homeric period we are not sure that the ethical
psychology of each divine personality was at all clearly
marked : and the Phoebus Apollo of Homer is not such a
character as at once to suggest the grave and solemn music of
a Terpander or a Handel. And the dogma may to some
extent mistake cause for effect; the art-form need not always
have been the effect of a certain divine conception, but itself
may have often helped to evolve and to modify that con-
ception. And the prior cause may frequently have been
ritualistic : ritual, as it produced a certain mythology, pro-
duced also a certain type of art in accordance with its own
practical aims, and this in its turn helped to make articulate
the worshipper’s imagination of the divinity : the idea of the
divine personality, thus fixed, reacts on the art-form, and
fixes and conserves certain types. It is particularly the study
of the Apolline cult that suggests these general reflections :
for we find in it a special ritual with an appropriate form of
art that was evidently of great antiquity, the ritual of the
Paean, composed originally in hexameters, and consecrated to
Apollo as the healer and the giver of victory, and both from
metre and its occasion certain to evolve a stately and
euphemistic style.

Again, an early feature of his festivals was the group-dance,
accompanied by song, that developed into the composition
known as the hyporchema: this was a dance of the young
men or warriors representing some action with song accom-
paniment®: the earliest example of this may have been the

& In the fifth century the hyporchema comic dance (id. 630 €), and women
was no longer specially Apolline (e.g. joined in it (631 c).
Athenae. 617 c): it degenerated into a



252 GREEK RELIGION

dance called the ¢ Crane dance,’ invented, it was said, by
Theseus, who with his young men danced round the altar at
Delos a mimetic representation of the labyrinth and probably
the adventure of the Minotaur 2638, In Sparta the group-
dancing in Apollo’s ritual took on a martial character, the
‘music’ in the Gymnopaidia commemorated an incident of
battle %1€ and the Karneia appears to have admitted a dance
of armed men %%, And the vduos, or solemn religious hymn,
sung by the poet with lyre accompaniment, originated in this
worship ; a stately measure and form were inevitable here, as the
singer himself appears at first to have impersonated the god®:
subsequently its theme became narrative or half-mimetic, the
vdpos mubukds, for instance, a musical rendering of the struggle
with Python?%d, Tt is early to estimate how such early
ritualistic celebrations would tend towards consecrating a
distinct ethical style as appropriate to this divinity. And
this Apolline music was made articulate and to some extent
stereotyped at a period before Hellas was invaded and
captured by the wilder worship of Dionysos and the orgiastic
passion of the Asiatic religion. Uncontaminated by these,
Apollo and his Muse were able to retain to a late period
something of their old stateliness and calm.

The application of a moral standard to art is familiar to
ourselves. What may appear startling to most moderns is
that a question of art-expression should be regarded as
essentially a religious question: but such surprise only reveals
a vacuum in our religious consciousness, and in this one respect
Greek religion may appear richer and deeper than our own.
The Apolline cult rendered great service to society, as we
have seen and shall see, and by developing the sense of
religious purity some service to the individual conscience ; but
its unique achievement was that through it, more than through
any other ancient worship, the intellectual life and the work of
the thinker and the artist were consecrated to God.

* Vide R. 225: the idea that the deity descends from the archaic con-
performer in a ritual personates the ception of priesthood.



CHAPTER V

APOLLINE RITUAL

THE record of the ritual and festivals consecrated to the
Apolline worship has more than a merely antiquarian interest,
for no part of the history of the god reveals more clearly
the intimacy of his association with the primitive and the
advanced stages of Hellenic civilization.

We may observe, in the first place, that the ceremonies
as far as they are recorded are open and public, nor is there
any indication of an Apolline ‘mystery’ with secret rites of
initiation, though private guilds mainly in the later period
were sometimes instituted in his honour. We have only
two examples of a nightly and mystic service, namely
the special preparation of the Argive priestess and the
Klarian prophet *; and here the officiating individuals enter
into communion with the deity through sacrament. Other-
wise the sacrifices are mainly of the usual Hellenic form,
being occasionally bloodless oblations, but far more frequently
animal-offerings, among which we must reckon with a survival
of human sacrifice 7#~2"%, The former ¢ are found in the
Delian-Hyperborean ritual of the dwapyxail, and belong there-
fore to the oldest period; and in Delos stood the famous
altar of Apollo the Father, known in later times as ‘the
holy’ or ‘righteous’ altar, because of the ritual law that
forbade the shedding of blood upon it*. Clemens speaks
of it as most ancient, and Porphyry supposes that the
vegetarian-ritual with which it was associated descended from

3 Vide supra, pp. 128, 216, 224. the form of the statement is indefinite,
Strab. p. 468 (bk. 1o, c. 10), mentions and it is quite possible that he intends
Apollo among those deities who were only 76 xopixdr to apply to Apollo.

worshipped with orgiastic rites, choral b Vide p. 161.
celebrations and mystic initiation; bat
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the earliest period of human history when man was innocent
of blood. But we have no general rule by which we can
determine the bloodless to be earlier than the blood-offering ;
and it is significant that near the ‘ holy’ stood the ‘horned’
altar, that took its name from the ‘horns of consecration,’
a type that Dr. Arthur Evans has made known to us as
of Mycenaean origin ?, and which arose from some ritual of
animal sacrifice. The instances he gives us belong mainly
to Cretan worship, and the ‘horned altar’ of Delos is associated
with the legend of Theseus and Crete %, and may therefore
belong to as ancient a period of the Delian cult as the other.
No general hypothesis has as yet been put forth that would
explain the distinction common in Greek religion between
the blood-offering and the bloodless. Servius, quoting vaguely
from Varro, assures us that there were many altars of Apollo
and ‘his son, probably Asklepios, where the same rule
obtained as at the Delian?"®; and we have an example at
Athens of cereal offerings to the two divinities in a joint-
worship 216, Stephanus records a quaint child’s story that
preserves the legend of a similar ritual at Patara *’7. Finally,
in the Attic Pyanepsia #°, we have traces of a ritual in which
vegetables consecrated to the god were consumed in a sacra-
mental meal. We can scarcely hope to find a hypothesis
that will cover every case; but we may explain the blood-
lessness of the “holy’ altar in Delos if we may surmise that it
had been built to receive the ‘Hyperborean’ offerings of
cereals in the ancient days when the Ionians first settled
in Delos and diverted their oblations from Delphi to this new
home of their Father-God.

As regards the other type of sacrifice, we find all the usual
animals of the pastoral and agricultural society consecrated
to Apollo, and no one kind seems specially predominant,
in the later period at least. But we have reason to suppose
that the goat was of peculiar sanctity and respect in the
more primitive times when Apollo was worshipped as the goat-
herd?#s. At Delphi it long remained the favoured victim
with which to propitiate the prophetic god!®, and a story

v Hell, Journ, 1901, p. 135, &c. ; cf, 192, Fig. 66.
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was in vogue that goats were the original discoverers of the
oracular powers of the site: the Eleusinian offering of a goat
to Apollo Pythios probably preserved a Delphic tradition 7.
In the Laconian feast called the Komides no other sacrificial
animal was allowed, and all the people ceremoniously partook
of its flesh, eating it with a special kind of bread ?*8. The
same victim was sacrificed to Apollo ’Anorpdmatos, ¢ the Averter
of ill/ in the Marathonian tetrapolis?*¢; and the men of
Kleonai, as we have seen, when threatened by the plague,
offered a he-goat at sunrise and dedicated a bronze figure of
one at Delphi?'; and when the worship was introduced
into Rome the Greek ritual was borrowed. The goat-sacrifice
may often have been piacular, the animal dying for the sins
of the people, and in some way representing the community.
But the only trace of the ‘theanthropic’ character of this
animal is found in a Roman cult, of which the rites may
have been Hellenic—a goat was sacrificed according to Aulus
Gellius, ‘humano ritu,’ to Vejovis, who was sometimes iden-
tified with Apollo?#d,  Finally, the aegis seems to have
been part of the magical outfit of Apollo as of Zeus in the
Homeric period, and this was only the divine goat-skin that
derived its prophylactic and thaumaturgic qualities from the
potency of the sacrificial altar and from the communion
between the animal and the God®.

Of the significance of the wolf in the legend and ritual
of Apollo Lykeios 243, enough has perhaps been said®. But
we may note again the curious story that it was a wolf that
brought to Apollo the purifying laurel-bough from Tempe
after the slaughter of Python. As we know that the same
ceremony was performed in a Delphian festival by a young
priest, we may find a clue to the story in the supposition
that in prehistoric times the officiating minister was called
by the name, and perhaps appeared in the guise, of a wolf,
just as the ministers of Poseidon were themselves called
radpo.. The scholiast on Sophocles mentions that according
to common report wolves were actually sacrificed to the
wolf-god at Argos, and if we could accept this as authentic,

* Vide vol. 1, p. 100. b Vide p. 114 seq.
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and could discover that the sacrificers really partook of the
flesh or blood of the offering, we should have most of the
elements here of that type of sacrifice which Robertson
Smith has described as the sacramental eating of the thean-
thropic animal.

The problem of the Sminthian worship * touches the ques-
tion of these animal-incarnations of the deity. Modern
anthropology has tended to assume a totemic origin for the
Cretan-Aeolic cult of Apollo the mouse-god, while admitting
the hypothesis that a higher Hellenic has here imposed itself
upon a lower non-Hellenic religion. The ritual-facts that
have to be considered can be very briefly stated: mice are
said to have been worshipped by a certain stock in the Troad
and to have been treated with reverence in the temple of
Apollo Smintheus; the god derived his title from them,
and the figure of a mouse was carved by Skopas beneath
the foot of his statue, probably as a ‘speaking’ symbol.
Apart from outside analogies, this is all we know of the
local cult-fact. It may mean as much as Mr. Andrew
Lang® and others have discerned in it, or it may mean much
less. The general question that it might raise concerning
Greek religion and sociology cannot be discussed here, and
would perhaps in any case be irrelevant; because we are
very probably confronted here with phenomena of non-
Hellenic origin. It may be sufficient for the present to
observe, first, that Aelian’s phrase ¢ the inhabitants of Amaxitos
in the Troad worship the mouse’ is extremely vague, as it
might indicate either a serious cult of the mouse as a mysterious
divine power or a trifling and occasional propitiation of a little
animal harmful to the crops; secondly, that Apollo as the agri-
cultural deity might naturally be supposed to be in some way
answerable for the field-mice, occasionally—according to the
various cult-legends—sending them as a plague or to assist his
Cretan followers and occasionally destroying them, and that
certain mice might be kept in his temple and treated kindly in
order to persuade the rest of their tribe to do no harm to

® Vide Geogr. Reg. s.2. Aeolis.
Y Custom and Myth, p. 103 (Apollo and the mouse).
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the fields ; thirdly, that there is no indication that Apollo was
regarded as incarnate in the mouse, or that his worshippers
in Aecolis ate mice ceremoniously, as certain Semites may
have done®, or ever offered them in sacrifice to him: finally,
that there is no record or hint of a totemic mouse-tribe in
this district.
We must be careful to distinguish the casual propitiation and
bribing of animals, that was no doubt fairly frequent in Greece
as in other countries, from permanent and definite animal-
worship. A ¢sacrifice’ or a bribe was offered to the flies before
the festival of Apollo at Leukas?®", as it was at Elis before the
Zeus-sacrifice, to induce them to go away and not worry the
sacrificers ; but this does not amount to ‘ fly-worship,” nor was
Zeus or Apollo regarded as incarnate in the flies®.
As regards his other sacrificial animals, there is little that
seems to call for special comment. The sacrifice of the
wild boar on Mount Lykaion was piacular, for the flesh
does not appear to have been eaten but was wholly consumed
at the altar: the same animal appears to have been used
for ritual purposes occasionally at Delphi : but usually, except
for lustral or piacular ceremonies, the pig did not figure in
the Apolline cult or legend, probably for reasons that have
been given® In most Greek rituals there are certain *tapus,
and the explanation generally escapes us. In Apollo’s the
horse was tabooed, according to Sextus Empiricus % ¢, and
horse-sacrifice, as has been shown¢, was always something
exceptional in Greece. We hear too that dogs were forbidden
in Delos ™%, although they were reverentially treated in the
Attic ritual of Asklepios-Apollo?®2 and we find a figure
that is probably Apollo accompanied by one on a coin of
the Cretan Eleutherna ®.
In regard to the records of the sacrifices both in this and
other cults, the main question of interest is whether we can
discover a clear sacramental concept in the ceremonies of
2 For the sanctity of the mouse among 26, 7, Plin. V. 4. 10, 75.
Semitic peoples see Robertson Smith, ¢ Vide p. 128.
Religion of the Semites, p. 338. 4 Vide Poseidon-cult, p. zo.

b Vide Zeus, R. 63: cf. sacrifice to ¢ Vide Head, Aist. Num. p. 393.
Muiaypos in Arcadia and Elis, Paus. 8.

FARNELL. IV S
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the altar. It emerges, as we have seen, at Argos in a
private and peculiar ritual®; and we have reason to suppose
that the victim called at Delphi the dowwrip, ‘the giver of
holiness,” which was slain when the “Ocio. were elected, was
regarded as the temporary incarnation of the deity, so that
the contact of its flesh or blood or skin could communicate
holiness to the ‘holy one’'*. Tt seems likely also that
the goat-sacrifice already mentioned in the Laconian Kowides
was a real sacrament, and the people may have believed
that they were putting themselves into communion with
Apollo by devouring sacred flesh in which his spirit was
temporarily incarnate. But elsewhere the record fails us.
We may apply the term ‘sacrament’ in a non-mystic sense to
the practice common from Homeric times downwards of the
deity and the worshippers feasting together at a common
meal, whereby they all become in some measure of one flesh
by partaking the same food. We hear of the mapdoiror of
Apollo at Acharnai® and in Delos®. How far the idea of
communion was vitalized in such rites we cannot estimate.
We can, however, be reasonably sure that there was nothing
in them that suggested to the worshipper that Apollo was
himself dying a sacrificial death.

The Apolline festivals, which have now to be considered,
range over the spring, summer, and autumn periods of the
year, and it marks the character of the bright god that none of
them are known to have fallen in the winter season. The
Epiphany, or the day of Apollo’s coming, was celebrated by
certain states usually in the spring or early summer®c. And
certain days in the month appear to have been specially conse-
crated to him, the first, the seventh, the fourteenth, and the

“ pp. 128, 304.
b Geogr. Reg. 5.2. Delos,

spring month, and this may have been
identical with the Geopdia (R. 264°): an

¢ In Boeotia the Daphnephoria, a
spring festival, commemorated his Epi-
phany (R. 14, 267): in Athens the Thar-
geliaprobably,for Istros describes it in his
treatise on the 'Em¢dvea (R. 2419) : in
Delphi there was a feast on his birthday,
theseventh of Busios (R. 1287), the first

obscure legend in Pausanias seems to
point to an Epiphany-feast of Apollo’s
at Sikyon (vide Geogr. Reg. s.. Sikyon).
It is doubtful if the statement for which
Vergil is the earliest authority that
Apollo sojourned in Lycia in the winter
has any ritnalistic value (R. 263 °).
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twentieth, which mark the different phases of the moon in the
lunar month. But the seventh day was that in which the god
especially delighted *; and as this was supposed to be the day
of his birth he was called ‘EBSopayérys, and on this most of
his great festivals are known to have begun. Sacrifice was
also offered to him on the other sacred days, and from these
he derived the appellatives Neourjvios and Eixddios, which
are all the more singular as there is no other instance of a
Greek divinity receiving cult-titles in this way from the ritual-
calendar #*¥-235 No satisfactory explanation, astronomical or
other, has been suggested for these facts. We must suppose
that the consecration of this seventh day was an early event in
Greek religion, as Hesiod attests it and so many Greek com-
munities acknowledged it in their Apolline festival service.

We may distinguish the more purely agrarian feasts from
those in which the artistic character is the more prominent.
The former can be usually recognized as harvest-celebrations
or festivals of the first-fruits, and mostly present certain primi-
tive features that allow us to group them with other European
peasant-rituals that have been brought to light and explained
by modern anthropology.

The most important of this type were the Karneia, the
Hyakinthia, and the Thargelia. The leading questions con-
cerning the Karneia have already been handled, and it remains
to state the details of the ritual and to estimate the evidence
from them.

The Laconian Karneia 2!, about which alone we have any
clear statement of date, fell on the seventh of the month
Karneios which corresponded to the Athenian Metageitnion,
nearly to August in our calendar, and lasted for nine days?72%3¢,
The ritual, as described, appears to have been partly agrarian,
partly warlike. A certain functionary was decked with
garlands, and, after praying for blessings on the city, started
off running, pursued by certain young men who must be
unmarried and who were called oradulodpduor or ‘Grape-
cluster-runners’: if they caught him, it was a good omen for

2 The festival of the sister goddess sometimes fell on the seventh also: e.g.
at Antioch, Liban. 1, p. 236 (Reiske).
S 2
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the state, but bad if they failed. This is primitive agrarian
ritual, instituted to promote the fertility of the harvest and the
vintage. The other aspect of the whole festival is that of
which we hear most. Demetrios of Skepsis declared that the
Lacedaemonian Karneia was a péunois or symbolic representa-
tion of the military life; but all that he tells us is that the
men lived and feasted together throughout the whole time,
divided into nine groups of three phratries, each group
occupying a place called a Zxuds, which contained ‘something
like tents’: he adds that everything was performed ‘ by word
of command.” If this were all, we might believe that he has
mistaken a Feast of Tabernacles, which might be purely
agrarian, for a military commemoration. But we learn from
an author quoted in Bekker’'s Anecdota that the ¢ gymnopaidia’
formed part of the Karneia #*'8, and from Sosibios that the
leaders of the choruses in the gymnopaidia wore crowns of
palm-leaves that were called fupearicol and were commemora-
tive of the victory at Thyrea®, and from another sou.ce that
the paeans which were sung by the boys contained allusions
to other historical achievements, such as the fight at Thermo-
pylae. These choruses then, which were danced by boys,
youths, and men naked, had a military character. And we
must believe that this was as much part of the original Karneia
as the agrarian ritual; for the festival at Cyrene included
a hoplite-dance, and at Argos its legend and at least part of
its ritual was clearly military, both the god and the priest
being there called ‘Ay’jrwp, the ‘leader of the host) a name
that was supposed to allude to the invading march of the
Dorians 219, It is a legitimate conclusion then that among
the Dorians, at least, the festival of the ‘god of herds’ had
taken on a martial character before they reached the Pelo-
ponnese®. In Sparta it afforded an important stimulus to

* A small bronze statuette has been Wolters, Jakrb. d. Arck. Inst. 1896,

discovered at Amyklai of a nude lyre-
playing figure wearing a peculiar crown
which is probably a 6vpearweds : it is
likely that the figure represents one of
the choregi in the Gymnopaidia, vide

p. 835 Eph. Arch. 1892, PL II.

b Wide, Zakon. Kulte, p. 81, denies
the military character of the festival
altogether, but without considering the
evidence from Argos and Cyrene.



v] APOLLINE RITUAL 261

the national culture, fostering the arts of music and song.
The great names of Terpander, Thaletas, and Alkman are
associated with it: and as the festival-compositions contained
allusions to stirring contemporary events, so Euripides’ chorus
imagined that the devotion of Alcestis would be the theme of
the minstrel at the Karneia, *when the moon was high in
heavens all night long .’

In this record it is the page of primitive peasant-ritual
unfolded to us that is most attractive to the anthropologist.
The running and the pursuit of the garland-man has, in my
opinion, been explained on the whole rightly by Dr. Wide
on the lines which I have indicated above?; the person who
is dressed up in the ‘ stemmata,” a sort of Jack-in-the-green, is
the incarnation of the vegetation-power who wishes to escape
after the harvest, but is pursued by the husbandmen, and if
possible captured. Modern studies in European folk-religion
have made this ceremony so familiar that there is no need to
illustrate it here with other examples. It is more necessary
to remark that this is the only clear instance in ancient Greece
of this pursuit in a vegetation-ritual surviving in a state-service,
though there are legendary hints of it elsewhere®, and we may

= An interesting suggestion has
recently been made by Mr. Binney in
the Class. Rev. 1905, p. 98 (*The

of the deity, and the search of the wor-
shipper, in the cults of Hera (vide Cu/ss,
vol. 1, pp. 185-18g), and Harmonia

Alcestis as a folk-drama’), that the
story of Alcestis was really acted at the
Karneia as a development of an old-
world mummers’-play, a ¢ vegetation-
drama ’ of death and revival. We may
believe that there was some ‘ mummery’
in the Karneia, certain people wearing
masks, vide p. 262, note b: the question
whether the festival included a simulated
death is discussed below, p. 263 : Euri-
pides’ words would certainly gain in
point if the Alcestis-legend was really
an integral part of the Laconian celebra-
tion, but I am not convinced that they
prove that it was.

b QOp. cit. pp. 73-86.

° We have ritnal and ritual-legend
expressing the idea of the disappearance

(Schol. Eur. Phoen. 8); but these are
not parallel to the pursuit on the har-
vest-field. We have dim traces in
legend, but not in any recorded ritual,
of a pursuit of Dionysos that was per-
haps analogous to the ceremony of the
Karneia (Plut. p. 717 A, Schol. Hom.
72. 6. 131). The priest of Dionysos
at Potniai pursues one of the descendants
of the Minyades with drawn sword
(Plut. Quaest. Graec. 38), but the
intended victim was always a woman,
and there is no trace of vegetation-
ritnal. The latter may be the original
source of the human sacrifice in the
worship of Aglauros; the victim runs
round the altar, but there is no mention
of pursuit, vide vol. 3, p. 19.
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suspect that it explains the practice observed at Tegea, where
in the festival of Apollo ’Ayweds the priestess of Artemis
‘ pursued some one’® In the Karneia we need not doubt but
that the pursued person is the temporary representative of the
divinity, not necessarily of the unreal Kdpvos, but of Apollo
Kapreios, who as a deity of vegetation could easily attract to
himself a peasant-rite that belonged originally to a lower
stratum of religion. The garlanded runner could take to
himself the appellatives of the deity in whose service he was
performing his part, and might be called Kdpreios Olkéras or
Kapvewos Zrepparios or Apopatevs. The original idea of the
race was probably blurred in the later period. We are not
told that he was called Kdpros, ‘the ram, or that he or his
followers ? masqueraded in the guise of the sacrificial animale,
though the kindred figure of Kpios ¢ and the great prevalence
of animal sacrificial dances in prehistoric Greece may suggest
this. But whether as the priest who performed the sacrifice
or as the human counterpart of the ‘theanthropic animal,” in
him we may be sure the power of the god was supposed to
reside. And a double part seems to have been assigned to
the runner : in his character as priest or votary he invokes
a blessing, in his character as god he runs away and is pursued.
With what object? Partly, I would suggest, that the pur-
suers may touch his sacred person with the grape-clusters
which they carry in their hands, so that these being impreg-
nated with his virtue, the whole of the vintage may prosper,
by the well-known law of magic ritual that the part acts on
the whole. And if we suppose that the ¢ staphylodromi’ then
ran round the vineyards bearing with them these consecrated
products, we shall understand the obscure phrase of Hesychius,

® The ritual was explained by the
story of the murder of Skephros, the
friend and votary of Apollo, by Leimon
(R. 48P).

b It seems that all those who officiated
were called Kopvedra:r, a name of no
special significance (R. 231 Y).

¢ Wide, op. cit. p. 78, concludes too
much from the passages he quotes from

Hesychius : the locus s. ©. orepparialoy
(8iknAdy T¢ v EopTf mouméwv Saimovos)
no doubt refers to the Karneia, but
conveys no hint of an animal-masque :
the others which he gives s.v. Sewn-
Miorai, dlknhov, ate not necessarily rele-
vant, cf. Athenae. p. 621 E.
4 Vide p. 135.
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who describes these personages as ‘those who stimulate the
vintage-labourers’ 231b,

But, according to Wide 2, the original object of the pursuit
was to slay the garlanded man or man-beast who embodied
the spirit of vegetation, though he does not discuss why it was
necessary on this theory for the pursuers to carry grape-
clusters. Now the slaying, whether real or simulated, of the
representative of vegetation, is a fact of peasant-ritual with
which we have been made familiar; but it was not universal
or necessary : he might be kept and put to other uses. But is
there any suggestion of a slaying of Karneios? Not in any
record of the ritual, but only in the legend that a certain
Acarnanian prophet called Karnos was slain, a legend recorded
by Theopompos?’®. But if we take this story as evidence
sufficient to prove that the human sacrifice of the representa-
tive of the god was once a part of the Karneia, we still ought
not to explain this as an instance of the familiar vegetation-
ritual.

For according to that legend it is not the garlanded man,
the ¢ Jack-in-the-green,” who was slain, but the prophet-priest
who led the host as the incarnation of Apollo Karneios (or
Agyieus) and himself called at Argos ¢ Hagetor ’ like the god
himself : and this is a very different figure. The legend then
may be evidence of that slaying of the god-priest with which
readers of Dr. Frazet’s work are familiar, but not of a human
sacrifice according to harvest-ritual. And if the priest dies
a sacrificial death, the question must arise how far the god
was supposed to die also, but this will be more conveniently
discussed below in connexion with the human sacrifices in
Apolline cult., But we cannot assign full value to the testi-
mony of a single legend, unless there is some dazz afforded
by the actual ritual to supportit. And in this case there are
none : in the Karneia, dissimilar in this to the Hyakinthia, we
can discover no chthonian rites at all: there is no grave
of Karnos, no mourning for him, no piacular ceremonies
recorded®.

= Op. cit. p. 8o. probably from Theopompos—that the

b Pausanias’statement (R.27)—derived  Dorian worship of Apollo Karneios
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We may now consider certain features of the other leading
Laconian festival, the Hyakinthia 246252, This great national
celebration was held at Amyklai in the month Hekatom-
baion 26—which corresponds roughly to the last half of May
and first half of June—and probably began on the seventh
day. Our chief authority for it is the Lakonica of Polykrates,
from whom Athenaeus quotes the following description 24,
¢The Laconians celebrate the festival of the Hyakinthia for
three days: and owing to the sorrow for Hyakinthos they
neither wear crowns at the evening banquets nor bring in
bread or cakes to the meal . . . and they do not sing the paean
to the god, but having dined with great decorum they depart.
But on the middle of the three days there is a varied show
and a great and remarkable gathering. Boys, with their
tunics tucked up, play on the lyre and sing to the flute,
striking all the chords at once with the plectron, and sing the
praises of the god in anapaestic rhythm and high pitch : while
dancers mingling with them move in an archaic style of
dancing to the accompaniment of flute and song. Others in
gay apparel ride through the theatre on horseback, and
youths formed into very large choruses enter and sing some
of their native songs. Of the maidens some ride on richly
decorated chariots of wickerwork, others drive in procession
their chariot-teams for racing : the whole city is in movement
and festal rejoicing, and on that day they sacrifice a large
number of victims, and all the citizens invite their friends to
dinner and even their own slaves.’

As we have already seen, two different streams of religious
thought and ritual meet in this festival. It begins with a
service of mourning for Hyakinthos, for the account of
Polykrates corresponds in this respect with Pausanias’ state-
ment that offerings were placed in the tomb of Hyakinthos
before the Apolline sacrifice in the Hyakinthia 1% The rule
against crowns occurs in other chthonian or sorrowful rites in
Greece ; in the pre-Christian cults such religious sorrow is
almost entirely confined to the worship of deities and heroes

was instituted in order to appease the death of Karnos, not necessarily on
Karneios, merely rests on the story of something he saw in the ritual.
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of vegetation® and is sympathetic with the passing away of
the early verdure or with the fall of the year.

The meal in the evening may have been a sort of funeral
banquet ; but the rule against eating bread is probably an
instance of that abstinence from cereals which is occasionally
ordained before the corn-harvest begins®. And as Hyakinthos
was a vegetation-deity and the festival fell near the beginning
of June, we must suppose that it had a certain significance for
the coming harvest. But when we come to the Apolline part
of the festival everything is changed: there is no nature-
worship, no vegetation-ritual, and no more sorrow ; the paean
resounds and men wreathe themselves with ivy at the
banquet©: the ceremonies have the air of the gorgeous
pageantry of a civilized society, great in the arts of music and
great in war% Are we then to believe, as Polykrates seems
to desire us, that this characteristically Apolline ritual with its
lofty music and genial gladness occupied one day alone and
that this day of rejoicing was intercalated between two days
of sorrow? We may well say with Aeschylus: xwpls 5 i)
0eéy : Apollo’s service is not likely to have been thus thrust
in as an episode into the midst of the service of the dead. We
cannot naturally explain the rejoicing as commemorative
of the resurrection of Hyakinthos; for if this was a genuine
religious dogma of Amyklai®, it would find expression in a
festival of early spring. The explanation usually accepted f is
that Polykrates was wrong in regard to the duration of the

» The only exception I am aware of
is the bewailing of Achilles by the
Elean women.

b In the Megalensia at Rome absti-
nence from bread was enjoined in the
fast that preceded the resurrection of
Attis, when it was probably eaten
sacramentally ; vide vol. 3, p. 389,
R. 5%°, Cybele chapter.

¢ See Dionysos, Geogr. Reg. s.2.
Laconia : this shows in Wide's opinion,
op. cit. p. 291, a certain assimilation
of Hyakinthos to Dionysos: the latter
was a leading god in Amyklai, Paus.

3. 19, 6.

9 The exhibition of the shield of the
Theban hero Timomachos seems to
point to some military display #°

¢ We have some evidence that it was:
the apotheosis of Hyakinthos and Poly-
boia was wrought on the base of the
Amyclaean statue (3. 1I9, 4), and
Nonnus (19. 101) speaks of a singer
singing of the resurrection of Hyakinthos
‘Apvedaiw Tl Beopd.

f Vide Roscher’s Zexikorn, s.v, Hya-
kinthos.
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festival and the order of the days: if we take certain passages
in Herodotus? literally, we must believe that it lasted at least
ten days, and we may suppose that the first part was
mournful, consecrated to Hyakinthos and probably the
original pre-Apolline ritual, the latter part joyful and devoted
solely to the god. On this hypothesis it is not unreasonable
to connect the Spartan festival of the Hekatombaia 246 with
the Hyakinthia®: we know that both occurred in the same
month, which drew its name from the former, whereas if they
were really distinct we should have expected the Spartans,
like other Dorian states %1 255, to have called the month after
the more distinguished feast. If this theory which connects
the Hekatombaia with Apolline worship is correct®, it gives
an additional illustration of that which the Spartan cult of
Pythios seems to reveal, the paramount political ascendancy
of Apollo after the consolidation of Laconia under Dorian
Sparta; for Strabo associates the institution of the Heka-
tombaia with the synoikismos of ‘the hundred cities ’ 245.

It is almost certain also that one of the Laconian festivals
known as Kowides, with its interesting goat-sacrifice noticed
above, was part of the Hyakinthia¢: it is mentioned and
described by Athenaeus in the same context with the
latter, and one of his sources associates it definitely with
Amyklaj 252

There are two other points that invite attention in the
record of the great Amyclaean festival. We hear of a nightly
kdpos 1. As we have seen, nightly ceremonies in Apolline
worship are significantly rare; and we might naturally think
that these at Amyklai belonged only to Hyakinthos, the
chthonian power: if so, as they are described by. Euripides as
‘a nightly merry-making,’ his ritual was not wholly sorrowful.

* Cf. g.71and g. 11, 2. ‘ExardépBatos in Crete and Caria, the
b So Roscher and others, Lexzkorn, 1, latter in Athens and Mykonos?®,
p. 2762. 4 Another feast called Komiles was

° Both at Argos and Sparta the held in Sparta, evidently at a different
Hekatombaia are recorded without the time from this, and associated with the
name of the god to whom they were Tifyvidia, the festival when the nurses
offered : we must choose between Zeus brought the male children to Artemis,
and Apollo; the former was called see Artemis, R. 72 (Athenae. p. 139 A).
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Again, we note the prominence of women in the Hyakinthia :
they weave a chiton for Apollo 24, they enter for the chariot
races, and participate in the nightly revel; and one of
them in the Roman period was specially honoured by the
city of Sparta as ‘leader and life-president of the most holy
agon of the Hyakinthia’ 2, We must not lay too much
stress on this last piece of evidence, remembering the case of
the lady-pluralist who in the decadent days of Sparta managed
to attach to herself a large number of heterogeneous priest-
ships® But evidently women had a high function and
important position in the Hyakinthia; and the social and
religious customs that prevailed at Sparta concerning women
may explain this. But they seem to have played no part at
all in the Karneia; and generally in Hellas the religion of
Apollo appealed specially to the masculine temper, had little
or no relation with the life of women, and—except in its pro-
phetic ritual—rarely admitted female ministration® Bacchic
usages may have penetrated the festival, for the ¢nightly
revel’ of the women has very much of a Dionysiac air; or
possibly their function in the Hyakinthia was derived from the
older pre-Apolline period, when the ceremony was a pure
vegetation-ritual, in which according to a natural law of early
religious thought women would be prominent°.

Of these early festivals that were consecrated to Apollo, or
taken over by him, as a deity of the harvest and a giver of
fruits, the most complex and the most important for the study

s Vide Poseidon the Homeric hymn (R. 263®). The

chapter, vol. 4,

P. 34, note a.

b The Delian-Hyperborean legend
may preserve a reminiscence of women-
ministrants ; but these came into the
story from the association with Artemis.
Certain minor functions in ritual were
usually performed by women, in Apollo’s
as in other cults : e. g. the Avktddes Képa
at Athens (R. 7%): we hear of a chorus
of maidens in the service at Didyma
(R. 274%) and in the Boeotian Daphne-
phoria (R. 267),and the performing girls
at the Delia are praised by the author of

maidens who went on the sixth of Muny-
chion to propitiate Apollo in the Del-
phinion were regarded as representing
the maidens of the Minotaur tribute
(R. 34°).

° Vide vol. 3, p. 111. During the
sacrifice to Apollo Asgelatas at Anaphe,
women — apparently female slaves —
hurled abuse and ribaldry at the other
sex (R.29). This was possibly part of
a vegetation-ritual, cf. Frazer, Golden
Bought, vol. 1, p. 97 (cursing a charm
to produce rain).
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of Greek religion was the Attic Thargelia 1. We gather that
this fell on or near the seventh of Thargelion, which according
to the Attic-Delian dogma was the birthday of Apollo 232
As this date corresponds nearly to our twentieth of May 2, we
must regard the Thargelia not as a spring-festival but an early
harvest-celebration, when some of the first cereals and fruits
are ripe®. The whole tenor of the ceremonies was agrarian,
though as was inevitable in Athens it came to acquire an
artistic character as well and some significance for the higher
social life. It can be divided into two main rituals that fell
on two different days: on the sixth of Thargelion, the city
was purified by the procession, expulsion, and possibly the
execution, of two human scapegoats known as ¢apuakoi: on
the seventh various cereal-offerings were brought to Apollo.
It will be convenient to consider these latter first. We are
told by Hesychius that the whole month was sacred to the
god, and that in the Thargelia ‘ firstlings of all the fruits that
were just appearing were carried round in procession and
offered (to him)’ The word 8dpynros itself is explained
variously: it was a word for the offering themselves, the
newly-made bread or the young fruits and vegetables, or for
the vessel in which they were borne in the procession #4!a-c,
It is generally supposed also that the eipesidrn, the bough
of olive or laurel tied up with wool and laden with different
kinds of fruits and cakes, was also carried round on the same
day. It seems to have been more prominent in the ritual of
the Pyanopsia, but the Scholiasts on Aristophanes speak of it
in connexion both with the Pyanopsia and the Thargelia,
regarding the latter as a festival of Helios, whom they would
probably identify with Apollo #*!'®.  And we can only under-
stand a gloss in Hesychius that explains fapyndos as 7 ixernpla,
‘the suppliant-bough,” if we suppose that the Thargelia-
ceremonies included the ritual-use of the elpecidry; for we

* Vide Dionys. Halic. dntigu. 1, c. b Vide Mannhardt, Auntit. Wald.
63 : he speaks of the twenty-third of /Feld. Ault. p. 215; Mommsen’s Feste
Thargelion as seventeen days before the . Stadt Athen (chapter on Thar-
summer solstice, reAevr@vros %8y tob gelia); Frazer, Golden Bough®, vol. 3,
Gépous. p- 125.
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learn that this was called ‘ the suppliant-bough’ in allusion to
a certain story of Theseus ??¢, The eipecidvn was probably
not devised originally for the Apolline service; it was used
in the service of Athena as well 2 in the Panathenaia, and the
bough itself, though occasionally of laurel, is generally described
as of olive-wood. In fact, we have reason to suppose that the
vegetation-ritual of the Thargelia, as of the very similar
Pyanopsia, was part of the old European peasant-religion that
preceded the developed service of the ‘ high gods,’ and was
taken over into their worship as it has been taken over by
Christianity. These particular ceremonies are attached to
Apollo because they naturally fell at the time of his early
summer festival, the period of his ¢epiphany’ or ¢special
visitation ’ at Athens® But the record is too slight to allow
us to decide how far the personality of the god impressed
itself on this part of the Thargelia : we hear merely that some
of the cakes attached to the bough were worked into the form
of a lyre?¥d and it is probable, though not recorded, that
a large elpedidrn was carried in procession to his temple.
This may have been the Pythion, as we know that the tripods
won as prizes in the musical competitions of the Thargelia
were dedicated there %6. Or it may have been the Delphinion,
as the autumn elpeaidrn, which was associated with the legend
of Theseus and his vow to Apollo Delphinios, was probably
consecrated in this temple. But the ceremony in its main
form shows the character of private agrarian rite: each citizen
hung the magic bough over his own door, and the boys sang
a spell over it This was probably an Attic harvest-fashion
before Apollo was heard of. It was a charm to avert famine,
whence the story arose that it was a ritual prescribed by an
oracle when a famine threatened 21®. Originally an act of
magic rather than religion, intended to conserve the forces
of vegetation for the coming year, it is taken up by the higher
religion, and becomes a harvest-thanksgiving, or even a sup-
plicatory service, an idea which could all the more easily arise

* Athena, R. 36% tmpavedi.
b Tetros describes the Thargelia in ¢ Vide fuller account in the deseription

his treatise : wepd 7av- 'AméAAwvos of the Pyanopsia, infra, p. 286.
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owing to the resemblance of the elpeqidvn to the suppliant’s
bough with woollen fillets. We may regard it as a much
simpler form of the same kind of ritual as the Boeotian
Daphnephoria.

The other side of the Thargelia, its piacular service, remains
to be considered. On the sixth day of Thargelion the
Athenians ‘cleansed their city > 241 ® such purgations before the
early harvest or harvest-ceremonies being a prevalent custom 2.
With this was associated the much discussed ritual of the
¢apparol. Qur earliest account of this descends from Istros,
a writer of the third century B.C., who tells us 14 that the
Athenians were in the habit of ‘leading forth two men in the
Thargelia, as a mode of purifying the city, one in behalf of the
men, the other in behalf of the women’; and he adds by way
of explanation a legend concerning a person called Pharmakos,
who stole some sacred libation-cups from the temple of
Apollo and was stoned by the ‘ companions of Achilles’: and
he concludes by saying that ‘ the things done in the Thargelia
were an imitation of these things.’ The natural conclusion
which we should draw from this mysterious story—which
may be of more value than at first sight appears—would be
that the two ‘ pharmakoi’ at Athens were actually stoned to
death or that there was a pretence of stoning them. The only
earlier authority who alludes to these personages is Lysias,
and his allusion is indirect: he thinks the city should
¢ purge itself of Andokides, should solemnly send him forth of
its gates as a scapegoat or ¢apuaxds and get rid of him?¢1e’
Why in this sentence, with its accumulation of verbs, is there
no reference to killing, if it was the usual fate of the Attic
¢ pharmakoi’ to be killed? The next direct account that can
be quoted is much later but more explicit. Helladios of the
third century A.D. informs us ‘that it was the custom at
Athens to lead two pharmakoi, one for the men and one for
the women, to be a purification for the city. The one

* Cf. the festival of the first-fruits flesh offered to the spirit of the fire as
among the Creek Indians in early an annual oblation for sin, a sham fight
summer (Frazer, Golden Bough, vol. 2, follows.

p- 331): a new fire is made, fruit and
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intended for the men had black figs hung round his neck, the
other had white: and they were called “3vBdcxot.” This
purification was to avert the troubles of plague, and arose
from (the murder of) Androgeos the Cretan, for in con-
sequence of his lawless death the Athenians were smitten
with the plague, and so the custom prevailed always to purify
the city with pharmakoi’2!!i, This record, which, as the
opening phrases suggest, may be drawn from Istros, is of the
greater value for the anthropology of the problem; but it is
somewhat provoking in its silence concerning the ultimate fate
of the human scapegoats. We cannot assume & priori that
they must have been killed ; for the scapegoat might be let
go, bearing away the sins of the people into the wilderness.
During the procession they were beaten with branches of the
fig-tree, with what object will be considered immediately.
But it is only very late authorities, such as Suidas, the
Scholiast on Aristophanes, and Tzetzes, that speak of an
actual immolation of the ¢appaxol #1581 and of these the
first two excite suspicion, for their statements are evidently
based on a misunderstanding of a passage in Aristophanes,
which they wrongly supposed to be referring to the Thargelian
scapegoats® We are left then with nothing but the account
given by Tzetzes in the Chiliades?# !, which deserves more care-
ful attention than it usually receives: ‘in time of plague, famine,
or other disaster, the ugliest man in the city was led to sacrifice,
as a purification and an expiation of the city ; bringing him
to a suitable place they put cheese into his hand, and cakes,
and figs, and having smitten him seven times on his genital
organs with squills, wild figs, and other wild growths, they at
last burnt him with wood of wild (fruit)-trees, and scattered
his ashes to the winds into the sea.” Tzetzes is a writer of
no independent value for classical antiquity ; but this ritual
narrative—which is no doubt intended to refer to the Thar-
gelia—is anthropologically far too good to be a mere fiction ;
it must be drawn from some early and detailed account of the

© Mommsen, Feste d. Stadt Athen, rvefer to the animal-victims that were
p. 475, n. 3, argues rightly that the fattened at the public expense.
domep Snpociovs of Aristophanes must
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festival, other than that given by Istros® Are we to suppose
then that the Athenians were in the habit at some past
period in their history of immolafing the human scapegoat in
this cruel fashion? That this cold-blooded ritual-murder
should have been consummated every year in the most
brilliant of the Greek states seems so grave a slur on Attic
civilization that, hardened as we are about similar blots on
our own national scutcheon, we are inclined to dismiss the
statement, or only to admit it as true of far-off prehistoric
days. Others, like Rohde, regard the evidence as too strong
to be controverted ; while modern anthropology seems dis-
posed to accept it with eagerness as giving a piquant instance
of savagery at the heart of the ancient culture. Looking,
however, at the evidence without emotion, we must admit
that in the Apolline story there is a very marked streak of
legend pointing to the practice of human sacrifices. We have
noticed already the tradition that the Ainianes™ had at one
time been commanded by the Delphic oracle to stone their
king, and stoning in old days was more likely to have been a
religious than a secular mode of execution. There is the ugly
story that the Scholiast on Pindar preserves ? about the wild
northern Kyknos, son of Ares, who established himself by the
Apolline shrine at Pagasai and there waylaid the pilgrims to
Delphi, and ‘ cut off their heads that he might build a temple
to Apollo out of their skulls’ The startled commentator
instantly emends 1¢ ’AmdAAwrt to t¢ “Aper, to save the cha-
racter of the better god; and the second Scholiast on the
passage supports the emendation. But the first, who quotes
Stesichorus, may have meant what he wrote or what the MSS.
record ; for there is much in the mysterious legend of
Kyknos that associates him closely, and not in an hostile
sense, with Apollo®. In the first place, his name suggests the
¢ Hyperborean’ priest of Apollo: the fight with Herakles took

* He goes on to make certain quota- > See Wilamowitz, Euripides, 2. 73,
tions from Hipponax, but the more 127, who regards XKiwves as the
detailed archaeological account that ‘Apollon-diener,” but does not follow
precedes is not likely to have been out the consequences of this theory.
derived from the satirist of Ephesos,
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place in or near the very temenos of the god of Pagasai, and
Hesiod was aware of the tradition that his grave was once in
this vicinity. But the hero who haunts the temple and whose
grave lay near was surely the friend or priest, and not the
enemy, of the divinity. Kyknos may have been of that class
of warlike priests to whom Dr. Frazer has dedicated 7/e
Golden Bough, who have to fight all comers for their tenure
of office. The slain priest could easily come to be regarded
in the later legend that develops as the enemy of the god:
and in this case Delphic jealousy of Pagasai that may have
intercepted the offerings from the north may have had its
influence in converting the figure of Kyknos into that of a
wild robber; and being a northerner, he would be naturally
regarded as a son of Ares, or, being a gigantic personage of
the Minyan district, a son of Poseidon. Kyknos, Poseidon’s
son, inhabits Tenedos, Apollo’s own island, and according to
one legend is slain, as Palaiphatos reports it, stoned by
Achilles®. There was another Kyknos, rumoured in late
myth to have been a musical king of Liguria, and to have
been transformed into a swan by Apollo: there was yet
another Kyknos of Kalydon who flung himself into a lake,
and there is the same transformation-story about him® Now
death by stoning and leaping into the water actually occurred
in primitive Apolline ritual #’5. Also the name Kikvos, the
Swan, is unique of its kind in Greek mythology, and not many
really distinct heroes are likely to have borne it. And the
legend nearly always emphasizes their death and their associa-
tion with Apollo. Therefore, though the lexicographers give
us seven, we may believe in one ‘swan,’ a shadowy sacerdotal
figure of the north Greek or ‘ Hyperborean’ Apolline wor-
ship, who dies in the service of his god, and whose legend is
carried about, and, becoming confused, begets many other
‘swans,’ who play many strange, sometimes epic, parts, but
whose actions and sufferings betray something of their original
significance.

In passing, we may note that building or embellishing a
shrine with human skulls is a very genuine and interesting

a De Incred. 12. b Anton. Zransform. 12. 12.

FARNELL. IV T
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piece of savagery, of which modern folklore supplies us with
contemporary instances, and which appears in a Libyan legend
of Poseidon .

To pursue the legendary evidence further, we have the
well-known stories about the leap from the Leukadian rock,
which was certainly connected with the ritual of the local
Apollo 75, and which appears reflected in Hyperborean
tradition®. We may compare with this the Delphic stories
that Pherekydes threw himself from the Corycian rock ¢, and
that Aesop suffered a similar fate on suspicion of appropriat-
ing sacred money 4. But the clearest illustration of the point
is the Megarian story preserved by Pausanias®: Alkathous
was sacrificing at the altar of Apollo, when his own son rushed
up and with innocent intent threw the burning wood off the
altar, whereupon the father instantly slew him with the sacred
faggots. The legend gives us strong testimony that at
Megara, in ancient times, human victims were offered to
Apollo, and that the victim might even be the king’s own
son.

So then the prehistoric Apollo was without remorse in this
matter. But was the savage custom wholly extinct in the
historic period? The reminiscence, or the simulation of it,
might linger long in actual ritual, the most conservative of all
the records of man. We are told, for instance, that the
Thessalians every year promised to sacrifice a hekatomb of
men to Apollo KaraBdois, and every year deferred the
execution of the vow 275 ¢, the most naive instance of ritualistic
fraud that has come down to us. But the actual practice
survived to a late date at Leukas: it was mitigated first by
choosing criminals for the purpose, who had to die in some
fashion or other, so that the demands of ancient religion were
thus reconciled with a higher moralityf: it was further

® Vide Poseidon, R, 111, in the human sacrifice to Aristobule,
b Plin, M. A. 4. 26, § 90. vide Artemis, R. 120. Our own mode
¢ Diog. Laert. 1. 11, § 118. of execution by hanging is suspected to
4 Plut. p. 557 A-B. descend from the practice of hanging
® 1. 42, 6. human victims on Odin’s tree : criminals

f The same reconciliation of ritual would at last be selected, and the gal-
with morality was discovered at Rhodes  lows is still called the ¢ gallows-tree.’



v] APOLLINE RITUAL 275

mitigated in that the death was only simulated ; the person
was thrown over, but the fall was lightened by ingenious
contrivances, and he was rescued and sent out of the
country 27,

But we have also two records that seem to be clear and
decisive, proving the late survival of human sacrifice to
Apollo in all its rigour: one is a passage in the 7&is, where
the poet prays against his enemy that he may be sacrificed
at the holy altar as a victim to Phoebus . . .: or that Abdera
on certain solemn days might devote him to death, and that
a shower of stones thicker than hail might fall upon him.’
Certainly this ritual-death at Abdera by stoning appears in
this context as part of the Apolline worship there ¢, Or if
we are so sceptical as to suspect that Ovid is speaking of
things past as if they were present, we at least cannot evade
the positive evidence given by Strabo concerning human
sacrifice at Kourion in Cyprus, ‘there is the promontory from
which they throw those who have touched the altar of
Apollo #82’

In the history of religion there are many strange contra-
dictions ; and the bondage of ancient ritual is often stronger
than the strongest civilizing instinct of the most progressive
race. Therefore we need not wonder if Apollo, the deity
whom the higher imagination of the Greek so exalted and
purified that death and bloodshed became unclean things
in his sight, should have to tolerate through ages of civilized
history such a ritual as Aeschylus might describe as more
suited to the festival of the Furies?

With all these analogies before us, we may then accept
the explicit statement of Tzetzes that at some time in the
past the Athenians were in the habit of actually immolating
the human ¢appaxol in the Thargelia ; and we may reconcile
what he says about the burning with what Istros implies
about the stoning by supposing that they were stoned
first and burnt afterwards. For both these processes have
their ritualistic value, as this slaying need involve no blood-

& Eum. 189.
T 2
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shed, and the accursed or sacred flesh is absolutely con-
sumed 2.

But, after all, the serious question which deeply affects our
view of Attic civilization remains unanswered : how long did
this savage practice continue in real force? Were the con-
temporaries of Peticles and Demosthenes capable of it? If so,
we cannot apologize for them by saying that, like the Rhodians,
they reserved their worst criminals for this fate and merely
condemned to a religious death those who deserved a secular®.
No ancient authority ever suggests that the ¢appaxol were
criminals : they were simply the ugliest men that could be
procured, and the Athenian of the fifth and fourth century
was no more likely to suppose that ugliness supplied a moral
justification to murder than we are.

There are strong reasons for believing that the practice of
human sacrifice had died out at Athens before the fifth
century B. C., and probably earlier, and only survived there in
one or two worships as a ritualistic pretence. We have
Euripides as a witness that a mock-sacrifice of human blood
was a custom of his own time in the worship of Artemis
Brauronia at Halai®; similar fictions may have been found in
other Attic cults of which there is no record. The latest
recorded instance of the actual offering of a human life in
Athens belongs to the period of Epimenides, who was sum-
moned to purify Athens after the Cylonian massacre about
600 B.C., when a noble youth voluntarily offered his life in
expiation for the sins of the peopled. Even if we accept the
story, we must lay stress on the voluntariness of the oblation,
a trait which marks even the legendary sacrifice of the
daughters of Erechtheus, which is the only example of this

# Thesacrifice of the Locrian maidens
in the service of Athena Ilias is a very
close parallel to the Thargelia-ritual
(vide Athena, R. 1?). Photius, in 2
vague way, speaks as if the Greeks in
general had been in the habit of throw-
ing a youth every year into the sea after
wiping off their evils upon him, 275",

b This is sometimes assumed by
modern scholars, e.g. Schémann, Greech.

Alterth. 2, p. 244 apparently also by
Miss Harrison, Prolegomena, p. 104.

°® Vide Artemis, R. 32, vol. 2.

4 There are two separate versions of
the story, one given by Athenaeus from
Neanthes of Kyzikos (Polemo declared
the whole story a fiction), Deipnosoph.
602, C, F : another, from an indepen-
dent source, by Diogenes Laertius, 1.
10, § 110,
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ritu:i.l in the mythology of Athens. In the fifth century, such
sacrifices, even as a desperate expedient in great danger,
revolted Attic feeling, of which we can take Aeschylus and
Euripides as safe interpreters. And Plutarch, in his life of
Peflopidas, gives us an interesting story attesting the agony of
mind that was aroused in the leaders of the Theban army
before Leuktra, by a dream that seemed to point to the
sacrifice of a maiden: a solution was happily found, a ‘maiden’
presented herself for sacrifice, a yellow-maned young mare,
not a human maid. The speaker in the Platonic dialogue of
‘Minos’ declares that human sacrifice was prevalent among
the barbarian nations, but ‘ we consider it illegal and unholy,’
though he admits that something ominously like it survived
on Mount Lykaion of Arcadia and in the Thessalian Halos.
Could an Athenian have had" the temerity to write this, when
every year a public ritual-murder was perpetrated by his own
state, a piece of savagery which must have become a scandal
notorious throughout the Greek world? Even the Locrian
maidens, the victims of Athena llias, were given a chance of
escape, and this ritual was abolished before the middle of the
fourth century. Such sacrifices may have survived in the
Greek world sporadically, or as an expedient in a great crisis,
far on into the Hellenistic period. But the @ priori reasons that
have been considered are strong against the supposition that they
were still in vogue as an annual rite at Athens in the zenith
of her history. And to these reasons we may add a valuable
piece of negative evidence from Porphyry. His chapter on
cereal and animal sacrifice in the De Abstinentia® contains
a short record of the human sacrifices prevalent at any time
among the Mediterranean peoples ; it is evidently not written
to spare the feelings of the Athenians or other Hellenes, and
he mentions, from the mythical history of Athens, the example
of the daughters of Erechtheus. Surely the Thargelia would
have been his salient example if its cruel ritual had been in
vogue in historical times : and he must have known about the
Thargelia, for he quotes Istros who had written about it. Yet
there is no mention of the Thargelia in that chapter.
2 2. 54.



278 GREEK RELIGION

[cHAP.

A more direct contribution of evidence, hitherto unused, to
the solution of the question may be gleaned from state-
ments in the Phaedo concerning the execution of Socrates.
Unfortunately we have nowhere any precise statement as to
the exact day or month of his death® But Plato and
Xenophon inform us that immediately after his sentence the
sacred trireme set sail for Delos for a festival of Apollo,
and that until she returned to Athens no one could be put to:
death; and therefore the execution of Socrates was deferred
for at least a month, as Xenophon states %3¢, or for a very
long period according to the more indefinite words of Plato.
This respite was given, not for the sake of mercy, but in order
that the city might contract no stain, since as long as the ship
was absent in the service of the ‘ pure’ god, to whom contact
with death was unclean, the city must remain  pure’ and no
one could be put to death. Now it is difficult to dissociate
this period of purity from that which was consummated by the
dappaxol on the sixth of Thargelion. Again, the sacred ship
was said to be the very vessel in which Theseus set sail for
Crete, and the date of his departure was carefully preserved,
the sixth of Munychion?422. Why should this fictitious date
be chronicled at all unless it was connected with some fact,
just as the date of Theseus’ return was connected with the
known date of the Pyanopsia? If we suppose then that the
ship actually left the Peiracus at some time near to that date
—the exact hour being fixed by those who watched for the
divine signal in the Marathonian Delium and by the priest
who crowned the prow—then it was sailing to bear the fcwpol
to the Delian festival of the god?® that fell in Thargelion,
probably on his birthday, the seventh day ; it would not then
return to Athens till after the day of the ¢appaxol. Therefore.

* Robert, Fermes, 21, p. 168, thinks most favourable to the longer preserva-

that in Pkaedo, p. 8o C—év Towadry Gpg
—there is a reference to a cool season of
the year such as early spring: there
may be, but the context shows that there
is no reference to the death of Socrates,
but merely to the conditions which are

tion of the body after death.

b Xenophon definitely calls it *the
Delia’; but it is a question to be con-
sidered below when *the Delia’ were
held.
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those victims—in the time of Socrates at least—by public
ordinance could not be slain®

Nor in the Thargelia festival of other communities—it was
only the Ionians that seem to have possessed it P—is there
any hint of human sacrifice, though at Ephesos, as at Athens,
the victim was beaten with fig-branches 24, There is indeed
the interesting record concerning a scapegoat ritual at
Marseilles %, According to Petronius and Lactantius
Placidus®, a pauper offered himself for the purification of
the society, and he was kept in great sumptuousness at the
public expense for a whole year, at the close of which he was
led round the city with solemn execrations and prayers that
‘on him might fall all the evils of the community,” and then
cast forth, or, perhaps, if we could trust Lactantius, stoned to
death outside the city. The ceremony was obviously an
annual lustration and not an exceptional rite, as Servius would
have us believe, resorted to in time of plague. But though
we may surmise that this was part of a Massilian Thargelia,
there is no mention of the name of the festival or the deity.

We may safely conclude then that the ‘human sacrifice’ in
the Attic Thargelia in the later historical period was only
a shadow and a simulation of what had once been a real
oblation.

The other question that remains concerns the study of early
religion. Why was the human victim once slain in the
Thargelia? Obviously for lustral and piacular reasons, as the
name ¢appaxss and the records sufficiently show: and it was
very important to purge the sins of the community, to ‘ expel
the devil’ before harvest-time®. But it is doubtful whether the
idea of expiation is not somewhat too advanced to describe
exactly the primitive thought embedded in the Thargelia

* Vide discussion of the Delian fes-
tivals, p. 287, &c.

b No Dorian, Aeolic, or other com-
munity except the Ionians had the month
@apyntdow in their calendar: see Bischoff,
De Fastis, Taf. 3.

¢ Lactantius merely speaks of a
¢ Gallicus mos,” but is probably refer-

ring to Marseilles : the final fate of the
¢appards is described by Petronius as
¢ proiiciebatur ’ (unwarrantably altered
to ¢praecipitabatur’ by Stephanus) :
Petronins is the better authority.

4 Cf. Frazer, op. cit. 3, p. 78, for
instances of expulsion of devils at seed-
time and harvest.
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kdfapois. That a resentful deity might pardon the sins of the
people, if one of them offered his life in expiation for them, is
a concept that belongs to high religion, though there are moral
flaws in it ; but it is then desirable on this theory that the life
offered should be a powerful life, more sacred than the
common, and therefore best able to mediate between the
community and God : such a life is that of the king's son or
daughter, who is therefore often the piacular victim in Greek
legend. More primitive and more akin to animistic demonology
than to religion is the idea that one’s sins, like one’s diseases,
might be taken from one’s own person and, by certain ritual,
planted in some other living being, animal or man, and if this
creature by magical or higher ritual could be charged with all
the sins of the community and could be safely put away, here
was a literal and almost mechanical expulsion of sin, and there
is hardly any need for a high god in the matter. But for this
purpose it was just as well, and more economical, to choose the
vilest and ugliest person available ; and such a character was the
¢pappards, an abject sin-carrier, whose death need not be called
an expiation, but rather a purgation by magic transference 2.
This idea is clearly discernible in the ritual; but there is
also another, quite different, even antagonistic, that we may
discern if we look carefully. Why is the ¢appaxds decked out
with ripe figs at Athens, fed up with figs, cheese, and maizé at
Ephesus, perhaps fed sumptuously and gorgeously attired at
Marseilles? The account of the ritual in the last city some-
what resembles the description of the divine honours paid
during his short supremacy to the human victim in Mexican
worship. The ¢apuaxds is in fact playing two roles at once;
in his character as sin-bearer he is vile, ugly, and rejected,
burnt, and his ashes cast into the sea; in his character as the
incarnation of the harvest-god, he is decked with the fruits of
the soil, fed and cherished, whipped with fructifying boughs,
especially on the reproductive organs, to stimulate his

# Cf. the case of the Indian pappards, and his wife go off in their old clothes :
the criminal who takes upon himself the  Antkrop. Journ. 1901, 302. Vide my
sins of the Rajah and Rani of Manipur:  ZZbbert Lectures, p. 116.
they purify themselves and the criminal
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vitalizing powers® and if he was ever burnt, as he might
well have been, his ashes would not have been waste-
fully thrown into the sea, but probably strewn over the
land to impregnate the soil with his vital spirit. With
such ritual Dr. Frazer has rendered us all familiar. An
explanation may now be ventured of that mysterious trait in
the aetiological legend, the stealing of Apollo’s cups by Phar-
makos and his retributive death by stoning at the hands of
the companions of Achilles. The latter name points to the
coast of Asia Minor, and it is the Thargelia of some Ionic
city, Ephesos or Miletos, that Istros had in mind. We must
suppose that in one of these cities there was the pretence of
what had once been a reality, the stoning of the sin-bearer.
If we suppose also that here, too, previous to his immolation,
he was treated with divine honours, carried through the city
bearing some of the emblems of the god, with the god’s very
libation-cups in his beneficent hand, we shall at least under-
stand the story of the theft. We may also discern in the
Delphian story quoted above®, about the ugly Aesop who was
stoned for stealing the temple-treasures, a reflex of the same
ritual.

Assuming then that the ¢appaxds was at one time regarded,
though inconsistently, as the incarnation of the vegetation-
power, and as such put to death (as well as for other reasons),
may we conclude that here at least is an example of the
belief that Apollo himself dies a temporary death in ritual ?
The conclusion is not necessary, and against all probability;
for when in ritual, such as the Stepteria at Delphi or the
Boeotian Daphnephoria, a human minister was chosen to
incarnate Apollo, they naturally chose the young and beauti-
ful, not the ugliest. _

It is singular how little Apollo is heard of in the account of

» The whipping was part of the instituted (R. 280) : itis significant that

ritual at Athens and Ephesos (R. 244);
of the whipping of Charila in the
vegetation-ritual at Delphi (Plut. 293 E).
This may have been the meaning
of the running and the scourging
around the Delian altar which Theseus

in this ceremony the votary fastened his
teeth into the stem of the sacred olive-
tree, thus putting himself into connexion
with the divinity in the tree.

v Supra, p. 274.
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this part of the Thargelia; we can say no more than that in
some lonic city the ¢apuaxds may have carried one of his
¢tdrar, and that is only a conjecture; there is no mention
of any of his temples in connexion with the procession in
Athens, and it occurred on the sixth of the month which is not
his day. In fact it is probably true to say of this part of the
Thargelia, as of part of the Karneia and Hyakinthia, that the
ritual is pre-Apolline, and only touches the Apolline service of
the seventh day through the close proximity of date® It
may have been consecrated originally to the earth-goddess,
who once demanded human victims in Greece, and to whom
the Thargelia offerings may have belonged by right before
Apollo appropriated them. This view is somewhat confirmed
by the fact of the sacrifice to Demeter XAdy on the sixth of
Thargelion, the very day of the xd8apois?; and would be still
further commended if we could accept the brilliant emendation
of the Hipponax-fragment proposed by Bergk 24, according to
which the poet refers to a vegetable-offering made at Ephesos
to Pandora—an old form of the earth-goddess— by way of
purification at the Thargelia.’

So far, then, as the Attic ¢appaxds was a divine incarnation,
he may have incarnated, not Apollo, but a primitive vegeta-
tion-demon .  And Apollo did not die in this ritual, nor, as
far as we can discover, in any other where the human victim
was offered. There is little left to discuss concerning any of
these. It is interesting, however, to note that in Cyprus they
threw over the cliff and therefore presumably killed those
who “had touched the altar of Apollo’2™2, Are we to suppose
that the touching was an act of sacrilege punishable by death,
just as the rash man who touched the ark of Jahvé was
punished by the withering of his arm? This is an entirely
un-Hellenic idea: the touching of the altar in the religious
view of the Greeks was not an offence, but a serious act

& According to Tzetzes the victim ® We should know more about his
was struck seven strokes: we may see true divine connexions if we could inter-
here an allusion to the sacredness of pret the mysterious name Z6Baxyo:

the number seven in Apollo’s calendar.  applied to both the victims (R. 2411).
® Vide Demeter, R. 9.
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whereby a person established a mysterious contact between
himself and the deity. Sometimes it was necessary for the
animal victim voluntarily to touch the altar, because it was
thus made manifest that the divinity had chosen it out and
that the divine spirit had entered into it. In the Megarian
legend mentioned above, the son who is sacrificed by the father
had laid hands on the altar, and is slain by the sacred wood
that he had touched. We may suppose then the Rhodian victim
had marked himself out for sacrifice by this accidental contact,
or was compelled to touch by the priests : in any case they are
here immolating a human being who has just been in mystic
communion with the deity and is thus himself temporarily
divine. Of the Leukadian ritual nothing is recorded that gives
us any clue as to its original significance ; their choosing male-
factors as victims suggests that the oblation was piacular, or
was perhaps intended as an ejection of the sin-bearer, but there
may have been confusion here as in the Thargelia. A gloss
in Photius that wants emending suggests that the priests at
times may have thrown themselves over, and if so, at Leukas
as elsewhere, a sacred personage * died a sacrificial death 275,

It may be that the two latter cases are examples of a
vegetation-ceremony that Greek legends attest, which con-
sisted in throwing into the water an image or an incarnation
of the vegetation-deity for the probable purpose of renewing
his or her youth?: and this may occasionally have become
confused with the casting of the human scapegoat into the
sea, which Photius seems to think was a common practice 2758,
And in certain cults where the character of the deity as a
vegetation-power was very prominent, as in those of Dionysos
and Aphrodite, the belief could thus prevail that the divinity
passed away in temporary death.

» We hear of Aphrodite throwing
herself down the rock, vide vol. 2,
p. 650.

b We find this ritual shadowed in
Cretan legend, vide vol. 2, p. 447 note ¢,
p. 637 ; the record of the Attic Thar-
gelia suggests Cretan influences, attested
by the story of Androgeos’ murder, and

by the associations with Apollo Del-
phinios : it is curious that Aigeus—
whose house becomes the Delphinion—
flings himself into the sea about the
time of the Pyanopsia, and that Theseus
ends like his father; but theseare prob-
ably legends derived from Poseidon-
ritual.
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But now that the evidence has been scrutinized, we cannot
find that such ritual, though it might often attach itself to
Apollo as an inheritance from an older or lower religious
stratum, ever succeeded in marring the brightness of his
character or clouding it with chthonian associations. Even if
his priest Karnos or Karneios, his temporary incarnation, might
at one time have had to die in ritual, the idea of the ceremony
does not appear to have been pressed to any such strained
logical conclusion as that in his death the god died also.

The account of the Boeotian Daphnephoria brings once
more the physical functions of this deity into clearer light
than his intellectual or spiritual nature?7. The description
of it in Pausanias %7 * might indeed lead us to suppose that it
was nothing more than a feast of purification: he merely tells
us that the strongest and most beautiful boy was selected from
one of the noble houses at Thebes to be the yearly priest of
Apollo Ismenios, ‘and they call him the laurel-bearer, for all
the boys bear crowns of laurel” The procession with laurel
boughs points to some ceremony of lustration such as that
which we find in the Delphic Stepteria. But Pausanias has
given us only an inadequate description of the Daphne-
phoria, of which a more detailed account has been preserved
by Photius #72: every ninth year the priests in Boeotia
brought laurels to the temples of Apollo, accompanied by
choruses of maidens singing hymns: the ceremony of the
daphnephoria was as follows: ¢ they decorate a log of olive-
wood with laurels and variegated flowers; on the top of it a
bronze ball is fitted, and from this they suspend smaller balls ;
about the middle of the log they attach purple garlands.
setting the smaller balls round in a circle, and they cover up
the lower parts of the log in a saffron-robe. The upper
ball signifies for them the sun, with whom they connect
Apollo, the lower one the moon, and the others that are
attached the stars; the garlands symbolize the course of the
year, for they fashion 365. The ceremony of the daphne-
phoria is begun by a boy whose parents are both alive; his
nearest of kin carries the garlanded log, which they call
kw7 ; then follows the “ daphnephoros” himself, holding the
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laurel, with long hair flowing on his shoulders, wearing a
golden crown, clad in shining raiment to his feet, and shod in
shoes called  iphikratides,” he is followed by a chorus of
maidens holding out suppliant boughs. There is much here
of great interest for primitive ritual, and, thanks mainly to the
labours of Mannhardt and Frazer, it is not hard to interpret
the main purpose of the Daphnephoria. It belongs to the
maypole processions, universal in the peasant-religion of
Europe, of which the object is to quicken the vitalizing
powers of the year in the middle of spring * or at the begin-
ning of summer. As regards the balls with which the tree was
hung, Photius no doubt correctly gives the traditional inter-
pretation®, which is supported by the curious fact of the 365
garlands. But one finds the same custom of decking the
maypole with metal balls and garlands cited by Mannhardt ¢
from North Germany, and he declares the former to be merely
the substitute of gilded eggs, the symbol of fertility. It is
noteworthy also that the tree in the Daphnephoria is treated
anthropomorphically, the saffron-robe that is wrapped round
the lower stem being often used as a sacred garment in the
cult of Dionysos, who is specially and prominently a tree-god.
There is no direct evidence of sun-worship here ; but the ritual
savours rather of sun-magic, even if we are certain that the
balls were really solar and astral symbols®.  Such vegetation-
ritual, of which tree-cult and solar magic are integral parts,
was immemorial in Greece, and, owing to different local
accidents, attached itself to different higher worships, here to
an Athena, there to an Apollo, nor has Christianity shaken
off the parasitic growth. The Daphnephoria, then, brings no
real support to the old theory that Apollo developed from
Helios, nor need we take Photius’ statement about their
assimilation to represent a real Boeotian dogma.

2 Tt is almost certain that the Daphne- b Cf. the disks or globes consecrated
phoria was a spring festival : the laurel- to the sun at Iguvium, Warde Fowler,
bearers proceeded to the temple of  Aoman Festivals, p. 139,

Apollo Tsmenios and Galaxios; and the ¢ Baumkultus, p. 177.
latter title denotes the god who brings a4 The same is true of the parallels
the milk to the cattle in spring, hence to the Daphnephoria quoted by Frazer,
the spring-month T'arafidy in Delos. Golden Bough, 3, p. 301.
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Another interesting feature of this Boeotian ritual is the
temporary apotheosis of the boy-priest, who is the living
incarnation of Apollo. No doubt it was the aboriginal idea in
Hellenic priesthood that the priest incarnates the deity, but
this became fainter in the latter days of Hellas before the
Oriental religions revived it; it was rarely presented so
prominently as in the Boeotian Daphnephoria and the Delphic
Stepteria.

Such a devdpopoplo as appears in the former rite is men-
tioned by Strabo?® as common in the service of Apollo, but we
can quote no other instance of it except in the ecstatic ritual
of Magnesia mentioned above.

The Attic Pyanopsia 2%, the only recorded festival of
Apollo that fell in late autumn, belongs to the agrarian class
of festivals already examined. Falling on the seventh of
Pyanepsion, it was a thanksgiving service and a consecration
of the later fruits and cereals to the harvest-god. The special
ritualistic act from which the festival took its name was ‘ the
cooking of the wiavos,” a dish of pulse or beans or a sort of
mavoweputa, supposed to be commemorative of the common
meal shared by the companions of Theseus on their safe
return from Crete. He landed on the seventh day of this
month, and the festival was said to have been instituted by
him in fulfilment of his vow to Apollo Delphinios. And the
elpeaiédvn, which has been mentioned in connexion with the
Thargelia, figures again and more prominently in the Pya-
nopsia : its magical use is set forth in the song of the boys
which has been handed down by Pausanias and Plutarch:
‘the eiresione brings figs and rich loaves, a measure of honey
and oil to mix, a cup of pure wine, that it may go mellow to
bed.” The wine is poured over the bough as a charm, and this
method of sympathetic magic needs no comment 2°°.  An
interesting gloss in Hesychius **? ¢ preserves for us the fact that
the eipesidrn was called xopvfarfa,a word meaning  the nurse of
children,” whence it appears that this ritual, like the Thesmo-
phoria, aimed at securing the growth of the family as well

* In the vague passage already noticed, p. 253, note a.
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as the fertility of the fields, an extension of purpose which
followed, perhaps, when the elpecidry was engrafted on the
Apolline worship2  For these agrarian rites with their
vegetation-magic and cereal sacraments® were certainly older
in Attica than the coming of Apollo. As for the legend of
Theseus, it was probably only at a very late period that it
fastened on the Pyanopsia and Thargelia, The hero is not
essentially an ¢ Apolline’ character at all. But if these cere-
monies came to be associated with the temple of Apollo
Delphinios, as we have reason to suppose they were, it was
natural that the Attic Theseus should enter into their story;
for Delphinios had strong Cretan associations, and the voyage
of Theseus against the Minotaur, the most glorious event in
the mythic history of Attica, would also serve as a ready
explanation for any Cretan elements in Attic or Delian
religion.

The festivals of Delos, so far as they are recorded, belong
to a higher order; they concern rather the history of Greek
art and poetry, and have little to do with the simple peasant-
ritual of field and homestead. Yet the agrarian character of
Apollo was recognized in Delos also, for there was certainly
some celebration in the island at which ¢ Hyperborean’ éwapyal
were delivered, the cereal first-fruits of the Greek states®. We
may ask, when and at what festival were these consecrated?
The Delian festal-calendar still remains uncertain, in spite

» Korythaleia was the name of the
Spartan goddess to whom the nurses
consecrated the boys, vide Artemis, R.
72 : the phrase in Hesychius, 7ov
brepbpiov Bedv, is quite correct : Mann-
hardt, Ant. Wald. Feld. Kult. p. 242,
n. 1, accepts the impossible emendation
brepBéperov Betov : his whole account of
the eipesibvn is marred by his mixing
up the  Hyperborean’ legend with it,
which plays no real part in the eipe-
vy ritual.

b An interesting parallel to the Pya-
nopsia is found in a Lithuanian harvest-
ritual, in which a sacramental meal of
corn and beer plays the chief part,

described by Mannhardt, op. cit. 250
(borrowed by Frazer, op. cit. 2. 321).

¢ According to the natural meaning
of the passage in Pausanias (R. 242),
these were still being delivered in his
time; the island must have somewhat
recovered from the destitution caused
by the Mithridatic ravages, see Strabo
486, and there seems to have been a
revival of its ancient prestige in the first
and second centuries A.D., as we gather
from the Delian inscription concerning
the pioussacrificial offerings of the Chians
‘who renewed all the ancient usages,’
vide Geogr. Reg. s.2. ‘ Delos.”
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of the recent epigraphic discoveries. The coming-in of the
first-fruits, cereal and vegetable, evidently implies a summer-
festival and a panegyris or gathering of the representatives
of the states, and Callimachus associates the dwapxal with the
arrival of the choruses?!2?¢, But these latter would appear to
be intended for the famous * Delia,” which Thucydides supposes
the author of the Homeric Hymn to be describing in the well-
known passage about the gathering of the Ionians 263# who
delight Apollo ‘with boxing, dancing, and song” Now the
scholars who have recently dealt with the subject, since the
evidence published by the French? have concluded that the
Delia was a spring-festival, one placing it in the Delian month
‘lepds, which corresponds to February—March?, another in
Galaxion about the March equinox®. And certain passages
in ancient literature seem to accord with this view : ‘the cities
send choruses as pledges to Apollo when sweet spring begins
and the nightingale lays its eggs,’ says Dionysius the traveller;
Theognis speaks of the far-famed hekatombs that the peoples
send to Phoebus ¢ when spring begins, and the god is gladdened
with the lyre and the paean, and the voices of the choruses’ 2%2.
We can hardly doubt but that the reference is to Delos and
its great festival. Then we have the legend preserved by
Servius that Apollo, after spending the winter months in
Lycia, arrives in Delos to spend the six summer months
there1®; and the émdnuia: or divine visitations, which are
not infrequently mentioned in the religious record of Greece*,
would be the natural occasion for a festal celebration.
Servius may be only paraphrasing Vergil who describes
Apollo leaving wintry Lycia and visiting Delos his mother-
land, and there instituting choruses: ¢around the altars dance
a mingled band of Cretans, Dryopes, and painted Aga-
thyrsi %3¢’ We suppose the poet to be referring to the season
of spring, but the mention of the Agathyrsi throws an air of

& Bull. Corr. Hell. 1881-1883. 7ell. 1903, p. 78.

U Robert, Hermes, 21, p. 168. The ¢ Mommsen in  Bursian - Miiller
names and order of the Delian months Jakresberickt, 1886, pp. 333-347-
are clearly established by recently dis- 4 Vide supra. p. 258, note b.

covered inscriptions, e.g. Bull. Corr.
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unreality over the passage; their only significance is their
allusion to the Hyperborean offerings, which must have come
in the early summer, if at all. The statement in Thucydides,
that the Athenians organized the great penteteris of the Delia
after they had purified the island in the winter, is also regarded
as a proof that the Delia occurred in early spring 2637,

It will be felt that this evidence is on the whole very vague:
if we believe that the choruses started in early spring, we
must allow for some delay on the voyage and for some in-
terval after arrival in Delos, during which they might practise.
And the statement of Thucydides, when examined carefully,
gives us no chronological clue : some time after the winter-
purification the Athenians instituted the Delia on a grand
scale—how long after he does not care to say. It is very
likely that the Delians themselves practised an annual purifi-
cation before their great celebration ; the inscriptions? prove
that they purified their temple every month, and Plutarch ****
refers to ‘the great purification’ at Delos, which, from the con-
text, seems to have just preceded the coming-in of the Hyper-
borean first-fruits, that is to say, was an early summer ritual.

Meantime it must be regarded as a priori improbable that
the Ionians and the Greek states generally would have sent
choruses of boys and valuable offerings across the seas before
or about the March equinox: there was no constraining
dogma about the exact date of Apollo’s coming to Delos®, but
he would probably be supposed to arrive when it was con-
venient for his worshippers to arrive; and Aegean navigation
is dangerous and unpleasant till near the end of April.

It is recorded that the Delians believed Apollo to have been
born on the seventh of Thargelion?*2t; this was also the Athe-
nian belief, and no Apolline festival occurred in Athens, so far
as the record goes, before that date. Would the Delians have
instituted his great celebration before his birthday? It does
not seem likely, and has not yet been proved. The inscriptions
speak of 7d Afhia kal *AmoAAduma *42™ 2534 probably a double

v Bull. Corr. Hell. 1882, p. 22. Zeus Soter, and Athena Soteira in the
b For instance, Apollo shared in a month Lenajon, almost in mid-winter,
Delian sacrifice offered to Artemis Leto, vide Athena, R. 114°.

FARNELL. IV U
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name for one complex festival®; but they give no sure clue
as to its date. If we suppose it to have fallen on the seventh
of Thargelion, the cities would have begun to think about their
choruses in early spring, and we could still understand the
passages in Theognis, Vergil, and Dionysius. We could also
understand that the legend of Theseus could be engrafted upon
this Delian festival ; for he sailed on the sixth of Munychion,
and might have settled matters with the Minotaur in time
to return to Delos, to institute his crane-dance and to award
his prize of the palm-leaf crown on the seventh of Tharge-
lion 3te 242, 25g And that there was some great Apolline
ceremony in Delos in this month, in fact a Delian Thargelia,
almost follows of necessity from Theophrastos’ statement that
the ¢leading Athenians danced round the temple of Apollo De-
lios, wearing Theran garments, and this is the Apollo to whom
they consecrate the Thargelia’?!=, There was no temple
of Apollo Delios in Athens. Only, the seventh of Thargelion,
on which Athens might consecrate some first-fruits to the
god, is too early for the arrival in Delos of the Hyperborean
offerings from all parts of the Greek world, especially of those
coming from the north. For these we must assume a date
somewhat later in the summer. Could this supposed summer-
festival have been the Delia to which the Homeric hymn
refers? The great Ionic panegyris and the Hyperborean
legend are the two facts with which the earliest account of
Delos has to reckon. Is it natural to suppose that they were

3 That the two names (R. 2639)
designate one continuous festival is also
Mommsen’s view (loc. cit.) : it does not
seem likely that two separate great
festivals, both equally Apollo’s, should
be called the one A#Awa the other
'AmoAAavia: we know that strangers
frequented the latter, and choruses of

if the Apollonia are the same as the
Delia. Mommsen, who gives convincing
reasons for placing the Delian Dionysia
in Galaxion, maintains that the Apollonia
must have preceded these, though in
the same month, because the choragic
lists always mention them first. I can-
not see the force of this reason : the long

boys were sent ; but it is not probable
that choruses were sent twice in the
year from the cities. Again the cho-
ragic inscriptions mention always 'AmoA-
Avia k@l Atovioia, never the Adia
(Bull. Corr. Hell. 1883, p. 103, lists
of xopnyoi, third centuryB. C.); naturally,

accounts of the hieropoei followed a
chronological order of the months : but
the lists of the choregi had only two
festivals to mention at all: they could
mention these in order of importance,
not necessarily in order of time.
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wholly independent of each other, and that the states would find
it convenient to send their corn-carriers in one month and their
choruses and ‘theoroi’ in another®? But whatever may have
been the aboriginal practice, the evidence at present available
seems to point to a festival in the island early in Thargelion,
and there is nothing that forbids us calling this the Delia-
Apollonia. Then the summer-festival, when the offerings come
——which Callimachus, let us remember, associates with the
xopoi of the cities—is a festival without a name. Nor have
we a name for that autumn-festival in Delos, of which we
get a glimpse in Menander’s statement that the ¢departure of
Apollo,” somewhere about the end of October, was solemnized
in Delos and Miletos with Yuvol dmomeunrikol. And perhaps
it was this autumn-festival that was associated with the legend
of the return of Theseus who reached Attica on the seventh
of Pyanopsion. Apolline festivals in fact may have multiplied
in Delos since the earliest settlement of the island; and the
influence of the Athenian calendar may have caused changes
in the Delian.

The great Pythian festival which fell on the seventh day
in the month Bukatios®, the second summer month of the
Delphian calendar *% may have originally been a harvest-
thanksgiving, Apollo being supposed to come down from the
Hyperboreans to take part in it ; but if any agrarian character
ever attached to it° this was entirely overshadowed by the
higher culture of Greece.

It is more worthy of our attention than the Olympia, because
the athletic side was always subordinated to the artistic
and intellectual. The legend of its foundation belongs to the
legendary history of Greek music and poetry: it gives us
the name of the Delphian Philammon, who ‘was the first to
institute choral dances round the temple,” and was the reputed

Note that the Coan month ¢ Dalios’
is a summer-month following on
¢« Hyakinthios' (R. 255); I agree with
Robert’s arguments establishing this
in Hermes, 21, p. 171

b See Kirchhoff, Monatsé. d. Kinigl.
preuss. Akad. 1864, pp. T129-135;

Mommsen’s Delphika, p. 157.

¢ In the historic period it was a *pen-
teteris,’ celebrated every four years; it
is said to have originally been held
every ninth year (R. 256 ¢); if this were
true we can hardly suppose that its origin
had anything to do with agrarian ritual.

U 2
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author of a poem on Apollo and Artemis ¢4, It was only
after the Crissacan war that the Amphictyons added athletic
contests to the Pythia. The earliest competitions were musical
and poetical, and it appears that at some time later some form
of tragic recitation was added, of which the theme was the
death of Python 2°7; and, as has been mentioned already, the
vouos TTvfikds, the musical composition specially associated with
the festival ®%° was given the same interpretation® Prizes
were awarded not only to the poets and musicians, but even
to painters %¢% 8 ; and in fact the Pythia may be regarded as
the prototype of the art-exhibitions of modern Europe, for in
this festival alone we hear of the famous artists exhibiting
their works and competing. The great Delphic celebration
then was pre-eminently the consecration of the highest life
of Hellas to Apollo; a detailed account of it would form
a special chapter in the history of Greek music.

There were other festivals consecrated to Apollo at Delphi
that fell earlier in the season, and though less brilliant
are of importance for the special study of Apolline ritual.
There was a celebration on the seventh of Busios, Apollo’s
birthday 6%, an early spring-day which must be regarded as
marking the time in the year of the god’s epiphany at Delphi.
Somewhere near to this must have fallen the Theoxenia 2%, in
which the newly arrived deity extends hospitality to the other
gods, especially to Dionysos, as appears from one of the
recently discovered Delphic hymns: the latter is invoked
‘in these holy hours of spring,’ and is entreated ‘to show this
hymn to the brother-god in the yearly Theoxenia 265¢. This
festivity then included like the Pythia a competition of the
poets, and the shade of Pindar, who had deserved well of
Apollo, was invited with his descendants to partake of the
banquet: it included also, curiously enough, a sort of vegetable
show, and a prize was given to him who exhibited the finest
leek. In the most brilliant ceremonies of the artistic worship,
the peasant is not wholly forgotten.

® There is truth in the statement of Delphians allowed ‘the poets and
the Scholiast on Clemens Alexandrinus, rhetoricians in the theatres to act the
for Plutarch, p. 417 F, says that the combat of Apollo with the snake.
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This account must close with a notice of the festival
known as the °Stepteria’2 which we may call the ‘feast
of purification’ and in connexion with which the ‘cathartic’
ideas in the worship of this god may be finally discussed. It
is described by Plutarch as one of three ‘enneaterides’ or
festivals held every ninth year at Delphi, and was regarded
partly as a holy drama enacting the death of Pytho, and the
consequent flight of Apollo to Tempe, where he is purified
and whence he returns in triumph bearing the sacred laurel.
Combining the accounts given by Plutarch and Aelian 26t & ¢
we can construct the following picture of the ritual: on
a certain day in spring, a noble Delphian boy, conspicuous
probably for his beauty, proceeds with a band of boys chosen
from the best families under the escort of certain sacred
women called ‘Oleiai, who carry torches and conduct the
youths in silence to a cabin that was constructed near the
Pythian temple in the form of a royal palace, and which was
regarded as the abode of Python: this they set fire to and
overturn the table, and without looking round fly through the
doors of the temple. Then the boy-leader feigns to go into exile
and even servitude ; afterwards they all proceed together to
Tempe, where they are purified at an altar, and having plucked
the sacred laurel that grew there and made crowns for them-
selves with its leaves, they all return home along the sacred
Pythian way (of which the route has been described above®),
and in a village near Larissa, called Deipnias, ¢ the village of the
banquet,’ the boy-leader partakes of a solemn meal, probably
a sacrament ; they return to Delphi in triumph, accompanied
by flute-music ; and the sacred laurel they bring back serves
to fashion the crowns for the Pythian victors.

No recorded religious service is so characteristically Hellenic
as this, and perhaps none so fascinating. It is obviously in

a The form Z7emrhipia is of better
authority than Zemripa, vide Frazer,
Paus. 3, p- 55 : the word may be derived
from the purificatory crowns brought
back by the boys; an old meaning of
orépew = ¢ to purify or expiate,” has been
assumed by Miss Harrison and others,

Hell. Journ. 1899, p. 223, note I : this
sense is not proved, or necessary to
assume, but o7é¢n and orépew could be
used of any offerings to the deity such
as the Hyperborean first-fruits wrapped
in straw, vide R. 2429.

b pp. 103-104.
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the main an expiatory ritual ; and we may conclude that it
was celebrated in the early summer, because such piacular
rites are commonly performed before the harvest, and the
laurels which are brought back are intended to be used for
the summer Pythia® But certain difficulties arise when we
consider the details of the record and the whole significance
of the Stepteria. The ancient writers who describe it
evidently regarded it as a mimetic representation of Apollo’s
adventures after he had slain the Pythian snake. But in
nearly all the similar examples afforded by classic cult which
we can control, the ritual-legend grows out of the ritual and
is subsequent to it. Only we must admit the possibility that
the legend may have acquired sufficient influence and vitality
to have come at last to impose a certain form on the ritual
itself. Thus the boy-leader, who here as in the Boeotian
Daphnephoria certainly incarnates the deity, feigns to go into
slavery ; some other explanation may be found, but it is
natural to think that he is here imitating the god, who goes
into slavery with Admetos because this was a recognized
means of atoning for bloodshed®. But there is no whisper of
a myth that Pytho, venerable serpent-deity though he may
have been, actually lived in a ‘stately cabin’ like a ‘king’s
palace,” and that Apollo set fire to it after kicking over the
table. We may suspect that all this was not ‘ mimetic’ at all,
but part of the mere ritual of purification®. That temporary
cabin reminds us of the tent in which Orestes was purified in
Troezen?™¢: as the boys were led to it in silence by the
sacred women before their journey, may it not have served as

® It was summer when Apollo came
back from the Hyberboreans to Delphi
according to Alkaios (R. 2569); and the
boys’ journey from Tempeappearsto have
been the counterpart of the return of the
god. Yet the Boeotian Daphnephoria,
which resembled the Delphic ritual in
many respects, seems to have been a
spring-festival, vide supra, p. 285,note a.

® Vide vol. 1, p. 73, note d. The cus-
tom existed in the pre-Christian society
of Iceland.

¢ Dr. Frazer in his commentary on

Pausanias explains the whole ritual as
mimetic : the value of his note—vol. 3,
p. 55—is chiefly in the curious parallels
he adduces from modern savage life of
purification after slaying certain animals
(which are not necessarily those that
are worshipped by the tribe): thus in
Dahomey a man who slays a *fetich-
snake,’ enters a faggot-hut thatched with
dry grass; this is then set on fire and he
escapes as he can, running the gauntlet
of the tribe, who hurl things at him till
he reaches a river.
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the place of their preliminary lustration? Then, as being con-
tagious with their miasma, it is naturally purified by fire or
burned when they have done with it. The overthrowing
of the table may denote the destruction of the contaminated
furniture, as modern savages destroy the furniture in the house
of a friend when a child is born. Then the boys flee without
looking round, so as to avoid the maleficent influences which
are always near on such occasions. All this may have been
preceded or accompanied by a dance representing the combat.
But we cannot suppose that it was the exigencies of the drama
and the compelling influence of a myth that sent the boys to
Tempe : especially as the Daphnephoria in Boeotia had no
association with the Python-story. We may believe that the
procession of the laurel-bearers along the Sacred Way was part
of a great ceremony of public lustration, which associated
Delphi with the ancient shrine of Apollo in the north.
Evidently the boys left the city in haste, for the first part
of their march was supposed to imitate a flight or pursuit.
Were they leaving hurriedly because the sins of the com-
munity were upon them? At any rate, unlike the usual scape-
goats, they return purified and rejoicing, bringing purification
to their people. Now, as the boy-priest no doubt incarnated the
youthful god in the Delphic as in the Boeotian Daphnephoria,
it was quite natural that the belief should arise that what the
boy was doing the god had also done, and that the boy was
repeating in a mimetic show what the god had done in earnest.

Hence grew the dogma that the death of even Python was
a stain on the pure nature of Apollo, which only the journey
to Tempe and the efficacy of the cleansing laurel could purge.
It points to the prevalence of a belief that even justifiable or
accidental homicide is a cause of ‘miasma’ or religious
impurity, and reveals the propagandist emulation of Delphi
to win for their god the supremacy over the Greek ritual of
purification.

We may now gather examples legendary or historical of
the cathartic mission of Apollo 222 2645 213 The earliest
literary record is the passage in the epic of Arktinos con-
cerning the purification of Achilles from the blood of
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Thersites in Lesbos, where he was cleansed by Apollo and
Artemis. The later literature, which supplies us with a store
of illustrations, naturally gives us no clue for determining
at what time any particular myth of this type arose. The
typical instance that occurs at once is the purification of
Orestes. The full consideration of his legend would require
a special chapter; it is only necessary for the present to note
that the intervention of Delphi belongs to the post-Homeric
record, and indicates the moral predominance of Apollo as the
avenger of public wrong, and claims an independent efficacy
for the Apolline Zatharsis. For no doubt the purification that
Apollo grants was originally supposed to set him free ; it is
only at a later date that the claims of the Attic law-court
began to be heard, and state-morality comes to impose laws
upon religion to which even the gods must submit. So
prevalent and powerful was the legend in Greece that any
locality in which an elaborate ritual of purification with
accompanying ideas of ‘tapu’ was established might attract
the story of Orestes : thus it worked its way into the ritual-
legend of the Attic Choes, in which men took a meal together
but each apart at his separate table, and they accounted for
this restriction as if it were a reminiscence of the guarded
hospitality which they had once shown to the matricide®
Still more prominent was it in the purificatory ritual of
Troezen, which was associated mainly with the temple of
Apollo Thearios?®¢, A tent stood before the shrine, in
which a certain guild of purifiers met on fixed days, and took
a solemn meal together: probably they were performing
certain lustral rites for the community, and isolation was
obligatory in such ceremonies because of the miasma; but
they styled themselves the descendants of those who had
purified Orestes, and they called the tent after him ; also the
laurel that grew outside the tent, the emblem of the purifying
power of the god, was said to have sprung from the «afdpota,
the things that they had used in his purification and had buried
there. Inthe same temple, Theseus was purified from the blood
of the Pallantids, which he had justifiably shed. Many other

» Vide vol. 5, Dionysos, R. 124",
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localities no doubt possessed special rituals of Apolline puri-
fication and invented various legends to explain them : at
Amyklai, doubtless through Apollo, Herakles was purified
from the death of Iphitos; and it was in his temple at Sikyon
that the daughters of Proitos were healed of their madness by
means of purifications taught them by Melampos 22 ¢,

The last mentioned story suggests a reflection. Melampos
is a Dionysiac personage and his cathartic methods belong to
the ritual of Dionysos. Yet Apollo succeeds in annexing him.
We may detect here the anxious efforts of the Delphic priest-
hood to secure for the god a monopoly in this important
department. For other deities were purifiers besides Apollo,
for instance Zeus Meilichios who healed the first murderer
Ixion, Demeter, Athena?® Artemis, and especially Dionysos.
Nor was the Delphic policy altogether successful. The great
Greck mysteries, with which Apollo had little to do, had
each their own system of purification, and Zeus Meilichios
could not be displaced at Athens or elsewhere by the younger
god. Nor in the great lustration performed by Epimenides
the Cretan, to cleanse Athens from the Kylonian stain, do we
find any recognition of Apollo, though it is he that bids the
Athenians send for the prophet?®.

Yet Apollo’s dictation and authority in this matter was
amply recognized by the Greek states. Their representatives
who went to consult Delphi in times of public distress might
bring back an admonition ‘to purify the city’??24  And the
soothsayers and purifiers whom a state might employ would
often receive their diploma from Delphi; Apollo Pythios
recommended Bakis to the Lacedaemonians as a person who
could purify their women of the madness that possessed
them 2221,

Nowhere did this function of Apollo’s receive fuller public
recognition than at Athens, especially in the matter of

* Vide the story of the purification of regards the purification of Herakles by
the Danaides by Athena and Hermes, the Athenians as the first instance of
Apollod. 2. 1, 5. katharsis applied to homicide; but

® Vide Diog. Laert. bk. 1, c¢. 3, makes no mention of Apollo.
§§ 110, 112. The Parian chronicle
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homicide, about which the equitable temper and the super-
stitious nervousness of the people made them particularly
sensitive : the state maintained three ‘exegetae’ or directors
of ritual who took their authority from Delphi, and whose
function it was to cleanse those who for any cause were in
a condition of dyos or religious impurity ?22¢; and Plato in the
Laws has Athenian practice in mind, when he legislates that
‘he who slays a friend against his will shall be purified in
accordance with the law that has come to us concerning these
things from Delphi’222 £,

It is a reasonable view that these cathartic ceremonies are
of somewhat late origin in the development of the Apolline
worship. For instance, the association of Orestes with Apollo
is certainly post-Homeric ; the Troezenian legend of Theseus
belongs to the time when Attic myths were beginning to
travel abroad, and this marks the close of the Epic period ;
the figure of Melampos in the story of the Proetides seems to
indicate the migration of Dionysos into the Peloponnese, and
this was one of the latest events in the history of Greek
religion before the historic period. Nor do we discover these
ceremonies in the rites of those festivals which we may believe
most ancient, the Karneia, for example, or the Hyakinthia ;
and reason has been shown for supposing that the ¢apuaxol of
the Thargelia were not really associated with Apollo. Again,
most of the purification-ritual of Apollo and most of the
legends concerning it deal with cases of bloodshed ; and it
has been maintained by ancient as well as modern scholars
that Homer did not think of homicide as a personal stain.
This is true on the whole, although we may trace the embryo
of the idea in the expression of Hector’s that one ¢ may not
offer libation with unwashed hands or pray to God when
stained with gore and filth2’ Certainly the poet was unaware
of or ignored the idea that the shedding of blood fastened
upon the slayer an unseen stain which could only be cleansed
by elaborate lustral ceremonies: he knows of the incest and
parricide of Oedipus ; but in the Homeric version the king is
not driven forth accurst but remains ruling his kingdom,

77, 6. 206.
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though troubled in his mind. Only, it is difficult to believe
that the whole ritual of purification and the conception of
a miasma generated by certain acts and by the contact
of certain things were developed in Greece wholly in the
post-Homeric age: these are found so widely prevalent in
the primitive societies of the world that we can hardly
imagine the pre-Homeric Greek to have escaped them® They
are intimately associated with the chthonian powers, whose
worship was aboriginal in Greece but did not appeal to
Homer ; they have much to do with ghost-cult and the wrath
of the dead, but Homer is happily indifferent to the powers
and terrors of the departed spirit. In fact Homer is in many
respects more modern than the age that immediately followed
him; and in this age there was a great emergence, probably
a revival, of ghost-cult and chthonian ritual which may have
been quickened by the diffusion of Dionysiac worship. This
fear of the dead wrought great good in that it may have
evoked a sense of the responsibility of the whole community
in regard to murder®. On the other hand it may have
temporarily hindered the development of a rational law of
homicide, by overshadowing society with the terror of the
Erinys; for the Erinys is the incarnation of the dead man’s
wrath, and the ghost is naturally angry whether the man was
rightfully or wrongfully killed. It was natural that men
should look to Apollo to provide a remedy ; first because of
the great development in this period of the authority of the
Pythian shrine as a centre of consultation, and then, perhaps,
because the bright and genial nature of Apollo, his antagonism
to the shadowy powers of the chthonian world, was part of his
aboriginal character. Thus we have seen that the Argives, after
the death of a relative, put off the miasma of the funeral by
entering into communion with Apollo through a sacramental
meal. And, finally, it may be urged that the descriptive

a The view expressed in Stengel’s b Vide my Hibbert Lectures, pp.139—
Griechische Alterthiimer that lustration- 152. Plato tries to turn the belief in the
ceremonies were originally un-Greek is  wrath of the dead, as well as the doctrine
not confirmed by any special or general  of retribution after death, to a moral
anthropological evidence. effect, Laws, 927 B, cf. 850 E.
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epithet ¢oiBos of which the meaning has already been con-
sidered ®, and which was an immemorial appellative of Apollo,
probably points to the conception of purity attaching to this
god in the earliest period of which we have any record or
trace.

But there were two special causes, both operative in the
post-Homeric period, for this intimate concern of Apollo’s
with cathartic ritual. One—I would suggest—was the entrance
of Dionysos into the polytheism of Hellas: Apollo was saved
from the dangers of his rivalry by the dexterity of his
Pythian priests, who bring about a brotherly alliance between
the two divinities. But the Dionysiac religion was richly
furnished with ceremonies of lustration and the ideas of
cathartic deliverance. And Apollo may have appropriated
these and used them at Delphi: this hypothesis might at least
explain the mysterious presence of those women called ai
’O)elar in the action of the Stepteria, for these are the names
of the Minyan women who figure in the Dionysiac festival at
the Boeotian Orchomenos known as the Agrionia®. Another
cause is more obvious, the influence of Crete, where there was
in very old times a system of cathartic ritual attached to the
Cretan Zeus, in whom something of a Dionysiac character
may be recognized °, and whence travelled the cult of Apollo
Delphinios to Delphi and Athens. It is certain that cere-
monies of purification from homicide attached to this cult, as
under its protection arose the court émi AeAduwie in Athens to
try cases of manslaughter where justification was pleaded. If
this were instituted by Drako, as Grote maintains, its institu-
tion would fall near the time when the Cretan Epimenides
was summoned to Athens to purify the city from sacrilegious
bloodshed. Finally, as showing the part played by Crete in
this department of Hellenic religion, those legends are of
importance that tell of Apollo’s visit to Crete to purify himself
from the death of Python 222 & 264 i,

As regards the xafdpoa or means of lustration, there is
nothing specially characteristic of Apolline, as distinct from

* Vide supra, p. 140. ¢ Vide vol. 1, pp. 3%, 38.
® Plut. Quaest. Graec. 38.
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other, purification, except the use of the laurel’. The reasons
that marked out this tree for such a function may have been
partly natural-—the purity of the air by the laurel-grove—but
probably religious in the first instance ; the god was associated
closely with his sacred tree, and therefore the carrying of the
laurel-bough in the festivals that have been described, or the
act of the suppliant who lifted the bough from Apollo’s altar,
ensured a divine communion that would cleanse the air from
evil influences. 1In the Troezenian ritual-legend, the laurel is
said to spring from the buried xafdpota: and in the monu-
ments that represent Apollo officiating as cleanser, his constant
attribute is the laurel-bough.

Water also has naturally a lustral power in his as in other
ritual, and the Troezenians use this as one of the means of
cleansing Orestes, and holy water was not infrequently placed
outside the ancient temples®

We have records also of a peculiar fire-purification which is
noticeable here, Among the ancient Greeks as among other
peoples the notion prevailed that the hearth-fire and still
more the holy temple-fire was sensitive to impurities®; and
that therefore after some great sacrilege, or perhaps annually
at the piacular season, it might be desirable to extinguish the
fires of the community and to kindle them anew from some
holy flame.

The most famous instance is in the account of the feast of
Eleutheria instituted to commemorate the battle of Plataea:
the Delphic oracle commanded the generals to extinguish all
the fires in the country as having been polluted by the
barbarians, and to fetch new fire from the common hearth of
Pythoe¢. It appears that a similar ceremony of lustration was

susceptibility of the fire to impurity

* The water might be sprinkled on
the people or on the defiled person with
the laurel-branch ; it was thus that the
Milesians were purified in time of plague
by the mythical Branchos who bade
them cry aloud during the ceremony
on the names of Ilekaergos and
Hekaerge (R. 2739.

b The first expression of this idea is
in Hesiod, Op. 733. The belief in the

belongs to primitive thought, vide
Frazer, G. 5. 3. 210, 463-464. For
the ceremonious extinguishing the old
fires and rekindling the new among the
Peruvians, Iroquois, Mexicans, Chinese,
certain modern tribes in Africa, cf. id.
PP- 249-255-
¢ Zeus, R. 131%.
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practised every year in the island of Lemnos; the fires were
extinguished for nine days, while a state-vessel was bringing
holy fire from Delos; if she arrived before the piacular
chthonian offerings were completed, she remained in the offing
lest the new fire should catch the contagion; when the fires
were relit from it, it was said that ‘a new life began,’ a phrase
which reminds us of the purification in some of the mysteries*'3*.
The Lemnians were probably purifying themselves from the
malign influences of the ghost-world, and hence we hear of
évaylopare in this record ; but they naturally explained the
rite by reference to the evil deed of the Lemnian women who
murdered their husbands. Two interesting inscriptions at
Delphi, found some years ago by the French, show that the
same practice was maintained at Athens as late as the first
century B. C.; comparing them together ?3f we can only con-
clude that on some solemn occasion a chariot was dispatched
from Athens bearing a sacred tripod to Delphi, and returned
thence bringing holy fire from the Pythian hearth, accom-
panied by a female ministrant called the mupddpos : and that
the object was to rekindle some sacred fire in Athens that
had been extinguished at some season of expiation. We hear
of no general extinction of fires in Athens; and the perpetual
fire that was maintained on the Acropolis could only be re-
kindled, if by mischance it went out, by the pure heat of the
sun1%? ; we may therefore be inclined to the supposition put
forward by the writer who published the inscription * that the
fire brought from Delphi is intended to replenish the altar of
Apollo Pythios during or after some such piacular service as
the Thargelia.

It appears also that in the cathartic ritual of Greece the
efficacy of certain sacred stones was occasionally recognized.
Orestes sat on the stone of Zeus ‘Kappotas’ and was cured of his
madness”: as a parallel to this story we may quote the state-

* M. Couve, Sull. Corr. Hell. 1894, from Delphi. But the improbabilities
pp- 87-88 : he seems to incline also to  of this view are obvious.
Mommsen’s suggestion that this Athe- b Vol. 1, p. 46. For an interesting
nianritual alludesto thestory of Herakles  Irish parallel see Miss Harrison's ¢ De/-
defiling the tripod by carrying it away  phica,’ Hell. Journ. 1899, p. 237.
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ment in Pausanias about the Afos cwgporiorip, the ¢ sobering
stone’ at Thebes, which in the local legend was said to have
received this name because Athena flung it at the mad
Herakles to heal him?, but which had evidently been used in
some ritual of purification from the ‘miasma’ of madness

for madness in Greek legend is the curse that the dark powers
send upon the shedder of blood. In another Troezenian
legend, we hear of the purifiers of Orestes sitting on the sacred
stone outside the temple of Artemis Avkela®. Finally, a theory
recently put forward concerning the Delphic omphalos® is
noticeable in connexion with these facts: that the omphalos
was a sacred stone fashioned to indicate the grave-mound of
the earth-spirit, and that the suppliant who sat or knelt upon
it, as Orestes does in a vase-representation in the British
Museum ¢, was availing himself of its cathartic virtue. Such
an act would denote that the person was putting himself into
communion with the chthonian divinities; but it is probable
that the ‘omphalos’ had lost this significance before the
Orestes-story concerned Delphi, and had become a mere
symbol of Apollo’s power. However, the primary legends
about these miraculous cathartic stones seem to belong to
another stratum of religion than the Apolline®.

We may say the same thing of another act in the ceremony
of ‘katharsis,” perhaps the most important of all, especially in
the purification from bloodshed, the lustration with pig’s blood.
In the account of the Ge-cults and of the mysteries, the
close association of this animal with the chthonian powers has
been noted. It was pre-eminently the piacular animal; and
by the act of homicide the slayer had offended the earth and

* Paus. 9. 11, 2.
b 1d. 2. 31, 6.

1901, p. 170, Fig. 48, we see a celestial
god attracted down to his sacred pillar.

¢ Miss Harrison, op. cit.: but it is
not clear that all cathartic stones are
< chthonian’ or earth-stones: in the
period of stone-worship every stone as
the abode of a divinity might have a
miraculous virtue for prophecy or puri-
fication: on a signet-ring from Knossos,
published by Dr. A, Evans, Zell. Journ.

4 Roscher’s Lexikon, 3, p- 983-

¢ Miss Harrison, op. cit. p. 240, quotes
the very important example of stone-
worship in the Orphic Zithika, 351-
383 ; its name ¢oBATwp Adas, in spite
of the story that Apollo gave it to
Helenos, does not necessarily refer to
Phoebus Apollo, vide supra, p. 141, n. b,
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the ghost; therefore the washing with pig’s blood was the
means by which the suppliant endeavoured to protect himself
by the communion of ‘blood-friendship’ with the chthonian
powers: we may term it a supplicatory sacrament. Now
Apollo, though he has no tie with this animal, would advise
his petitioners who had sinned against these powers to avail
themselves of its virtue. Therefore he is seen to be purifying
Orestes with it on a well-known vase in the Louvre?; and it
is probable that the young god was supposed to have used
it for his own purification at Tempe, where Plutarch says, ‘he
offered libations (to the shade of Pytho) and did all that men
do when purifying themselves from the wrath of daimones’—
a clearly chthonian ritual® The temple of Delos was purified
every month with a pig¢ and the same animal was carried
round the Athenian Pnyx to purify the éxkAnoia from evil
influences. But those who used the lustration of pig’s blood
were certainly not putting themselves in communion with
Apollo, as those were who bore the purifying laurel in the
Daphnephoria or Stepteria &

Finally, we may notice the very important example of
a genuinely Apolline purification, the already mentioned Argive
éyxriopa, a word of unexplained origin 23P.  Plutarch tells us
that after the period of mourning for a kinsman’s death was
over, the Argives sacrificed to Apollo, giving barley to his
priest and taking a portion of the victim’s flesh and roasting
it, not at their own fire which had been extinguished as
polluted, but by means of fire borrowed from their neighbours.
We can hardly be wrong in interpreting this as a direct sacra-
mental communion with Apollo, whereby they shake off the
evil influences that might cling to them from the world of

* Vide Roscher, Zex. 3, p. 983.
Y De defect. Orac. 15, p. 418 B.
¢ Vide Mommsen, Feste, p. 476,

n. 4.

9 Is it some similar idea of cathartic
communion that explains the scene on
a British Museum vase, Apollo holding
a pair of shears near the head of Orestes,

published frck. Zeit, 1860, Taf. 137. 31

From this point of view we might com-
pare the practice of offering hair on
graves. DBut it is more probable that the
vase-painter merely wishes to express
that the god is curing the mortal of
madness, for Orestes is said to have
shorn off his own hair, when he became
sane, Paus. 8. 34, 3.
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the dead, an unique instance of a sacramental purification in
Apollo’s worship 2,

Thus then Apollo endeavoured to deal with the complex
system of purification that had grown up in the Greek world
since Homer’s period. The god was not responsible for most
of the ritual nor for its vast predominance ; it grew up rather
under such influences as the terrors of the ghost-world, the
Dionysiac and the mystery-cults which promised posthumous
happiness to be obtained by lustration, baptism, and other
cathartic ceremonies. Its vogue was dangerous, and to some
extent it infected the later Greek temperament with ‘sacer-
dotage.” The Delphic worship appears in regard to it as
a directing and restraining influence. For the idea of spiritual
purity, arising by slow development from the tradition of
ritualistic purification, and at the same time offering a deliver-
ance from the burden of it, was attributed, as we have seen,
by the higher minds to the Pythian Apollo. And indeed the
superstitious terror of the ghost-world, which influenced many
of the laws concerning homicide, produced certain social
results of high value; it helped forward the concept, that
received powerful expression in fifth-century literature, of the
sacredness of human life; and the belief that even the acci-
dental shedding of a slave’s blood was a stain was not without
possibilities of moral growth®.

But such beliefs needed moralizing, lest they should prove
a stumbling-block in the way of legal progress: asthey might,
for instance, if, through excessive consideration for the injured
feelings of the ghost, they helped to stereotype the view that
all bloodshed was equally a stain, and also that purification
would set a man free from social consequences. Now we may
regard such an epoch-making institution as the court of Apollo
Delphinios at Athens in two ways: we may believe that its
institution represented the healthy revolt of utilitarian law
against the tyranny of religion, the lay mind insisting that
homicide was not in every case equally a stain, that justifiable
circumstances might be pleaded, and that only when such

a2 Unless we may explain the meal of  way, vide supra, p. 293
the boy-priest at Deipnias in the same Y Antiphon. p. 704.

FAKNELL. IV N
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plea was proved should the god’s purification and human
pardon be granted. Or we may suppose that this great social
idea emanated from the religious system itself, that Apollo
and his ministers recognized the necessity of a more advanced
theory concerning homicide, and modified the rules of purifica-
tion to give it effect. This latter view has been suggested in
a former passage as somewhat the more probable, though
usually Greek religion is stimulative rather than creative in
the sphere of political life. It could only be verified, if we
could show that at some time before the establishment of such
courts Apolline purification from bloodshed had come to be
withheld by the priests at some important centre like Delphi
or Athens until ‘extenuating or justificatory’ circumstances
could be shown, which would soon require a special court to con-
sider them. We have, however, only vague indications that
this may have been so: no one would purge Ixion from his
sin till Zeus took pity on him, and no shrine would purify the
Lacedaemonian king Pausanias from his foul crime against
the Olynthian maiden. And it is interesting to note that the
typical Apolline purifications in Greek legend are cases of
justifiable homicide; Theseus and Orestes could urge moral
pleas in their behalf®.

Nothing, in fact, is more difficult than to weigh the exact
contribution of religion on the one hand and the utilitarian
impulse on the other to any important moral or legal reform
in ancient society. But whatever view we may take in this
particular case, we find that the Athenians accredited Apollo
Delphinios with this momentous advance towards civilized
law : the god of purification stood in that court as the pro-
tector of society against the tyranny and terrors of the ghost-
world.

* Vide supra, p. 177. the concept of purification upon law
® I have somewhat developed these and morality in my Hibbert Lectures,
suggestions concerning the in’uences of chap. 3.



CHAPTER VI

MONUMENTS OF THE CULT OF APOLLO

THE group of monuments connected with this divinity is of
transcendent importance for the history of Greek art and art-
mythology ; they also provide us with interesting illustration,
direct or indirect, of most of the cult-ideas that have been
examined, although few monuments of the actual temple-
worship may have survived.

The inquiry into the cult-objects of the earliest period raises
at once the archaeological question concerning ’Ayuvievs. The
emblem or dyeipa of this worship was, as we have seen, almost
invariably aniconic, the prevalent form being usually the
conical pillar? but at Athens apparently a rounded stone
of altar-shape. Is this a monumental tradition brought in
from the north, or was Apollo on entering the regions of
Mycenaean or ‘Minoan’ culture attracted into its circle of
pillar-worship? Either view might harmonize with archaeo-
logical fact or probability. The very wide prevalence of
pillar-cult in the Mediterranean and Anatolian regions in the
Mycenaean period has been ably demonstrated by Dr. Arthur
Evans?; but it belongs also to the early religion of northern
and central Europe. Concerning this, as concerning many
other problems of prehistoric archaeology, it is difficult to
judge with conviction. No doubt all the Hellenic divinities
in the pre-Homeric age were likely to be worshipped with
this aniconic emblem, whether by original right or by right
of annexation; the immigrant Apollo, wherever he settled
down, could easily take to himself a Mycenaean or ¢ Minoan’
pillar. And the latter appears at least on one monument

# Coin Plate A, 15 (Ambrakia, third Y Op. cit. Hell. Jours. 1901.
century B.C.).
X 2
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of this age, a Cypriote seal, in the obelisk form proper to
Agyieus®. But so far as one can gather from the evidence
collected by Dr. Evans, the sacred pillar of the Mycenaean
religion stood always before or within a shrine, and not, as
Agyieus stood, before the private house or in the open country.
And we can perhaps better explain by the other hypothesis
the curiously persistent adherence of this particular Apolline
cult to the aniconic type ; if we suppose, namely, that the
Agyieus-emblem entered with the wandering deity, and that
it was specially consecrated by serving to mark certain stations
along the Sacred Way from the north: and this view would
also accord with the fact noticed above, that the Carneian
god, the leader of the migrating host, appears to have had an
agalma of this very type. It has sometimes been held that the
Delphic omphalos-stone was also a modified form of the
Agyieus-column ®: if this were so we should be obliged to
conclude that it belonged by original right to Apollo, and was
not taken over from a prior cult. And certainly Photius
records one shape of the Agyieus in which it must have re-
sembled an omphalos#®; nor was he speaking at random, for
this is the form of two ‘ agyieis’ found at Pompeiic. Also it
is a fact of some importance that the omphalos discovered at
Delphi by the French excavation was erected before the
temple in such a position as an Agyieus column would occupy.
Such a form certainly resembled a grave-mound, and could
easily, by misunderstanding, give rise to the legend—attested
by late authority only--that the omphalos was the grave of
Python or Dionysos 4

It is not easy to determine the period in which the anthro-
pomorphic eikon came to displace generally the aniconic

* Evans, op. cit. p. 173, ¥ig. 49.

® Evans, op. cit. p. 173; J. Six, in
Ath. Mitth. 1899, p. 344

¢ Miss Harrison’s opposite theory,
propounded in AHell. Journ. 1899, p.
225, &c., which has been alluded to
already, vide supra, p. 3o3 (that the
omphalos was originally the grave-
mound and mantic altar of the earth-

spirit), is attractive and well argued : its
weakness is the absence of any phrase or
record that connected the omphalos
with Ge, and of any evidence that it
ever was locally connected with the
shrine of Ge; nor does the writer note the
Pompeian omphalos-shaped ¢ agyieis,’ to
which Six calls attention, loc. cit.
4 Vol. 5, Dionysos, R. 358.
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agalma. The transition is well illustrated by the record of
the Amyclaean statue of Apollo, which has been already
described. No doubt the type is preserved by those Lacedae-
monian ceins that present the figure of a divinity who is armed
with helmet, spear, and bow®, and whose body from the
shoulders downwards has—on one coin—the form of a column.
The goat by his side is specially appropriate to Apollo of
Amyklai, and the wreath in the field is probably of laurel.
On three coins presenting the type we find the figure en-
veloped from the shoulders downwards in a robe, which, as
Overbeck remarked®, may have been the garment which the
women wove for him yearly. Even on these the aniconic form
emerges clearly. A fourth coin shows the agalma unrobed,
and it is noteworthy that the columnar term has the downward-
tapering contour which is characteristic of the Mycenaecan
column® In what way this armed divinity is related to the
spear-bearing god whom Dr. Evans has discovered on the
Mycenaean seal? is a difficult question to decide upon. But
the evidence of the Karneia seems to show that the concept
of the warrior-deity named Apollo travelled downwards from
the north; and this belief is somewhat strengthened by the
record concerning the northern Apollo Pythaeus at Thornax,
whose art-type was the same as the Amyclaean %.

Of Apollo the wolf-god the only certain cult-image that
survives ¢ is preserved by the coins of Tarsos, which are all
of the late imperial era, but present a type of the deity which
descends from the archaic periodf. In stiff attitude, with his
legs close together, the god stands on the omphalos or on a
column, or on a column supported on the omphalos: his hands
are usually held down and grasping the paws of two wolves

® In a former volume (2, p. 701) I  described by Lucian(R.7)showsno remi
have discussed the arguments in favour niscence of the wolf-god : it belongs to
of naming the coin-figure Aphrodite: the later period when the significance of
1 was wrong in saying that the goat was  the term was almost extinct: it is found
not characteristic of Apollo, vide pp. freely reproduced on Athenian coins,
Overbeck, Aunst. Mythol, 3, Miinztaf.

254-255- )
b Runst. Myth. 3, p. 7. iv, 16.
“ Coin PL A, 16, f Coin PL A, 17 (vide supra, p. 122):
4 Op. cit. p. 170; cf. p. 108, these have been published by Imhoof-

The type of Lykeios at Athens Blumer, Ze/l. Journ. 1898, PL 13. 4.
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that spring up on each side of him in heraldic fashion. It
has been noted that a similar arrangement of these animals
is found in the religious art of the Mycenaean epoch® The
probability of an eatly connexion between Lycia and Cilicia
has been noted in a former chapter. And as the foundation-
legend of Tarsos—as of Lycia—points back to Argos, and
commemorated the name and part of the story of the Argive-
Lycian hero, Bellerophon®, so the coins of Tarsos attest the
antiquity of this tradition, and to that extent corroborate it.
For Perseus, the tutelary hero of the city, is prominent on the
later coins ©, and as early as the fifth century we find Pegasos
among the coin-types® But the Tarsian coins of Apollo
Lykeios do not enable us to determine the antiquity of the
worship at this city: we should indeed be able to trace it back
to an epoch at least as early as the sixth century if we were
convinced that the type of the idol were a creation of native
and indigenous art; but it may well have been borrowed
directly from Argos, the reputed metropolis, where there long
lingered the tradition of the ancient xoanon dedicated by
Danaos to the wolf-god 7f, and where the type of the wolf
long survived on the coins as the symbol of his worship ®.
Archaeological testimony concerning the cult-emblems or
cult-figure of Apollo the hunter is very scanty. The bow,
his constant attribute, may have once alluded to this primitive
trait in his character; but more explicit evidence is supplied
by a series of Cretan coins, which show us the youthful figure
of Apollo with bow and stonef; and there are strong reasons,
as Mr. Wroth has shown, for associating with the hunter-god
the type of the Cretan wild-goat’s head that is found—en-

* Supra, p. 116, note a: Dr. Evans
has kindly shown me an impression of
the seal.

» Strab. p. 673; Steph. Byz. s 7.
Tapais.

¢ Imhoof-Blumer, op. cit.

9 Head, Hist. Nun. p. 613.

¢ Vide Argive coin, circ. 200 B.C.
Brit. Mus. Cat. ¢ Peloponnese,’ Pl. 28. 3.
It is possible that the later cult-image
of Apollo Lykeios at Argos by the

Athenian sculptor Attalos is presented
by a coin of the time of Marcus
Aurelius, on which the god stands with
his left elbow resting on an Tonic column,
and holding a branch in his right hand
(Imhoof-Blumer-Gardner, Nz Comanz.
Pans. p. 159, Pl. F. F. xxiv) : if this
is so we may suspect that the remi-
niscence of the wolf was fading from the
worship.
f Vide Geogr. Reg. s.. Crete.
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circled occasionally with a laurel-crown—on coins of Praisos,
Hyrtakina, and Elyros®. The other wild animal most frequently
attached to him in the ordinary art-representations is the roe
or the stag, and it probably appeared not infrequently in
monuments of cult. The most famous instance of this class
that has been recorded and of which some copies have survived
was the Milesian cult-image of Kanachos, representing the god
holding a roe in his right hand ». And we may conjecture that
a representation similar in idea, showing the animal in trustful
relation to the god, belonged to the early state-religion of
Caulonia ; for on an archaic coin that will be discussed below
a stag is seen in the field looking back and up to a strange and
enigmatical figure which there are strong reasons for believing
to be Apollo®. On one monument of Graeco-Roman sculp-
ture ¢ the god is represented wearing the skin of his favourite
animal, the nebris, the usual garb of Dionysos, from whom
we may believe the local artist borrowed ite.

The pastoral character of Apollo was occasionally ex-
pressed by the ancient religious agalmata, for instance by the
statue at Patrai representing him with his foot on the head
of an ox7; but among those that survive we find it only
rarely and allusively indicated. There is no archaeological
evidence that he was ever represented as horned; though
a misinterpretation of a certain peculiar treatment of the hair
above his forehead has given rise to this belief!. Coins of

» Brit. Mus. Cat.  Crete, pp. xxvi-  the boar does not figure in his myth and

xxviii.

b Vide PL. XX1V.

¢ Coin PL. B, 6.

4 Published by Foucart, Bull. Corr.
Hell. 1882, p. 17% (in the museum at
Eski-Zaghra, Apollo headless, lyre in
left hand, griffin at his feet).

e It has been held that the boar on
early Lycian coins was intended as a
symbol of Apollo (Brit. Mus. Cat.
¢ Lycia) p. xxvil). This is probably
wrong, and the figure with a boar at his
feet on a late coin of Mallos (Over-
beck, &. M. iil. Miinztaf. iv, 8) is more
probably Amphilochos than Apollo, for

very rarely in hisritual, and no otherwild
animal except the wolf and the stag can
be proved to have been associated with
the Apolline cult-monuments of the
historical period.

f e g. in Furtwingler- Roscher’s
Lexikon, vol. 1, p. 468. A herme of
peculiar shape with a ram’s head on the
top has been recently found near Las
in South Laconia; and Schroeder who
publishes it believes it to be a therio-
morphic form of Apollo Karneios,
Ath. Mitth. 1904, p. 22, Abb. 1; it is
difficult to determine with exactness the
name of an isolated monument like this.
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Delphi present a goat’s head in combination with two dol-
phins, and these may allude to the divine goat-herd as well
as to the dolphin-god, or to the story of the discovery of the
oracle by goats. The pastoral god Karneios may be recog-
nized on a late coin of Gythion—as Professor Gardner has
pointed out >—on which the figure of Apollo is shown leaning
on a pillar and therefore probably copied from a cult-image,
while behind him the idol of Pan appears standing on a
column with nebris, pedum, and syrinx. Now the record?
inentions two statues of Apollo at Gythion belonging to the
public worship, and it is not likely that there were more:
there are two types of him on the coins, and as one has been
interpreted with great probability by Professor Gardner® as
representing Apollo the Founder, who stood in the market-
place, we are justified in concluding that this with which we
are dealing presents Karneios. And the adjacent figure of
Pan serves to suggest what the uncertainty in the ancient
interpretations of the name might cause us to doubt? that
the original significance of ¢ Karneios' as a deity of flocks
and herds had not died out in the rural districts even in late
times. The other monuments that indicate the function of the
shepherd-god are a coin of Alabanda®, of late period, on
which a sheep or a lamb is figured by his feet, a black-figured
vase on which an ox is represented by his sidef and the
colossal statue of the seated Apollo holding the shepherd’s
staff, a much restored work of late date in the Museo
Boncompagni®.

We have seen that in ritual and cult he assumed not in-
frequently the character of a divinity of vegetation ; but the
archaeological evidence is once more almost at fault. The

nymphs dancing round an altar with
worshippers approaching, Eph. Arch.

« Num. Comwni. Paus. p. 6o, Pl. N.
xxiii.

b R. 2%®; Geogr. Reg. s. . Laconia.

¢ Ib. p. 6o, vide infra, p. 319.

4 Vide R. 27: we find Apollo occa-
sionally associated with Pan in cult-
monuments (vide supra, p. 123), and
a relief has been recently found on
the south side of the Acropolis repre-
senting Pan, Apollo, Hermes, three

1903, P. 41.

¢ Overbeck, A. A/. iii, Miinztaf. iv. T ;
Geogr. Reg. s. . Caria, p. 451.

f Overbeck, op. cit. pp. 47, 57, A2as,
PL 19. 21.

& Helbig, Fikrer, 827 ; Overbeck,
Atlas, Pl. 22. 38.
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archaic temple statue at Delos and apparently an ancient idol
at Olbia represented him with the kalathos, the sign of fertility;
and we find him with the pomegranate on the coins of Side?;
and the kneeling figure with the lyre and with the flower
raised to his face on a Tarentine coin of the archaic period
may be derived from the cult of Apollo Hyakinthos®. And
we can scarcely doubt but that this lyre-bearing personage
is Apollo, whose worship was prominent at Tarentum ; the
kneeling posture is no insuperable difficulty, for the early
numismatic art loved to adapt the forms to the given space,
and a kneeling Apollo is found on the coins of Kyzikos
among other types of kneeling figures which do not appear
to be posed for any dramatic purpose®.

We might have expected to find in the religious art some
allusion to the widespread custom of sending harvest offer-
ings to the god; and possibly we may interpret the symbol
of the barley-ear in this sense, which we find on an early coin
of Selinus below a chariot driven by Artemisand Apollo?; or it
may allude generally to his agrarian character. In the group
of representations that deal in various ways with the Hyper-
borean myth, there is none that seems to recognize the ritual
of the ‘Hyperborean’ corn-offerings®, except possibly a certain
coin-type of Pantikapaion in the fourth century B.C.! A
lion-headed griffin, horned and winged, bearing in his mouth
the shaft of a spear or arrow, is standing with uplifted paw
above an ear of corn. The griffin is by this time the consecrated
animal of the Hyperborean Apollo; and Pantikapaion was
adjacent to the territory, where at last Greek myth had

PL VI 24

® The wvase-paintings that depict
Apollo riding on griffin or swan and
playing the lyre allude to the return of
the god from the Hyperboreans, but

a Brit. Mus, Cal. ¢ Lycia) p. 153
(period of Hadrian).

b Com Pl A, 18: vide Gardner, 725,
p. 86, Pl. 1. 3; Overbeck, op. cit.

p. 74-

¢ Head, //ist. Num. p. 452; DBrit.
Mus. Cat. * Mysia,) Pl vi. 7, 10: the
kneeling Apollo may be explained as
the archer, but there is no explanation
for the kneeling Zeus except the decora-
tive convenience.

¢ Coin Pl. A, 19 (Gardner, 77jpes,

belong to mythic-imaginative, not to
religious or ritualistic art.

f Vide Coin Pl A, 20 (Gardner, op.
cit. VII. 42; Head, ZfZst. Num. p. 238 ;
Roscher’s Lexikon, s.o. Hyperboreer,
vol. 1, p. 2837).
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settled the griffins and the Hyperboreans; also it was the
great corn-granary for Hellas, and sent its Apolline tithe
on the route that ended at Delos. The coin bears this obvious
allusion upon it, and the only explanation yet offered of the
shaft in the griffin’s mouth, where it has no dramatic but only
a heraldic meaning, is that which associates it with the story
of the sacred arrow which was transmitted as a divine token
by the carriers of the offerings, and which wafted Abaris on
his wonderful journey 2.

It may be asked why was the griffin associated with Apollo
and why specially with the Hyperborean story ? The question
is pertinent here, because the evidence which might furnish
an answer is provided by the monuments rather than by the
literary record. The survey of these reveals clearly, as has
already been indicated®, that the griffin was borrowed by Greece
in the Mycenaean and historic periods from Egypt or Syria or
from both countries, and that it conveyed to those who borrowed
it no mythic or symbolic significance at all; it came as a
merely heraldic animal, with a peaceful function as a guardian
of the sacred gate or pillar, and it could be attached to the
temple of any divinity. But very few Greek cults appear
to have attracted it, the Apolline rather more frequently than
others perhaps, but even in this it only rarely appears. We
may venture the conjecture that somewhere two griffins were
found heraldically guarding a pillar which was interpreted by
the Hellenic religion as Apollo Agyieus: for on a pilaster
from the Milesian temple two are found grouped in this fashion
on each side of a palmette ¢, and from the facts collected by Dr.
Evans? we may surmise that this was a motive handed down
from the Mycenaean pillar-worship.

But the earliest archaeological fact with which we start in
considering the cult-connexion of Apollo and the griffins is
the representation on the late Attic coin® on which Furt-
wingler has discovered the archaic image of Delos wrought

* This hint is thrown out by O. ° Furtwingler, op. cit. 1, p. 1774.
Miiller, Dorier, 2. 4, § 6, in a footnote. & Hell. Journ. 1901, p. 149.
b Vide supra, p. 142, and Furtwin- ¢ Coin Pl. A, 21 ; see Arch. Zelr. 1882,

gler's excellent article on * Gryps’ in  p. 332.
Roscher's Lexikon.
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by Tektaios and Angelion, and which shows us two of these
animals ‘rampant’ at his sides. As there is no reason to
doubt but that they belonged to the original dedication, we
gather thus valuable evidence from the sixth century B.C.
concerning the griffin as an Apolline emblem. But what is
its significance here? It is suggested by Furtwingler that it
alludes to the Hyperboreans, and that it came to Delos with
the Lycian cult. But there is no indication that the Delian
god borrowed anything from Lycian cult, and no proof that
Lycia was regarded as a specially ‘ Hyperborean ’ land, though
it may have sent its corn-tithes to the sacred island ?; nor,
though the griffin occurs on the Lycian coins of the fifth
and fourth centuries, do we know that it was there associated
with Apollo.

Yet it is quite possible that the Delian griffins may have
been  Hyperborean ’ emblems, even in the later and fictitious
sense of the word; for certainly some of the corn-offerings
which came to the island in the sixth century might be said
to have come from the Scythian North; and early Milesian
colonization may have transplanted the form of the griffin,
probably familiar at Miletos, to the far lands of the Euxine,
which Herodotus regards as its special haunt ; and henceforth
it might occasionally serve as a symbol of a real Hyperborean
ritual that had become disguised by geographical fables.

Still the question here raised about the ancient Delian
statue must remain an open one ; the griffins in this as in
other cases may have had a purely conventional and heraldic
value.

It is doubtful whether any of the representations on vases
and coins of Apollo riding on the griffin or swan convey any
allusion to actual cult or are anything else than mere products
of mythopoeic art. We may suspect that the coin-type of
Chalkedon ® showing the god on the swan may hint at the
corn-offerings, as this city Jay on the direct route of their trans-
mission from the north-east. The swan on the reverse of fourth-
century coins of Klazomenai® may allude to some festival,

* Vide supra, p. 110, note c. Overbeck, op. cit. Miinztaf. v. 11, 12.
o Bost. Mus. Cat. © Pontus, Pl. 28. 5; © Brit. Mus. Cat. ¢ lonia,’ Pl. 6. 7-9.
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perhaps the mpogddasia 2™ which celebrated Apollo’s annual
return to the state ; for the fragment of Alcaeus speaks of the
swans bringing him back from the Hyperboreans to Delphi at
the appointed time of his epiphany or the @eogparia. The
record of this latter feast seems to invest it with something of
a Dionysiac character?*¢; and it is surely this Delphic
ceremony that is suggested by the scene on the beautiful
Kertsch vase in the Hermitage which represents Dionysos—
who divided with Apollo the Delphic year—as greeting the
god when he returns from the Hyperboreans®.

If we question the monuments for evidence concerning the
solar character of Apollo, we get practically no response.
The only notable fact is that certain Carian coins struck
under Mausolos and Hidrieus show a countenance of Apollo
that strikingly recalls the face of Helios on the Rhodian
coins: the treatment of the hair and the bar across the fore-
head confirm the impression of likeness ®. But it would be rash
to explain this as due to any religious dogma or any approxi-
mation of cults ; we may attribute it simply to the influence
of Rhedian numismatic art in Caria in the fourth century,
and the close political relations between the two countries at
this period. In fact Greek art of the autonomous period
betrays no consciousness of the solar character of Apollo .
We can only regard it as a caprice that the painter of the
famous Melian amphora of the Gigantomachy makes the
torch as well as the bow the weapon of the god; or we may
suppose that he adopted this as a simple device for associating
him with the torch-bearing Artemis. In the great Pergamene
frieze, where we should not have been surprised to find some
recognition of the conception of a Helios-Apollo, prevalent, as
we have seen it was, at late times in Asia Minor, the figures of
the two deities are not placed together, nor do they show any

* Plate XVIIL. but there seems no reason for regarding
" Coin Pl. A, 23 (Prit. Mus. Caf. this as an allusion to his solar character
‘Caria, Pl 28. 2. (5), 7); cf. PL 36. (which is Mr. Wroth’s view vide Briz.

¢ We find no rayed head of Apollo: Mus. Caz. * Troas, p. xxi); for lion on
the coins of Troas that show his figure coins of Miletos looking back at star
sometimes employ the star as emblem, vide supra, p. 142.
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resemblance of character or attributes. The only other in-
stance of the torch in the hands of Apollo is a representation,
which seems to reproduce a cultus-image, on imperial coins of
Nikopolis* in Epiros : the attitude of the figure gives some
support to Friedldnder’s ingenious interpretation, who saw an
allusion in this type to the beacon-fire maintained by the
temple on the height of Leukas.

On the other hand we have clear numismatic illustration of
the maritime character of the god. On a coin of Kyzikos of
the fourth century B.C. we find him seated on a swan holding
a tunny-fish® and a trident is part of the type that reproduces
Nero’s Apollo Aktios on a coin of Alexandria ¢. The dolphins
seen on each side of the goat’s head on a coin of Delphi¢,
dolphins with a wolf on coins of Argos®, a dolphin on a coin
of Olbiaf with a head of Apollo on the obverse, on a coin
of Megara with the obelisk of Agyieus, are no doubt charac-
teristic of Apollo Delphinios, although on certain Cretan
coins this animal appears rather to have been significant of
Poseidon &.

The occasional association in cult of the two gods is illus-
trated by a coin-type of Antigonos Gonatas which shows a
head of Poseidon on the obverse, and on the reverse the figure
of Apollo naked and seated on the prow of a trireme holding
a bow (Coin PL. A, 22).

As regards the civic and political cults, we do not know
whether any special art-type was consecrated to any particular
one. But the numismatic evidence strikingly attests the Pan-
hellenic character of Apollo as a deity of the city and the
confederacy ; in fact, probably no other divinity is so fre-
quently presented on the coins; and these give material for
estimating of his status in the various communities of Greece k.
The fourth-century coins of the Chalcidic league! prove him

a Overbeck, op. cit. vol. 3, p. 312. © Head, Hist. Num. p. 367.
b Coin Pl A, 24 (B7it. Mus. Cat. P Brit. Mus. Cat. ¢ Thrace, p. 11.
Mysia,! PL. 8. 13). & Brit. Mus. Cat. * Ciete) pp. 03,
¢ Brit. Mus. Cat. *Alexandria] 73,74, 77-
rlL . % Vide Geogr. Reg. passim.
a 'Mijller-VVieseler, Denk. d. a. Al I Vide Geogr. Reg. 5. . Chalkidike.

155%; Head, Aist. M. pp. 288-289.
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to have been regarded as its divine patron and are of great
value for the history of religious art. We have also an
interesting monument of the greatest Apolline confederacy of
the Greek world in the Amphictyonic coins of Delphi®: on
these we see the god seated on the omphalos with a laurel-
branch in his right hand, while his left is resting on his lyre
and his left hand props his chin so as to assist the expression
of calm meditation in the whole pose. The full character of
the Delphic deity is outlined in these simple and genial forms;
but we dare not affirm that this type presents the cultus-
image of the temple. In fact it is not clear that the shrine
ever contained a central idol ; for Pausanias in his detailed
account mentions none which we could regard in this light,
as he notices only a statue of Apollo ¢ Moiragetes’ in the
group with Zeus and the two Fates%, and another golden
image of Apollo kept in the adyton and only seen by few ".
It may be this latter that is presented by a late Delphic coin
of the period of Faustina, on which Apollo is seen within his
temple by the entrance holding out a patera and leaning on a
column °.

Elsewhere in North Greece Apolline coin-types of beauty
and importance are found: it is the dominant city emblem
of Zakynthos? and we have already noted the significance of
the numismatic evidence of the Agyieus-cult in the cities of
the north-west.

Attic coinage, being dominated by Athena, presents us
Apollo’s figure but rarely; and the only monuments of his
public cult that it seems to disclose are an archaic type of the
Delian god already mentioned, which will be further discussed
below, and the idol of Apollo Lykeios: at least the coin that
represents Apollo standing at ease and leaning against a pillar
surmounted by the tripod, with a bow in his left hand and
with his right arm bent over his head?®, very closely accords
with Lucian’s description of the latter 7P.

® Coin Pl B, 7 (Head, //ist. Num. 4 Coin P1. B, 1, 11.
p. 360, Brit. Mus. Cal. PL 4. 13). ¢ Imhoof - Blumer - Gardner, Nuwi,
v Paus. 10. 24, 5. Comue. Paus. C. C. Athens, no. xviii.

¢ Gardner, Zypes, p. 198, PLLXV, 26.
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Nor is the Apolline type generally prominent in the coinage
of Megara, the Isthmus, Aegina or the Peloponnesian states.
That of Sparta, for instance, though it presents to us the
figure of the Amyclaean cult, does not sufficiently illustrate the
great importance of the Pythian worship for the community ;
this may be mainly due, no doubt, to the fact that Spartan
currency only begins with the period of her decay. The type
of Apollo the Founder has been recognized on the coins of
Gythion, of the late imperial period, the town that was
founded according to the local legend by Apollo and Herakles
to mark their reconciliation after their strife over the tripod :
the god stands holding a branch in one hand, and with the
other he may be laying aside his bow® The political
influence of Apollo in Argolis, especially of Apollo the wolf-
god, is sufficiently attested by the coinage of the fifth and
fourth century®. On the other hand the numismatic evidence
from Arcadia, Messenia, Elis, and Achaea does not yield
proof that he occupied a leading place in the public religion of
these communities. A monument of some historical interest
is a coin-type of Patrai of the time of Marcus Aurelius, which
shows us an Apollo holding a Victory in his hands. This is
a unique motive and no doubt refers to some exceptional
event ; it is a plausible conjecture® that it commemorates the
assistance rendered by the men of Patrai to the Aetolians in
their defence of Delphi against the Gauls, which Pausanias
mentions as the occasion of the dedication of a statue to the
god in the Odeum of Patrai 3",

The mints in which the Apolline coin-types were most
abundant appear to have been those of the cities of the Asia
Minor coast. e is prominent in the Bithynian issues of
Prusias I ¢ and at Kios ®; at Chalkedon also, where he shares
his popularity with Artemisf. On the same evidence we
should regard him as the chief political deity of Abydose,

* Vide Imhoof-Blnmer-Gardner, op.  p. So.

cit. p. 60, PL. N. xxi. 4 Brit, Mus. Cat. ¢ Pontus," p. 209.
b Head, Hist. Nume. p. 367; vide ¢ Ibid. pp. 130-132.
snpra, p. 310. f Tbid. p. 126.

¢ Imhoof-Blumer-Gardner, op. cit. £ Brit, Mus. Cat.  Troas, p. xli.
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Gambreion 2, Alexandria Troas®?, Myrina®, and paramount at
Miletos, where for a long time the types were exclusively
Apolline?. And the influence of Miletos is reflected on the
coinage of many of her colonies in the Black Sea, at Pan-
tikapaion®, Sinopef, Odessosé and Olbia. An interesting
type, probably of Apollo ITpoorarys, is preserved on the coins
of the latter city which present an archaic image, descending
perhaps from the middle of the sixth century, of the god
holding the bow in his left hand, a round object which has
been supposed to be a pomegranate or ointment-box in his
right, and wearing on his head a kalathos or mural crown, the
emblem of the prosperity of the state® an attribute rarely
affixed to Apollo, but found in the Delian statue of Tectaios
and Angelion,

Returning to Ionia, we find his figure dominating the coin-
age of Kolophon and prominent on that of Magnesia on the
Maijander and Smyrna. On the other hand the coinage of
the Dorian Hexapolis, so far as it has hitherto been published,
disappoints the natural expectation of finding here a dominant
Apolline tradition or some interesting illustration of the
political cult of the community. Other types prevail over his
in the coinage of these cities, Aphrodite for instance at
Knidos, and Herakles at Kos; Apollo’s head is somewhat
more frequent on the issues of Halikarnassos?i, but the early
coins of Lindos, Camiros, and Ialysos show nothing distinctive
of him except perhaps the griffin’s head ¥ ; and the currency
of the later city of Rhodes reflects the Helios-cult almost
exclusively. What surprises us more is that the early coinage
of Lycia, the land which appears to have been originally won
for Hellenism under the auspices of Apollo, shows no clear
trace of the influence of the cult of Patara, which may indecd

* Brit. Mus. Cat. © Troas, p. xli.

b Vide infra, p. 346.

® Coin Pl. B, 3 (Brit. Mus. Cat.
¢ Troas,’ Pl 297. 1).

9 From 330 B.C., vide Brit. Mus.
Cat, ¢ Jonia, Plates 21, 22,

¢ Vide sapra, pp. 313-315; cf. [lead,
Hist, Num., p. 239.

 Supra, p. 172.

¢ Brit. Mus. Cat. * Thrace,’ p. 137.

M Vide G. M. Hirst, ¢ Cults of Olbia,’
Ilell. Journ. 1902, pp. 253-256, Pl. 2;
Pick, Zhrakische Miinsbilder, 18yX,
p. 173,

! Head, Hist. Num. p. 520.

 Tbid. p. 538.
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have relaxed its hold over the aboriginal population as the
native element became stronger in the land; it is only from
the second century onwards that Apolline types become
frequent on cities of the Lycian confederacy *.

The Seleukid coins of the Antiochi exhibit an interesting
type of Apollo, who is represented seated on the omphalos or
standing by his tripod and holding one or more arrows
pointed slantwise towards the ground, a motive which Miiller
has ingeniously interpreted as alluding to the civic and pacific
character of the god of Antioch® (Coin Pl. B, 4).

Finally, the Sicilian coinage attests to some extent the
character of Apollo, ‘the founder of cities,” and the part that
he played in the Hellenic colonization of the West: two of
the cities of Sicily, Alaesa and Tauromenion, commemorate
him on their coins as ’Apxayéras, the divine oekist®, and on
the fifth-century coins of Catana and Leontini Apollo’s head
is the usual city type. As regards the cities of Magna
Graecia, his cult is illustrated, as we should expect, by a large
number of coins, but his type appears to dominate no issue
except that of Kroton ¢: here we find his tripod and other of
his emblems on the earliest coins, and very beautiful representa-
tions of his head on those of the fourth century. Yet it was
not Apollo but Herakles who was regarded as the founder of
this state. The prevalence of the tripod as the emblem of the
city has been explained as due to the influence of the
Pythagorean societies; but the association of Pythagoras
with Apollo was not so intimate as to greatly recommend
this explanation. We may rather seek one in the tradition
that ascribed the earliest settlement to the inspiration of the
Delphic oracle, and it is to Delphi that the famous coin
alludes which depicts the young god on one side of the tripod
shooting at Python on the other. At Metaponton, the cult
of Apollo was instituted in the agora where his statue was
surrounded with laurel trees, and this image is well shown by

& Brit. Mus. Cat. * Lycia] pp. b K. O. Miiller, Anziguit. Antioch.
xlviii, I ; for bronze coinage at Xanthos  Head, /7st. Nuwme. pp. 638-640.
vide p. li, and PL 18. 5; Phaselis ¢ Head, op. cit. pp. 115, 130.
(second century B. C.), PL 16. 12, 4 Vide Geogr. Reg. s. 2. Ttaly, p. 454.

FARNELL, IV Y
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fifth-century coins on which we see the god standing before an
altar holding a bow lowered in his left hand and a laurel tree
in his right 2

The numismatic, then, as well as the other public monu-
ments of Greece, sufficiently reveal the political character of
the god which the literature so fully attests; and the mytho-
logic art in such subjects as the slaying of Tityos and the
Gigantomachy, the contest of the Greeks and Amazons, of
Lapiths and Centaurs, developed the conception of him as the
god of order and law, now battling himself as protagonist
against the forces of misrule ; now, as in the Olympian gable,
standing by as the stately arbiter of the struggle. But it is
not easy to discover the special art-forms consecrated to the
various aspects of his character as the guardian of the political
community and the helper of man, the character to which so
many cult-titles allude. The only conventional type is that of
Agyieus, otherwise Greek art asserts its usual freedom. There
was no generally accepted form expressive of Apollo the
Founder, or Mpoordrys, or *AAeéixaxos the Averter of ill, or of
Kafdpoios the Purifier; though sometimes we may apply
these appellatives to special works. Thus, on an interesting
fifth-century coin of Selinus, Apollo is seen in his chariot by
the side of his sister discharging his shafts at some invisible
foe ; and on the other side is the river-god, Selinus, sacrificing
over an altar to Asklepios’. We have a tradition of the
deliverance of the Selinuntian territory from plague, and the
record of the cult of Apollo the Healer in the city, and we
may believe that the artist of the coin was inspired by both
of these. But there is no reason for supposing that Apollo
Alexikakos was always represented with outstretched bow, or
in dramatic attitude as an ¢ Averter” Nor is it possible to fix
the art-form of the god of healing or purification, though we
may copiously illustrate from the monuments the ideas attach-
ing to these cults.

One of the most interesting works of archaic religious art

¢ Coin Pl. B, 5 (Head, op. cit. ® Coin PL. A, 19; Hill, Sicilian
p. 63); cf. Geogr. Reg. s.2. Italy. Cornage, p. 34, P1. VI, 3,
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is the well-known coin of Kaulonia? showing a naked male
figure striding forward and holding a branch, that may be of
laurel, in his right hand raised behind his head, while on his
outstretched left arm we see a diminutive winged form with
winged sandals, who also holds a branch and is flying away
from him. The smaller seems to be an emanation of the
larger personage, whom we can with reasonable certainty
interpret as Apollo. His face is beardless and his long hair
flows down his shoulders ; in the earliest specimen of the type
a stag is represented in the field looking back at the god, and
we have already noted the familiar association of Apollo with
the stag. Again, we find two dolphins arranged as emblems
on each side of the same figure on the fifth-century coins of
Kaulonia; and among the types of this period appears a
laureate head of Apollo, proving the local cult of this divinity.
Assuming, then, this name for the god, we may accept as the
best explanation of the whole motive the ingenious theory put
forth and well argued by Mr. Watkiss Lloyd, who sees in the
smaller figure a wind-demon, and regards the coin-type as an
embodiment of the idea of Apollo Kafdpoios, who by the
agency of healthful winds purified the locality of pestilence.
Certainly the small demon is intended to be the familiar spirit
and agent of the divinity, for he is looking back in his face as
he runs down his arm ; and as Prof. Gardner, who accepts the
theory, remarks, the boughs that both of them carry in their
hands may represent the trees waving in the wind.

The laurel belongs to Apollo specially as the purifier and
the healer, but it had become so generally recognized as his
badge that it may often be regarded as a merely conventional
adjunct, not necessarily indicative of any explicit cult-idea
in the artist’s mind. It was no doubt sometimes intended
as a reminiscence of Delphi. Thus on a late coin of Asine,
where we have record of the cult of Apollo ITvfaels, we see
the god clad in a himation round his lower limbs, leaning on
a pillar, and holding a laurel-spray in his right hand®.

2 Coin PL B, 6 (vide Gardner, Zypes  Chron. 1848).
of Greek Coins, p. 85; Head, op. cit. b Imhoof- Blumer - Gardner, Nun.
pp. 78-79; Watkiss Lloyd, Nunme.  Comimn. Paws. p. 51, Pl M. 1.

Y 2
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Then, from the part that it played in Delphic divination, the
laurel might sometimes serve to characterize the prophet-god.
But the expression of his oracular character is generally made
more explicit in art by the addition of other symbols, such as
the omphalos, which appears in many representations on coins
and vases, and was used also for plastic monuments. The
same value attaches to the symbol of the tripod which is very
frequent on coins, sometimes standing alone, sometimes with
a serpent coiled round it, and sometimes combined with the
omphalos. These emblems, used as the coin-types of various
cities, always convey an allusion more or less direct to Delphi,
which is made still clearer when the omphalos is covered with
a net®; occasionally they may attest a local cult of Apollo
Pythios?, or may indicate a local Apolline oracle®; or perhaps
they serve more often as the decorative ensigns of Apollo’s
worship in general, stereotyped by the great influence of

Delphi, and without any more special significance 9.
Of Apollo the Physician no public monument has been

# Netted omphalos with two eagles
upon it (cf. Pind. Py¢k. 4. 4) on fifth-
century Cyzicene staters, Brit. Mus.
Cat. ‘ Mysia,' Pl. 8. 7 (cf. Delphic
omphalos discovered by the French
excavation, Bull, Corr. Hell. 1900,
p- 259, covered with a trellis-work of
sacrificial fillets, in imitation of the
dypyvév or mantic robe, vide Miss
Harrison, ibid. p. 25%) ; on fourth-cen-
tury coin of Cretan Chersonnesos,
Apollo seated on omphalos with Iyre,
Head, A7st. Num. p. 388 (cf. Delphic
Amphictyonic coin, p. 318).

® Tripod and serpent emblems of
Apollo Thearios at Troezen, vide
Imhoof-Blumer-Gardner, Nz, Comm.
Paus, p. 48; at Megara, ib. p. 6; at
Argos, ib. p. 35; Magnesia on Maian-
der, Head, Aist. Num. p. 502.

¢ Tripod on coins of Sinope, vide
supra, p. 172; Myrina, omphalos with
laurel branch, Brit. Mus. Cat. ¢ Troas,
Pl 27. 1; Chalkedon (Apollo on
omphalos), R. 174; tripod on coin of

Klaros, supra, p. 224, note b; Tel-
messos-Apollo on omphalos holding
arrow, R. 202; Patara, Apollo with
omphalos and crow, tripod and serpent,
R. 201 ; omphalos on coins of Tarsos,
p- 309 ; Parion on the Hellespont, R.
37, 195.

4 e.g. lyre and tripod on coins of
Patrai, Geogr. Reg. s5.2. Achaea;
Apollo leaning on tripod on coins of
Arcadian Orchomenos, ib. s.z. Arcadia ;
tripod on coins of Cretan Axos, ib. s. 2.
Crete; Apollo on omphalos on coins
of Apollonia ad Rhyndacum, ib. s. 2.
Mysia; Apollo on omphalos with bow
and arrow on coins of Antiochus IV
in Egypt, Bret. s, Cat. ¢ Prolemies,
p. 81; tripod on coins of Kroton, vide
supra, p. 321 ; A. on omphalos on
coins of Apollonia and Istri, ja/rb. d.
d. Inst. 1898, p. 168. A relief from
Kyzikos, Rew. Arek. 1891, p. 10,
represents Apollo Movoayérys with an
omphalos encircled by a serpent at his
feet.
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preserved that we can recognize, except certain coin-repre-
sentations of a late period. Two of the Thracian Apollonia
show Apollo *larpds characterized by the laurel and the bow 21;
and it is only in Thrace that we find Apollo in the later cen-
turies with definitely Aesculapian attributes, with the serpent-
staff, for instance *: on a coin of the Thracian Bizya?®, struck
under Philippus senior, we see him grouped with a trio of
health-divinities, Asklepios, Hygieia, and the muffled figure
of the young Telesphoros, over whose head he extends a
hand, while his left is stretched out over a snake that appears
to be coiled round an egg.

There is no religious type that Greek art worked upon with
so much devotion as that of the lyre-playing Apollo; on a
large number of monuments, early and late, we recognize the
god of music, the leader of the Graces and the Muses. But
we may be sure that the god had not already discovered his
favourite instrument before he reached his Mediterranean
home; the Arcadian story ascribing the invention of it to
Hermes would prove nothing in itself: but the anthropological
facts concerning the distribution of musical instruments show
the lyre to have been indigenous from a very remote period
in the Mediterranean basin, Egypt, Abyssinia and East
Africac, and the recent Minoan-Mycenaean discoveries re-
veal the seven-stringed lyre as already in the service of
religion 9. There was not much left for Apollo or Terpander
to invent in this matter. As regards the date when the art-
form of the lyre-playing god came into vogue, the record is
of course silent. The earliest representation that has come down
to us is the Melian vase (Pl. XXIa) published by Dr. Conze ¢, of
which the probable date is near to 700 B.C., and which shows
us Apollo playing the lyre in a chariot accompanied by two

* W. Wroth in Num. Chron. ser. 3,
1882, pp. 302-305, Taf. 14.

b Brit. Mus. Cat. * Thrace,” p. 89.

¢ In northern and central Europe the
stringed instrument was of the harp-
type. Iam indebted to my friend Mr.
Henry Balfour for calling my attention
to these facts.

4 On the ‘Minoan sarcophagus,’

found by the Italians near Phaistos,
the seven-stringed lyre is seen in the
hands of a worshipper, in a talaric
chiton, playing before the Double Axes.
Dr. Arthur Evans has shown me a
Mpycenaean seal on which a lyre with
eight strings is represented.
¢ Melische Thongefisse, 4. A.
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female figures who may be the Graces; any doubt as to the
personality of the deity is dispelled by the figure of the god-
dess who comes to meet him, and who is proved to be Artemis
by the quiver on her shoulders, and by the fawn which she
holds by the horn. But the earliest cult-monument that
expressed the idea of the god as the leader of the Graces
and the tutelary spirit of the arts, was the Delian image
wrought by Tektaios and Angelion in the first half of the
sixth century B.C. Plutarch’s description of it lays stress
specially on the three figures of the Graces that it carried
in its left hand, each holding a musical instrument, one a lyre,
the other flutes, and the middle one a Pan-pipe #5. Of this
image, which was probably a wooden xoanon, perhaps overlaid
with gold, we have a reproduction on late Attic coins? that
have been already mentioned. From their evidence, it appears
that the god’s head was adorned with the kalathos, which
might have been intended to allude to his tutelary functions
in the state, or might have borne its usual meaning as an
emblem of fertility. The same attribute has been noted above
on the coinage of Olbia. The Attic coin which we are
examining shows the Graces also bearing it on their heads,
and it belongs to them naturally as vegetation-divinities ;
but it is clear that they were mainly characterized here as
deities of the arts, and standing in the right hand of Apollo®
they reflect the salient character of the god. At Delphi also
they fulfilled the same purpose, where their statues stood by
the side of his image*“.

Of the very large number of monuments which contain
the figure of Apollo Kitharoedos, only a few can be associ-
ated directly or indirectly with actual cult. The famous
relief from Thasos, now in the Louvred with the dedication
to Apollo Nymphegetes and the Nymphs, a work perhaps
of the end of the sixth century, or more probably of the
first part of the fifth, shows us the god with the lyre in
his left hand and the plectron in his lowered right, and a

* Coin PL A, 21. for left, vide R. 225.

b As Overbeck (Aunst, AMythol. 3. ¢ Vide Geogr. Reg. s.2. Delphi,
p- 18) has pointed out, Plutarch or 4 Vide infra, Pl. XVIIL
the psendo-Plutarch has mistaken right
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nymph raising a garland to his head. The relief is no doubt
a votive offering, and the inscription seems to associate it with
public ritual. 'We may say the same of a relief in Dresden ?,
said to be found in Miletos, representing a worshipper praying to
Apollo, Artemis, Leto, and ‘ Kourotrophos’: the style suggests
the religious sculpture of the fifth century, and the work was
probably intended to be dedicated in some temple, perhaps
in commemoration of an agonistic victory. There is no reason
to suppose that either of these works derives its forms directly
from temple-sculpture.

But it is possible that a temple-group of Artemis, Apollo
and Leto has suggested the figures on the relief discovered
near Eretria, of fourth-century style, and intended no doubt
as a dedication to the shrine of Artemis ‘ Amarusia®’ The
inscriptions found in the neighbourhood prove the common
cult of the three divinities, and the forms show a decorousness
and a tranquillity of pose and style such as belongs to the
best religious sculpture of Greece ; and it is possible that the
god who appears on the relief as the musician was worshipped
under that aspect in his sister’s temple.

Also, we find the type of Apollo Kitharoedos on a great many
coins ¢ ; but though these are all in a sense public monuments,
it is only a few of them that may be supposed to have borrowed
the form from actual temple-worship. The famous Praxitelean
group wrought for the temple of Megara is faintly outlined
for us on the coinage of that city ¢; and the coins of Patrai®
which show us an Apollo with his right hand extended and
holding in his left a lyre that rests on a base, may possibly
preserve a reminiscence of the statue dedicated in the public
Hall of Music #°". Finally, the popular imagination loved
to picture the god not only as a musician himself, but as the
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» Pl, XIXa, Arch. Ans. 1894, p. 26. ¢ Coin PL B, 1. Another beautiful

The libation-cup in the right hand of
Apollo is not necessarily derived from
a cult-image; on many red-figured
vases he holds the phiale in one hand
and the kithara in the other, vide Over-
beck, op. cit. p. 64-

b Pl XIX®, Eph. Arch. 1900, Iliv. 2.

example is the representation on a silver
coin of Metaponton, Miiller, Dexnk. d.
alt. K. 2, no. 134%.

4 Vide vol. 2, p. 532.

¢ VideImhoof-Blumer-Gardner, Num.
Comm. Paus. p. 8o.



328 GREEK RELIGION

inspirer and teacher of the musician. A vase has been pub-
lished on which he appears in company with Thamyris and
a woman who may be Sappho, as a broken inscription above
her gives us some of the letters of this name® And an Attic
stamnos of good fifth-century style in the Ashmolean Museum
of Oxford?shows us an Apollo crowned with laurel and clad in
a himation that reveals his right breast, holding the lyre and
standing between two girls each with a double flute : the god
of string-music being, as we have seen, by no means indifferent
to wind-instruments (P1. XX).

It has been seen that in actual cult Apollo was occasionally
recognized as having authority over other parts of the intel-
lectual domain besides music. But only a few monuments
can be quoted that reflect this belief. A coin of Smyrna ®
shows us a head of Apollo laureate, and on the reverse the
seated figure of Homer reading a scroll ; and the god himself
is seen similarly engaged on a coin of Kaphyai 4.

So far as I have been able to trace them, the art-monuments
are inferior to the literature as a mere record of cult. But we
have now to consider under what forms the best Greek art
developed and presented the ideal of the divinity to the ima-
gination of the people: and in the fulfilment of this task the
artist rose above both the poet and the philosopher.

® Rimascke Migthedl. iii, Taf, IX, ¢ Brit. Mus. Cat. *lonia, Pl

p- 245, 25. 7.
b Published by Prof. Gardner, Zell. 4 Vide Geogr. Reg. s. ». Arcadia.

Journ. 24, p. 31.



CHAPTER VII

IDEAL TYPES OF APOLLO

I'T was in working upon the form of Apollo that Greek art
first reveals the tendency, which afterwards became dominant,
to present the divine ideal in youthful aspect. A bearded
Apollo appears to us an incongruous type; yet it is found
on our earliest Apolline monument, the Melian amphora quoted
above® and on the well-known Francois vase. And again
on a fragment of a fifth-century vase found on the Acropolis
of Athens, containing a representation of the outrage of Tityos
on Leto and her deliverance by Apollo and Artemis, the god
is undoubtedly bearded, and also—what is the most singular
feature in the artist’s conception of him—he is armed as a
hoplite in cuirass and helm®. ~We may see in this the caprice
of the artist rather than the survival of a very early divine
type such as that at Amyklai. Usually,in the earliest as well
as in the later period, Apollo is represented in peaceful pose
or peaceful action such as was consonant with the character
of the god of music, and it appears that the aspect of him
that was most familiar to the popular imagination was that
of the kitharoedos, in which character he would generally
appear fully or partly draped ®. But at some time in the sixth
century the fashion began to prevail of depicting Apollo
naked as well as beardless. The earliest example of this type
that can be quoted at present, if we look at it merely from the
point of view of the morphology of art, is the very uncouth

& Pl. XXIa; vide p. 325. has often been supposed : on the reverse

b P1. XXIb. The vasc has been pub-  ofa coin of Zakynthos of the fifth century
lished in Eph. Arch. 1883, Oiv. 3,and  Apollo is sitting on the omphalos naked
wrongly interpreted by Mylondas. and playing the Iyre, Coin PL. B, 1.

¢ The undraped figure is earlier than
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bronze figure published in the Fondation Piot®, which the
inscription proclaims to be a dedication to ‘Phoebus of the
silver bow, and which we may believe to be an image of
the youthful god himself, as he is asked to make ‘a graceful
return ’ for the compliment of the dedication. The right arm
was held stifly down by the side, but the left forearm is
stretched out, and some object, probably a bow, was held in
the left hand (Pl. XXII). The very rude and primitive style
suggests a much earlier date, but the epigraphy of the inscription
points rather to the latter half of the sixth century®,and both
kinds of evidence suggest that the work was of Boeotian
origin.

Boeotia also was one of the many regions where early marble
sculpture had introduced the type of the youthful male figure,
standing stiffly with the left leg somewhat advanced, the arms
held rigidly down by the sides, the hands clenched, the hair
falling in a thick mass on the neck behind. The minute discus-
sion of the type belongs to the history of early Greek art, for
which it is of great significance. It only concerns us here
because some of these figures can certainly claim the name
Apollo. No doubt many of them have been thus designated
without sufficient reason: the ‘Apollos’ of Tenea, Thera,
Orchomenos, &c., have no sure title, for some of these may
have been representations of the worshipper who dedicates
himself, or of the athlete, or sepulchral monuments of the
deceased. Yet a vase which depicts Cassandra clasping
a very archaic idol of the god proves that he was represented
after this type by the beginning of the sixth century at latest®.
And among the sculpture found at his sanctuary at Ptoon
near Acraiphiai is a torso of a figure which was evidently of

* § 2, 1895, Pl. 15. 137.

® Tt shows the latest type of Bovatpo-
¢ndov, the Eastern alphabet is beginning
to mingle with the Western (X= = x by
the side of ¥ = ch, the four-stroked Ionic
‘sigma’ is used). The cincture round
his loins is the Homeric pitpa, which
descends from the Mycenaean age, and
disappears in the sixth century ; it is no
special mark of Apollo, though the

Naxian colossal figure found in Delos
wore it also; it is found on bronze
figures of Olympia that may be athletes,
Bull, Corr. Hell. 1897, p. 172: the
interesting bronze figure published there,
Pls. 10 and 11, found behind the temple
at Delphi, has no decisively Apolline
characteristic.
¢ Overbeck, Kunst. Myth. 3, p. 15.
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the form with which we are dealing; it is dedicated to ¢ the
god of the silver bow, and the names of its two dedicators
are added® As they were two, we cannot suppose that in
this case we have merely the figure of the worshipper con-
secrated to the deity ; it is surely the deity himself represented
as the youthful naked athlete. The fragment was found in
the temenos of Apollo, and is of early sixth-century style.

It would be too dogmatic and hazardous to say that no
Greek divinity had been represented unclothed before 600 B.C.
The Mycenaean world, elaborately as it dressed its goddesses,
did not scruple to depict a male deity descending in nakedness
from the sky. But the Homeric and the earlier post-Homeric
society usually imagined and represented its deities as draped;
the axiom, sometimes misused, ‘ that man makes gods in his
own image,” would naturally apply here. Then when nudity
became the prevalent fashion at the Olympian games, it
was natural that the change should affect artistic conven-
tions. Among the works ascribed to Daidalos we hear of
a ‘naked wooden idol’ of Herakles?; but to ascribe a work
to Daidalos is not to give us a date. That Apollo should
have been the first prominent example of the new fashion is
an interesting fact, about the explanation of which we may
doubt. It may be found in the Dorian worship, in which
Apollo was specially associated with the athletic and military
epheboi, and therefore himself imagined as essentially a divine
ephebos. It may also be that his relations with Zeus which
become more explicit in the later period of religious thought,
and in which he was essentially regarded as the son of God,
assisted the development of the youthful ideal.

But it is as a youth in early maturity, not as a boy, that the
archaic, and usually also the later, art conccived him. It is of
interest, therefore, to note here a representation inside a kylix
of the British Museum, which may be dated about 480 B.C.,
and which is almost unique ¢ among the earlier monuments
(Pl. XXIII). The god is seated with a himation round his loins
and lower limbs, holding a kithara in his left and extending

& Bull. Corr. Hell. 1886, Pl. 6. ¢ Vide p. 349, boyish type on coin
b Paus. 2. 4, 5. of Mitylene.
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a libation-cup in his right towards a flaming altar: his earnest
features are still quite boyish, and the forms of the body still
rather immature. Yet there is divinity in the figure, a con-
centrated inner life that fascinates us in the boy-god, while the
altar enhances the religious effect of the scene *

The progress towards the discovery of appropriate and
spiritual forms keeps pace with the general progress of
Greek sculpture; and perhaps the Apolline monuments of
the early sixth century represent the high-water mark of the
art of that period, and to some of them are attached the names
of famous sculptors. The Delian idol which has already been
examined, the work of Tektaios and Angelion marks an impor-
tant advance towards freedom and expression ; for the arms
are no longer attached rigidly to the sides, but are extended
forwards®, and the Graces are carved in the palm. And as
the plastic type becomes more mobile, gesture, action, and the
display of characteristic attributes become possible. This
first stage of advance is illustrated also by an archaic coin of
Aegina®, on which the god is represented in striding attitude,
holding a strung bow in his right and a laurel-branch bound
with woollen fillets in his left. To the next generation, some-
where near to the close of the sixth century, when Greek art
was making rapid progress towards ideal forms, the work of
the Sicyonic sculptor, Kanachos, is to be assigned. His
Apollo Philesios of Branchidai and his Apollo Ismenios of
Thebes are said by Pausanias to have been identical in
type®5e,  From the coins of Miletos?, a carneole gem® and
a bronze statuette in the British Museum (Pl. XXIV), we can
reconstruct the outlines of the lost original, and fill up certain

* I owe sincere thanks to Mr. Cecil
Smith for calling my attention to this
vase and for kindly permitting me to
publish it.

® Overbeck, following the evidence
collected by Homolle, Kwunst. Mythol.
3, Pp- 19-20, gives good reasons for
believing the material to be wood and
gold. We may at least be sure that
the work was not of marble, for in this
material the extended arm would not

have been able to support the figures of
the Graces.

¢ Imhoof - Blumer - Gardner,
Comm. Paus. Pl L, ii.

4 Brit. Mus. Cat. * lonia, Pl. 22.
9, 10; Overbeck, op. cit. Miinztaf. 1,
22, 23; on coin of Alexandria (Antoninus
Pius) Brit. Mus. Cat. ¢ Alexandria,
Pl 3, no. g36.

¢ Miiller, Denk. d. alt. Kunst, 1. 23.

Nune.
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details ; there is nothing in the pose distinctive of the god, but
the long hair on the shoulders is characteristic : the bow and the
stag in his outstretched hands are merely mechanical symbols,
but, if we believe—as there is good evidence® for believing—
that the animal was so placed in the palm as to be gazing up
in the face of the protecting deity, the original would have
conveyed a certain impression of inward life and feeling. But
Kanachos, who was still fettered by the limitations of archaism,
was probably not yet able to express a marked sensibility or
ethical character in the face. To a date somewhat later than
his must be assigned the relief found at Pantikapaion”, on
which Apollo is carved with a lyre in his left and holding the
trunk of a laurel-tree in his right, lightly clad in his chlamys
and facing his sister ; the work is full of the Aenrérys and xdpus,
the delicacy and grace, which the later archaic masters knew
how to imprint upon the forms, but it still lacks individuality in
the rendering of the divine personalities (Pl. XX V). Within the
boundaries of the archaic period there is only one plastic work
that comes near to achieving something of ideal expression in
the forms, the well-known relief in the Louvre, discovered in
Thasos (P1. XVIII). The god stands here amply clad, as befitted
the musician, in chiton and himation, raising the lyre in his
left and turning his head half round to receive the garland;
the modulation proper to the movement is seen in the treat-
ment of the throat, and his whole pose shows a stateliness and
comparative ease.

The archaic art, then, had contributed something towards
the evolution of the Apolline type ; the god is represented as
a youthful ephebos, usually naked, except in the character of
the kitharoedos, with a free treatment of the hair, of which
certain locks escape on to the shoulders. In the next period,
between 490 and 460 B.C., the transitional art begins to
differentiate the form, and to give to the Apolline as to the
other great religious types the distinct impress of a divine
character. The chief works to be considered from this point

@ Tt is so rendered on the autonomous  andria, and on the gem.
coins of Miletos, on the coin of Alex- Y Fondation Piot, ii, PL VIL
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of view are the Choisseul-Gouffier Apollo® and the closely
cognate works, the Cassel Apollo® and the Baracco head in
Rome °; also two Apolline heads in Athens and the British
Museum. The first of these, the well-known statue in the
British Museum, has been much discussed, and both its signifi-
cance and its proper attribution are questions of controversy,
which cannot be raised at length here. We see the well-
developed and severely trained form of a youth standing
rigidly erect with his shoulders drawn back, so that the
pectinal muscles are broadly displayed and the abdominal
surface flattened; the shoulders certainly suggest the boxer
or Apollo IToxkrys, and the large vein in the right biceps is
indicated with a vehemence that may point to a new power
recently attained in the treatment of the surface. The
whole body has a markedly quadrate appearance, and there
is a certain dryness in the treatment of the ribs, a rigidity
combined with a striking complexity in the lines of the dorsal
muscles. But the forms are now imagined according to an
ideal canon of proportion. The stuntedness of the archaic
type is overpassed. The height is adequate to the breadth,
because greater length is given to the thigh, which is almost
equal in measurement to the torso, and the effect of the newly
discovered canon is stately and imposing. The rhythm also
has advanced beyond the limits of archaic art; the feet are
still firmly planted on the ground and almost in the same
plane, but the weight is mainly thrown upon the right leg,
though the body, as the lines of the hips reveal, is slightly
inclining to its left, while the head is a little turned towards
its right. In fact, here is a great achievement in rhythmic
balance of pose; and the work which is of purely Greek
sculpture, though probably only a copy of a bronze original,
marks a momentous advance in plastic art: the original being
the earliest example that is known to us of an ideal representa-
tion of the human body, posed with great freedom though
with some excess of severity. The face has the earnest,
almost sombre, expression characteristic of the type that
prevailed in the generation before the zenith of Pheidias.
* Pl XX VI, v PL XXVIL ¢ PL. XXVIITa,
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The hair is treated after a fashion that prevailed in Attica
and elsewhere in the earlier part of the fifth century; its
long masses are plaited in two plaits that are bound round
the head and secured with a fillet, and though a double row
of locks is symmetrically arranged over the forehead there
are no tresses descending on the neck or shoulders. The face
is long, the forehead strong and broad, yet the lower part of
the countenance is emphasized by the heavy chin. The
cheeks lack depth, as they still lack in many transitional
heads ; the thick eyelids cast a shadow over the eyes, a trait
common in the art of this period. The work is then a land-
mark in the history of Greek sculpture. But is it an Apollo?
There is nothing in the face or form to prove it, unless we
were obliged to interpret the long and curving thing—a part
of which remains intact on the tree-trunk at his right side—
as the shaft of a bow. But it has been very variously inter-
preted ¢, and it is impossible to be sure what it is. Neverthe-
less, we may be practically certain that the original statue
was intended to represent not a mere athlete but the young
god. The statue at Athens, sometimes called Apollo on the
omphalos, a close replica of the London work, did not indeed
stand on the omphalos which was found near it, but as it stood
within the theatre of Dionysos it was probably no athletic
dedication. And another head in the British Museum, which
appears to be a replica of the same type, was found in the temple
of Apollo at Cyrene (P1. XXVIIIb). But the strongest evidence
is afforded by the Torlonia copy, where a quiver—almost
entirely antique—is seen carved at the right side. A youthful
athletic figure of this period and style, bearing bow or quiver,
is certainly Apollo. We may then conceive of the original
as holding the bow in his left, which might explain some of
the marks on the left knee of the London figure, and possibly
a laurel-branch in his right. On a coin of Metaponton of this
period we have what appears to be a very similar plastic type

2 Dr. Waldstein, who believed the the hand of the boxer, Zell. journ, 1,
statue to be a copy of a famous bronze PP 185-186: but he does not take the
athlete-statue of Pythagoras, explained Torlonia statue into account, vide Over-
it as the leather strap used to protect beck, op. cit. p. 103,
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of the god bearing these emblems?, and a derivative of it is
found on a later Attic coin®. A somewhat more remote
affinity to the type under discussion appears in an idol of
Apollo, of early fifth-century style, on a Bologna vase®; here
his left hand, which is lowered obliquely to his front, is
holding a laurel-branch, and in the pose of the legs and in the
square position of the body, we are reminded of the Choisseul-
Gouffier work; but the vase-figure diverges from the type in
the extension of the right forearm which is held out at right
angles to the upper arm with a libation-cup in its hand.

We may believe that the original, of which the statues in
the British Museum and the Central Museum of Athens are
good copies?, was a representation of Apollo, a creation of
the Attic art ® of the transitional period working under Argive
influences. But its importance for religious sculpture is not
so great; for the work, though ideal, is not divine ; there is
nothing in the forms and expression to differentiate the god
from the athlete.

Of greater interest from the present point of view is the
well-known Cassel Apollo (P1. XXVTII), the copy of an original
which also belonged to the transitional periodf, but which
had achieved a striking advance beyond the former work
in the power of characterizing divinity. In the pose of the
two figures, even in details of articulation such as the line
of the spine and the curvature of the shoulder-blades, there
is a strong general resemblance; but in every respect the
Cassel type is the more matured. The rhythm is freer; the
left foot is drawn further back and, owing partly to the marked
inclination of the body to the right and the head to the left,

& Head, Hist. Num. p. 63, Fig. 38.

b Overbeck, Kwumnst. Myth. Minztaf.,
iv, no. 29.

¢ Mon. d. Inst. 10, PL. 54.

4 A careful examination of the statue
in Athens has convinced me that it is
not itself the original, as has been some-
times held.

¢ The view once held that it was a
product of the school of Kalamis is
against all that we know from the

ancient record of this sculptor : it rather
illustrates that advance in sculpture
associated with the name of Pythagoras,
as Dr. Waldstein argues.

f The statue is regarded as ¢ Myronic’
by Furtwingler (JMersterwerke, p. 194,
English Trans.): he admits that the
unusual length of the lower part of the
face is un-Myronic, but thinks it was
given to express *unapproachable
divinity.’
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the whole figure does not confront one so squarely and sternly
as the Choisseul-Gouffier Apollo. The strength and power
impressed upon the form are combined with more ease, and
suggest the god rather than the strong man merely* The
hair is plaited behind and bound up with the simplicity of
the older fashion, but two long tresses, the usual characteristic
of Apollo, fall upon the shoulders ; it is parted over the forehead
and drawn more horizontally sideways in rippling curls, while
that of the British Museum Apollo fall more vertically down
over the forehead after the fashion of the older bronze-
technique. There are two other heads in Europe derived from
replicas of the Cassel statue; one in the Central Museum at
Athens, found in the Olympieion there, the other in the
Baracco Collection at Rome (Pl. XXVIIIa): they all agree in
the essential features, in the treatment of the hair with the
side-fillets, and in the forms of the face with its deep depression
in the centre, its long oval outline, strong and slightly pro-
truding chin, and in the parted lips which almost reveal the
teeth. But there are some differences: the very austere,
almost sombre, expression proper to this type is much more
pronounced in the two latter heads, and the characteristic
forms are more sharply presented, than in the Cassel head,
which betrays a desire to slightly soften down this trait of
character ; for instance, its eyes are wrought narrower, as if
to impart a somewhat dreamy look to a face that is otherwise
almost repellant with its stern intellectuality. And the Baracco
head is rather flatter at the top, in this respect agreeing with
the Parthenon type, while it almost exactly coincides with the
Cassel replica in its measurements of the upper as compared
with the lower portions of the face, while both differ appre-
ciably in this respect from that which is in the Museum of
Athens. That is to say, the upper part of the face, viewed
mathematically, predominates in the latter, as it does in the
case of the Choisseul-Gouffier Apollo, and generally also in
the heads of later art; while in the case of the other two
the measurements from the top of the forehead to the tip

= The treatment of the upper part of arm-pits, vividly recalls the style of the
the breast, especially of the flesh by the Parthenon figures.

FARNELL. IV Z
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of the nose, and from the last point to the end of the chin,
are very nearly equal; yet in all these transitional heads of
Apollo, the chin is so treated as to assist the expression in
the face of sombre force . The intellectual nature of the god
is beginning to imprint itself on the broad forehead and the
strong line of brow which, in the case of the ¢ Omphalos’ Apollo,
is marked with a slight swelling of the flesh about corners.
Another very interesting monument of transitional religious
art is the beautiful bronze statue of Apollo, found at Pompeii
and now at Naples (Pl. XXX), which has been more truly
appreciated by recent archaeological criticism than it was
by the older generation®. The bronze-technique is so fine
and delicate, the modelling so fresh and careful, that we might
believe it to be the original work of a great master, but for
the shape of the plinthe. In any case it is an admirable
copy of a work produced before the middle of the fifth
century. The shoulders and breast are quadrate, and the
thighs are still somewhat too short for the perfection of
symmetry. Yet the pose and bearing are strikingly noble,
as of a personality self-collected and self-sufficient. This god
seeks no communion with mortality. He is presented as the
divine musician, with plectron in the right hand and traces
of a lyre in the left, and there may be a hint of this character
in the droop of the head and the dreamy expression of the
eyes that are fixed on the ground ; at the same time there is
a sombre shadow on the face, and the mouth is almost sullen.
The cheeks are broad, the chin large, the cranium very high.
In many respects, then, it differs from the Cassel head, though

* With these may be compared the
head in the British Museum which used
to be attributed to Kanachos (Overbeck,
Gesch. d. Griech. Plast. 1, p. 109), but
which belongs rather to the transitional
than to the archaic period: the broad
cheeks and the over-serious expression
prove this: the colossal size suggests
Apollo, and there appear to have been
Tong tresses at the sides that have been
planed away (P1. XXIX).

® Vide Wolters, Jak+b. d. d. Inst.
1896, p. 1.

o Furtwingler, ZEine Argivische
Bronze, p. 139, Anm. 61, is right in
assigning the round delicately fluted
base to a later period. One of the
earliest examples of it is the bronze
statuette of Zeus, from Paramythia in
Epirus, now in the British Museum, a
work showing Lysippean influences.



vi] IDEAL TYPES OF APOLLO 339

it resembles it somewhat in the treatment of the hair and in
the depressions in the centre of the face.

A somewhat different expression appears in the countenance
of the Apollo-statue that was discovered a few years ago in
Rome and now in the Museo delle Terme?®; the face seems
no longer stern and sombre, but has an air of mild dignity
and benevolent thought (Pl. XXXI). In pose it approaches
the ‘Cassel’ type, though there are some differences; but
in treatment of the hair and in contour of face, it bears some
tesemblance to the Bologna head which Furtwingler has in-
terpreted as that of the Lemnian Athena; and on these
grounds he maintains the Apollo delle Terme to be a work
of the young Pheidias working under Argive influence .

The most striking original monuments of Apollo preserved
to us from the earlier art of the fifth century are (1) the repre-
sentation of the god in the pediment of the Olympian gable :
in the forms and the execution there is much of the dryness
of the older style, and the work is decorative and architectural
rather than finely plastic, but the pose is stately and majestic,
and powerfully expressive of his character as the arbiter of
strife and the guardian of law and order (Pl. XXXII); the lines
of the face and the expression are very pure and noble; we
note the great sweep of the eyebrow and the broad flat sur-
faces of the cheek, traits which appear again as marked
characteristics of the Parthenon heads; and the sculptor,
in spite of his limitations, knew how to distinguish between
the mortal and the divinity ; for, while another head in the group
of the pediment is very similar, in Apollo’s the eye-sockets
are deeper, the eyes less flat, the centre of the face less broad,
the lips fuller ; and the work belongs to imaginative religious
sculpture, for, though the whole ideal of the divinity is not
embodied here, yet the sculptor realizes part of the ideal;
the young calm god stands before us, inexorably severe:
(2) the Chatsworth bronze head (Pl. XXXIII), known now
to the world through the excellent publication and description

& Brunn-Bruckmann, Denkmdler, 462.  especially of the pectinal muscles and
b As far as I can judge from the pho-  the abdomen, recalls the Parthenon
tograph, the treatment of the torso, style.

Z2
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of it in Furtwingler's /ntermezzi and through the Burlington
Fine Arts Exhibition of Sculpture in 1go3. We discern in it
many of the forms characteristic of the period, but though the
countenance is full of severe dignity, the sombre look has gone;
there is a strange impress of inner life and intellectual force
in the face, in the large eyes and the broad high forehead with
its delicate modulations. The top of the skull has something
of the flatness of the Parthenon heads. It is noteworthy that
we have here the first example of the peculiar hair-knot above
the forehead which is frequent in the later types.

These plastic monuments of the transitional period may
descend from the masterpieces of great sculptors, but the
criteria at our disposal have not enabled us to discover with
any degree of certainty the Apollo-types of a Kalamis, Pytha-
goras,or a Myron?® and this is not the place to discuss doubtful
theories of ascription. It is sufficient to note the progress
made towards ideal and characteristic expression. The achieve-
ment of this period of art in this subject is strikingly illustrated
by the coin-types of certain states: the earlier coinage, for
instance, of Kolophon and Leontini, presents us with heads
of Apollo of the perfected archaic style® and when we com-
pare them with the somewhat later coin of Leontini® we
mark the significance of the progress made between 500 and
460 B.C., and the growing power that prepared the way for
the great age that followed: the countenance is no longer
frigid, staring, or even sombre, but the expression is milder
and softened, and intellectual life appears on the strongly-
marked brow and forehead, and in the shadowy eyes.

But the Pheidian age marks the zenith of Greek religious
sculpture, though it may not have developed and perfected
the ideal type of every divinity. Unfortunately there is

* An Apollo of Myron existed at
Agrigentam **'4, and in Rome if we
may trust an inscription on a headless
‘term’ AmdAAwy Mvpwros; XKaibel,
Inscr. Graec. Ital. p. 698 (Furtwiingler,
op. cit. p. 194).

b The archaic and transitional coins
of Leontini are published side by side

in Head’s Hist. Num. p. 130, and
Gardner’s Zypes, PL. ii, nos. 30 and 25;
cf. the coin-type of Kolophon, Gardner,
ib. PL iv. 3%, for the marking of the
bone of the forehead.

¢ Pl. B, 8; cf. the coin of Katana,
Gardner, ibid. Pl ii, no. 23.



Vi) IDEAL TYPES OF APOLLO 341

no work that is generally accepted as an original representa-
tion of Apollo by Pheidias, or even as a copy of such an
original. Nor is there any ascribed to him except the statue
of Apollo Maprdnios, of which we know nothing. But after
all, in spite of certain modern theories, the Parthenon sculp-
ture remains our richest and surest source of evidence for
Pheidian style and expression. And Apollo is surely present
somewhere among the divinities on the frieze. Now the young
deity seated between Aphrodite on the right,and the god who
can be recognized as Poseidon on the left, was regarded as
Apollo by older archaeologists, but this interpretation was some-
what supplanted by one put forward by Flasch that this figure
is Dionysos. Yet the former view is really less hazardous and
more convincing, and is now gaining ground again?® It is
better supported by arguments drawn from cult affinities,
which are obviously to some extent respected in the grouping
of the divinities: for Poseidon and Apollo have very close
relations in the state religion, but Poseidon and Dionysos
none, nor are the two latter associated in popular myth.
Moreover, if this is Apollo, then the female figure on his right,
leaning her arm on Aphrodite, will be Artemis, and Artemis
and Aphrodite appear associated in the same intimate fashion
on the Cnidian frieze at Delphi,a work which we cannot avoid
believing has inspired the designer of the Parthenon frieze®.
Also, if we study the original at Athens rather than the casts
of it, we may be convinced, not only of the extraordinary
beauty of the relief—the masterpiece of the whole frieze—
but of the harmony between the figure and the ideal conception
of Apollo (Pl. XXXIV). None of the later modes of emotional
expression are used for the countenance, but the genius of the
deity is given. The head is slim with broad surfaces of cheek ;
the throat appears full of breath ; the lips are full and half-
opened ; there are faint lines above and around the mouth ; the

» ¢, g. Furtwingler, Meisterwerke, this, and for other reasons also I feel
p. 190 ; Studniczka, Jak#b. d. d. Inst. compelled to withdraw the objections
1904, P- 2. I expressed in vol. 2, p. 538, n.P to

b 1 am indebted to Professor P. Yurtwingler's interpretation of the
Gardner for calling my attention to Parthenon figure as Artemis.
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thick eyelids cast the eyes into shadow, and the whole face
seems clouded with thought and infused with spiritual life 2.
The pose is full of decorous ease or ‘eurhythmy,” without
languor or weakness, and it displays more seurdms or majesty
than any figure in the divine group except that of Hera. The
ample himation is disposed about the body after a fashion
much in vogue in the later fifth-century art, and specially
characteristic of Zeus and the more august divinities®. And
there are other representations of Apollo which, in pose or in
arrangement of the drapery or in both, resemble and help to
interpret the form on the Parthenon frieze : we see him carved:
on the wooden pyxis of the Hermitage, with a very pure and
profound expression in his face, crowned with laurel and wear-
ing a himation that reveals most of his breast, and is drawn
over the left shoulder (Pl. XXXV); two coins of Kyzikos of
the fourth century represent him draped in the same way?®;
and both the pose and the drapery of the Parthenon figure
reappear on a vase in Naples (Pl. XXXVT a), and with still
more striking similarity on a relief on a gold cup from
Bucharest, on which the seated Apollo is represented with
his head turned to his right and holding the lyre in his
left as we may imagine him to be holding it in the Parthenon
frieze (Pl. XXXVIb)<

If this interpretation is accepted, we have a Pheidian type
of Apollo that satisfies us : the Delphic god who has become
the ancestral deity of the Attic people is here distinguished
from the other divinities, not only by his laurel crown, but
by the more august form and bearing characteristic of the
divine prophet, and by a countenance that, with a subdued
degree of expression, reveals the poet and the thinker. And
if some other deity in the frieze than this is really Apollo, we

* There appears a resemblance more
than superficial between this and the
Apolline heads on the early fourth-cen-
tury coin of Chalkidike (Coin Pl. B, g) ;
and the late fifth-century coin of Gargara
(Coin Pl B, 10) belongs in the main to
the same type.

b It is found occasionally in the

representations of Dionysos.

® Brit. Mus. Cat. < Mysia,’ Pl. 8.
13; Gardner, Zypes, x. 23.

¢ Cf. also the Ashmolean vase, supra
Pl XX, p. 328, and Sacken, Die
antiken Sculpturen in Wien, Taf. xviii
(Apollo seated on the omphalos, and
draped like the Parthenon figure)
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must feel that Pheidias has failed to find for him an adequate
type.

The communion between the brother and sister divinities to
which the Pheidian work bears some testimony, was prominent
in the religious imagination of the fifth century, and received
striking expression in the art of the period. Among temple-
monuments we can only mention the group of Artemis, Leto
and Apollo in the temple on Mount Lykone in Argolis, which
was said to be a work of Polykleitos®; but nothing has been
discovered throwing light on this. Looking at the surviving
monuments that show the fellowship of the twin-deities, we
find a representation of Apollo Kitharoedos holding out a
cup to receive a libation from his sister to have been a favour-
ite motive in the later fifth century. It occurs on the
interesting relief dedicated to Kourotrophos, Leto, Apollo and
Artemis ®, and on another relief of good fifth-century work in
the Museum at Sparta. It occurs also on many vases, of
which perhaps the most beautiful is the hydria in Paris already
mentioned ¢, containing a representation of the god seated and
laurel-crowned which, with its solemn and profound expression,
reaches a high range of religious art (Pl. XXXVII). We may
rank as next perhaps in beauty and expression to this a vase
in Naples, with a similar treatment of the same motive, and
showing considerable power of inner life in the bent head and
thoughtful countenance of the god (Pl. XXXVIII). Differing
from these in disposition of the figures, but ranking as an
excellent product of fifth-century Attic art is a vase in the
Ashmolean Museum, on which he stands opposite to Artemis,
her roe between them, he holding the libation-cup and she
the oinochoe & The motive is taken from secular Greek life:
the wife or sister pours for husband or brother the wine of
departure or welcome. But in these Apolline scenes a
distinct religious impression is produced, and on another vase
of fifth-century style in the Ashmolean Collection ¢, on which

a Vide Artemis, R. 539; cf. vol. iv, 4 Published by Prof. Gardner, He//.
Coin PL B, 2. Journ. 1905, PL. 2.

b Vide supra, p. 327. ¢ ¢ Greek vases in the Ashmolean

° Vol. 2, p. 540. Museum * PL. 18.
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the god receives a libation from his sister, an altar is depicted
between them (Pl XXXIX).

For the task of tracing the form of Apollo in its most ideal
and imaginative expression, the coin-types of the fifth and
fourth century are of the greatest importance ; and we can
gain more continuous illustration from them than from any
other branch of art. The fifth-century coinage of Zakynthos
has created an impressive type: a laureate head with broad
surfaces and full features modulated with deep expression,
and recalling the head of the Parthenon frieze; the hair
is severely treated, only a few locks escaping on to the neck;
on the reverse he is seated playing the lyre on a draped
omphalos® By the middle of this century, numismatic art
had come to indicate the intellectual character of the god by
a strong marking of the brow and prominence of the frontal
bone. Later, we notice this as a characteristic trait, com-
bined with a softer style and a milder expression on the
beautiful coins of Katana of the fifth century (Coin PI. B, 13),
and of Abydos and Chalkidike, struck near the beginning of
the fourth century (Coin Pl. B, 12, g). To the same date, near
to 400 B. C., must be assigned a very striking coin of Megara
(Coin Pl. B, 14), which shows us a head of Apollo crowned
with laurel, the hair falling in short curls by the side, a fore-
head high and straight-and strongly marked, a broad surface
of cheek, strong chin, with an expression of great power and
earnestness, infused with a touch of brightness. And the
coinage of Rhegion and Kroton strikingly mark the change
that was coming over the divine type in the period between
Pheidias and Praxiteles. On an earlier coin of the former
city (Coin Pl. B, 15), the forms preserve the developed fifth-
century style, the cheeks are broad, the chin is strong, the
simple treatment of the hair which is drawn in almost vertical
parallels down over the skull beneath the fillet recalls an
older style, and the expression is grave and restrained : in the
later coin (Coin Pl B, 16) the expression has not much
changed, intellectual force is still the sole mental trait that is
revealed, but this is now combined with a certain richness of

* Coin P B, 11, Brit. Mus. Cat. ¢ Peloponnese,’ PL. 19. 13.
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form, a luxuriant arrangement of flowing hair. Very similar
in type to this is a hitherto unpublished bronze coin of
Rhegion in the Bodleian Collection (Coin Pl B, 17): the
forms are very pure and strong, the expression somewhat
keener and more severe. A coin of Kroton shows the same
richness in the treatment of the hair and a marked degree of
intellectual refinement in the expression (Coin P1. B, 18). The
same combination of traits is attained by the coin-types of
Gambreion and Abydos, struck in the same century; while
a somewhat different rendering of the character is presented by
the coins of Kios in Propontis, on which we find softer forms
and a striking expression of gentle seriousness.

Distinct from these among fourth-century coins is a series
of tetradrachms of Amphipolis which present the countenance
of the god almost e face: the type is more important for art
than for religious conception, the style is picturesque rather
than plastic, the forms very fresh and genial, but the expres-
sion is difficult to characterize, and varies according to the
variation in the incidence of light thrown upon the coin; the
forehead is broad and barred, the large eyesockets are thrown
into deep shadow, the lips are parted and delicately curved ; the
countenance is touched with a certain emotional excitement,
but there is a hint of effeminacy in the rounded contours of the
cheeks (Coin Pl. B, 19). There is more emotion and yet no
effeminacy in the countenance on a somewhat similar coin-type
of Klazomenai? the treatment is very picturesque, especially
in the rendering of the hair, the surface of the face is deeply
modulated, but there is strength and seriousness of expression
in the whole (Coin Pl B, 20). This numismatic type of
Apolline head was rather widely diffused ; and we may trace
a certain affinity between it and the IHelios-head of the later
Rhodian stamp.

It is natural to suppose that the characteristics of the great
masters of fourth-century sculpture would be reflected on the
coins; and the coin-type of Klazomenai may owe something
to the influence of Skopas. But it is hard to pursue the
inquiry with any precision; for nothing very important for

& Brit, Mus. Cat. ¢ Tonia, Pl. 21. 8.
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our present purpose is known with certainty about representa-
tions of Apollo by Skopas. The idol of Apollo Smintheus,
carved by Skopas for the temple at Chryse, is certainly repre-
sented on coins of Alexandria Troas ; but a careful examinaticn
of these shows nothing at all characteristic of his style. The
mouse is carved at his feet on the bronze coins® as evidence of
the local cult; and the figure of Apollo is certainly intended
to represent the temple-statue, for on imperial coins it appears
as inside the shrine ® with bow, tripod, and libation-cup, on
others with flaming altar and with worshippers®; and in
nearly all cases in form or pose the marks of archaic style are
clearly preserved® The conclusion is inevitable that Skopas,
instead of creating an original type, deliberately reproduced
an archaic and traditional one. This could only be due to
the influence of some iepds Adyos; on one coin we find the idol
placed above a cavern, inside which is seen a similar idol
lying on the ground, while a herdsman is starting back
affrighted ; and, as Mr. Wroth well suggests, the primitive
associations of a cave-worship, in which a very ancient xoanon
was used, may have dominated the later cultus °.

The other statue of Apollo ascribed to Skopas is that which
Pliny callsf Palatinus,’ and which Propertius saw in the interior
of the imperial palace, where ‘between his mother and his
sister the Pythian god himself in long vestments raises the
song on highf’ From what we know of Skopas we may
imagine the strong life and emotional ecstasy which would
appear in the face and countenance of the divine singer; and
it was a work wrought for Rhamnus in Attica, and probably
under Attic influence. But it is doubtful whether we can
detect the trace of his handiwork in any existing monument.
The well-known Vatican statue of Apollo Kitharoedos, even
though it corresponds in general to the description of Pro-
pertius, and may derive the energy of its movement from the

« Brit. Mus. Cat.  Troas, PL 3. 6. devoid of stiffness: Head, A7zst. Num,

b Op. cit. PL 5. 18. p- 469, vide Gardner, Zyges, p. 177.
¢ Op. cit. PL. 5. 3, 4. ¢ ¢ Troas p. xvii, PL 5. 14
4 Even the silver autonomous coins f Plin. V. 4. 36. 25; Prop. 2. 31.

which are freest in style, are not wholly
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original of Skopas * is yet in form and expression merely dead
sculpture,and the much restored face is empty of all character.
But we have what is probably a head of Apollo among the
Mausoleum fragments in the British Museum which, though in
certain of its forms and proportions distinct from the Tegean
heads, yet in many essential features reminds us of these
original works of Skopas’ hand (Pl. XL). It has the same
rendering of the mouth, and the great breadth between the eyes
which are half-closed beneath the thick lids; but the hair is
more freely given, the forehead lacks the violent marking, the
eye-balls the striking treatment of the pupils ; also, though the
cheeks are broad and the chin is full, the contours are too
softly rounded, and the treatment altogether too fleshy for the
strenuous sculptor of the Tegean monuments ; nor does the
triangular scheme of the forehead seem proper to his system
of forms. The head is thrown back and slightly to one side,
and this trait, together with the expression of strong vitality
in the countenance, marks the god of music and inspiration.
We may conjecture the handiwork of Bryaxis here®. The
high triangular forehead occurs on early fourth-century coins®,
and in the well-known Munich statue of Apollo Kitharoedos,
of which the pedigree and type concern the present study
(Pl. XLI). The pose is that of the musician pausing in
his music. The stately and elaborate drapery, which the
fourth century seems specially to have been the first to
assign to the character of the lyre-playing god, has much of
the solemnity and arrangement of the folds found in Pheidian
works : only, if we may trust a replica discovered at Rome some
years ago ¢, the lower folds of the mantle on the left side
were inflated as if the wind had caught them. This more

a work of the latter sculptor, he can
scarcely claim the Mausoleum head,
which only agrees with the Belvidere in
the ‘korymbos’ on the top of the skull.

» For the discussion of this question
see Overbeck, Aunsi. Mythol. a4,
pp. 67-68, 186-187: P. Gardner,
Hell. Journ. 1903, p. 123

b Prof. Gardner, Hell. Journ. 1903,
p. 123—with whose analysis of the head
mine agrees on the whole—suggests
Timotheos or Leochares : if the Apollo
Belvidere descends, as is probable, from

¢ e.g. on coins of Zakynthos, B,
Mus. Cat.© Peloponnese, Pl.19g. 18, 19.

4 Comm. Arch. Com. Roma, 1887,
Pl zo.
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excited and rhetorical style combined with the majestic
tradition of the older religious art suggests a fourth-century
sculptor, who, while yielding to contemporary influences,
inherited much of the Pheidian manner and ethos. Such
may well have been Bryaxis? and the type of which the
Munich statue is a late copy has an undoubted general
relationship with his statue at Daphne, of which the coin of
Antiochus V preserves the outlines .

To Praxiteles the literary record ascribes four statues of
Apollo, and the god must have appeared in the group of
twelve divinities that he carved for the temple of Artemis the
Saviour in Megara. The only one of these of which we have
any certain copy is the Apollo Sauroktonos, several statues in
the Museums of Europe showing us his boyish figure in the pose
described by Pliny. The best known are those in the Louvre
and the Vatican. The figure, which is a marvel for its delicacy
and undulating grace, is of great importance for the history of
Greek sculpture, but is hardly to be ranked among genuine
religious monuments. It shows us merely the sculptor’s
dream of the young god at play. The spiritual quality
natural to this great artist is visible in the countenance,
especially in the lips to which he has given the half-concealed
smile which he loved to carve ; but the character of the deity
is only half developed in the face. Nor can we use its traits
as clues to discover other Praxitelean Apollos; for instance, we
need not suppose that Praxiteles gave to his other Apolline
heads the almost triangular shape of forehead which we see in
the Sauroktonos and which differs widely from the form of
his Hermes’ head.

What this representation suggests of importance for the

" The doubt expressed by Clemensas  Bryaxis’ work at Daphne would be

to whether Pheidias or Bryaxis was the
sculptor of the images of Apollo and
Zeus at Patara in Lycia may point to
some actual affinity of style (Zrofr.
Pott. p. 41).

® Overbeck, K. M. Miinztaf, v. 39:
that the Munich statue and its con-
freres are directly descended from

proved only if we could show that the
right hand of the former originally held
a libation-cup as did the figure at
Daphne; but the facts do not seem to
point tothis: see Overbeck, op. cit. p. 181,
who cites coins of Lampsakos and other
cities with a figure of the same type as
the Munich statue holding the plectron.
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future history of religious art is the beginning of a tendency
to represent the godhead under the immature forms of boy
or infant. But among the Apolline types, the Sauroktonos
stands alone in this respect, for the face of Apollo on the
beautiful coin of Mitylene?, though boyish, is certainly more
mature (Coin PI. B, 21).

We might look to the Mantinean basis, an original monu-
ment of this school, to reveal to us the Praxitelean ideal of the
god of music (Pl. XLII). He is seated there, amply robed
in chiton and mantle, holding the lyre, but pausing in his own
playing and listening to the pipes of Marsyas. The figure is
nobly imagined, and fascinates us with its tranquil grace ; but
by a great misfortune the countenance is too disfigured to tell
us much. And though we have an Apollo Kitharoedos on
the relief from the Euboean temple of Artemis Amarusia
mentioned above ?, fairly well preserved in face and form, and
a certain impress of the poetic character is discernible in the
forehead and in the eyes, and the style of the other figures
shows an intimate connexion with the work of the Mantinean
base, yet we are left mainly to our imagination and our
general knowledge of the sculptor’s style for our conception
of the Apollo of Praxiteles. We may believe him to have
been endowed beyond all others for dealing masterfully with
this type of divinity; the mood of poetic reverie would
especially attract him, and we know how he could treat fore-
head, eyes, and mouth so as to give the countenance the
deepest impress of inner life, the life of spirit and intellect,
and how he could brighten all this with that ineffable smile.
The way had been well prepared for him both by sculpture
and the numismatic art. A plastic work that appears, so far
as one may judge from photographic publication®, to be of
great excellence and to belong to the earlier part of the
fourth century, is the Tiezkiewicz bronze statuette now in the
Museum of Boston (Pl XLIII). The hair over the forehead
is drawn to each side in horizontal rippling lines, after the

* See Brit. Mus. Cat. *Troas) b p. 327,
Pl 32. 1: Hell. Journ. 1897, Pl. IL g, ¢ Frohner, Za Collection Tieskiwics,
p- 86 (circ. 400 B.C.). Pl XX.
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fashion of the fifth century, and the forehead is broad and
not triangular ; but the very large ‘ korymbos’ or bunch of
hair on the top of the skull, of which the earliest example, of
more modest dimensions, is seen on the fifth-century Chats-
worth head (Pl. XXXIII), is such as we only find on the heads
of the fourth and third century. We note also the supple
thythm of the swaying form, the languid inclination of the
head to the right where the weight of the body is wholly
thrown, while the left foot only slightly touches the ground.
There is the same shadow on the face as on the countenance
of the Pompeian Apollo, but more pensiveness and a more
marked impression of sentiment. The god is sunk in a poetic
reverie and was probably holding the lyre, though neither arm
can have been much raised.

And other branches of fourth-century art, besides the plastic
and numismatic, have left us some impressive and interesting
embodiments of Apollo. The figure drawn on the wooden
tripod from Kertsch, mentioned above (Pl. XXXV), is a solemn
and profound representation of the prophet-god, and reveals his
kinship with his father. And again, on an early fourth-century
vase of Naples (Pl. XLIV), which represents Apollo playing to
Marsyas in the presence of Zeus, there is some nobility and
great imagination in the rendering of his form and counte-
nance® In the later works of this, and in those of the
succeeding centuries the influence of the Praxitelean style and
spiritual quality is long traceable. A striking illustration of
this is the series of statues that belong to the type of what is
known as the Lycian Apollo; for Lucian, in his mention of
the Lyceum at Athens”, describes the image of the god
dedicated there in these words: ‘you see Apollo leaning on
a pillar with the bow in his left hand, and with his right arm
bent back over his head, as in indication that the god is
resting from long toil.

We have many copies of this work in the museums of

* We may compare with tltis a fonrth- and Adonis: also a large kylix in the
century vase in the Hermitage of St.  Vienna collection, with a representation
Petersburg, of great beauty, showing of the god riding on a griffin and playing
Apollo playing the lyre before a satyr the lyre, of very fine fourth-century
in the presence of Artemis, Aphrodite, style,
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Europe? some of which show a lyre in place of the bow.
It is commonly believed that the Attic original was a work
of the Praxitelean circle. But it is more probably the
creation of an artist, who at some distance followed his
tradition and exaggerated his manner; for there is nothing
strictly Praxitelean in the figure except the languor of the
pose, the inclination of the body towards its support, and
a general resemblance to the proportions of the Hermes.
None of them are works of a good Hellenic period, and none
of them exhibit the Praxitelean character in the face. The
Louvre example (Pl. X1.V) shows a high triangular forehead,
a high oval head, the central part of the face rather broad,
traits which suggest Hellenistic style. The type was adapted
to the representation of Apollo Kitharoedos, as is proved by
certain statues and more than one gemP® Still, the words of
Lucian prove that at least the Attic original portrayed the
wearied archer °.

But there is a certain affectation and self-consciousness in
the pose ill-suited to the character of the archer-god, and the
languor is better explained and more justified in our imagina-
tion if we conceive it to have followed the outburst of musical
and poetic inspiration. The bow, in fact, somewhat destroys
the inward harmony of the whole figure, and we cannot by
way of justification suppose a mythic intention. We may
believe then that an Attic sculptor after Praxiteles, working
under Praxitelean influence which was strong in the Hellenistic
period, produced a type of the wearied archer-god, with
a general resemblance to the Hermes of the master, but
with a later scheme of features and a different fashion for
the hair: and that this type was afterwards applied to the
wearied musician and gained thereby in appropriateness. Such
a theme would be congenial to the taste of the Hellenistic

2 Louvre, Overbeck, A¢/as, xxii. 39;
Miiller, Denk. d. alt. Kunst, 2. 127%;
Capitoline, Overbeck, xxii. 41 ; Miiller,
ib. 128; Florence, Miiller, 126%;

Roscher’s Lexikon, vol. 1, p. 461; but his
dogma that fourth-century art could
not have represented an Apollo
Kitharoedos undraped is very dubious :

Berlin, Roscher, Lexikon, 1, p. 460,
Overbeck, A?/as, xix. 32.
b Miiller, op. cit. 128, 129.

¢ This is Furtwingler's view,

we find such a representation on the
fifth-century coin of Zakynthos (vide
Coin PL B, 1).
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age, when the painter’s and sculptor’s art loved to embody
the idea of languor and repose. Even the gods are becoming
fatigued : Apollo poses as an earthly musician, and his ex-
pression of bright and strong intellectuality passes away
into a look of dreamy poetic sensitiveness; for Hellenistic
work has a marked infusion of sentimentality, the bane of
religious art.

To the beginnings of this later period we may assign the
famous Pourtales head of the British Museum (P1. XLVI),
which expresses in striking forms the character of the melan-
choly poet brooding over his dreams. The sadness in the face
is intentional and is no illusion. The conception is new and
strikes us as decadent or modern. The expression is gained
by the forward and sideward inclination of the head, and by
the treatment of the eyes and mouth. Certainly the effect is
beautiful, but picturesque rather than plastic, and one misses
the fire and virility of the older sculpture 2,

The Pourtales work is a fascinating example of what may
be called the Hellenistic effeminate type of Apollo. But
certain earlier representations belonging to the fourth century
may have assisted this transformation. We find a touch of
effeminacy in his representations on a few coins of this period ;
and perhaps there was something of this quality in the temple-
image of Bryaxis at Daphne, unless it is merely his rhetorical
mannerism that makes Libanius praise ‘ the tender delicacy of
its neck.” The changed style is illustrated by third-century
coins: for instance, by the coin-type of Aigai in Aeolis, of
which a specimen is reproduced (Coin P1. B, 22), and we observe
that in the second century B.C. the Apollo head on the coin of
Myrina (Coin Pl B, 3)is modelled very closely after the features
of the city-goddess of Smyrna (Coin Pl B, 23)°®.

A salient example of this later style is a statue in the
Museum of Constantinople from Tralles, which appeared to
me to be a good Roman copy of a Hellenistic original of the
third century. It represents an Apollo in the pose examined

2 For further discussion of this head b Vide Brit. Mus. Cat. *Ionia
see Prof. Gardner’s article in He/l. Pl z5. s.
Journ. 1903, p. 117, &c.
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above, with his right arm resting over his head ; the face is
a long oval, and the female character of the expression and
forms is pronounced (Pl. XLVII*). We need not wonder then
if a well-known head of Greek workmanship in the Museum of
Vienna has been sometimes supposed to represent Apollo,
sometimes a goddess®; for there is here no external mark to
fix the interpretation. The earnest and poetic expression of
the face, the large open eyes, the very deep eye-sockets, and
the great breadth between them, the sideward inclination
of the head certainly suggest the god, but the soft neck with
its folds of flesh appears to be womanly. As the sculpture is
of great beauty, it is all the more unfortunate that we must
remain in doubt as to the personality, just as for the same
reason we are often prevented distinguishing between a Bacchus
and an Ariadne.

But it would be a serious mistake to suppose that the
effeminate and ‘sentimental’ style alone prevailed in the Hel-
lenistic representations of Apollo. Certain coin-types of the
beginning of the third century and later preserve much of the
virile and intellectual character in the conception of the god:
a coin of Pellene ® may show us the style of the early period
of the Diadochi, representing Apollo’s head with an almost
violent protuberance of the frontal bone, and with a strongly
marked intellectual expression (Coin Pl. B, 24); on Macedonian
coins of the later period the bar across the forehead seems to
survive as the sole characteristic trait®. And in the repre-
sentations of Apollo in the glyptic art of the Hellenistic
period, we find the languid ‘ Praxitelean’ pose and expression
combined sometimes with a system of forms that preserves
the more vigorous and masculine style of the earlicr period:
for instance, a beautiful gem in the possession of Dr. Arthur
Evans shows us the god leaning against a pillar and holding
his bow, with the lyre resting at his feet, his head sunk, but
the forms of his chest revealing the athletic ephebos®.

n Vide Sacken, Die amtiken Sculp- no. 37.

turen, Taf. 5, also Von Schueider, ¢ I owe the reproduction of the gem
Kunstsamml. Wien, Taf. 7. (PL. XLVIL®) to the kinduess of the
b Vide Geogr. Reg. 5. 2. Achaea. owner.

o Brit. Mus. Cat. * Macedon,’ p. 11,

FARNELL. 1V A a
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In the later sculpture the more vigorous type is represented
by works such as the Belvidere Apollo, the Steinhduser head,
and the figure on the relief of the great altar of Pergamon.
As regards the well-known Vatican figure, the many archaeo-
logical questions that have arisen concerning it cannot be here
discussed. It only concerns us here because it helps to show
the long continuance in art of the more masculine conception
of the divinity, as the Helper in danger and need. It is true
there are marks in it of a taste not wholly healthy ; there is
a slight strut in the gait, an affectation of high-bred elegance
in the bearing. But whether this is the archer-god who has
just discharged a shaft against the giants, or is shaking the
aegis in the face of the enemy, or whether it is merely a typical
representation of Apollo Boedromios, the god who ¢speeds to
aid,’ there is vitality and the tense vigour of action impressed
on the figure. The features are mobile, and the transition
from the cheeks to the centre of the face is rather sudden;
the expression is excited and somewhat disdainful. The
Steinhiduser head, in Bile, though only a good Roman copy, is
of better workmanship (Pl. XLVIII). Its expression, though on
the whole the same, is not so pronounced ; but there is more
tension and strain in the face and neck. The raising of the
upper eyelids in the centre adds to the look of disdainful
surprise in the countenance. The upper lip is highly arched
and not very full, the chin is rather large. There is nothing
in the features or form that vividly reminds us of any of the
better known masters of the great age. But the new theory
that affiliates the statue to Leochares is strongly supported
by its resemblance to his figure of Ganymede?®.

As the Pergamene altar-frieze was the last great achieve-
ment in art of a free Greek state, so among the works of the
Pergamene School that have come down to us the Apollo-
figure in the Gigantomachy may take rank as its masterpiece of
religious sculpture (Pl. XLIX). The god is represented with

* The Apollo-type of which the Freiburg, though it has the same large
Belvidere and Steinhauser works are frontlet of hair as the Pourtales head, is
cxamples must have been well estab- very near to the Belvidere in expression
lished : an Apollo head on a gem in  and forms.
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%113 left arm outstretched and holding the bow, and enveloped
n 'fhe himation which sweeps down from it to the ground:
while his right hand is half-raised towards the quiver at his
%)ack. The representation is dramatically vivid and, as there
1S 2 momentary pause in the action, it gains the effect of
collectedness. The whole form is instinct with life, and with
the assurance of victory; and the impression of young divine
power is given without the violent massing of the flesh that
is seen in the other figures of the frieze, but with the fluent
treatment of sculpture, which depicts the one course of muscles
passing over into the other with facile gradations. Save for
the traces of his long locks, the countenance is lost to us.
But enough of the whole is preserved to reveal to us that here
at the close of the long cycle of pure Greek art there was
a return to the conception of the vigorous ephebos-Apollo of
the older generations®

Reviewing this monumental evidence, which has merely
presented the broadest phases of religious expression, we
observe that the relics of fifth-century art contribute most
to our knowledge of the development of the Apolline ideal,
while the numismatic evidence suggests that this attained its
highest realization in the earlier part of the fourth century.

= The popularity of the Pergamene Pl 15). As regards the connexion
Apollo is shown by the reproduction between the Pergamene figure and the
of the figure in the frieze of the temple Belvidere .Apollo, vide my article in
of Hekate at Lagina in the eatly Roman  HeZ., Jouri. 1885, p. 26.
period (vide Bull. Corr. Hell. 1895,

Aaz2
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pdroy guhjoavra dvfpomov. . . . Mrov 8¢ émilbéabat of kabeldovri, kai dmola-
vetv T€ Umd Toi Avkov Tov dvfpwmor, kal dbs és Ty wOAw bonuépat Portdy dpleto
é Mxos.  Euseb. 3. 14, 5 (from Porphyry mepi 17s éx Aoyiwr pihocogpias) :

dva & é&éfopes, pavri Avkwped,
T6€ota Poife.

b At Athens: Paus. 1. 19, 4 Adkewor 8¢ dwd peév Adkov Tob Havdiovos
éxet 76 dvopa, "Amd\Awros 8¢ fepov €€ dpyis Te eVbis kai xkaf fuas évouilero,
Atkewds Te 6 Oeds évratfa dvopdoln mpadror' Néyerar 8¢ 61t kai Tepuilars, é¢
obs AABev & Aixos Pelywy Alyéa, kai Tolrots airids éore Aukiovs am” alrod
kakeiofar.  Lucian, Anackhars. § 6 pév xapos ofros, & *Avdyapot, yvpuvdoiov
U’ Huiv dvopdferar kai €oTw iepoy "AmdNAwros Tob Aukelov' kai 76 Eyahpa dé
abTo Gpds, Tov émt T oTHAY KkexApévov, T dpioTepa pév 76 Téfov Exovra,
defid B¢ imép Tis kepalijs dvaxekhaopévn bomep ék kapdTov pakpol dvamavd-
pevor Seixvuot Tov fedv.  Harpokr. s. v, Adkeor & 1dv map’ *Abyvaios yup-
vaolwy éori 1O Avketoy, b Oedmoumos peév év T xa' Iewoiorparov wodjoat,
DiNxopos & év v & Tlepihéovs ol émoraroivros alrd yevéoba. (Cf.
Hesych. s.2. adkeor) C. 1. A. 3. 89 Awrioios émpehyris Avkelov
"AméMhwp (early imperial). 78, 292 {epéws *AméAAwros Avkeiov (on a seat
in theatre at Athens). Cf. Schol. Apoll. Rhod. 2. 124 tlwor 6 {Gov
[6 Akos| map’ *Abnuaios’ 6 yip dmoxTelvas Nkov dyelper abrg 14 mpos Ty
Tadpr . . . bs PooTédavds Pnoe.  Schol. Demosth. 24, § 114 wpd 7o
é€6dwy éfomivers Twvés éyéyovro év T Avkelp. Cf. Aristoph. Pax 355 :

kai yap ixavoy xpdvoy d-

moA\Vueba kal rarare-

Tpiupela whavouevor

és Avketov kak Avkelov oiv Odper oty dowide,
Xen. Hipp. 3, § 6, cavalry manceuvres there.  Hesych. s. v, Auvkiddes
xkdpat Tov dptbudv Tpidkovra ai 16 Ydwp xkopifovaoar és 1O Adketow,

¢ In Megara: C. /. G. Sept. 1. 35 AméN\wros Auvkelov (sixth century
B. C.).

4 In Sikyon : Paus. 2. 9, 6 mAgoiov 8¢ "AnéMwwds éorew iepdy Auiov,
xareppunkds e #0n kal fkiora Béas dfiov.  porrdrTev yip Mkwy odiow ém

A} ’ 3 8’ 3 1 2 33 3~ 13 1 ’ \ F Y »
Tas woipuvas ws unoeva evat Kapmwov €Tt an attdv, 6 feos Tomor T elmov &vla
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ékeiro adoy Lohov, Tovrov Phoww Zypnoe Tob Edlov kai kpéas Spod mpobeivac
rols Onplois.  kat Tols pév adrika s éyedoavro, Siédpbeper & Photds T Ebhov
8¢ éxelvo Ekero pév év 16 iepg Tob Aukiov.

¢ In Epidauros: Zph. Arch. 1883, p. 89, inscription second cen-
tury B.C., év 79 Avkeiw.

f In Argos: Paus. 2. 19, 3 *Apyelots TGV év 1) moher TO émpavéoTardy
éoriv "AméANwros {epov Avkiov' S pév odv dyakpa 1o €’ Hudy *Artdhov molnpa
v "Abpvalov, T 8¢ ¢£ dpxfs Aavdov & vads kai T Edavov dwébnpa fv. § 5
(in the temple) é&is 8¢ ris elxdvos Tabmys [Birwvos] mip xaiovew, dvopdlovres
Popwvéws elvar. Schol. Soph. Electr. 6 Tob iepod Tod 'AmdNhwros, Smep
apxaibraréy éoTw katd tiw év v$ " Apyet dyopdy, v & kai mwip dmdkerar. . . .
Auvkokrévoy 8¢ rév AmdMava, of pév Sur T8 véuor elvar (?) Tode émiBolovs
atTév Govebew 8id kat Mkovs alrg paot Gleabar év"Apyer of O¢ Sid 6 iepov
etvar 76 {Gov, s kal is "Apréuidos ras édovs' Sfev kal T¢ voplopart Téw
‘Apyelwv éyyapdrrecbal ¢act Avkov. Plut. Pyrrh. 31 év 1h moker rév
"Apyetwr 7§ ol Avkelov mpopiitis 'AméAhwvos éfédpape Bodoa vekpdv Gpav kal
Pévov kardnhew rgv wohw. Cf. Hesych. s.v. Adkewos” ayopd, 5 rév
‘Apyelov,

¢ In Laconia: month Avkeos mentioned in inscription of Epidauros
Limera, second century B.c., £pk. Arch. 1884, p. 86.

h > At Delos: Aristot. p. 580a 17 é tocalrais Juépats v Aprd
mapekdpioav of Akot €€ YmepBopéwv els Anlov, Nikawar Patvopérny Sta Tov
ris “Hpas ¢dBov. At Paros: A#h. Mitih. 1901, p. 213 Aws Baoi\éws*
Amé\wvos Avkelov' ‘Appodirns. At Amorgos: Rew. d. Et Gr. 1903.
p. 155 wip undéva kaiev év v ‘Hpaiw . . . mwpods Tod Aukelov, fifth century
B.C.

i At Eresos in Lesbos: C. 1. G. Juscr. Mar. deg. 2. 526 AdBecbar

. guvaydpots Tir wéhw déka, oitwes dpdooavres AméMwrva Avkewov (fourth
century B.c.). At Chryse: Hesych. s.o. Avkalov' xai ©upfpaior riv
Ivbiov kal tov év Xplay Auvkaiov,

k At Kalymna: Collitz, Dialect. Inschr. 3591 vai 7ov Ala kai Tév
‘AméM\e Tov Alkiwov xat Tav Taw, ? Rhodes: vide R. .

1 At Erythrai: Dittenb. Sp/. 370, 20 [iepyreia] . . . "AxéMAawros
Avkeiov kal *Amd\Awvos Anhiov (circ. 270 B.cC.).

m ? At Miletos: Anton. Liber. Z7ans/. 30 |Toropei NikarBpos]’ AméA\ wvos
kai 'AkakaMhidos Tis Mive OQuyatpos éyévero mwais év Kpiry Mikyross Todrow 7
* Akakal\is Seloaca Mive éEéBalhev eis Ty UAg, kal adrov émupoirdvres AMkot
BovAy] "AméAhwvos épiAatTov kal Speyov mapl pépos ydla.

n In Lycia: Bode, Script. Rerum. Myth. nam Apollo apud Delphos
humana effigie, apud Lyciam lupina fingitur, apud Delon vero formam
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habet draconinam. Diod. Sic. 5. 56 Avkor 8¢ ék roirwy [rév Tehxivev|
mapayevduevor €ls Tiv Auvxiay "AwoNAwvos Avkiov lepov Sploacfar mapa rov
Edavfor morapdr (from Xeno Rhodius). Cf. Anton. Liber. 35 Adxor &¢
cuvayrdpevor (17 Ar]'ro'i] kat oyavres Lnynoavto Tis (8ob kai dmiyayor dxpt
wpos Tov woraudy abTiv Tov Rdvbov.

o At Tarsos: Coin with wolves by Apollo’s idol, Hell. Journ. 1898,
p. 171.

p ?In Egypt: Macr. Sas. 1. 17, 40 Lycopolitana Thebaidis civitas,
Apollinemque itemque lupum hoc est Adkor colit, in utroque solem
venerans.

a At Metaponton: C. 7. G. Sic. It. 647 *AnéA\hwvos Aux{u'ov] elul
(sixth century e.c.).

r Ael. Vat. Hist. 10. 26 xaiperw 8¢ alrg [rd Aixe] xai rov "AméMe
Ndyos (slory of Leto’s transformation). Philostrat. Heroic. 0. 1 (p. 310)
rovs Alkous 6 “AméAAwy mpooipor Aowuot woteitar . . . edydpeba odv "AméAhwvt
Avxig e kal Pvbio. Serv. den. 4. 377 (Lycius Apollo) sive quod est
Aewkés 2 candore, idem enim et sol creditur: sive quod transfiguratus
in lupum cum Cyrene concubuit: sive quod in lupi habitu Telchinas
occident. . .. sive quod lupus ei primus post interemptum Pythonem
ex eo loco qui appellatur Tenipe laurum attulit. Aesch. Seps. 145:

, - - y
Avked dvaf, Nikewos yewol ortpare Saiw.
¢ ¢

Apollo the shepherd-god.

8 ApO“O Néutos.

a At Epidauros: Epk. Arck. 1884, p. 27 AméMwvos Noplov Nikww
Acorhéous mupoopiioas (! second century B. c.).

b In Arcadia: Cic. De Deor. Nal. 3. 57 (Apollo) quem Arcades
Néuwor appellant, quod ab eo se leges ferunt accepisse. ? Corcyra:
Apoll. Rhod. 4. 1215:

Mowpdwy ére keige Oin émérea Oéyovrar

kai Nuudéwvr Noplowo xal iepov "AméAlwvos

Bwuot Tovs Mpdeca kubigoaro.
Serv. Verg. Zcl. Proem. Alii non Dianae sed Apollini Nomio conse-
cratuin carmen hoc (BoukoAikdr) volunt, quo tempore Admeti regis pavit
armenta.

® Apollo *Apiworaios : vide Zeus, R. 53. Pind. Pyik. 9. 63:

Onoovral 7€ ww dfavaroy

Zijpa kai dyvov 'AmeANwV, dvdpdot xdppa Pidows dyxotor, Smdova pilwy,

, . " - -
"Aypéa «ai Nduwov, tois & ‘Apioraiov xaheir,
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Serv. Verg, Georg. 1. 14 Aristaeum invocat, id est, Apollinis et Cyrenes
filium, quem Hesiodus dicit Apollinem pastoralem . . . (Pindarus) qui
eum ai de Cea insula in Arcadiam migrasse, ibique vitam coluisse :
nam apud Arcadas pro Iove coliur. At Keos: C.Z. G. 2364, private
dedication, ¢ "Ané\\aw *Apioraiy.  Cf. Athenag. Pro Christ. 14 Keiot
"Aptoraior' Tov alrdy kal Ala kai "AméA\ew vopilovres.

1 P’Omdwy Medvbios in Cyprus: Hell. Journ. 1888, p. 261, nos. 2.
4-10, private dedications, nearly all of late period, *Omdon Mehavfip.
No. 3...A76MNaen Mc)m[y}ﬁt’z‘u Baliapyos. Cf. Rev. d. Et Gree. 2,
p- 226, Hogarth, Devia Cypria, p. 25.

1 Apollo "Entpnhios, Namaios, Hoiumos: Macr. Sat. 1. 17, 43 aedes
ut ovium pastoris (Apollinis) sunt apud Camirenses *Empnhiov, apud
Naxios Hoipviov, itemque deus "Aproxduns colitur, et apud Lesbios Namatos
.+ . Quamobrem universi pecoris antistes el vere pastor agnoscitur.
(Steph. Byz. s.v. Nimp wékes AéoBov, . . & moirys Namaios xai "AméAwy
Namaios. )

2 Apollo Tpdyws in Naxos: Steph. Byz. s. 2. Tpayia . . . &ore mohis év
Néafw év 3 Tpayios "AméN\\wr Tipdrat.

2 Apollo Kepedras in Arcadia on the Messenian border by the river
Karnion : Paus. 8. 34, 5§ roi "Amé\\wvos reb Kepedra b iepdv.  Cf. statue
of ApOllO in temple at Patrai, Paus. 7. 2o, 3 AméN\wy xahkobs yuppos
éofyTos . . . TG érépw wodi émi kpaviov BéBnke Bods.

# Apollo Tahdfws: Plut. De Pyih. Or. 409 A of pév oy mepi 70
Tulafwv tis Botwrias karowkovvres fobuvro Tov feov Tiv émpdretar dPpdovia
kai wepwvoig ydhakros. Cf. R. 267. At Delos: month Talafidr on
slab containing temple-accounts, Bu/l. Corr. Hell. 1881, p. 26.

God of trees: vegelation: agriculture. Cf. R. 43. (Cf. Hesych.
s. 7. "EpupiAhior® tév "A\mé\wva kai 1ov ‘Epph.)

15 Apollo M\araviorios : Paus. 2. 34, 6 (on the road from Troezen to
Hermione) ¢ort pév "Ané\hwvos émichpaiy Miaraviotiov vads.

1% Apollo Mupikaios: vide R. 182, Cf. Muprdrys, R. 43.

62 Kumaplooios at Kos: Arch. Auz. 1905, p. 11, decree of fourth
century B.cC., omws Stadpuhdoonrar 76 Tépevos Toi "AmiNAwrvos Tou Kuma-
ptooiov.

7 Apollo Aagmgdpos at Chaironeia : C. /. G. Sept. 1. 3407. Artemis,
R. 42. Eretria: Zph. Arch. 1892, p. 121, inscription third century
B. C., dvaypdyrac 760 76 Yiidopa év cTiAp Mebivy kai oTiioat év 16 ilepg TOD
>AméN\wros Toi Aagrypapov. Athens: C. 1. A. 3. 298 iepeds "AméAhawvos
Aadundspou (on seat in the theatre, first century a.p). [7d. j20A
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iepevs dud Biov 'AmdMAwros IMurpgov Mubiov kai Aaprnddpov. Phlye: Plut.
Them. 15 (in the battle of Salamis AapBdver vaiv Avkopndns, . . . fs a
mapdonpa mepidras dvébrer *AndNhwre Aadunddpe BAvior.  Cf. R. 241 m,
264. Apollo Aegrirys: Hesych. 5. 2. "Amé\wp* wapa Supakogioss.

% Luc. Anachars. 9 vl pnia Tév {epav 1ol feod.

19 Apollo “Ydkwbos at Tarentum : Polyb. 8. 30 rob rdgov rob mapa pév
Tiow “Yakivbov mposayopevopévov wapa O0¢ miow *Amé\Awvos Yaxivbouv. At
Amyklai: Paus. 3. 1, 3 Yaxivfov prijud éorww év Apinhars dmd 70 dyakpa
Tod *AméM\wros. 19, 2 (the statue of Apollo at Amyklai) dpxaiov kai ob
atv Téxvy memoupévor: 8ri yip pn wpéowmov adrh kai wodes eloty dxpor kai
xeipes, 76 Noumdy xakk kiovi éorw elkacpévor.  Exet 8¢ émiTij kepalyj kpdvos,
Noyxnv 8¢ év Tais xepol kal Téfov, Tod 8¢ dydhparos v6 Bdbpov wapéxerar pev
Bopod axiua, refapbac 8¢ Tév “Yaxwbov Aéyovaw év alrd, kai ‘Yaxwliows mpd
s Tov 'Am6MAwros Buvoias és ToiTov ‘Yaxl’vecp Tév Bopdy Sid Blpas xahkis
évayifovow. (The month Hyakinthios at Byzantium, Rhodes, Thera,
Kos, Kalymna, Syracuse, Gela, Eryx.) See R. ro1, 246. C. 1 G.
2338 [“Y]akwbeis, clan-name in Tenos.

an

Apollo “Epoos: Amer. Journ. Archaeol. 1903, 3, inscriptions of
fifth and fourth century B.c. on small rock-shrine in cave of Vari
at Anaphlystos in Attica (cf. C. 2. 4. 1, 423-431) "Apxédnuos é ©npaios
é voppdAnmros ppadatar Nupdav rdvrpov éfnpydfaro . . . Amé\wvos "Epoov.

2 Apollo Nvugpnyérys at Samos : Bull, Corr. Hell. 1880, 335, marble
slab inscribed on one side ’AméA\wros Nvpdnyérew, on the other Nvugpéwr.
Cf. inscription (Roman period) in Thrace, Bull. Corr. Hell. 1881,
p- 128 Kuplo 'Amd\\wn Swepnrg kai Nippairs edxapioroivres. In Attica :
R. 2744, Thasos: 2748. ? Coin-legend of Hipponion, Head of
Apollo, in front NYM ' : Head, Hist. Num. p. 85.

= Apollo Srdhkas: Paus. 10. 15, 2 (at Delphi) 7o 8¢ [#yatpa "Amd-
Awvos| *Apukrudver éoriv, 8re Dukelow émepyalopévors Tob Beov THY xdpav
éméBatov xpnudrwy (nuiav. & 8¢ "Amé)\Awy ofTos kakeirar pév Smd Aekpav
Sirdhkas, péyefos 8¢ mévre mnyav kai Tpuikorrd éori.  Cf. Haomdpros ? =
“the god of meal’ at Paros and Pergamon : see Geagr. Reg. s5.v. Paros,
P 444-

2 Apollo EpvbiBios: Strab. p. 613 ‘Pédoc 8¢ "EpvbBiov *AméMwvos
éxovaw év 1] xbpg iepdy, Tiv épuaifny kakotvres épubifny. Tap’ Alohedoe §é
Tois év ’Acig pels Tis kaheirar Ilopvomiwy, olre rods mdpromas kaholvrev
Bowwrdv, kai Buria ourreleitar Iopvomiow "AnéMew. Cf. C. 1. G. Ins.
Mar. Aeg. 1. 732 iepeds *AmiAlwvos "Epebipiov kal *Aprducros (?first cen-
tury B.c.). Cf. 733, v35. Hesych. 5. o. "Epefipios’ 6 "AnéAay mapa
Avkios kai éoprn "Fpebima. Ptolem. Hephaest. Now. Hist. 1 (Wester-
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mann, p. 198) perd vév *Addnidds pace Bdvarov mepiepyouévy kat (nrovoa 7
Apodiry edpev atrov év"Apyer moher s Kimpov, & 1§ Tob "Eptbiov {conj.
’EpvbiBiov, Miiller) kat dveihev avrdv.

24 . .

Apollo Hapvémios: R. 23. Paus. 1. 24, 8 (on the Athenian
Acropolis) Tob vaod 8¢ éore mépav "AméAwy Xxahkods, kai 1o dyakpa Aéyovar
Pediav wojoar Tapvémiov 8¢ kahobow, §rt o¢piar napvénwr Bharrovrey Ty

- . - -
Y drotpérew 6 Beos elmev éx Tis xdpas.

* Apollo "Opios at Hermione : Paus. 2. 35, 2 "Optor |"Ané\Awva dropdi-
ovar] . . . 760 8¢ "Oprov €’ ro kahobow, gapds pév obk &v Ixoyu eimelv,
rekpaipopar 8¢ mept yiis Gpwv moNéuw odas } Sdikp vidjoavras émi TGe Tipds
"AméAhon "Ople velpar.

* Strab. 264 (corn-tribute from Metapontum) obs ofres drd yewpylas
evrvxfioal pacw borte Oépos xpvoodv év Aehdois dvabetvac, Plin, Nat. Hist.
19. 86 fertur in templo Apollinis Delphis adeo ceteris cibis praelatus
raphanus ut ex auro dedicaretur, beta ex argento, rapam ex plumbo.
Cf. Plut. De Pyih. Or. 402 A éyd 8¢ xal Mupwaiovs érawd kat *Amol-
Awwidras Bépn xpvad Sedpo wéufravras, ért 8¢ palhov "Eperpieis kai Mdyvnras
dvlpbrwy drapyais Swpnoapévovs Tov Bedv Gs kapmdv Sotnpa xkal marpgov kai

yevéowor kai pthdvBpwmor.

2 Apollo Kdpretos, Hesych. s. v. Kdpros Bdaxnua, mpdBarov. At Sparta
and in Laconia : Callim. A. 4p. 72:

Srapry tor, Kdprewe, 760 mparioror édeflov,

devrepor ad Onpm, Tpitardy ye pév dorv HKuppuys.

Paus. 3. 13, 3 6 8¢ Kdpvewos, v Oixérav émovopd{ovot, Tipds elxev év Smapry
kat wpiv ‘Hpakheidas xarehbeiv, Bpvro 8¢ év oixia Kplov Tod Ocoxhéovs, dvlpos
pdvrews. . . . § 4 Kdprewr 8¢ 'Awé\ova Awpiebor uév tols waot oéBeofa
kabéornrer dmd Kdpvov yévos €€’ Axapvavias, pavrevopévov 8¢ é€°Amé\Awvos
TovTov yap tov Kdpvov dmwokrelvavros ‘Irmorov 7od Bvhavros évémeoer és 7o
orpardmedov Tois Awpredar pipipa "AnéAhavos, kai ‘Inmérys te épuyer émi 7o
péve kal Awpiebow dmd Tolrov Tov Axapviva pdvrw kabéoriev iINdokeobar.
(Same legend in Konon. NVarr. 26 : referred to by Eusebius, Pracp.
Ep. 5. 20, quoting Oinomaos : ? derived from Theopompos, vide
R. 27k} § 5 Aeyerar 8¢ «kai dMhos ¢’ adry Adyos, év 7)) "8y Ti Tpwwki;
kpavelas év *AméNhwros dAde medukvias Tobs "ENApras ékrepeiv és Tob immov
Tob Sovpelov Ty moinow' pabBivres 8¢ dpyqy oo Exew Tov Bedv, Bugiais

, ST .
iAdokovrar kai "Aré\\eva ovopalovor Kdpvewov dmd Tdv kpaveiiw,

» Temple of Apollo Kdpvews at Sparta: vide Artemis, R. 67¢.
C. I. G. 1446 (inscription from Sparta, late Roman period) v

’ . ’ \ ’ - ’ 3 . \ 7 ’
anapp.oo"rptau . . . iepéav kara yévos Kapreiov Oikéra kat Kaprewov Apopaiéos
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«xat Tooedévos Awpareira kai “Hpakhéovs Tevdpya xai Kipas kat Tepeviov Tév
év 7¢ "Eder.

b Statue at Gythion: Paus. 3. 21, 8§ érépwé 8¢ "AméMewv Kdpyetos.
Near Las: 7d. 3. 24, 8 mpds ¢ Kvaxadlp Kdpvewos kakolpevas AndAhav.

¢ At Qitylon on the south coast: 7d. 3. 25, 10 féas 3¢ dfia év Oirvhe
Sapamidds éatw lepdy kai év i dyopd Kapveiov Ebavoy *AméN\Awvos.

4 At Leuktra: zd, 3. 26, 5 AnéA\\wvos Kaprelov Edavd éote kara tabrd
xaba & xkai Aaxedatpoviov vopuilovow of Smdpryy Exovres.

e At Kardamyle : 7d. 3. 26, 7 év 8 16 mohiopar: "Afpvds te lepov kai
‘AnoM\wv éori Kdprewos, kabd Awpieiatw émydpiov.

f On the road from Sparta to Arcadia: zd. 3. 20, 9 «at Kpaviov
Tépevos kara Ty 600y émikAnow Ereppariov, kal Muaias éoriv iepov *Aptéumdos.

¢ In Messenia: #d. 4. 31, 1 SAiyov & dmwrépe Papiy "And\Awros \oos
a1t Kapveiov kat tdaros év abrg myyq. (Cf. R. 13.) Zd. 4. 33, 4 700 mediov
[erwx)\qpmoﬁ:[ éorly dmavrikpt kalovpern 16 dpyaiov Olyakia, 10 8¢ €@’ nudv
Kapvdaior d\oos, kvraploowy pdhtora whjpess fedy 8¢ dydhpara 'AmédAevds
éort Kaprelov xat ‘Eppiis ¢pépov kpdv. In the mysteries of Andania :
Demeter, R. 246.

h At Argos: Schol. Theocr. 5. 83 Kdprea éopri) *AndMhwrvos Kappeiov
7 8¢ {oropla mapa Geomdume® ST Tov alréy kai Ala kat ‘Hyjropa kakoi-
ow "Apyeloe 8ua 16 Kaprov fyfjoacfar tov orpardv. At Sikyon: Paus. 2.
10, 2 (in the peribolos of Asklepios’ temple) Sumhoiv éorw oiknpa . . .
16 évdorépw 3¢ *Amdlww dveitar Kaprelo, kai €s adré ovk &rre mwAny Tois
icpedow €oodos. [d. 2. 11, 2 1ol 8¢ iepod tijs "Hpas 7y iSpioaro “Adpacros
GMyor dmerépe Kaprelov vads éorw 'AméMeves. (Cf. the mountain
Kapredrne near Phlius, Strab. p. 382.) Euseb. Chronic. 2. 356
(Schoene) pera rols Baciléas xkareorabngav iepeis Tob Kapriov. D At
Megara: Paus. 1. 44, 2 o7 8¢ v 18 yvpvasie ¢ dpyxaley whpoiov mvhév
kahovpévoy Nuupdlwr Niflos mapexduevos mvpapilos oxnpa od peyalns® roirov
*AméA\wva dvopd{uvot Kepwdv.,  Cf. Coin-type of Megara, obelisk between
two dolphins, Head, A7st. Num. p. 330.

i At Kos: vide R. 233"

k At Thera: Azk. Miith. 1896, p. 259 [(?) éml iepéws ;" Ané\hwvos Kap-
velov. . . . [Buoihéws Avjriéxov ©eod. C. 1. G, Ins. Mar. deg. 3. 868
6 dauos apnpdife xai érelpace Tov lepia Tov AméNhwvos Tov Kaprelov dua
yévous (? first century B.c.). Cf. 508, 519. Archaic inscription pub-
lished by Hiller von Girtringen, Hermes, 1901, 134 :

*Ayrotedys mparworos dyopdy ikadt
Kaprjia Bedv Seimvifen,

(Rev. d. E1. Grec. 1903, P. 93.)
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! InRhodes. Kameiros: C.7. G. Ins. Mar. Aeg. 3. 705 iepeds "And\-
Awvos Mubiov . . . AméNwvos Kaprelov (third century B.C.). /5. 697
iepets "AmdNwvos [Hugiou kal Ka]pyc[au «ai Mulavriov, Steph. Byz. Muhav-
Tia dkpa év Kapips tis ‘PéSov' Muldwrewot Beol. (Cf Hesych. 5. 0. Mt.'r)\as‘.)
Loryma: C. 7. G Ins. Mar. Aeg‘. 1. 845 AnéAhwros Kaprelov Tov katrd
Adpupa,

m At Knidos: Collitz, Dialect. Inschr. 3527 Taiov 'lodhwoy . . .
Maapxos Alpikios . . . tév éavrod Pidov edvoias éveka Tas els avTov "AméAown

,
Kapreio.

n Month Kapveios on handle of Rhodian Amphora: Az, Mitth. 1896,
p- 133. At Kalymna: Bull. Corr. Hell. 1884, p. 31. At Nisyros:
Diitenberg. Sy/l. 195. ?Knossos in Crete : Bull. Corr. Hell. 1849,
p- 293. Akragas: C. 7. G. 5491. Gela: 7b. 5475. Syracuse: Plut.
Nik. 28 fpépa & fv rerpds Ppbivorros Tod Koprelov i és, by "Abnpvuior Mera-
yetrvdva mpooayopetovar.  Tauromenion: C. 7. G. 5640. Thuc. 5. 54
Kapreios fv pnp, iepopnria Awpieo.,

0 Kapvea ? at Thurii: Theocr. 5. 82 «at yip &’ oy péer péyar

kal kahdv alrd kpidv éyd Bdokw, Ta 8¢ Kaprea rai O vdépmer.
P At Kyrene : vide Ritual, R. 233.

Apollo as sky-god and deity of light.
* Apollo Hpodyros on Hymettos: vide Zeus, R. 332.

* Apollo AiyAims at Anaphe : Apollod. B2b/L. 1. 26, 1 of *Apyovairac

. mhéovres vuktds oPodpp mepurimtovor xewpdvi. AméAleov 8¢ oTas ém
rds Mehayriovs Selpas, Tofeboas 1§ Béker els iy OdNacoav, karnarparer of
3¢ mAnainy édedoavro vijgov, ¢ 8¢ mapd mpoodoxiav dvadpavivar, mpoTopui-
aévres, "Avipny Skdlegav. ‘1dpuodpevor 8¢ Boudv AméAhwvos Alylfrov, kai
Qvoidoavres én edwxlav érpammoav, Sobeirar 8¢ twd 'Apims Mndelg dddexa
Bepdmawat, rods dpioréas EakwnToy perd waryvias 8Bev Eru kai viv év 1 Buaia
ovvnbés éoti oxdmrew tais yrvafl.  Strab. 484 xai mhpaiov Tatrys *Avdgy,
& 7 15 rob Alyhjrov AméMwvos lepdv. Néyer 8¢ xai KaMNipayos tére pév
ovrws ¢ Alyh ’Ayd(;br]y e Aakwvidt 'yet’roua er']py.’ C. 1. G Ins. Mar.
Aeg. 3. 259 Ebyvbpwv dpyiatpos 'AwéAhen Alyhyry ebxnv.  1b. 248 16
{epdy Tob "AméAAwvos Tod "Amyehdra. 1. 249 dvakaplogesfac . . . imb Tod
. . iepokdpuros & Te T§ mavaylper TGV "Acyelaivv ék Tob Bwpol perd ras

g A v A ,
Buoias Tas Tov Beod kat Tois Ocvdaroiots,

% Apollo ? ®avaios: vide Chios, Geogr. Reg. p. 445.
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* Apollo = "HAuwos.
a Bur, Phaeth. Fr. 781
& kalhipeyyés "HAS s ' dmoheoas®
kai 768" "AméAAw & €v Bporois dplids kaher
doris Ta owydvr dvdpar oide Sawpdvov,
b Cf. Plat. LZaws 946 B Mayvjrer 5 kara feév mdAw ruxoioa cwrpias
wé\is, dmopvaca abris ‘HAig dvdpas Tods dplorous Tpels, dxpobivior " AméAwm
kard Tov makawy vépov dvarifnat kowdy kai “HMlp. , . . C oikolvrev 8¢ Soov

, - ,
dv edfivaot xpdvov, év 7 Tob "AmdAAwrds Te kai ‘HAlov Tepével,

¢ Plut. De Def. Orac. p. 433 D of pév molhoi 16v mpoyeveorépwr éva
kat Tov abrdv Bedv pyoivro ’AréMova kai Tov “Hhwv, Cf. 1130 A 71ov pev
“HAwv *AméN\\ewva kara Tovs warplovs kai wakwots Gegpods vopilovres Afhiov
xkai 6oy wpooayopetovat. (Cf Max, Tyr. 376.)

d Plut, De Pyth. Or. p- 402 A vorepor [oi Me'yapeis‘] whijkTpoy avédnkav 1§
8¢ xphoovy émarnoartes, bs Eoike, Sxvbive Néyovr: mepi Tijs Mopas, ‘v dpudferar
Znvos ededis "AméAAwv, magav dpxny kai Téhos oculhaBdv, €xer 8¢ Aapmpov
mAnkrpoy phiov pdos.

e Aristot. p. 1409 A Xpvoedrope "Exare, mai Aids.

t At Patara : Hell. Journ. 1889, p. 81, ex voto dedication, ©coi Swri-
pos ‘Edpaiov *Acahois kai Iloceddvos “Edpaiov kai ‘HAiov ’AméMwros (2 early
Roman period).

¢ At Thyateira: C. 1. G. 3500 iepeds Tod mpomdropos feod “HAiov Dubiov
*AméNovos Tupypraiov. (Cf. 10, 3497 iepéa rob mpomdropos Beot Tupuvaiov,
3493 dywvoferjoavra Tol mpo méAews Tvpt,uuat’ou.)

b On coins of Tralles: *AméA\wr "HAios (Roman period, Head, Hisz,
Neum. p. 555).

i At Rhodes: Dio Chrys. Or. 31, Rhodiac. p. 570 R 1ov pév
'AméA\w kai Tov "HAwoy kai Tov Abvvoov €vol aogw elvar Tov adTov kai Dpels
oUtw vopilere.

k At Smyrna: Movs. k. B3\, 7. Edayy. Sxoh. 1876, p. 48, n. 166, 26
"H\os "AnéMov Kivavhoddpwés.  Cf. Geogr. Reg. 5. v. Phrygia, p. 452.

I Callim. Frag. 48 [Schol. Pind. NVem. 1. 3 KaX\ipayos év “ExdAy] of
v kat "AméNwva mavapkéos "Heliowo xdpt Swarpnyovoe kai etmoda Anieivny
*Apréwdos.  ? Helios=Apollo in the Thargelia at Athens, R. 241, in
the Daphnephoria of Boeotia, R. 267.

m $oiBos, ? cult title at Carian Termessos: Bull. Corr. Hell. 1900,
P- 342 Tov mdrpioy péyav feov PoifBor *Amé\wva & Shpos & Tév Tepunooéwv
7@y wpos Olvodvdois, dywroberotvros Sua Biov Aovkiov. . , . Cf. Plut. De EI ap.
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Delph. p. 393 C-D @oifor 8¢ &nmov 10 kabapéy kai dywdr of welatoi wav
- e , . ,
wvdpalov, bs & Oegoakot Tovs iepéas & rais dmodpdow fpépais adrols éP’

< -~ », S -~
éavréy Ew duarpifovras, olpai, PoyBovopeiotar Aéyovar.

v Athenae. 619 B 7 els "Ané\hwra @8y Puhnhids, bs TehéoiAha mapéoTnoe.
Cf. Pollux g. 124.

*2 Apollo ‘Edios : Miiller, #. H. G. vol. 2, p. 39, Herodor. Frag. 48
Pnow édov Tov *AméA\eva npocayopevesfar kai Bopdy adtob elvai év T viow
(in the island called Thynias, near the Bithynian coast, cf. Pliny 6. 13
insulae in Ponto . .. Apollonia Thynias dicta). Apoll. Rhod. 2. 688:

el & dye 8y vijgor pév ‘Ewiov *AméAwros
v lepyy kheimpev, émet mdvreoor Puadvly
ndos peTidw,
Plut. De Pyth. Or. p. 400 C damep olv & rov fhexrpuéra movjoas emt tis

X€tpos 700 "AmdAwros énbuwiy Imedflwoer pav kai katpdr émotons dvarohis.
% Apollo "Evavpos : Hesych. s. 2. 6 *AméAAar *Evatpe mpal Kpijres.

Apollo connected with the water.

3 Apollo Aehgivios.

2 ?In Thessaly : vide Artemis, R. 79¢; at Delphi, R. 111.

b At Chalkis: Plut. 772. 16 oi Xakxlels & kdA\hora kai péyora Tédv

wap’ adrois dvabpudrer 1¢ Tire kabiépecar . . .6 dypos Tire kai 'Aré e 16
Aeapivov. At Oropos: Strab. p. 403 'Qpwmds kai 6 lepds heypnp bv kakobat
Aehdiviov.

¢ At Athens: C. 1. A. 3. 939 ’AnéMon Aexdwio . . . iy peay.
Paus. 1. 19, I Zore 8¢ kai @\\o iepdy 'AméAhwpos émixAnow AeAuwiov.
Aéyovar 8¢ s éfepyacuévou Tob vaol mAny Tis dpoiis dyvds En Tois wacw
dopikoito Onoeds és iy wédw. Plut. Zhes. 12 8mov viv év Aehguip 1o
mepipparrdy éorw, évraifa yap 6 Alyevs gket, kai Tov ‘Epuny 1dv mpos €w
100 fepod kahobow ém Alyées midais.  [bid. 14 Tov Mapabbyov rabpor
. . . [onoels| T3 "AmdAhen 16 Aedpwip xarébuoer. Vide R. 212. Plut.
Thes. 18 Tevouévov 8¢ Tob khfpov wapahaPBay Tovs Aaydrras & Onoeds €k oL
mpuraveiov kai mapehiw els Aehpivior éniev mép abrév T AméNAew Ty
ikernplay. Ay 8¢ khdos dmd tis lepds éNaias épip Aevkd KaTeoTeppevos.
edfduevos 8¢ xaréBawey éxry pnvos émi @dhacoav ioTapévov Movwuxibvos, 3
kal vy ére s Kkdpas mépmovow agopévas els Aendimor. Cf. Artemis,
R. 79b.

d At Aigina: Schol. Pind. Py/k. 8. 88 dyerar 3¢ év Alyivy Aeddpiva
*Amé\en.  Schol. Nem. 5. 81 map’ Alywyrais Aehpivios peis dyerar Aehghi-

e N \ £ 3 * ’ E) ~
vlov *AméAwros {epds . .. kal €in dv 6 pijv odtos €v @ Olovow Alywitar "Amé\-
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Awve Olkeorh kat Awpariry, xafd ¢no Mvbuiveros . . . [dN\ws] pels émiydpeos
8 Aehivos piy kahotuevos, xaf’ ov reheirar 'AmiNhwros dyov ‘Ydpopdpia
kahovpevos.,

e Sparta: Collitz, Dialect. Inschr. 4465 . .. yeporreiov dvélire 7o
Aelgidie.

f At Thera: C. /. G. Ins. Mar. Aeg. 3. 537 vat [or xai] 76v Aehpiveov
(very archaic).

g ? At Chios: Schol. Demosth. 23, § 74 AeApiviér €oti pév T ywplov
év Xip. Bull. Corr. Hell. 1879, p. 244, inscription from Chios (fourth
century B.c.) . 8 7 v 7 €v Aehevie.

h InCrete: vide R. 111, Cauer, Delect.® 121 duvdo rov AméNhwva Tov
Aehhiviov kai Tov "AméNhwrva Tov Ioitiov kai tav Adrour kal tav "Aprepuw.
C. 1. G. 2554 (in treaty of alliance between Latus and Olus) féuer 8¢
kal #\\av ordhav & Kvwood év 1§ iepg 76 "AmdMwvos 76 Aeddwin, Cf.
Bull. Corr. Hell. 1908, p. 205. Apollo Aehgivos associated with
Artemis Dictynna, vide Artemis, R. 1311,

i At Massilia: Strab. 179 76 100 Aehpwiov "AméNNwvos iepoy TodTo pév
kowdy "1ovwy dndvron.

k ? At Miletos : Diog. Laert. (Thales) 1. § 29 ©aXis "Efauiov M-
otos A6 oyt Aedpwio “EXNrov dptrreio.

I At Oibia: Latyschef, Znscr. Or. Sept. Pont. Eux. 106 ’Aypéras xal
Hocideos . . . 70v marépa Awvvowor 'Amd\wvt Aedduviep {epnoduevor. Cf.
Arch. Auz. 1904, p. 102, vase circ. 450 8. c. found in grave in South
Russia, not far from Kiew, with inscription Aedewiov &wvji 'Inrpot
(dedicated to Apollo and ‘Iatros ).

* Apollo "ExBdotes: Apoll. Rhod. 1. 966 :

&8 oly 'ExBacip PBwpdv Oéicay *AméMhawr,
(Schol. 76, Adioyos otk ExBaciov dAN& "Tacwviov "AméAhwvés Proe 1o tepor
kaheicfar Swxpdrys 8¢ év rais  émuNjoeat Kulunrov *AmdNevds Pnou
kahetufac.

% Apollo "EpBict, : Apoll. Rhod. 1. 404 (at Pagasai):

, s
Nneor adrébe Bopdv émdkrior *AméAAwros

, >
Aktiov "EpBaciod v émdvupov.

Apollo "EpBdoies, on coins of Ephesos, Roman imperial period: Head,
Hist. Num. p. 498.

%7 Apollo "Akrios.

& Near Parion at the city of Adrasteia pavreiov of Apollo Axraios and
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Artemis, vide Artemis, R. 791. Cf. Parion coin-type of second cen-
tury B.c., Head, Hist. Num. P- 458 ¢ AmdMwvos ’Akralov Ilapiavéw
Apollo Aktaios standing between a flaming altar and the omphalos.’

b Near Anaktorion: Dittenb. Syll. 321 émi iepaméhov 70 "AméAAwe
76 "Aktiey OevddTov Tob Shrwros "Arakropiéos (Circ. 220 B. c) CLC. 1G.
Sept. 513, 515, 517 (r6 kowdv rav ‘Akapviver date their decrees by the
tepamdhos and place them in the temple of Apollo “Akrws). Thuc.
1. 29 év Axrie Tis 'Avakropias yis, ob Td iepby 0D 'AméANwids lori, éml TG
orépare Tob 'ApfBpakiod xdhmov. Strab. 325 iepdr Tob *Axriov 'AméA\Awvos
évratfi éori mhyoioy Tob ordpares [tod *AuBpakiked koAmov év de£id] Ndgpos s
€D’ & & veds, kai b’ adrd mediov dhoos Exor kal vedpia, v ofs dvéfnke Kaloap
iy Sekavaiav dkpobiviov . . . év dpioTep@ 8¢ § Nukdmohes . . . ékdheoe O¢
|6 ZeBaoTds émbvupor Tis vikys . .. ) pév ody Nixbmohis edavdpel . . . Exovaa

. 70 Te kaTaokevaofév Téuevos év TG mpoasTeip TO pév els TOY dydva Tov
mevTeTnpikdy €y dAoeL Exovtt yupvdody Te kai oTddiov, TO 8¢ év TP Umeprepéve
ToD d\oovs iepd Ao Tov 'AméAwvos.  dmodédekrar 8 6 dydv OAdumios, Té
“Akria, iepds Tob Akriov 'AméANwvos . . . fyero 8¢ kai mpdrepov Ta”AkTia TG
8e¢, orepavitys dyov imd Téy meproikwv® vuvi 8 éytipdrepor émoinoay 6 Kaicap.
Sueton. dug. 18 quo Actiacae victorlae memoria celebratior et in
posterum esset, urbem Nicopolim apud Actium condidit ludosque illic
quinquennales constituit et ampliato vetere Apollonis templo locum
castrorum quibus fuerat usus exornatum navalibus spoliis Neptuno ac
Marti consecravit. Dio Cass. 51. 1 6 8¢ Kaicap md\w te Groddpnoer év
¢ Téme Kkal’ by éviknoe, Nixdmohw adriy Svopdoas, 16 Te xwplov év & éoxireoe
NiBows Terpamédois éxpymibwoe kai Tois dhodow éuBdlots ékdopnoey, édos Ti év
abrg Tod "AméN\\wvos imaifpiov Bpvodpuevos. Serv. Aen. 3. 274 (at Nico-
polis) ibi et templum Actiaco Apollini constituit et ludos Actiacos.
C. 1. A. 3. 129 ta"Akna év Newomdhe (Circ. 250 A.D.). At Leukas:
Plut. Pomp. 24 rov 8¢ 'AméAhwves Tob év "Akrip kai Aevkid. Ael. Nat.
An. 2. 8 év th Aeukade dxpa pév éorw TYAy, veds Oé "AmdAhewt Bpurar, kai
YAkridy ye adrov of Tpdvres dvopd{ovet (cf. 11. 8, sacrifice to the flies,
cf. Clem. Protrept. p. 34 P.). Cf. Menand. #7ag. Meinek. vol. 4,p. 158

a\\a xkar ebxpy
oqv, déomor’ dvaf, edPpnueicbo
Tépevos mepl Aevkddos kTS,

e ? At Tyre: C. 7. A. 3. 129 7&"Akra {cire, 230 A. p.).

d On coins of Alexandria, Roman imperial period: vide Head,
Hist. Num. 719.

38 Apollo *EmiBaripios at Troezen: Paus. 2. 32,2 (Wilhin the repevcs
of Hippolytos) vads éorev “AméAhwvos "EmBarnpiov, Awoppdovs drdbnua
éxpuydvros TOV Yepdra.

FARNELL. IV B b
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* Apollo Edpdatos : Hesych. 5. 7. 6 *AxéAAwr.
“ Apollo Nasigras at Chaleion in Lokris: C. 1. G. 1607 dmédoro

K\eoyévys . . . oopa dvdpetov . . . én’ éAevbepla 7¢ 'AméMAwnt 7¢ Naoiota
. Tas Gvis 76 dvriypagpov uhdogovre oi Beokdhoi Tol ‘AmEAAwros ToU

Nao:dra.

# Apollo ©éppws at Olympia: Paus. 5. 15, 7 "AméMwves méumros
[Bwnds| ©eppiov 7ov pév 8 mapd "Hhelois Oéppioy kal adrg poi mapigraro
elkdfew Gbs kard "Arbida yAoooay ely Oéopwos. At Mitylene: C. 1. G. Ins.
Mar. Adeg. 2. 104 (late period) ’Amé\hwvos ©eppiov (referring to hot
springs). Cf. Artemis ©eppia, Artemis, R. 799. Between Klazomenai
and Smyrna: Strab. 645 iepov ’AméNhwyos kat feppa Gdara.

2a Apollo associated with Poseidon: cf. R. 31f. ? At Kolonos :
C. 1. G. 527 8pos tepévovs "AméAAwvos kai Hoceddvos ‘Irmiov, boundary
stone found at Athens, circ. 400 B.c., ? marking the boundary of
a joint temple.

b Dio Chrys. Or. 33 (Dind. vol. 2, p. 1) at Tarsos, dkotresfa
oldpevor Snudoioy Tuvoy Tis mwéhews mepl Te Mepoéws xai ‘Hpakhévvs kai Tob
*AméMwyos tijs tpwaivys.  Cf. 78, p. 15 Dind. mpés 1ot “Hpaxhéovs kai Tob
Iepoéws kai tot "AméAhwros «ai tijs "Abnvas kai tév {dN\ov Geby obs Tipdre.
Cf. C. 1. 4. 3. 236 of cvumhéovres vaira "AméMwre Tapain xapirripiov
(Roman period).

2 Apollo Mupraos, inscription found at Cyrene: C. /7. G. 5138 imép
[riis Abrokpdropos T:i8. Khavidiov Kaioapos vikns kai cwrpias kal Tod oikov
adrot wayrds "AmdAhwve Muprde M. ’Avrdmos Téuellos ék tdv ot "Amé\wvos.
Cf. Muprdrys in Cyprus: Hogarth, Devia Cyprea, p. 25 (dedication of
late Ptolemaic period).

Apollo of the household and clan. Cf. R. 269Pb, 273D,

* Apollo ?Kovporpépos : Hesiod, Zhevg. 346 (the nymphs of
ocean) :
at kara 'yatau
dvdpas rkovpilover oy "AmdAhwve dvakr,

Hom. Od. 19. 86 :

d\N’ f0n mais Tolos "AmdNevds ye Eknri

"Tnhépayos.
Schol. . rav appévev kovporpépos 6 Geds. Eustath. 75. p. 1856, 33 Tov
kal & dAhois kavperpéhor AméNhwva, 88ev, acl, kai § Sdrn rovpobdlera
eNéxBr, il 16 kovporpbéPor Tob épacTod *AméAhwres.  Aesch. Supp. 686 :

NI ,
evpeviis 8 6 Adketos 1o mdoa veolala.
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*® ? Kovpidios in Laconia: Hesych. s. 2. Adkwves 8¢ Kovpidior kahodoiy,
mapa 8¢ avrois [ leg. ov map’ abrols| rerpdyetpor "Amé\wra.  Zenob. 1. 54
Tob "Amé\hwros 8y Terpdyeipov kal rerpdwrov dploavro of Aakedaydnior, s
Pnae Swaifios, 8 TowolTos BPOy Tois mepl ‘Aptkhay payopévors, Cf. Liba-
nius, vol. 2, p. 371 (Morellus).

* Koipeos at Teos: Bull. Corr. Hell. 1880, p. 168 (inscription,
? first century a. p.) ’AméMevos Kovpéov. Cf. C. 7. G. 1716, inscription
found near the temple of Delphi, A. Mdpws Nérws marip Kopivbios xal
"Tovhia Alyidhny Aeher, Tov éaurdy vidw *AmdAAwpe ubie.

" Anth. Pal. 6. 278 (Rhianos):

wals "AckAymidden kald kahdv elcaro Doifw
Topyds 4@’ iueprds ToiTo yépas kepahds.

Poiffe, ov & Thaos, Aehdime, xovpov défors
eUpotpoy Nevkny dypis €9’ nhwiny.

8 ApO]]O ’Ayvieds and Supaios Harpokr. $. 0. "Ayviast CAyuievs éome
Kkiwy és 60 Nywv by iordas mpd Téw Bupdy idlovs 8¢ elval pacw abrovs *Amdh-
Nwvos of 8¢ Awviaov, of 8¢ dudow. . . . pact § adrd By elvar Awpiéow, bs
dihov mowel Awevyidas €v T ¥ 1OV Meyapikdy . . . elev & v oi wapd Tois "ArTi-
Kkois Neyduevor *Ayuieis of mpd TV olkidy Pwpol, ds Pac Kparivos kai Mévay-
dpos, kat Sodoxdis év 19 Aaoxdwrri, perdyor Ta *Abnvaiwy é6n és Tpoiav, Proi
Ndpmer & dyvievs Bouds druilwv mupi cudpyys aralaypovs, BapBdpev edoopulas.
Photius, Biblioth. 535 tov Aoiav mwpodexvvovy, bv mpd Tdv Bupdy ékaoros
idpvovro, xal mddw Bwudy map’ adrod oTpoyyihov mowivres kai puppivais
oréovres ioTavro of mapidvres, Tov O¢ Buwudy ékeivov *Ayvidv Aofiav éxdhovy
™y tod mwap abtrois Beod mpognyoplay vépovres TG Boud. HeSyCh. S, .
*Ayuiels' 6 wpd TGY Gupdy éoras Bupds v axipare iovos. DMacrob. 1.9, 6
sicut Nigidius refert, apud Graecos Apollo colitur qui ©vpdios vocatur,
eiusque aras ante fores suas celebrant, ipsum exitus et introitus demon-
strantes potentem : idem Apollo apudillos et’Ayuieds nuncupatur, quasi
viis praepositus urbanis. Oracle quoted in Demosthenes, Meidias,
vide Dionysos, R. 127P.

a At Athens: C.7. 4. 3. 159 "AwéM\evt 76 "Ayviel 7ov Boudy of mulwpol
(circ. 50 a. p.). C.1I. G. 464 Ayadj Tixy *Ané\hww Hpoararypip Amorpo-
waip "Ayvel.  C. 1. A. 3. 175 "And\wvos Ayviéws Ilpoararyplov warpgou
Hubiov Khaplov Mamoviov. At Acharmai: C. 7. 4. 3. 179 *A7é\\wvos
*Ayvidos “Alefikdrov.  Paus. 1. 31, 6 #ore 3¢ ‘Ayapval djuost ofror Bedw
‘AndAAeva T ’Ayviéa kat ‘Hparhéa. Al‘iStOph. Irwp 875:

& Oéamor’ dvaf, yetrov “Ayviel, Toduod wpobipov mpomiAae.

b At Tegea with Artemis: vide Artemis, R. 35. At Megalopolis :
Bba2
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vide Athena, R. 100f. Paus. 8. 53, 3 #Nbe pdvrevpa ék Aehdpav Sképpor
Bpyveiv kai E\ha te év ol "Ayuides T €opr Spbow els Twymy Tob Sképpov,
8. 53, 6 Teyedrais 8¢ Tov ’Ayviéws T dydhpara réooapd elow dpibudy, imd
Pudis év ékdarys iSpupévor dwdpara 8¢ al Puhat mapéxorrar Khapedris “Tnmro-
Boiris *AmoN\wwmaris *Afavedris.

¢ At Argos: 2. 19, 8 ém Tovrais éoriv 'AmdNhwy *Ayuiels kai Bopos
“Yeriou Auds (over the grave of Linos).

d At Korkyra: Ath. Mitth. 1894, p. 340, cone-shaped dyahpa of
Apollo *Ayuieds.

e At Thera: C. 7. G. Ins. Mar. Aeg. 3. 450, 'Ayuiels mentioned in
ancient ritual-inscription.

f ? At Halikarnassos: C. 1. G. 2261 :

Néoaos Mupududos Kolpar Aws dvfero maida
"Aprepy EV6ABw 798¢ mapd mpomiAe
Poifw *Ayuviel Tdvde vépwv ydpw.
¢ Cone-shaped &yapa of Apollo *Ayvieds on coins of Ambrakia, third
and second century B. c. (Head, Hist. Num. p. 270), and of Apollonia
(Overb. Kunst. Myth. 3, Miinztaf. 1. 4-5).

#® Apollo Iposraripios at Athens, R. 482 : vide Artemis, R. 81. At
Megara : vide Artemis, R. 79T. C. 7. G. Sept. 1. 39 "And\hww IIpoora-
pie Beapol dvéfkay (circ. 3oo B.c.). Cf Coin-legend of Cremna in
the Pisidian Tauros, ‘ Apollini Propylaeo,” Head, Hist. Num. p. 590
(Septimius Severus).

% Apollo Ipoordrgs at Olbia : C. 7. G. 2067 *AméA\\ewt Iposrdry of
mepl "Apdpator "ApwbisTov orparnyol . . . dvélnkar orpemTéy xploeov Umép
Tis mohews kat Tis éavrdv vywetas (first century a.p.). Cf. 2068-2075.
Soph. Zrach. 205

"Avohohvédre Sdpos épeoriors dhalayais
6 peXNévupcpos, év 8¢ kowds dpoévav
ro khayya Tov edPapérpav
'AméAw mpooTdrar.
' Apollo Ipogptre¢ at Amorgos: Bull. Corr. Hell. 1891, p. 597
"AméXhwvos Hpoduhakes (boundary-stone, late period).
® Apollo "Emwdpais: Stobae. Flor, 44. 22 [ék 1dv Becoppdorov mepl
aupBohaiwv] év Tois Alviwy [vopois)  kehebovor yap éaw pév Tis oikiav wpinTaL,
Biew émt ol 'AméMwvos Tob ‘Emwwpaiov. Athenae. p. 1499 mapd 8¢
Navkparitais, s pnow ‘Eppelas év 1§ Sevrépo tév mepi Tob ypuveiov "Amdh-
Awvos, év 1 mpvravelp Semvoiat yeveBhiows ‘Eorias mpuravitidos kal Awvvsiors,

» A ~ ~ ’ » -~
& 8¢ 1) tob kwpaiov "Amé\hwrvos mavnylper, elovres mavres v gTohais Aev-
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xais, ds péxpe kal vy kakotor wpuravikas éobiTas. kai karakhibévres émavioTavrar
els yévara, Tod lepornpuros Tés narpiovs ebyas karakéyovros cuomévdovres.  perd
8¢ 7atira karakhifévres NapBdvovow &aoros ofvou kordhas Svo, whiy Téw iepewy
Tt Te ITufiov *AméNhwvos «al Tol Aiovboov rolTew yap éxarépe Siurhols

4 3 ~
6 owos perd rov dNNwv pepidov didorar.

% Apollo Idrpios ? at Patrae : Serv. Aen. 3.332 alii * patrias’ Apol-

lineas volunt a Patris, Achaiae civitate in qua Patrius Apollo colitur.

sunt qui dicunt ab Aesculapio aras Apollini statutas patrias
nominatas.

* Apollo Harpgos at Athens: vide R. 1%, 488 Athena, R. 351
Artemis, R. 76. Plat. Euthyd. p. 302 C olx &orw, fv § éyd, alm
N émwvvpla [Zevs 6 Ha‘rp@ng] Tbvov obdevi, . . . dAN’ "AmdAhwv warpdos Sid Tiy
00 "lovos yévesw. Paus. 1. 3, 4, in the Kerameikos, whnoiov émoinoev év
¢ vag Tév 'AmdNeva marpgov émikkpow. Demosth. 18. 141 «aXd &
évavriov Updv, & dvdpes "Abnvaio, Tols feals dravras «ai wigas . . . kal TV
A\ 1oy ooy, bs matp@ds éom 7 wohe.  1d. 5%. 54 wawdior vra pe
€l0éws Tfyov els Tols Qpdropas, els "AméA\wvos warpgou Fyov, els T&N\a iepd.
15. § 67 ris iy gou mamp ; . .. paprupoios Ppdrepes, elr’ "AmdNhevos marpday
xkai Aws ‘Epkefov yevirar, €l ois jpia Tavra. Ar. Ath. Polil. 55 énepord-
ow 8 drav Soxipdlecw [701‘15‘ &'pxovrag] .+« €l &Tw alrd "AndNer marpdos
xkai Zebs épkeios kai wol rabra ta iepd éorw. Harpokr. s.v. “Epkeios Zebs:

, TN \ ’ » , s o~y VoA e , \
Aeivapyos év T@ kara Moo xiwvos € Ppdropes adTg «ai Bopol Aws “Epketov kai

’AndMwvos Harpgov eloiv. . . . 870 8¢ TovTois periiv This molureias ois € Zebs
- o -
‘Epkeios Sednlwwe xai “Ymepidys, Plut, Sol. 25 duwvvev . .. ékaoros 7év

Becpoberdv év dyopd mpos ¢ Nibw, katadarifev, € T wapaBain v Beopdy,
dvdpudvra ypuooly loopérpyrov dvabioew év Aedois. (Cf. Plat. Phaedr.
235 D.) Schol. Aesch. «. Tipapy. § 114 (Dind. p. 31) rois Spriovs AmdA-
Aova rév Iarpgov xai Anpnrpav kal Ala, &s ¢not Aeivapxos 6 pirep.  Cf.
oath of the dikasts, Pollux 8. 122 (vide Demeter, R. 65). C. 1. 4. 3.
720? jepéws Oa Biov "AméNhwvos Harp(éa[v Huéiov]. 2. 1652 iepdv Amdh-
)\aw[os‘ Ha'rp]c‘éov ®parpias [Ojeppm ooV P Oeppuuaﬁ(:w]. C.1.4.4.1074¢
8pos repévous AméNhwvos Ilarpgov 'Ehacedov. ?At Acharnai: Athen.
234t kdv rois rob Baciléws 8¢ vopos yéypamrar Blew 76 *AméNhwwt Tols
*Axapréwv mapagitovs. 235 ¢ Tovs 8¢ mapacitous €k Tis Bouxohias éxhéyew éx
00 pépavs T0v avrdy EaoTov ékréa kpilfdv, Saivvobai Te Tovs bvras *Abnvaiovs
év 76 iepd kara ra wdrpua.  TOV 8¢ ékréa mapéyew els Ta dpxela o "AméANont
rovs "Ayapvéwy wapagirtovs dud Tis éNoyijs Tév kpbbv. Cf. ¢ Delos,’ Geogr.
Reg. p- 443. At Tarsos: ’AméM\ev Ilarpfos on imperial coins of
Tarsos, Brit. Mus. Catl.* Lycaonta, p. Ixxxix. Cf. private dedication of
altar found at Tarsos, ’Ané\ e Ilarpde ‘Povgeivos, Heberdey u. Wilhelm,

Reisen, p. 4.
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5 Apollo Tevérwp at Delos: Diog. Laert. 8. 1,13 Bwpby mpookuricar
pévoy [Mvbaydpav] év AjAe Tob *AnéMwvos Tod Tevéropos, 8s éoTw gmobe Tod
Keparivov, 8id 16 mupods «al kpibas kai wdmava pdra 7ifecbar én’ alrov dvev
mvpds.  Cf. R. 276. 7

5% 2 Apollo Hpéyoves in Thrace : Dumont. Juscr. Thrace 624 °Amd)-
Aove "ANoré Bed mpdyon (sic) [P mpoydve].

% Apollo Meradpirwp: Arch. Ang. 1894, p. 124, inscription from
Antiocheia, mpos 77 Thodia. arepavnepopoivros Tob feod Tob perapprropos.

%8 Apollo @jows at Miletos]: Plin. 34. 75 Canachus Apollinem
nudum qui Philesius cognominatur in Didymaeo .. . cervumque una
vestigiis suspendit. Cf. Macr. Saz. 1. 17, 49. Konon. 33 *AméMar
etpiv Bpdyxor wopaivovra &ba Bwpds AméMeves ®iov puvrai.  Cf.
R. 200f

5% Apollo Zévos at Chios : vide Dionysos, R. 30.

% Callim. Hymn Apoll. 55 :

Poiffp & éomduevor mohws dieperpioavro
dvfpomor  PoiBos yap det molieoor Gehndel
krifopévys  atros 8¢ Bepeihia PoiBos Upaiver.

& Cic. De Divin. 1. 1 quam vero Graecia coloniam misit in Aeoliam,
Ioniam, Asiam, Siciliam, Italiam, sine Pythio, aut Dodonaeo, aut
Hammonis oraculo? Cf. R. 142.

2 Herod. 5. 42 [Awpieds] airjoas Apdv Emaprifras, fye és dmowiny obire
16 &y Aehpoior xpnornpiew xpnodpevos, és fvrwa yiy kricwy iy, olte mojoas
000éy 7@y vour{opévey,

The god of the city.

% Apollo *Apyyyés at Tlium: C. 7. G. 3595 (decree in reign of
Antiochus Soter, circ. B.c. 2%75) eféacfar 8¢ kai Tovs &\Novs iepeis «ai
{epeias pera ToU iepéws 10U ToU Bacihéws *Avridxov T¢ Te TAméANwy TG dpxnyS
Tob yévous kai 7 Nikg. Cf. C. 1. G. 36149  AnéA\wvos 1ot "Mhidws.

# Apollo *Apynyérns at Megara: Dittenb. Sy//. 211 § wéhis § Meya-
péwy dadrns oreddve mapa Tob *AndAAwros Tob Tis wokews dpxnyérov (gift of
the Megarians to the temple of Apollo Smintheus in the Troad).
Paus. 1. 42, 5 rod 8¢ "AndMwros mAvbov pév v 6 dpxaios vads® Uorepoy 8¢
Baoiheds Groddpnoev *Adpravds Aiflov Nevkod. & pév &) Mibios kahovpevos kal
6 Ackarndpos Tois Alyvnrios pdliora éoikaot Eodvous, by 8¢ *Apxnyérny émovon
pdfovat, Atywyricois €pyors éotiv Spowos® éBévov 8¢ wdvra poiws memoinrat.
Theognis 773 :

Poifle dva§, atrds pév émipywsas mow dxpryy,

"AAkalde Tlelomos wadi xapildpevos.
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% Erythrai: Bull. Corr. Hell. 1884, p. 350 [iepov] *Apxrryered, fourth
century B.c. Attaleia: /7 1883, P- 263 iepéa diit Biov *AmdNwros "Apx7-
yérov kai Beol peydhov Awvicou kai Beod *Apéws kai feds *Apréudos "Ehagh-
Bdhov mpérov kai iepéa Sut Bilov feis Anrobs Tdv Iepyaiov mohews (Roman
period).

% Hierapolis in Phrygia: C. /. G. 3905 Amé\on *Apynyéry (Roman
period). Same title on coins, Head, p. 565.

 Caria, Telmessos: Hell. Journ. 1894, p. 378 *AnéMov . . . dpxy-
yérns Tob yévous (circ. 200 B. c.).

%2 ? At Kyzikos: Geogr Reg. s.v. p. 447

5 Halikarnassos : Bull. Corr. Hell. 1881, p. 232 'Apyyyéoa per-
formed there mentioned in inscription of Kos, Roman period. C.Z.G.
2655, vide Poseidon, R. g1.

% Sicily : Thuc. 6. 3 ‘EN\jray 8¢ mpdror Xuhkidijs é£ EdPBuias mhev-
oavres peri OcoxAéovs oikigTol Ndfor @rigav, kai "Amé\evos *Apxyyérov
Bopdy Somis viv o tiis mo\ebs éoTwy, Bploavro, éP’ @ Grav éx Swkehias of
Bewpot mAéwar, mpdrov Oovat, ’Apyayéras on coins of Alaesa, Head,
Hist. Num. p. 110 (circ. 340 B.c.). Of Tauromenion, from fourth
century onward, Head, p. 165.

" Apollo Hpokabyyepdv at Kalymna: Bull. Corr. Hell. 1884, 28
6 dapos 6 Kalvpvlwy érelunage 7ov iepéa Tov IlpoxaBnyeudvos ’Amd\Awvos
TiBéprov KXaidiwov.

™ Apollo Hponyérns in Lycia : vide Artemis, R. 7g¢c.

7 Cf. Am, ‘Byepdv, Arch. Ansz. 1go1, p. 56, inscription on silver
¢ phiale ’ found in South Russia, ’AwéA\evos “Hyepdvos elpl vop @dav, fifth
century B.C.

™ Apollo Awparirge and Olxworss at Aegina, R. 34.
¢ Apollo Krigmns.
a At Apollonia in Epiros: Head, p. 266 Népom ’AmdMer Krigrn.

Paus. 5. 22, 3 (dedication from Apollonia at Olympia towards latter
part of fifth century):
Mvdpar *AwoN\evias dvaxeipefa, tav évt movre
Toviep PotSos GKia’ dkepaekdpas.

b At Thurii: Diod. Sic. 12. 36 7éhos 8¢ 7év Oovpiwy meprdvrov els
Aehpois Tals émepwrioovras Tiva Xpi) Tis moAews olktoTiy dyopevew, 6 Oeos
éxpnaev abrov Seiv krioTyy vopifeabar.

¢ At Kyrene: C. 1. G. 5141 M, Baképios "Apiorev iepopevos Tob
criorov "AméMwvos.  Cf. Herod. 4. 150 Xpewpévy 8¢ v¢ Tpive 76 Bagihel



376 GREEK RELIGION

rév Onpalov mepl E\hwv xpd § Mubiy rrifew év ABly mokw. 159 émi Tod
Tpirov Bdrrew 700 Eddaimovos xaheopévov “ENAnvus wdvras Gppnoe xpnoaca

, ,
17 Ivliy mhéew auvowijoovras Kvpnraiotoe AdBuny.

Other colonization from Delphi.

> Magnesia on the Maiander: Athenae. p. 173¢ (from Aristotle or
Theophrastus) Mdyvyres of éni 76 Mawdivdpe moraud karowkovyres lepoi Tobi feot,
Aehpav dmowor.  mrapéyovar Tois émdnuetor aréyny dhas EAawov 8fos, e Axvov
«Avas orpdpara rparéfas.  (CE. 1B, Sipos év rerdpre Anhiddos Aehdhois [Pnoi]
mapaywopévais els Afjhov mapeiyor Afhwot dhas xal Sfos kal Ehatov xai £iha kai
orpopara.) Cf. Parthen. Erof. 5 rév Sexarevféviav éx depiv in’ *Aduqrov
(referring to Magnesia).

" Dryopes: vide R. 144, settlement in the Peloponnese.

7 Settlement of the Ainianes in the valley of the Inachos: Plut.
Quacst. Graec. 13, p. 293 F év Kippy xarakedoavres Olvokhov tév Baoidéa,
700 Beot mporTdfavtos, els Ty mept Tov "lvayor ybpav karéBnoav. . . . drav 8¢
¢ "AméMNevt Ty éxardpBny dmodiddor, ¢ Ad Boly kabiepeloavres, pepida
T0is Téuwros dmoydvos éfaiperov vépovot, kai mTwyikoy Kpéas émovoud{ovat.

" Paus. 7. 3, 1 *Apyeiwy é\dvrov O7f8as, d\ ot Te alypdwTol kat ) Marrd
79 "AnéAhwpt ékopiotnray és Aeddols . . . ékméuravros 8¢ opas és dmowkiay

700 feot. . . .

™ ? Apollonia, near the mouth of the Danube: Strab. 319 &roixos
Md\joioy 70 whéoy 7ol Kriopatos iBpupévor éxovoa év vpolw Twi, dmov lepov
rod "AméNAwros, €§ o0 M. AelkoMhos 7oy xohogady fpe kai dvéfnker év TG

Kamerwhip 10v ot "AméAAwros, Kakdudos épyov.

8 Diod. Sic. 8, f7. 23 of ék Tijs Sexdrns dvarefévres Xahkideis AAboy
Xpnodpevor mept dmowias xal dveike [ Mvfial. . . . ¢ &vfa méhw olkife Sidot 8¢

» ' )
oot Avgova xwpav.,

& Tarentum : Paus. 10. 10, 6 oreMopévg és dmowkiar 16 Paldvfy Ndyor
ey éx Aeddpar. Cf. Herod. 5. 43 ; Diod. Sic. 8, /7. 21.

® Rhegion: Strab. 257 «rioua & éort 76 “Phytor Xahkidéwy, obs kard
xpnopdv dexarevbévras 7§ "Amddhave 8¢ dpopiar UaTepoy ék Aehpdy drowioat

d¢lpé Ppaot mapalaBdvras kai d\Novs Tdv oikober.

® Kroton: Strab. 262 ¢not & "Avrioxos 100 feoi yphoavros 'Axarois
Kpdrawa «ridew. Cf. 260, and oracle quoted Diod. Sic. 12, 7. 17.

™ Syracuse: Strabo 380 «ai § Tevéa éori kdpn Tis Kopwbias, év j 7oi
Tevedrov "AméAhwvos {epéy: Aéyerac 8¢ xai 'Apyia 7§ orelhavrt Ty els Supa-
xotoas dmowiay Tols wheloTous 7@y émoikwy éureifer guvemakohouvBioar.

Suidas s.7. "Apxias® ‘Apyias Supakotaios kai MbokeMhos ’Axaids froy és



REFERENCES FOR CHAPTERS 1IV_VII 377

NS TP TIPS 2
Aehgols év 74 abry Tob ypdrov, kai Jrovy dpa twép &y EueNhov oikifew méhewy

Pipny dyabip haBeiv . . . Néyer 8¢ § Hubla

X@pus kal wé\ews olkpropa Aadv Exovres
> . -
\Ber’ épnoduevor ®oiBov, Tiva yaiav lknobe
3o -
d\N' dye Oy ppdlead dyaboy wérepdy kev éhoiolbe,

- p
mhovTor éxew kredvew, f) Tepmrordrny Uylewav.

% Diod. Sic. 8, fr. 23 'Avrignpos kat "Evripos of Péhay kricavres jpdry-
aav Ty Mvbiay kat Epnoe

"Evry’ 8¢ Kpdroves dyaxhéos vié Saigppor,
éNBdvres Sikehiy kakjr xB0va valerov ducpe,
detpdpevor mrohiebpor dpov Kpntdw ‘Podiwy Te
wap wpoxoas worapoio I'éha cuvopdrvpor dpde.

13. 108 éxdvror Tév Tehgoy ékrds Tijs moheéws 'Amé\Awvos dvdpudvra xakkoby
opédpa péyav.

¢ Xoanon of Zeus BovAaios and Apollo in the BovAevripior at Athens :
vide Zeus, R. 1102 Plat. Laws ad init. Beés § mis dvbporov Opiy,
& Eévou, €lhntpe Ty airiav s TéY vépwv dwlbévews ; Beds . . . Tapa pév Nuiv
Zets, mapa 8¢ Aakedatpovios, 0ev 68 éorly, oipar ¢dvar TobTous 'AméAheva.
Cf. Plut. Zycurg. 6 (in the pirpa of Lykurgos) 76 8¢ dmeAhdlew [Néyerar]
éxkhnodlew Ore Ty dpxnv kat Ty alriay Ths wohrelas els Tov IIbiov dvpyre.
Max. Tyr. Diss. xi & Zet kat "Abpva kal "AmoMov, éféy dvbpomivey
émiokomor.  Cf. Hesych. 5. 0. Endyrios Zels kal "AméAov.

Apollo in the formula of the state-cath at Athens: vide R. 54.

§ C. 1. 4. 1. 9, oath of allegiance taken by Erythrai to Athens
(period of Kimon), dprdvar Ala kai "Améd\re kal Afuyrpa. Cf C. I 4.
2.578; also in oath of alliance between Athens and Korkyra in fourth
century, 2, Suppl. 49P. C. /. G. 3137, inscription in Oxford, period
of Seleukos II, oath taken by Magnesia on Sipylon to Smyrna, *Oprie
Ada Thv "Hhwor "Apy *Abyvay "Apeiay kai iy Tavpomélov kai tip pnrépa 7w
SurvApiy kai ‘AméMe tov év Havdos, C. 1. A. 2. 549, treaty between
Olus and Lyttos in Crete, second century B.C., dprve . .. 'AréN\Aeva
Hirwov kai Aardv kai "Aprepw: cf. R. 34h.  Cf. Plat. LZaws 936 E rols
Tpets feovs Ala kal "AméAhwva kai Oépw dropdoas.

& Apollo as war-god.

Soph. O. 7" 469:

&omhos yap ém abréy émevfpooke
mupl kal oTepomais & Aws yeverus.

*0 Apollo *Apaféwos : vide Artemis, R. 797,
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% Apollo Bopdpouos : Callim. Hymn Apoll. 4o
“QnoN\ov wolhoi ge Bondpdmior raléovot.
Bondpdma at Athens: vide R. 270.

‘1 At Thebes: Paus. 9. 17, 2 mhpolor 8¢ [ob vaod is Edrheias "Apré-
widos| "Amé\Awy ¢ éorww émikhnow BonSpdpuios kai *Ayopdios “Epuns kakolpevos,

Twddpov kat TolTo dvdbnua.

2 Apollo *Exededs : Macr. Sa/. 1. 1%, 46 Apollon *EXereis appel-
latur.  Cf. Apollo ©otpies, Geogr. Reg. s.v. Chaironeia, p. 436.

% Apollo ?’Ehevéépios : inscription from Alabanda, Le Bas-
Waddington 549 *Ané\\wvos *EXevéepiov ZeBaoroi.

¢ Apollo Zworipwes at Athens: Vit. Eurip. 1 yeréobar 8¢ aidrov kai
muppdpoy Zwaryplov "Amé\hwres. ? local epithet from Zoster. Cf. Athena,
R. 8gPb.

% Apollo Srpardyies in Rhodes: C. 1. G. fus. Mar. Aeg. 1. 161:
10 kowdv "AmdNhwvos Zrpartaylov.

% Apollo of Amyklai: vide R. 19. At Thornax in Laconia, Paus.
3. 10, 8 dyadud éori Mubaéws "AméAwves kara T& aird 1¢ év *Aplxhais

memomuévor.  Cf. Herod. 1 69.
T Plut. De Pyth. Or. p. 402 A alndpar Meyapets, ért pdvor oxedov

évraiba Noyxny Exovra év Oedv €oryoay dmd Tis pdyys, B "Abpvalovs perd Ta
Iepaia Ty wéhw €xovras adrdy vikioavres €£eBalov.

® Thanksgiving to Apollo after victory. At Athens: Diod. Sic.
13. roz (after Arginusai) ras dmép r7s vikys ebxas . .. 7¢ Ad 7¢ Swript
kat *Amé\eow kat Tals oepvais eals dméSorer TolTois yap edfdpevor Tols mohe-
plovs karevavpayjoapev. At Selinus: C. [, G. Sic. It, 268 dua ros fews
TOode vikdrTe Tol Sehwavriot . . . O AméNova .., ta & ovlpara raira
kohdravras és 16 Amodhédrov kdbfeuev (fifth century B.c.). Arrian, /nd.
36 *ANéfavdpos owripta ol eTpatot éfve At Swrip kal “Hparhel kal *AmoA-
Awvt "Ahefikdkp kai Hooeddw. Macr. 1. 17, 18 hanc vocem id est, i
HOadv, confirmasse fertur oraculum Delphicum Atheniensibus petenti-
bus opem dei adversus Amazonas Theseo regnante. Namgque inituros
bellum ijussit his ipsis verbis semet ipsum auxiliatorem invocare
hortarique. Suidas, s. 7. Hawavas® 8o mawavas 80w of wakatol mpbd pév Tod
moNépov T¢ "Apet, pera 8¢ Tov wéhepor 7¢ 'AméMew. Cf. Schol. Thuc.
I. 50.

God of the palaestra, vide Hermes, R. 6o.
* Apollo Iikrys, Apopdios : Plut. Quaest. Conv. p- 724 C kal wiv od¥

> , N -
Abnvaiovs elxds éorw "AméANwpt kabiepdoat 16 yuprdoior aAéyws kai alTopdrws
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dA\\& wap’ ob Ty Uylewav €yoper feod, Totrov elefiay Te Siddvar xal pouny émi
Tols dydvas @ovro. kolPwr 8¢ kal Bapéwv dyoviopdrov dvrev, ity pév
"AméAh vt Aedghols, Apopaly 8¢ Kpiras igropobor Bvew kai Aakedatpoviovs
Cf. Hom. /. z3. 661. Philostr. Zmag. 2. 19 (Apollo boxing with
Phlegyas) peLpdrioy dretpokduns Tis xairas dvenpis kai pediapa Bupe
Ovykekpapévoy f maped mépmer - . . 16 éuBefAnkds s Sefids évepydy Ere Syhot
™y xeipa kal ofmw karadbovaay 1o oxfpa. Cf. Kdpvewos Apopetets, R. 271
Adkeos at Athens, R. 7h,

1% Apollo "Evayévios at Erythrai: Dittenb. Syl 370, 1. 100 (inscrip-
tion circ. 250 B. c. concerning sale of priesthoods) *amé\wvos "Evaywviov.

10t Hesych. 5. 7. Kuvvakias® ipdvres of éx Bipons Tob aayiacbévros rerpd-
xewpe "AméANwve Bods émabla Sidopévov. CF R, 45.

12 Legal ideas in Apolline cults. Cf. R. 25, 222. The law-court
émi Aedguwiep at Athens: vide Artemis, R. 79P. Paus. 1. 28, 10 émi
Aehgwip 8¢ «kplow kabéornrer épydoacfar pévor olv 16 OSikaiw Papévors,
émotdy Tv kai Onoeds mapexduevos dméPuyev, bre IldA\Aavra émavaordvra kai
Tods maibas Exrewe. mpbrepov B¢ mpw 1§ Onoevs deill, xabeioTiker mace
Pelyew Kkrelvavra #) kard radrd Ovjokew pévovra. Harpokr. s.7. Aed¢ivior

érepov & éori Aehivior ABvnow iepov *AmdMwves, €vba fv kai TO év
Aeddwie dikagripiov.

16 Emancipation of slaves at Delphi: vide Collitz, Dialecs. Tnschr.
1684—2342 (Delphi), e. g. 1858 &pyorros Khevddpov rob Mavria Mnyvds
Bugliov, émt toiode dmédoro "Exéunhos *Apiororéheos Aedgpos 76 TAméNwvt T
Mublp odpa yuvaweioy ¢ dvopa Agpodisia, Tiuas dpyvpiov pvay dlo, kal v
Tpdy e, kabos émiorevoe *Adpodicia v¢ fe¢ Tav dvdy, P’ dre éAevbépav
elpev, kat dvépanTtoy dmd mdvrey Tou wdvra Biov. PBeBaiwripes kard Tov Vpov.
. . . mapapewdre ¢ "Appodigia mapd "Exéunov dype xa (b *Exépndos. 1860

. émi rotode amédoro Nuklas KdMwvos 1§ ’AméMew 1¢ Iuvfip cdpa
dvdpetov & Bvopa Sdaavdpos T yévos Takdrav, Tpas dpyvplov pviv Teoodpo,

~ -~ ? ’ 3
kabos émiorevoe Shoavdpos 16 Oeg Tdv ddv, ép’ @re éNellepos elpey kT, .. .

modwy 8 ku OéNy kat dmorpéxwy ois ka BéNy. . . . el 8¢ tis ka dmTnTar Zwodvdpov
émt karadovhiopud, B¢Batov wapexdrre 1¢ Oegp Tav dvav ére amodduevos Nikias kal
6 BeBatornp. . . . € 8¢ xa pi wapéywrre Tav dviw BéBawor 16 Bep, mpdrTipor
dvre kard Tov vouov adrg Te Swodvdpe kai dNNg Umép SdoavSpov &y ka
Shdoavdpos OéAn. . . . phprupes 7ol iepels Tob "AméAAwvos . . . kai Tol dpxovTes

. Wdrae. 2041 "Acavpos . . . dvarifno: 19 "AméAen 7¢ Ivbip éAevbé-

pav éu mapabixy Edmoplay Ty airod madiokyy karaBeBAnkviav Spaypds *ANefar-
Spelas Sraxosias. ? At Larissa: vide Geogr. Reg.s.w. Tempe, p. 435.
At Thespiai: C. 1. G. Sept. 1. 1779 depierrt Sdev "Atéav éxetBepov évavria
16 "AckAymd k) 1@ “AmcAAwvos. Cf. R. 40, and Artemis, 79e. At
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Bassai in Arcadia: Zph Arch. 1903, p. 179 € 8 7is émbiyave Tovrous,
lepd 78 xpipara &a wdvra . .. 7 "Amé\ew t$ Bacgoita kai 7¢ Havi 7¢
Swéevrt xkai T *Aprépg 7@ Korikeot kat rd Fopfacia (fourth century s. c.).

The God of prophecy.
142 Hom. /1. 1. 69:
Kd\yas Oeoropidys, olwvomdhwy 8y dpioTos,
b fidn td T ébvra 1d T éoodpeva mpd T édvra,
kal vieoo fynoar ’Ayaiéyv "Ihov €low
7y 8ia pavroolvy THy of mope Poifos ‘AmNwv.
Cf. Od. 15. 525.

b Clem. Alex. Strom. 658 P. 6 *AnéAwv 6 Iibros Aofias Néyerar. Plut.
De Pyth. Or. 404 D 16 map' “Hpakheirov heydpevov, @s & dvaf, o 16 pav-
T€idy éoTw év Aehdpois, ofire Néyer ofire kpimTer dANG onpaiver.

105 Apollo ’AXevpdpavris : Hesych. s.v. ¢ "AméMwr S 7o rai év
dhetpors pavredeabai.  Clem. Alex. Profr. 11 P. orijoov 8¢ uod mapa rov
Obbiov tods dhevpopdvrers dywy kai kpifopdvrers xal Tols elgére mapa rois

moN\ois TeTepnpévovs éyyaoTpuibovs.

1% Apollo Mowpayérps at Delphi: Paus. 10. 24, 4 év 76 vad . . . &y
kev dydApara Mowdy Ovo' dvti O¢ adrdv Tis Tpirns Zevs Te Mospayérns kai
’AnéM\wy gpior mapéornxe Motpayérrs.

17 Apollo Xpnoripies at Epidauros: Zph. Arck. 1899, p. 20 wvpodo-
pioas *Amd\hwvos Xpnorypiov. At Argos: Bull. Corr. Hell. 1903, p. 278
Beopvaaros’AnéMwrt Xpyampie. ? Near Myrina: C. 7. G. 3527 'AnéA\on
Xpnornpie Bikéraipos Arrddhov (Cyriacus sole authority for inscription).
At Aigai near Myrina: Atk Mitth. 1885, p. 272 6 Odpos AméNhwve
Xpnorypie xapiotipiov cwbelons Ths matpios imd Momhiw Seporhiv vid “Ioavpikd
& dvbumdre (49 B.c.). Cf. R. 197.

? Oracle in Delos.

1 Lucian, ais Kerpyop. €. I 6 ’Ané\wr molvmpdypova Ty Téxvnw
émaveXdpevos SAiyov Selv Ta @Ta ékxekdPyrar mpds TEV évoxholvTwv, Kard
Xpelav Tis pavTikis kai dpri pév adrd €v Aehgpols dvaykaiov eivai, per’ SAiyov
8¢ és Kolodpava Oei, kakeiflev és Edvfov peraBaive, kai Spopdios adbis & Ty
KAdpov, eira és Anhov i) és Bpayxidas xai dhws &ba dv 7 mpdpavris modea Tod
iepod pdparos kai pacnaauévy tijs dddvys kai Tov Tpimoda SiagerTapévy kekelop
mopewae. Hom, Hymn Apoll. 8o :

évbdde v mpdTov Tebfew mepikalhéa vndv

éupevar dvbpomwy ypnoTipiov.

Serv. Acn. 4. 143 constat Apollinem sex mensibus hiemalibus apud
Pataram , . . dare responsa, sex mensibus aestivis apud Delum.
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Himer. Or. 18. 1 &ba [6’1} Ay})\@] karéxer Noyos . . . Tov "Amé\heva Tipj Tov
Xoplov perd khadwv éel Tods lepods myyvipevoy Tpimodas feuoredery éxeiler
Cf. Max. Tyr. 41. 1 % éml Afhov kal Tods ékei yopobs } eimou
@\ o Tt pavreiov v Pleypardy Tis “EANdDos.

19 At Pytho-Delphi: Plut. De Def. Orac. 46 (p. 435 D) myhikev

2 ~ \ \ -~ » ’ ~
dyabdv Tourl T pavrelor uitioy yéyove Tois "ENAnow & Te mohépots kai Krigeot

Tois "EXAyow,

mwéhewv & Te Nowpois kal kapmdy ddoplas,

1o Hom.

0Od. 8. 79:
™ Hom.

399 :

490:

1l 9. 04"
008’ Goa Adivos oldds agiropos évrds éépyer,
Poifov AméNhwvos, TTufoi & merpnéaoy.

&s ydp ol xpelov pvbnoaro doifos AmdAAwy
Tvfot év fyabéy, 66’ ImépBy Adivor obdov
XPNodpevos.

Hymn Apoll. 388 :

kai Tére Of kara Bupdv éppdlero PoiBos AmeAAwy
oVorTwas dvfphdmovs dpylovas elTaydyorro

o , -y Lt
ol fepamevoovrar TIvfoi & merpnéoan

A on R ,
7adr’ dpa Sppaivev événe’ émi olvomt wovre

- ,
vija foqy  év & dvdpes éoav molées Te kai éobhoi,

~ ~ o*
Kpijres dmd Kvwood Mweiov, of pd T dvaxt:
iepa e péfovot kat dyyé\hovar Géuoras

14 2 ’ ’ " E
PoifBov 'AméAAwvos xpuoadpov OTTL Kev €im)
xpelov éx ddprns yvdhov Umo Taprnooio.

. . adrap 6 Toiot cuvjvero PoiBos 'AméAAwr
év mévre & émdpovoe Oéuas Sehpive cokas

¢

A

vyt Bop.
» -~

kai Bopov momoar émi pyyuine Bakaoons

- ,
nop émkalovres, éml T dApira Nevka Blovres.
eUxedfar 8y émerra mapioTdpevor wepl Swpov,
bs pév éyd 1O mpdrov €v nepoadél movry
eiddpevos Oehpive fof)s émi wvnos Bpovoa,
ds duot elyesbar Sehuwie' alrip 6 Bopos
adrds 8éhperos (var. lec. Sehcpivios) xai émdyrios éocerar

2
atet,

Cf. fragment of old Delphic poetry, Paus. 10. 6, 7 7 ®npovéy mpipavres

- ESET , ;o
TuikatTa oboa év éfauétpe oiow Expnoey

‘Ayxo0 &) Bapdy v én dvép PolBos épnoe
olvry Tapraoio dvov 8¢ € Kpnown dvdpes

s oy -
Xelpas dyoretovor 16 8é khéos almor o\eira.
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Pind. Pyih. 5. 52:
aup’ dvdpudvra oyxedov,
Kpires by Tofopdpor 1éyel Mapracoio

kabéoaavro povddpomov Purdy,

12 Aesch. Lumen. 1:

HpdTov pév ebyyy 0 mpeaBeiw Gedv

™y mpwTipavty yalar éx 8¢ Ths Oéuw,

i 8y 76 Mnrpos Sevrépa 768 Eleto

parreioy, bs Aoyos Tis' év 8 T@ TpiTY

Adxei, Oehovons, ovdé mpds Plav Twds,

Teravis d\Ay mais XOovds kabélero,

@oify didwae & 1) yevéhov Béoww

Poife’ 6 Poifns & dvop’ Exer mapbvupor.
18 Eur. [ph. Towr. 1259 :

Oéuwy & émel yas lov

maid dmeviogaro . . . dmwo (abéwy

xpnoTmpiwy, vixa

XOoy érexvwoaro ¢pdopar veipwy,

ol woNegw pepémwy Td Te WPITQ

d 7 érnald d& v éuelke Tuyelv

vmvov kard Ovohepds

yas evwas éppalov . . .

pavreiov & depeideTo Tipdv

Boiffor Pbove OuyaTpds.

rayimovs & és "Ohvumov Spualbeis dvaf

xépa madvov é\fev éx Znvos Bpdvwv

IIvbiwr ddpwy

xBoviav dcpekelv phvw vuylovs 7 dvelpous.

1 Plut. De Pyth. Or. 402 C émt 7év peanuBpwiy xabeldueba rpymidwy
[700] vew mpos T4 s yijs iepov T6 Te Ddwp dmoBAémovTes.

15 Hygin. Zab. 140 Python ante Apollinem ex oraculo in monte
Parnasso responsa dare solitus est . . . ossa eius in cortinam coniecit
(Apollo) et in templo suo posuit. Cf. Clem. Alex. Profr. 29 (P)
Ivfoi 6 Opikwy 6 Tvbios Bpnokeberar. Hesych. s . Tofiov Bovwds 7ob
"AmdAhwvos 7ol év Sukvdrs BélrTior 8¢ drovew Ty év Aehgpois Ndmny Aeyoué-
vy éxel yap kai 6 dpdkwy karerofetfn kai 6 Sudalis Tis yis Tddos éoTi TOD
ITvbévos. (Cf Schol. Arist. Nub. 508 €v AeBabdela iepév éori Tpodwriov,
émov s Gy & pavrevdpevos, @ of karowoDvres mhakobvras éBaMhov péhemt
dedevpévous.) Plut, De Mus. 15 (p. 1136 D) "Ohvpmor yip mpéror *Apioré-
éevos év 19 mphre mepl povowds émi 7¢ MiBwri Pnow émkndewor alljoa
Avbigrl.
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118 Apoll. Brbl.1. 4 *AnéMawv 8¢ miy pavriy paboy mapa rob Mavds Tob Awds
«al “YBpews fixev els Aehpovs, xpnopedotans rére Oéuidos. s 8¢ 6 Ppovpdv TO
pavretoy MiBwy dcpis ékdoAver atrov wapeNfeiv éml 16 ydopa, TovTov dvedw TO
pavretor wapahauBdvet.

" Plin. V. H. 7. 203 haruspicam Delphus (invenit) . . . interpreta-
tionem ostentorum et somniorum Amphictyon.

118 : . .
Paus. 10. 5, 6 (in poem ascribed to Musaios) memoupévory éoriv év
. R 5 - - a - -
Tovrois Hooewddvos elvar év kowd kai Tijs elvar T6 pavreiov, kal Ty pév ypav
abriy, Doceddye 8¢ Hmppérqy é 1& pavrebpara elvar Miprwva dve &
v, npérny pavredp prava . . . Xpove
o , . - , 5 s a oy
voTepov, Soov T perqy Sobijvac Oéude I abrijs Néyovouy, *Amd\Awva 8¢ wapd
, - R . -
O¢pibos AaPely dwpedr. Mooeaddve 8¢ dvri Tob pavreiov Kakalpewav dvridotvai
LY A A} ” \ o b 2. i) ’
Gacw altrév iy wpo Tpowlijres. "Hrovoa 8¢ kai os dvdpes motpaivovres émiri-
- . - ,
Xotev 7§ pavreiw rai évfeoi Te éyévovro Umd Tol arpol «kai épavreloavro €€

*Amd\hwvos.  (Cf. ch. 24. 4 év 8¢ 7 vag memoiyrar Moveddvos Bupds.)

119 Strab. 422 (from Ephoros) tmohapBdvovot kerackevdcar 7o pavreion
*AméMova pera Oépidos dpehijoar Bovkdpevor TO yévos fudv.

Administration of the Oracle and temple.

120 Amphictyonic Assembly: Strab. 420 rocairys is edrawplas ofioys
Tiis wept Tovs Aehpols, aurjesdr Te padiws éxetoe, pdhiora 8 of éyyubev, kal
3y kai 70 'Apguctvomkdr ovoTnua éx TouTwy cuverdyln mepl Te TAY Kowdy
Bouhevaduevor kai Toi iepol Ty émpélewav éfov koworépay, dre kai xpnudrwy
dmoketpévoy moAADY kai avabyudrev Pulakis kat dyworeias Seopévey peydhns,
7¢ wdhat pév ofy dyvoetrar. " Akpivios O¢ Tdv upovevopévey mpdros dardfar
dokel T& mepl Tovs "Apgpikriovas kai méleis ddopicar Tds perexoioas Tol cuve-
Spiov kal yijpor éxdory dolvar, T3 pev xad abrqy, 75 8¢ pel érépas § perd
mhebvoy, dmodeifar 3é kai Tas *Apdurvomkas dikas éoar wéheor mpos mokes
elolv . . . al pév ody mpdrar Svokaidexa oguveNfew Aéyorrar mohews ékdary 8¢
Erepme muhaydpav, Sis xar’ &ros ofioys Ths owwddou €apds Te kai perombpovt
Yorepor ¢ kai mhelous mpooihdor moeis. Ty 8¢ ovvodov Muhaiav ékdhouvy
v pév eapwiy Ty 8¢ petomwpiy, émedn év Ivhaws curiyovro, ds kat Oepuo-
wUhas kahobow éBvov 8¢ T Afquntpe oi Ivhaydpot.

121 Paus. 10. 8, 1 karacrioacfar 3¢ guvédpiov €vraifa ‘EXAivav of pév
Appieriova Tov Aeukahiwvos vopifovot . . . § 2 Umo pev 8y "Apcpkriovos airoi
Paciv és aurédprov kowdw road8e yévy Tot ‘EAApuikol cvvaxbivar, "Tovas, Adhomas,
Ocaoalovs, Alwdavas, Mayvyras, Maliéas, dOrdras, Awpieis, Pwkéas, Aokpovs Tjf
Dwkide Spdpous Pmd TG dpee 7j) Konuide.  KatalaBdvrav 8¢ dwkéwy 16 iepdv kal
Jorepor Sexdre Erer Naffdvros mépas Tol noNépov, perafolqy kal i *Apdikrud-
vor Eoye. Maxeddves pev yap Tehelv és Apgkrvovas eﬂpauro, Poréwy 8¢ 10
#Bvos kai éx ToU Awpkol Aakedatpdviol peTaoydvTes ématoavro ’Ap.(j)mruov[ag,

- ~ (3 A ’ 4 I3 8 ’
of pey Tob To\phparos évexa of Pakels, oi 0¢ Tuppayias elpavro of Aakedatpovioe
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~ -~ 4
s Pwxéov (nuiav. Bpévwou 8¢ Tév Tahardy orparov dyaydvros és Aehdods
N - - , N
mpobupiav és Tov wéhepov of Bwkeis wheloTny ToU "ENAriked mapéayovto, Kat
dmd Tov Epyov ToUTOV perTacxely *Apukrvovias adbls . . . Bacikeds 8¢ Alyovaros
~ - ~ 3y ~
pereivac kal Nukowolirats Tois mwpos 16 Axrip ouvedpiov Tob 'Apdurvbvwr
70éAnoe. Mdyvyras pév odv kat Malwis kai Aividvas kai ®fibras Oeooa-
N - 5
Nois cuvrehew, Tds Yious 8¢ Soar Tolrwy Te kai Aoldmwwy, ob yap €T fr
, y s A,
Aoldrwy yévos, Nukomohiras épew. Of 8¢ *Apgukrvoves ol €m €uol Tpidkovra
dptbpg Roav. "Ex Nwomdhews pév kal Maxedovias te kal Oeooaldv, dmo
- -~ ol A >
éxdoroy dplfpud foav €€, Bowrdy &, Bevaaliar yap kal ovror Ta dpxaidrepa
Grnoav kai Alohels Tmikaita ékaholvro, kai ék Pwxéwy Te xkal Aehpdy, wapi
N \
robrov Slo éxdoray els 8¢ ék Awpidos tijs dpyalas. Ilépmovos 8 kai Aokpol
,
of Te kakovpévor *O{dhat kal of mépay EiSolas &va ékdrepor, kai EdfBoels éorw
K3 ~ \ -
eis. Tehomovwmoiwy 3¢ €€ " Apyous kai Sikvdvos kai Kopivfov oiv Meyapeiaiv
éorw els, kat els "Abpvaios. Al pév &) wéhers "Abivar kai Aedol kai 7 Nuké-
mwolis, abrat pév drooTé\hovo guvedpedoovras és "ApdukTvoviay macav' dmd 8¢
Bviy 15 Aeviid . s et dvdt ué N , - ,
é0vidy Tév rareeypévwr ékdoty mohew dvi pépos €s’Aupcikriovas kai €v ypdvou
wepidde ouvrehel éorww.  Aeschin. De Fals. Leg, 115 €voprov v Tols dpyalows
, U , Ny , o> ens ,
pndepiav wohw Tdv *Apdikrvoridwy dvdoraror momoew ppd Vddrwy vaparwiov
y LRI ) A 7 Yy 3 4 b3y 8' -~ -~ ’ 3 o
elplew pir’ év moNéue pAT €y elpiyy, éav 8¢ Tis Tadra wapafy, orpareboew éni
- vy 4 3 , ) A ~ ~ ~ A - A
ToiTov kai Tds wolets dvacTioew, kal €dv Tis § oula Ta Toi Beod § ocwwad) T
, . . , -
Bovketay T¢ kara Ty lepdy, Tipwpnoew kai xept kat wodi kai Puwvj kai wdoy
~ ~ o 3
Suvaper,  kai mpoaiy TG Opkw apa loxupd. . . . karnpiBunoduny €6n Sddexa T
- - , ,
peréxovra Tob lepoi, Oerralots, Botwrols {od ©yfaiovs pévovs), Awpiéas, "Lwvas,
Heppat3ois, Mdyvnras [Adhomas ], Aokpots, Olraiovs, ®Oubdras, Makwels, Boxeis’
kai TobTwy &eafa ékavrov Evos iodympor yerdpevov . . . do yip Yridous

éxaorov (éper €bvos.

2 Buil, Corr. Hell, 1897, p. 322, fourth-century Delphian inscrip-
tion concerning the payment of the Phocian fine ... éri rodrewv dmjve-
yrav of ®wkeis wvlaias fpwas Tdhavta Tpudrovra.  Aevrépa xarafold THv fephv
xpnpdrov . . . lepopvapovedvrwy Tivde Oergaldv Korrigov, Kohoolppov rip
wapa ®himmov, Ebpuhdyov, KAedvdpov' Aeddpdv Adpwros, Mvacdduov Aw-
piéwy éy Marpomdhios Nikwvos, 'Apyelov Acwvopéveos Thvwv Tipdrda, Mwnoe-
Adxov *Abnraiov' HeppaiBdv AoNémwv . .. Bowwrdwy . . . Aokpdy . . . Axady
.+« Mayviroy . . . Alwdvey . . . Makiéov "Avripdyov ‘Hpakhedra, Anpoxpd-
rous Aauos.  Aesch. Jn Clesiph. § 115 lepopvipoves 8vros Awyvirov
"Avaphvrriov, mukaydpous Ducls elheofe Mediav . . . Opagukhéa kal Tpiroy 8¢
pera TovTwy €ué.  § 124 T 8¢ émolon nuépg Kérrudos & rds yrbpas émofm-
Pilwv éxhyaiav émoie Tov *Apdixrvbvwr éxkhnolay yap dvopdlovor, drav ui
povor Tovs mukaybpovs kal Tols iepopvipovas ouykaléocwow A& kai Tods

6» \ , - -~
ouvbuorTas Kai xpwuevovs To 95&!.
] 3

2 Demosth. De Cor. §§ 154-155 Adypa 'Apdiucrvdven. émt iepéws
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Khewaydpov, éapuviis Huhaias, &oke rois Mulaydpows kal Tols curédpots Téw
"ApdikTvdvey kal ¢ kowd Tdv Apducrvdver. The lepopvipoves at Athens
elected by lot, Aristoph. Nub. 623 : the maydpor by show of hands,
Dem. De Cor. § 149. Bull. Corr. Hell. 1903, p. 125, Delphian
inscription, second century B.c., showing that each iepopripwy was
accompanied by two dyeparpoi elected to advise him.

¥ Tac. Ann. 4. 14 Samii decreto Amphictyonum nitebantur, quis
praecipuum fuit rerum omnium fudicium, qua tempestate Graeci con-
ditis per Asiam urbibus ora maris potiebantur.

1% Herod. 7. 213 «ai of [’Emd)\'ry] puydvre imwd TéY IMuvhaydpwr, THV
"Apucrvévoy é iy Tuhainy gulkeyopévar, dpylpioy émexnpixdn.

e C. 1. G. 1688 : Collitz, Dial. Inschr. 2501 (Delphic fragmentary
inscription containing the Amphictyonic oath of the Amphictyones and
the duties of the iepopvipoves) dikaféw tés dikas ds kai dikatoy . . . guardian-
ship &y kowdy yenudrev . . . Tob "AmdNAwvoes tob Mubiov kai tds Aarols kal
ras *Aprdmros—protection of the sacred land, repairs of the temple, &c.
—1bp vady tob 'AmdAAwros rTob Ivfiov kal Tdv adhav kai Tov Tds "AprdpiTos
[?vady] . . . Bpbpov kal Ty kpdvay Tav éu wedie Tol iepopvdpoves Toi *Apchikrid-
vav. .. épakeicfov, C. 1. G. 1689 : Collitz, 2509-2510, Amphictyonic
decree, &ofe rois iepopvipoot kal Tois dyopatposs. ... C.J1. A. 2. 545,
Amphictyonic decree, early fourth century s. ¢., éprie karroi AnéAAwvos

7ob Huvbiov kal Tds Aards kai tds "ApTdueros.

The "0gwoc and Hpogpiirar.

27 Plut. Quaest. Graec. 9, p. 292 E “Ocwrijpa kakoior [Aehdoi] 76
Bubpevor iepeiov, Grav "Octos dmodeixly. Iévre 8¢ elow "Oguow did Blov, kal T
mOANY perd THV mpodyrdy Spdow ofror kai cuepoupyolow, dre yeyorévas
Soxotvres dmd Aevkahiwwus : vide Dionysos, R. 89. Eurip. Jon 413:

A, ris mpopnreter Beot ;
B. fues 1d Y o Ttov foo § d\Nois péle,
ol mAnciov fdgoovar Tpimodos, & Eéve,
Aeddpov dporis, obs ékdjpwaer mdlos.
Herod. 8. 36 6 mpogpirys. Ael. NVat. An. 10. 26 rév mpopyrév twa Tijs
éobiros Tijs iepas éNkiaas.

The Tvéia.

8 a Eur. Jon 1322 :

Boifov mpopiis Tpimedos dpyaiov vépov
gofovoa macdy AehPibwy éfaiperos.

b Plut. De Frat, Amor. p. 492 A meumdvrwy 8¢ T@v Ocooaldy ppukrols
wepi Bacidéws mpls Tov Oedv els Aehpois, évéBale kpipa Tob marpis & Beios

FARNELL, IV Ccc
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tmép To0 "Alebar kat Tijs Ivbias TolTov dveloveys. . . . Suidas, . 7. Mvba
-~ - - ’ o 4 ’ A \

[ro iepov Toi "AmdNAavos] év ¢ xahkols rpimovs (Spuro kai vmepfev prdly 7 Tas
. . ,

pavrwds elye Yridovs” alrives épopévey Tév pavrevopévay fAAovTo, Kal 7) véia

éupopovpévy fror évbovoiboa Eeyev & ébéeper 6 "AméAAwv.

¢ Strab. p. 419 ¢act & elvar 70 pavreloy dvrpov kothov kard Bdfovs ol
pdla edpboropor, dvadépeafar 8¢ é¢ atrob mveipa évfovoiaaTikdy, vmepreiobar
8¢ 700 cropiov Tpimoda YYrAdy, éd’ by Ty Mvbiav dvafBaivovoay Sexopévyy TO
nvebpa dmobeamiley duperpd e Kai dperpas évrelvew 8¢ kal TavTa els pérpor

. . - A a , \ , , \
mouytds Twas Umoupyobvras TG lepg, mphrny 8¢ Pnuoviny yevéobar paci
Ivbiav,

d Diod. Sic. 16. 26 feamwdeiv 8¢ 7o dpyaiov Aéyerar wapfévovs . . . Tols
8¢ Aehgpods Bia 0 yeyevnuévoy mdbos els T6 Aotmov vopoferioar pyrért mapbé-
vov ypnornpudlew, dANG yvvaika wpecfevrépar wevrikovTa €Tdy xpnopoleyely
kooucicfar 8¢ adriy mapbevik oxevy, kabdmep UVmopvipar: TAs wulaids wpo-

paridos.

e Plat. Phaedr. 244 B 1 re yap 8y év Aehois mpogpijmes ai Te év Awdbvy
#¥perar paveioar pév wodha 87 kat kakd idia 7e xai dnpocig Ty "EXNdSu elpyd-

oavro, guppovoigcar 8¢ Ppuyéa § oldév.

f Plut. De Def. Orac. . 414 E Einbés éori kai wadicdy xopdj 76
) 7 pLon
otecfar Tov Oedv alrdv, damep Tovs éyyaorpyuibous, Edpukhéas wdhat, évdudpe-
s x - U , . , . -
vov els TG ohpara Téy wpoPyrdv ImodBéyyeabar Tois ékelvoy oTépact kat Puovais

Xphpevov Spydvois,

g Paus. 10. 24, 4 "Tovow 8¢ ds émt Tov vadw albs pera Tov Aiov Ty Héav
éorw 3 Kaooorls kakovpévy wyy . . . Tavrys 1is Kagooridos Oveclbal Te kard
5 viis Aéyovor 76 U0wp kai év 1§ ddire 1ol feob Tias Yyuvaikas pavrids
wotew.

b Plut. De Pyth. Or. 397 A ot8¢ xpropévy pipors ) Hubia odde dhovp-
yibas dumexopévy kdreow els 1O ddvrov, od8 émifuud kaciav § Ajdavov #
MBaverov dANG ddgvny kal kplBwov dhevpov. De Def. Orac. p. 414 B énei
8¢ ff re ‘EMAas éppbofy miheor kal 16 xwplov dvfpdmors émhibuve, Sugiv
éxpdvro mpodyricw év péper xabepévais, kai Tpiry 8¢ épedpos Jv dmodederypévy.
Ny & éori pla mpoiris kai obx éyxalopev.,

i Plut. De Def. Orac. p. 438 B karéBy pév {9 Mvbids] & 75 pavreior,
&s ¢aow, drovea kai dmpdbupos, ... Télos 8¢ mavrdmacw ékrapayfeica kal
perd kpavyis poBepds depopévn mpos Ty Efodor, Eppurfrev éavriy GHore puyety
p pdvov Tods Geompdmovs, dAN& kal Tov mpodhTyy Nikavdpov, kai Tods mapdvras
T@y Solwv. . . . TolTwy &veka kal ouvovgias dyvov TS cdpa kai Tov Blov Shes

., - -
dverripuxrov dA\oSarmais Suihiais kal d6ikroy puhdrrovar riis MubidSos.

k Plut. De Pyth, Or. P 405 D i vov 7¢ e Aarpelovoa yéyove piv € ris
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dos évraifa vopluws kai kakds xai BeBioker edrderws’ Tpaeica B¢ év oikig
yewpydr mevirey, ot drd Téxvys 0bdév o’ dn’ ENNys Twés éumeiplas kal Suvd-
pews émidepopérn kdregw € T xpnoThpiov.

¥ Cic. De Dip. 2. 116 Pyrrhi temporibus iam Apollo versus facere
desierat.

m Plut. De Pyth. Or. p. 407 B nmo\dv & fv drolew, i mourikol
»
Twes dvdpes éxdeydpevor Tds Puwvis kat UmohauBdvovres émwdfnvrar mepl TS
XpnoTipior, ém kal pérpa kai pubpovs olov dyyeta Tois xpnouols €k Tod mpooTU-
X6vros mepumhékovTes. . . . 68ev odx VkioTa ) mowTk)) Soxovoa xkowny éumapé-
Y - v g 2 \ ; Ny -
Xew éavry dmaredot kai yénow dvfpdmors kal revbopdvreow, éfémece Tis
aknfelas kai Tov Tpimodos.
n Plut. Quaest. Graee. 9, p. 292 F & 75 ppi rolre [ré Busie] 7o
, > \ emns , ) ap s -
XpnoTipiov éyévero, xai é886uny ralTny vouilovar Tob Geoi yevéhwv . .. dyre
yap dveifnoav ai xaté pijva pavreta Tois Seopévors’ mpdrepov O¢ dmaf fepiorev-
oev 7 Ivbia Tob évavrol kard ralbrny Ty juépav bs Kakhiobévys kai "Avaav-

Spidns ioTopikact.

o Plut. Alex. 14 Bovhdpevos 16 bei yproacfa mept tis orparelas HAfev
3 ’ \ \ 4 (4 ~ 3 ’ 3 ~ 3 T 3 ’
els Aelols' «kal kard TUXnY Npepdy dmoppddwy olody. év ais ol vevduoral
Oepioretew.
p Plut. Viz, Num. c. 9 énei tou 7ijs "EANGSos Smov mip &ofeotdy éorw, dbs
PRy s , N \ , , o \
Tvfot kai *Abgvmow, ob mwapbévor, yuvaikes 8¢ memavpévar ydpov, éxovor Ty
3 k3 Ve \ ’ \ 3 ’ M 8 - 3 N ¢ 7 b
émpéheay éav 8¢ Imd Tixns Twds ékhimy . . . off Pace el dmd érépov mupds
évatecfa, kawdv 8¢ mowely kai véov dvimrovras dmd Tob Mhlov PNéya kabapav
kai dulavrov.
12 Preliminary sacrifices.
a Eur. Jon 227 :
el pév éfboare mekavoyr wpd dépwy
kai 7t mubéobar xprilere PoiBov,
wamr és Bupéhas émi & dodrros
, . s s ,
pnhotot Sbpwv py mdpir’ és puydv.
418: kal yap os éyd e
XpnoThpoy méTTwKE TOlS €mnAvaL
kowdy mwpod vaod' Bobdopar & év npépa
fxo s g - - ,
8, aloia ydp, Oedv NaBeiv pavrelpara.
b Plut. De Def. Orac. 46, p. 435 C [vi Bolherar] 76 piy feuorelaw, e
s 1S tendy Ehov ¢E & N , \ koadavli 5
uy 70 iepoy Bhov €€ dxpov opupdv vmbrpopoy yévyrar, kai kpadavdij karacmepdi-
P - \ " o
pevov ; ol yap apkel TO Siaceioar Ty kepakyy, dowep év Tais E\has Ovoias,
- .- N
dA\& waoe 8¢t Tois pépeat Tov odhov Spol kai Toév mahudy éyyevéobur perd
Yédhov -rpo,utbﬁovs’ éav yap pi) Tolre Yévirai, 6 pavreiov ot Paoct xpnparitew,
ccz2
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. - o
008 elodyovor iy Muvblar. Cf. 7b. c. 49, P. 437 B of yip iepets «al Saeoe
Ovew aat 16 iepelov kal karaomévdew . . . Ocl yap 76 Oioipor T Te Thpare kai
) Yuxi kabapiv elvac xai dowes rai adudpbopov. Mivurpa pév olv mepi TO
- A e v as \ , .y ,
gdpa kardelv o0 wdw yakemdy éarv Ty 8¢ Yuxny Soxpd{ova, Tois pév rav-
o ~ \ . 3 ' 13 Y \ \ ’
pots ENpura, Tals 8¢ kdmpors épeBivfovs maparbévress T6 yap py yevodpevov
Syadvew ok olovrar v 8¢ alya SeNéyyew 1o Yruxpdv Twp. Cf. Diod. Sic.
16. 26 Alfl pakwora ypporypudlovTar péxpt ToU viv o Aekgoi,

¥ Hom. Hymn Herm. 543 :

kal pév éuns Opcpils dmovigerar, oris dv ENOp
Povy T 78 morfior Tehndvrwv olwvdy

olros éufjs Ougns dmovgerar, ovd dmarioe.
b O¢ ke payrhéyoiose milbigas olwvoiot
pavreimy é6éApoe mapék vdov éfepeeivew
Nperépny, voéety 0¢ Oy mhéop alev édvrawy,
ony’, gy 8oy elow.

181 Mpopavrela : Photius, Lexzc. s.v, mpopavreia® 76 wpd Tév &\\wv dmdv-
rov xpiofa T €v Aehpois pavreiw, Herod. 1. 54 Aehoi 8¢ dvri Totrwv
édogav Kpolog kai Avdoioe mpopavryiny xai drekelny xai mpoedpinpy.  Demosth.
Pril. 3, § 32 ée 8¢ kal iy mpopavrelav Tob Beot, wapdaas fuds xai Oerra-
Nods kai Awpiéas xai Tovs dNNovs *Apgkrvovas, fs o08¢ rois "ENNpaw dmace
péreare. Bull. Corr, Hell. 1895, p. 12, inscription of the Labyadai,
. 39 wdvrwr Tév Fidiov kai Sapooiwy rép mpoblovra kai mwpopavrevdpevov
mapéyev 1& yeypappéva AaPBuddas.  Cf. Delphic inscription quoted 8. p. 60
[decree in favour of Sardis, circ. 230-200 B. c., Collitz, 2645] xai éredy
afiol Marpodvns drodeifar Tov mpobigovra 8ud T6 py tmdpxew mpéfevov rois
Sapdiavois ol Suvardv abrdv mhelovos xpdvov wapayevéoorar els TO pavreiov Sid
ras alrias ds dmeloyiocaro Marpopdvys, mpobiew avrg Tav wolw.

Eur. Androm. 1102 :
éoxdpais T épéoraper
atv wpoévorae pdvreciv Te Mubikois,

Aesch. Eumen. 31 :

kel map "ENAjrov Twds,

4 iAw Aayd 3 i
ity mdhy Aaxovres, os vopilerar,

Cf. Bull. Corr. Hell. 23, p. 517 (inscription circ. 370 B.c.) Aehgol

édwkav OnBalois wpopavreiav perd Aeddols wpdros,

132 Schol. Aristoph. Plut. 39 of pavrevdpevor éyypdpe dvaxowdaer mpds
Tov Oedy Tas mevaews émotovvro.

132a Plut, p. 385 ¢ olov émi Tad wupis Tob dfavdrov, T kalewbat pdvov alréfe

Ty £0hwv eXdryy, kal Sdprny émbumdoda, kai T Svo Moipas idpiobar, mavra-
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xob Tpidv vomlopéver: kai TO pnSemid yvvat wpds T xpyoTipiov elvar
mpooerbeiv.

%8 Influence of the Delphic oracle on religion.

2 Propagation of Dionysiac cult : (vide Dionysos, R. 5, 68¢ (Mag-
nesia on the Maiander); 16 {Lesbos); ? 29, ? 37, 41¢, 48, 69%, 1270
(Athens); ro4m Peiraeus; 45° (Sikyon); ?52z (Troezen); ?76%
(Corinth) ; 76 (Potniai) ; 88 (Patrai) ; 104b (Awvicov rexvira: protected
by oracles of Apollo); Laconia, Dionysos, Geogr. Reg.; Erythrai,
Dionysos, Geogr. Reg.).

b "Arapxai to the 'Elevowiar feal prescribed by the oracle: vide
Demeter, R. 16, 180 (fifth century B.c.).

¢ Feast of "Exevfépia instituted by ¢ Iiios after Plataea : vide Zeus,
R. 131b. CL C. 7. G. Sept. 1. 1672 Bowrol Aui "ENevfepior ov Tplmoda
«kard Tav pavreiay 6 "AmdMwvos (this formula very frequent in Boeotian
inscriptions).

4 Cult of Aauia and Abdéyoia ordained by % Hvbia at Epidauros:
Demeter, R. 36.

e Festival of Artemis Leucophryene at Magnesia ‘'on the Maiander
organized by Delphic oracle : Arch. Anz. 1894, p. 83.

f Consultation of the Ionians concerning the common worship of
Poseidon: vide Poseidon, R. 87¢. Aphrodite Hv8éxpnoros : Aphrodite,
R. 49b. Kore Oubéxpyoros : vide Demeter, R. 1542.

& Demosth. wpés Makdpr. 1072 *Ayabj tixy. ’Emepwra 6 dijpos & "Aby-
valwy mept Tob onpelov Tob €v TG odpard yevouévov, 8,1i dv Spdow 'Abpvalows
7 81w Bed Blovow i edyopévors el émi 70 dpewov dmd Tob onpelov.  Guupépet
>Abnvaiots mept Toi oypeiov Tob €v T¢ olpavg yevopévou Govras kaMhiepeiv Adl
Yrdre, 'Abpa Yrdry, "Hparhet,’Ané e Swrijpt, kai dromépmew dudi dviger
mept TOxas dyabas *AméNhwv "Ayuiel, Aator, 'Apréudl, kai Tas ayvids kvioiy, kal
xparipas ioTduey kal yopovs kai oredavnpopeiv kark mirpia Geots *Ohvpmios kal
"Ohvpriats wdvresd, kal maoais, defids kai dpoTepas avioxovras, pvacidwpey
kara wdrpa, Gpe dpxnyéra, ob émbvupol éore, Biew kal Swporeheiv kard mdrpiat
Tois dmodBipévois év ikvovuéva duépa Teheiy Tols mobikovras kard dynpéva.

h Delphic deification of Heracles, Arr. Anab. 4. 11, 7. Delphic
sanction of Hero-worship : 48b. Cf. Suid. 5.2. Xods. Paus. 9. 38, 4.
Clem. Alex. Protrept. p. 35 P. Konon, rg. Platarch, Quaest. Gr.
p- 293 E, 302 D. Paus. 1. 41, 1. Plut. Z%es. 36. Herod. 1. 65, 6.
Polyaen. Strat. 6, 53. Paus.8.9,3: 1.36,1: 7.1,8. Herod. 1.
167. Plut. Arat. 53. Paus. 9. 38, 3. Arr. Anab. 7. 14. Plut. Cim.
19. Paus. 6.9, 7: 1. 32, 5. Herod. 5. 67 énfiv 3¢ és Aehgpors [K?\st-
06évys) expyomnpuddero el ékBdho Tov "Adpyoror j 8¢ Iubin oi xpi ¢aca

5 .o \ -
“A8pnoroy pév eivar Sikveviov Bagiléa, éxeivoy O¢ hevoripa.
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i ? Sanction of foreign cults: Photius, s.v. Myrpaylprns éXbov Tis eis
Ty ATy euder Tés yuvaikas T) pyTpl Ty Oedy . .. of 8¢ "Abnvaio: dmékteway
abrév, éuPd\lovres eis Bdpabpov émi kepakiv. Nowod 8¢ yevouévou &Aafov
xpnopdy idoacfar Tov mepovevpévor' kai i ToiTo @roddpnoav Bovhevripiov,
év & dveihov Tov pnTpaylpTnY” kal mepippdrrovTes alTov kabiépwoay T pnTpl THY
fedv, dvaoricavres xai dvdpidvra Tob pyTpaylprovt éxpévro 8¢ 7§ unTpelw
dpyeie kal vopodulaxie.

134 Plat. Rep. 427 A 76 "AmdM\ave 7§ év Aehpois 7d Te péyiora kai kdA-
AoTa kal mpdra Tév vopofernudray [Aourd) . . . lepdy Te ipioes kai Buoiar kal
@t Oedv Te kai Sapdvwr kal Hpdwy fepameiar, TehevTnodvTey T al Oijkat, kai
8oa Tois kel dei UmnperoivTas ihews avTols éxey . . . obros yap dpmov 6 feds
wept T4 Towbra maow dvfpbdmos mdrpos éfnynmis v péow Ths yis €mt Tob
Sppatat kabfuevos éényeirar.  Cf. Laws 759 C.

15 Xen. Mem. 4. 3, 16 épds 671 6 év Aehgpois beds 6rav Tis adTov émepwTd s
av Tois feols yapiloiro, dmokpiverar, * Nouo wékews.” Cf. Plat. Laws 738 C.

3¢ Porphyr. De Abst. 2. 16 and 17 (the oracle encourages simplicity
in sacrifice).

137 Human victims prescribed by Delphi: vide Zeus, R. 25 (?);
Dionysos, R. 76¢; Athena, R. 1%; Artemis, R. 32{?), 35. Schol.
Demosth. 19, § 303 6re 6 Eduolmos éorpdrevoe kara "Epexféws . . . éxpnoey
6 ’AmdMAwv dralhaynoecbat, édv Tis dvé\y éavrdy Dmép Tijs mohews. N Tolvuv
Ayavpos ékoboa avriy éfédwkev els fdvarov (cf, Apollod. 3. 15, 1). Paus.
9. 25, I OnPaios 8¢ Tév wVAGY éoTiv eyyiTara Tév Nriordr, Mevowéws wrijpa
100 Kpéovros® dméxreve B¢ éxovoiws adToév kard Tt pdvrevua €k Aeddpav. 15,
33. 4 (in the country of Haliartos) v8aros ok 8vros év airj dvdpa Tdvw
Suracrevdyrwr éNfdvra és Aehdois €mepéabar Tpdmor SvTwa USwp ebpioovew v
™ yi© Ty 8¢ Tvbiav mpoordrrew s dv émavikovre és “Allaprov évriyy of wpd
T8y @\Awv, Tovrou delv Povéa yevéohar alTdy évruxely Te 8 alrg mapayevouéve
TOv vidy A, kal Tov ob peAjoavra 16 Eier Tov vewviokov maicar kai Tov
pev & épmvovy mepibeiv, Grov 8¢ puivar o aipa, Wwp évretlbev dveivar THy yijv.
1d. 4. 9, 2 édixer [Meoompions] Gecwpdy méurac opioy és Aehgpois . . . Tods 8
Meoonpiovs afpoicas 6 Eddns énedelkvv Tov xpyopdy’

Képnw dxpavrov veprépowrt Suipoot

kAjpe Aayoioav Almvrdév dd’ aiuaros,

Ounmokeire vukréporowy év oayais.

"Hy 8¢ opakjre, kai map’ d\hoiov tére

Giew, 8i8dvros és oPayiy Ekovoiws.
Influence of the Delphic oracle on legislation: vide R. 86.
Tyrtaios, Frag. 4 (Bergk):

’ ;) ’ )
GoiBov dkovoavres Muvbwvdfer oikad Evewav

138

, -
pavreias Te feod kat Tedéevr’ Emea.
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a Plat. Laws 632 D év rois roi Aids Aeyopévors réuois Tois T Tob IMubiov
"AnéMAwvos ofs Mivas Te kal Avkolpyos éérqy.  Herod. 1. 65 of pév &) rwes
mpds rovrows Néyovat kal pdoar abré [Avkotpye| iy Mvbigy Ty viv kare-
oTelra kéopov Smaprijryor, bs 8¢ abrol Aaxeduiudvior Aéyovar, Avkobpyov éx
Kpirns dyayéobar ratra. Cf. Strab. 482. Xen, Repub. Laced. 8. 5
0oy [AvkoTpyos] alv Tois kpariorots els Aehpods énfipero Tov Bedv €l AGov kal
dpewvoy €y 1) Swdpry melbopévy ofs adrds EBnke vépos. Cf. Zeus, R. 1560°.
Plut. Zyc. 13 ré pév odv rowaira vopoBerpara firpas dvépacev, bs maplk 7o
Ocod vopurtpeva kai ypyopots dvra.

b Paus. 1. 43, 3 Alovppvos oddevds ta €s 86fav Mgeyapéov Selrepos mapa
Tov edv AAbev és Aehdhols, ENOoby 8¢ fpdta Tpdmov Svrwa eldaupovioovor kal
ol kai &\Xa 6 Becds éxpnoe kat Meyapéas € mpafew éav perd tév mhedvov
BovAebowrrar.  TolTo 70 émos és Tols Telvedras Exew vopifovres BovAeuripiov
évraifa Qrodopnoay, va opiow 6 rtios TdY npdwy évrds Tou Povhevrnplov
yéuprau,

¢ Diod. Sic. 7, frag. 12:

eloiy 680t 8vo mAeioTov dn’ dAAjAwy dréxovaar,
7 pév éAevbeplas els Tiwov oikov dyovaa,
7 O émi Sovhelas evkrov Sépov npepiowar.

4 Lucian, Phalar. A 7 &wy ody dkolw xai map’ dulv Tois "EAAnoL moX-
Aols yevéabar Tupdwvous gopols . . . &y éviwy xal Adyous elvar Bpaxcis év 16
iepe Dpdy dmoxepévous, dydipara xai avadjpare ¢ Mibie,

e Herod. 4. 161 oi 8¢ Kuvpyraiot mpos iy katakafotoay oupdopiy énepnor
és Aehpols, émeipnaopévors, Sy Tva Tpéwov katasTyadperor kdA\iora dv olkéowv.
‘H 8¢ Ivbiy éxéheve éx Mavrwéns tiis 'Apkddwv raraprioripa dyayéobar.
afreov by of Kupnraiot, kat of Mavrwées &ocgav &wdpa tév dordv Sowpdraroy
¢ olivopa fv Anpdvaf.

f Plut. De P)//ﬁ. Or. p. 403 B ’Afyvaiois wepl Tiis év SwkeMla pavrevo-
pévois orparids mpoaérage Ty €& Epubpéy iépeav dvdyew Tijs 'Abqvds.  éxa-
Aefro 8¢ ‘Houyia 10 yivawov,

& 15, p. 408 C ré 8¢ viv mpdypara kaleardra, mept &v épwrdor Tov Bedy,
dyand pév Eywye kai domdfopar . . . €l yapnréov, el whevaTéoy, € Saveigréon’
7a 8¢ péypora nolewr pavretpara, Popas kapmdy mwépe, kat Bordy émiyoris xat
copdrev vyelas.

199 7 Influence of oracle on morality : cf. R. r53.

a Herod. 6. 86 énapwrdrra 8¢ alrdv 76 xproripov el Spke T& xprpara

” , - N
Anioeras, § uvbin perépyerat Tolode TOlgL EmeTt,

~ ”
¢ hatl "Emivdeldy, 70 pév adrika xépdiov ovtew

o ~ \ ’ )\ 3 6
Gpre vuoat xai xpnupata Aniooacva.
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"Opvv émel favards ye xai elopkov péver &vlpa.

ANN “Oprov wdis €oTiv dvdbvupos, 008 ém xelpes

obBé modes' kpaumvos 8¢ perépxetar, elgdke macay

cuppdpyras GXéoer yevely kal olkov dmavra.

"Avdpds & eddprov yeven perémiobev dpelvoy.’
rabra dkodgas & Thalkos cuyyvouny tov Oedv mapmréero alrg loxew T@v

- ~ -~ . . ~ )

pnbévrov. ‘H 8¢ Mubin &pn 6 mepybivar Tov Beol kat TO wojoar iTov
Svvaclar.

b Ael. Var. Hist. 3. 43 SuBapirar 8 émepyav és Aehgpovs. “H 8¢ Iufia

dmekpivaro
Baiy’ én’ éudy Tpimédwv, ére Tor Powos dupl xépesar
moulds dmogTd{wy dmd Aalvov oddod épiket.
off oe Oeporeiow’ Movody fBepdmovra karéktas
“Hpns mpos PBwpotot, Bedv tiow olk dheeivas.
Tols O¢ kaxds péfact dikns Téhos odxi ypovtordy,
IQ N s 3 QY 3 . » 7
o0dé mapurnTov old €l Aids Eyyovor elev.
¢ Jb. 3. 44 dveikev [7} Hveia}:
ékrewas Tov éTaipov dpiver off o éplavev
alpa, méheis 8¢ xépas kabBaparepos § mwdpos faba.

4 Anth. Pal. 14. 71 xpnopds tis Huvbias:

‘Ayvds els Tépevos kabapod, Léve, Saluovos épyou
Yuxny vupaiov vdpares dyrdpevost

@s ayafois keirar Bawy MiBds* dvdpa 8¢ pathov
o0d' &v 6 mas viya vdpagw ’Qkeavds.

Cf. No. 74 xpnouds vis Hubias:

“Ipa bedv dyabols dvamémrarar, odeé kabapudv
) ~ 3 -~ o I 5
Xpeté® Tis dperfis fjraro ovdév dyos.
doris & odhodv frop, dmdorT: bmoTe yap o)
fTop, oTixe, obmoTe yap ony
Yuxiy €xvie gdpa Stawduevov.

o Plut. De Pyth. Or. p. 404 B ¢oBolpevos odv kai Taparrduevos émi 1o
pavreiov katéuye, kai wept Tis dpaprias HpoTa Tov Oedv, €l Tis el wapdchyois
f Mauws €hefe 8¢ Tdvde Tov xpnopdy Emavra tdvaykaia ovyywpel feds.

f Plut. Cicer. 5 (Cicero consults the oracle) dmos dv évdoféraros yévorro’
mpocérafev ) Mubia Ty éavrob ¢wow dAN& i Ty Tér moAAdv ddfav Fyepdva
moteioBar Tov fBlov,

& Stobaeus, #loril. iv, p. 201 (Meineke)—e Ms. Flor, Joann. Damasc.
89—'Afpvaios épopévors Smws Ngov abrois ylyvowro, Expnoey § Mubia € T
kd\AoTov els 16 defiov ols Téy maildwv dvmibévar Bodlowror of 8¢ TpRoavTes

sy s ;o
€s abro xpuoioy €Bakhov, dyvoijgarres &1t Tov Pukdoopov Néyor éudpuae.
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Affiliated cults of Apollo Ié6uos,

" At Sparta: Isocrat. Archidam. 17 6 Beds éxéhevaev abrobs [rods
“Hpaxhéove waidas) émi iy narpay iévar ybpav: oxomobpevor 8¢ Ty pavreiay,
eUpiokov "Apyos pév kar' dyywrelay abrdy ywdpevoy . . . Aakedaipova 3¢ kard
ddow. . . Megoquqy  dé Sopiddwroy AnpBeizav. ApO]lO Hubacis ; vide
Artemis, R. 79b,  Herod. 6. 58 ubiovs aipéecbar [rols Bacikéas] 8bo
éxdrepov’ of 8¢ bt elol Beompdmor és Aehpods guredpevor perd Tdv Padhéwy
Td Snpdoea, | . . Tas 8¢ pavryies tas ywopdvas Tolrovs [ros Bam)\éug] Puvhdo-
gew guvadévar ¢ kal Tovs TMublovs. Agalma of Apollo Ivbaels at Thor-
nax: R. ¢6.

" At Argos.  Site of temple recently discovered with dedicatory
inscriptions containing reference to the oracle: vide Class. Rev. 1903,
P- 279. Bull. Corr. Hell. 1903, p. 271, inscription third century .c.,
wpopdvries dveBev "Andowe . . . mpodiTaL kareckebacav kai é0oavro TOv €K
ravrelas Tas dpdardv. Paus. 2. 24, 1 "Anbvrov és Ty daxpdmodw éoTi vads
‘AmdAhwvos, by Mvbaeds npdTos Tapayevdpevos €k AehPav Néyerat moujgar. T
0¢ dyahpa 16 viv Xakkolv éotilv 8pdv, Aetpadibrns 'Amé\Awy ralolpevos, &1t
kai 6 7émos ofros kakeirar Aepds, 7 8¢ of pavric], pavrederar yap e kai és
pds, xaBéaTnke Tpdmoy Tobron, yory pév mpodrrelovad Ty, avdpds edwis
<ipyopévn Bvopéuys 8¢ év wukrt dpvds xaré piva Exagrov, yevoapévy 8 Tob
alparos § yuw kdroxos ék Tob Beod yiverar,

2 At Epidauros: Thuc. 5. 53 700 8" alrov Gépous "Emdauplots kai "Apyeiois
wohepos éyévero, mpopdoer pév mept Tod Gdparos Tod "AméAAevos Tod Mubaéws,
& déov amayayeiv ok dmémepmov Imép Borapiov “Emdatpiol [Kvpm')ra'rot 8¢ Tob
lepov Foav ’Ap‘ys?o:,]. Cf. Diod. Sic. 12. 78 “Apyeior éyxalégavres Tois

Aaxedawporiors 8t T4 Gpara otk dnédogav 7¢ "AmdMen 16 Mubiy,

145 At Hermione ; Paus. 2. 35, 2 "Ané\wvos 8¢ €iot vaot Tpeis kat dydh-
para Tpia. kai T¢ pév odk éorw émikhyots, Tov 8¢ Ivbaéa dvopdlovar, kai
"Opiov TOv Tpitov. 70 pév 8y Tob Mubaéws Svopa pepabikaciy mapd Apyelwy,
rolrois yap ‘ENrov mporors dpiéacbar TeéoAd Pprot tov Hubaéa és iy

X®pav *A7dA\wvos waida dvra.

" At Asine: ® in Argolis. Paus. 2. 36, 5 ‘Apyeio és €agpos kara-
Bakdvres T "Aclvpy kai Ty v wpocopiodpevor 7 oerépa, Mubaéws Te
AndN\hwvos Drélurov 16 lepdy, kal viv & Sy éor. P in Messenia
Paus. 4. 34, 6 'Acwaior 16 pév €& dpyijs Avkepeirais Spopor mept TV
Hapvacdy Grovy' Gvopa & Av alrols, 8 &) kai és Ilehomdmmooy Seddoavro,
drd 100 olkiorol Aplomes . . . pdxy of Apilowes Umd “Hpahéovs éxpari-
Onoav kat 1¢ "AméMew dvdfpua fxOnoav és Aehdols. draxbévres O és
Hehowdwwnaov xpioavros “Hpakhel Tob Oeod, mpira peév iy mpds ‘Epuidvi "Aci-

- s o\ PSS ,
vy Eayov, éxeilev 8¢ ékmeadvres Umd "Apyelwv oikolow év 1 Meoonwig Aakedai-
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poviey ddvrev. . . . § 11 "Acwaior 8¢ Aplonés Te T& pdhwora xaipovat kadoy-
pevor, kal TGy lepdy T4 dyidrard elot dfhow katd pyiuny memoujpévor TéY woTE
év Hapracg apiow dpupévey. Tolro pév yap 'AméMwrds éoriw avTols vads,
TobTo 8¢ Apbomos lepov kal dyakpa dpyalov, dyovay 8¢ kai wapd éros albT Teke-

~ 5
Thv, maida Tév Aploma *AméNwvos elvar Néyorres.

45 At Troezen (Apollo ©edpios): Paus. 2. 31, 6 70 8¢ iepdy ol "Amdr-
Nwvos Tob Beapiov karagkevéoar pév Mirbéa pacav, éori 8¢ &v olda maladra-
rov. Cf. 32. 2 Tov dydva rév Mvflwy Awopdyy mpérov feival page T¢ *Amdh-
Nowi, Bull. Corr. Hell. 1893, p. 102, Troezenian decree granting
citizenship, oragar €v 16 lapg 7ol "AméAAwvos 7ol Oeapiov. Cf. Cult of
Ocdpios in Aegina : Pind. NVem. 3. 119 8s vdvde vigov elxNéi mpooédnke
Aoy kai gepvdy dyhaaioe pepipvais Iubiov Ozdpiov.  Schol. 7. éoreyer Alyivny
ITvfiov "AmdAAwvos lepdy €v & ol Gewpol dujTevro of T4 feia Pvhdooorres.

"6 Apollo Hufaeis in Kynuria: Roehl, Zus. Graec. Ant. 59 Mevoirwos
dvénre Té Tvbael (? sixth century).

147 Apollo on the road from Argos to Tegea, near Tegea: Paus. 8.

)
54, 4 "AméM\wvos emikApow Tvfiov xarakehvuévor éotiy lepdv kal épeimia €s

o
amav,

12 At Megara: R. 64. Cf. Paus. 1. 43, 7 (legend of Koroibos and
the tripod from Delphi). C. /. G. Sept. 1. 48, 106. Schol. Pind. O/
¥. 154 év Meydpotot Ta Adcheta kai b kal Népea. Philostr. V77, SOP/I
p- 224 (Kayser) ra Hifia ra puxpd.

10 Sikyon: Schol. Pind. Nem. 10. 76 dmé Siwwavos kai Tév ékeioe
vbiwv.

150 At Megalopolis : C. 1. G. 1534 10 Hdrwv. On Mount Lykaion:
Geogr. Reg. s.v. Arcadia, p. 441.

L At Pheneos : vide Artemis, yg<.

12 Apollo Myéiws in North Greece: Steph. Byz. s. 2. Méfiov. Maxe-
dovias Mibuor év ¢ kal 7d bbia émreheirar.  Cf, Plut. Aeml. Paul. 15:

OlAdpmov kopups & IMubiov "AméMwros
lepdy Tfros Exer . . .
1% At Thessalonike: C.Z. G. Sept. 1. 49 (inscription second cen-
tury A. p. mentioning IT¢6a).

1% In Ambrakia: Ant. Liber. 4 AnéM\wv] & 1§ méhe maioa mhewordxis
eppiMor méhepov kal Epidas kal ordow, dumoioar & dvri robrwy edvopiav kak
Gépy xat dixny 86ev abdrdv €re viv wapd Tois "ApBpaciérars cwripa Ivbor
€v éoprais kal eamivais §lecfar. . . . ApSpaxidrar 8¢ 'AméNhavt piv Swrip

’ \ A ’ 4 ’ \ -~ i
Goovoe, Ty 8¢ méAw HpaxAéovs kai Tdv €kelvov maldwy veopikaot,
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¥ AtKorkyra: Roehl, Zuscr. Grace. Ant. 347 jéos Muvbaios. ? River
sacred to Apollo Mufacts,

a At Thebes: Eph. Arch. 1900, p- 1og, inscription on rim of
caldron from Thebes, sixth century 8.c., iapdy rov ITuflov fioféduos
dvébnee. 2 On Helikon and Kithairon: vide R. 257.

6 At Athens: R. 54. Athena R. 36v.

& Thue. 2. 15 7a yap lepd & adrf 17} dkpomdler kal ENhwv fedv omi kai
N » \ o] \ ’ -~ -~ -~ ~
ra o wpos ToiTo 7O pépos Ths whews palhov Bputar, T6 T€ TOT Aids TOD
3 r A A ’ ~ ~ -~
Ohvpmiov kal 70 Mvbiov kai 76 7is Ts. 6. 54 Hewiorparos & Tomiov Tod
, e a N . ~ N \ 3 P ~ ¥
TupavvevTarros vids . . . bs Tdv dddeka fBedv Buopdv Tov €v ri dyopd dpxwy
s, - -
avébnke, kai Tov 700 *AnéAhwvos & Mvblov . . . Tod 8¢ év Mubiov {'rot’m[‘ypa;tya]
» v s e s .
é7e katl vy SAdy €orw dpudpols ypdpuaat Aéyov Tdde
- s -
uwrpa 768 fs dpxns Hewiorparos ‘Immiov vids
Orikev *AméNAwvos TTvbiov év Tepéver.
. ,
b Suidas, 5. 7. H6biov. iepdv "AméMwvos 'Abfupow tmd Heaawrpdrov
A :J a A} ’ 3 s € ~ r ~ 4 \
yeyovds els & Tols Tpimodas érifegav of TG kukhip xopd wikiUavres T&

Bapyia,

¢ Isaeus 5. 41 dvébecav roiro pév év Awvioov Tpimodas obs yopryoivres
kal vikdvres Eafov, Totro 8 v Mubiov. Cf. Plato, Gorgras 472 A.
a4 Eur. Zon 283 :
Makpal 8¢ x&pds éor’ €xel kekAyuévos ;
Tipd O¢ PoiBos dorpamal e Mibiuar.
e Strab. p. 404 rot "Apparos Tot kara Ty "ATTiy, & éoTe mept BvAyy . . .
> A e ’ \ 3 v ¢ ‘ ce s > o
évretfer 8¢ 1§ wapowpia THv dpxyy éoxev 1§ Néyovega ‘bmérav 8 "Apparos
darpayy’ doTpamiy Twa gnuecovpéveor kata xprouoy Tdv Aeyopévoy Mvbuiordy,
Bhendvrov é¢ émi 76 "Apua kal Tére TepmovTRY THY Guaiav cls Aehgois Jrav
dorpdyravra Bwaw: érfpovy émt Tpets pivas kab Ekaorov piva émi Tpets Huépas
o P -~ 3 ’ A’A ’ Ads Lot 8\«1 3 5 rel
kai vikTes, dmd Tis €oydpas Tol ‘AcTpamaiov Alst Eari 8¢ alry év TH Telxe
perad rod Hubiov kai *Olvumiov.

f Qed. Col. 1047 % wpos Mubiaws 7 Aapmiow derats.  ? A Tifov between
Eleusis and Athens near Daphni. Strab. 392 ®d\dyopos pér ofv dmé
"ToBuot uéxpe rov Mubiov Supkerv abrov [rod Nigov] ¢noe v dpyir. Schol.
Oed. Col. 10477 Néyou & &v Iubias drras 76v T0b Mubiov "Ané\hwvos Buwudy
Tov év T Mapabon, 60ev kai Ty Oewplav Emeumov. ‘loTopel wepi ToUTWY
PAdyopos &v 17 Terpamdhes . . . of7ws’ Srav 8¢ onueia yévqrar wopadedopéva
&y 10%s iepols, To7e dmooTéNhovat Ty Bewpiav of éx 70T yévous, Ivbfiar Te al

. Y \ . o . >
Arhiddes, smérepa dv kabiky avrols Olet 8¢ 6 pdvris, Grav pev T és Aehpovs
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néumpa yévnrar ka Gewpla wépmyTa, év Olvdy xaf ékdorny fuépav év 7¢
Tvéie' € 8¢ els Afdor dmooréMhoiro 7 Bewpla, kard Ta mpoepnpéva Bve
& pdvris els 76 €v Mapafdvt Aoy, kai o lepookomia Tis pév els Aehgpods
Bewpias, év 1§ év Olvdy Muvbie® ijs 8¢ eis Afjhov, év 79 év Mapafove Anhie.

g Schol. Demosth. 19, § 128 &fos %v kara 14 wdrpia wépmew 7 *Amdl-
Aovt év 16 dyén tdy Mvfioy Tods fewpovs.

h C. I A. 2. 550, Delphic decree second century B.c., émedy 7ob
ddpov Toi *Abyvaiwv dyaydrros Tav Hubaida 7¢ "AndAAevt 7¢ Mubie peyalo-
pepds kal dfios 1o Oeod kal 7as abrooavrod dperds wapeyernfly perd Tas
Mvfaidos kai & ras *Abdvas épea.

i Vide general account of Delphic inscriptions concerning the
Athenian Mvaides in Bull. Corr. Hell. 1896, pp. 639-640.

k C. 71 A. 4 1190¢, dedication at Athens of relief with figures of
Apollo Artemis and Leto and names of Ivfaiorai beneath.

VC I A. 1. 212 (circ. 428 B. c.) "AnéA\wvos Hubiov 5 dmapxd.

m Strabo, p. 422 (from Ephoros) "Ané\\wva mijp yiv émidvra fuepoiv
Tovs dvfpdmovs dmd Te TéY Huépwy kapmdy kai Tdv Blwy & Afmav Spunbévra
émt Aedpols Tavrny lévar Ty 680v 3 wiv 'Abpaior Ty MvBudda mwéumovow.
Herod. 6. 35 v ipiv 68w dia Pwxéwr e kai Bawréw. Cf. Aesch.
Lum. g :

Aimdy 06 Aipmy Anhiav 1e x01pdda,
ké\oas ém’ dkrds vavmdpovs tas IlaAAddos,
és thude yaiay INfe Iapimoolr & Edpas.
wéumovar & alrov kal oeBifovow péya
kehevborrowol matdes “Hepaiorov, x6dva
aruepov TibévTes Huepwpévmy.

For muldypnoror éfnypral at Athens: R. 2224,

n C. 1 A 2. 1388 kavpdopioacar ¢ "AméMeve v Hvbaida (first
century B.c.).

YT At Eleusis: Zph. Arch. 1895, p. 99 (inscription third century
B.C.) éB36uy iorapévov "AnéMovt Mvbio aff . . . «ai . .. Tpdmelav roopufjoat
76 8.

¥a At Chalkis: vide Geggr. Reg. p. 437.

1% At Delos (cf. R. 75) : Suidas, 5. . Iibia kat Afha’ pagi Hohvkpdryy
7ov Sdpov tipavvov Mvbia kai Ajla morjoavra dua év Ao, Vide Geogr.
Reg. 5.2, Delos, p. 443.

" In Crete: vide Artemis, R. 131® (¢ Hoirios in oath of alliance
between Knossos and Dreros). Cf. C. 7. G. 2555 (oath of alliance
between Priansos and Hierapytna) durie "And\wva b6y kal Aard kai
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“Apreuv.  Cf. R. 34h, 87. Steph. B)’Z. $. 0. Ibboy* 76 mwdAat pecaitarov
tijs év Kpjry Tépruves . . . év @ AméMwvos iepdv éor.  Eremopolis : Bull.
Corr. Hell. 1885, p. 20 *AnéA\ant Mvriep ieparevoas.

160 At Keos (at Iulis): Dittenb. Syl 79 orica év TG iepg Tob *Amoh-
Awvos Tod Mvbiov.

' At Paros: C. 7. G. add. 2374¢, state-decree, ? third century B.c.,
avaypdrar és 16 Iibiov. Sixth-century inscription found there, vide
Rubensohn, Az, Afitth. 190z, p. 196; Apollo’s temple adjacent to
that of Asklepios. Jos: see Geogr. Reg. p. 444.

12 At Amorgos: C. 7. G. add. 2264° v wepl Tov Mobor "AméAharva
Kopddrwv. Cf. 22641 dvaypdfrar 76 Yripiopa els 15 iepdy rov "AméAhwvos.

165 At Sikinos: C. 1. G. 2447V, third century B. C., iepdv 'AmdAAwros
To0 Hubiov.

% At Thera: C. 1. G. Ins. Mar. Aeg. 3. 322 15 Yduopa évrov és
0 lapdr Tod "AméAAwvos Tob Mvbiov.

165 At Anaphe: vide Artemis, R. 59f.

1% At Syme: C. I. G. Ins. Mar. Aeg. 3, no. 1 iepeis "AméMwvos
Mvéiov, ? second century B. C.

167 At Telos: 7. 34 of mpodfavres Tav émavaiay émi daptovpyot dikiokov
*AméAhore Tvbip (list of Hvbaioral).

188 At Rhodes: 7. 1. 6% kai ispareboavra Tuynys, kal iepoburjocarra
Hvfaéws. Vide Artemis, R. 1o2. Atk Miith. 1895, p. 227 Thavkev
*Ereoxhéovs *Abnpaios Hpéfevos "AméMom Ivfie. At Lindos: C. 7. G. Ins.
Mar. Aeg. 1. 4786 iepeds "AméMavos Ivfiov (late period). At Kameiros:
vide R. 291

1a At Kos: Rev. d. Et. Grec. 1902, p. 90, inscription (fifth century
B. ¢.) referring to boundary of temple of Apollo Mifws.  Arck. Anz.
1904, p. 197, inscription containing decree ordering sacrifice to Apollo
Pythios with Zeus Soter and Nike on account of the defeat of the
Gauls B. c. 279, out of gratitude for the émedveaa of Apollo.

19 At Thasos: C. 1. G. 2161, public decree, és 8¢ &v mapt raira einy
..« xtNlovs orarijpas Speikéra fepots "AméMen T¢ Mubip,

10 2 At Chios: Herod. 6. 2% [Xioun] wépracw és Aehols xopor venviéwv
éxardv.

1M Tn Samos: C.7. G. 2248 "Ayalédwpos tovs immikovs orepdvovs *Amoh-
Aow Ivbip. Paus. 2. 31, 6 dpxaios [vads| Zapiois *AméNAwvos Hubiov.

172 Tn Bithynia: Steph. Byz. s.2. Mvbior mAnaiov rob Araxyvod kéAmov.
Cf, Plut. 7%es. 26, legend concerning a Pythopolis in Bithynia con-
necting it with Theseus and the Delphic oracle. Iid6ia in Chalkedon:
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Arch. Epigr. Alitt. Oesterr. 8. 219, inscription of late Roman period
from Perinthos mentioning IT/6ia év Xaprayéwy, Akria év Hepivly, Ml
& Tepivfp, Mibia év Bhemmoméher, Ivbia év Tpwdd, Mibia év Xakkadin,
Cf. coin-type of third century, Brit. Mus. Cat., « Pontus,’ &c., PL xxvii.
12, Apollo seated on netted omphalos holding bow and arrow.

178 Zeleia in the Troad: Dittenb. Sy//. 113 fewar 76 Yidiopa s 7o
703 "AméN\wvos Tob Mufliov 76 fepdv (third century B.c.).

" In Mysia, Hvfdmokis : Steph. Byz. s. 2.

" a ? At Thyateira: vide R. 31¢

7 Jonia: C. 1. G. 2882 "Ayeveferys 1dv peydlov Ivbioy avievioy.
Cf. Apollo Haviopes, R. 488. Tralles: C. 7. A. 3. 129 Iv6ua év Tpar-
Xeoe (circ. 250 A.D.). Magnesia on the Maiander : Arck. Anz. 1894,
p- 83, inscription ordering sacrifice to Artemis Leucophryene and
Apollo Iibios as beot dpoBopioe (Delphic oracle encourages worship of
Artemis Leucophryene there). Miletos, ITvfia Mamdwma: Head, Hisi,
Num. p. goz. C. I. G. Sept. 1. 49 Idfa (second century a.D.).
Ephesos: Athenae. 361 ¢ Kpedghuhos ev tois "Edeaivr "Qpois . . . of "Epégiat
idpiaavro *AméMNwvros Tob IIubiov iepdy émi T Nipéve.

18 Iufémodis in Caria, see Steph. Byz. s.2. Mylasa: Le Bas 415
iepéws *AméAhwros ITvbiov, second century B.c.

1752 Hierapolis in Phrygia, Head, Aést. Num. p. 564, coin-legends
of imperial period IY6ia and "Axkria Tfa.

" Pamphylia: Roehl, Zuscr. Graecc. Ant. go5 *Anédeva Ivri.
Ivfa at Side and Perge: C. 7. G. Sept. 1. 49. Cf. Brit. Mus. Cat,
¢ Lycia, &c., p. 145, Pl xxvi. 7, Apollo pouring libation over lighted
altar ; behind him a raven : coin-type fourth century 8.c. J73.p. 158,
inscription on late coin IIyfeos.

18 ?Cilicia: C. 7. 4. 3. 129 ITifua év ‘Iepomdheu.

" Naukratis : R.52. Alexandria: Head, Hisz. Num. p. 719, coin-
legend, "Ané\Awv ITifos (imperial period).

Philippopolis: see ¢ Thrace,” Geogr. Reg. p. 433.

Other oracles of Apollo.

18 Strab. 813 rois dpxaiois palkov v év Tipf kal § pavriky kabohov kai
Ta xproTipa, vurt 8¢ dhywplia karéyer moAN7.

8 Phokis. Abai: Herod. 1. 46 [Kpoioos| dmereparo Tér pavrpiow
Téy Te év "ENAou kal To0 év ABip.  Suaméufras Eous EANg Tods piv & Aeh-
pods lévar, Tovs 8¢ ée "ABas Tas Pwkéwv Tovs 8 é¢ Loddryt of 8¢ Twes énép-
worro mapd e "Apuipewy kat mapa Tpopdvior: of 8¢ tis M\yains s Bpayyt-
das. 8. 33"ABas &vla Fv ipby "AmiAhwros whovaioy, Onoavpoio! Te kai avaly-

- PP . vy -
pagt modNolge kareokevaguévoy' fv 8¢ kal Tére kai viv ol Xpnorapiov airdbh.
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Steph. Byz. "ABat mé\is év rois Puxedow, vfa fepov "Amé\hwvos v 8¢ ToiTo
TO pavreior mpd Tob év Aehgois. Soph. Oed. Tyr. goo:
odkére TOv &fikrov el
yas én’ dudaliv céBwr,
ovd és Tov "ABaot vady
00dé Tav Olvunlay,
el py tade yxeipddecra
macw apudoer Bporois.
2
' Thessaly.
& At Korope: Nikand. Z%eriaca 612 :
kai pupikns Ndowo véov mavakapméa Oduvov
pdvrw év allnoioe yepdopior § év "Amé\wr
pavrogivas Kopomaios édijkaro kai Oéuw dvbpiv.
Schol. 7. Mdyor 8¢ xai Skibar pupwive pavretovrar SVl kal yip év wol\ois
Témois pdBSos pavredovrar . . . kai év AMéoPBye 6 AmEN\wy pupikys k\dBov Eyer §0ev
xal pvpikatos kaketrar. Ath. Mitth. 1882, p. 41, inscription found (?) on
the site of Korope (? first century B. c.) lepéws Kpivoves rob appevivvos pyvos

'3

"Apetov dexary Kplvev Happeviovos ‘Opoliels & iepevs ToD Atds 100 "Axpalov kai

Atorvoddwpos . . . Aloheds & orparyyds Tdv MaymTer kai of oTparyyoi AloNwy
Hayacirys . . . 'AXeds . . . Alokebs kai oi vopopvhaxes Mevéhaos . . . *IdbAxios
\ ’ - - 7 s A~ , ¢ -~ \ \ \
kat Mévavdpos . .. Kopomaios eimav. émet ti)s molews nudv kal wpds ToUS

d\ovs Beols eboeBds Saxeipévns ody Hkiora 8é kal wpods TOv 'AméNwrva Tov
Kopomator kai Tipdons rtais empaveordrars Twais Ot tas edepyeaias s imd
~ ~ -~ ) ~ ’ \ Ay A Ay RIS e 7
7ol feod mpodnhovrros dud TOU pavrelov kai katd kowdv kai kar idiav éxacTe
. e \ T , P \ .y
mwept TV wpds Uyleway kai cwrnplav dvnkévrev, dikaiov 0 éaTi kal kakds Exov
dvros dpxalov Tod pavreiov kal mporeTiunuévov Sk mpoydvwr, wapayopévewy 3¢
kat &évov mhebvov émt T xpnoTipiov mooacfal Twa mpbvotay émpeleoTépay
N . N S, , . - PPy
Thy méhw mepl Ths kard T6 pavriov ebkoopias, Sedéxfar T Bovhj kai 7§ djuw,
o ~ \ ~ ’ by LA ’ -~ 3 7~ A 3
Srav guvreAjrar To pavriov mopevesbar TV dei iepéa Tob 'AméRAwvos ToV eipn-
s « A ~ I Y ~ ~ \ ’ 14 ¢ ’ 3 ~
pévow Omd Tis wéhews kai THY OTparnydy kai vopouldkwy 4 ékarépas dpxqs
npa
éva kal wpurdvew Eva kal Taplav kai Tov ypapparéa Tol ol kal Tov wpodhTY,
. . . 8rav 8¢ mapayivevrar of mpoeipnuévor émt TO pavreiov kal Ty Buciav
; , oy \ e\ seot . S 705 Beod dmoSetdad
émreNéowot xatd Td wdTpia kal kaN\iepnT T, 6 ypapparels Tov feol drodefdofu
s , - N ) , N
Tds dmoypapas Tév Bovhopéver xppompacivar kai TolTwy dvaypdfras Ta Své-
para els Aebkopa mapaypipa mpolére 1O Nebkwpa mpd Tob vaol kal elcayére
- N , ,
kard 6 éffs éxdorys dvaypagis dvakalolpevos, el pi) TLOL CUyKexwpnTaL mWPdd-
’ 2 ~ I3 -~ ’
rois eloévar . . . kabjobwoay 8¢ of mpoyeypappevor €v TG iepp Kodplws by
R - , ,
€obioe Napmpais éoTepavopévor oredvois darivots dyvevovres kal viovres
~ ) \ "
kal amodeydpevor T4 mwdka mwapd TV pavrevopévwr  orav 8¢ guvrehesdi 1o
pavreioy éuBaldvres és dyyeiov karaspayicdcduoar T Te TGV OTpaTyydy THY

, ’.8 I3 , 8‘ v ~ o 7 (. , 3> -
TE VO[#O¢H)\(1K(0V o'¢pa'yt t Opotws O€ Kai Ty TOV LEpEwS kat eaTwoav peveLy ey T®
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{epg* dpa 8 7)) fuépa & ypappareds Tob Oeod mposevéykas T6 dyyeiov kai émibel-
£as rois mpoepnuévois Tas oppayibas dvoifdre kal . . . ékdoros dmodiddode i
mwdka . ., ToUs Xpnouois.

b ? At Pagasai: Schol. Tzetzes, Hesiod, Scus. 70 "Hpakheidns & Moy~
Tikds év 1§ mept ypyormpiov Toév v Haydoars “AméAheva mé Tpodaviou

idpbobar Pyat.
Boeotia.
88 Tegyra near Orchomenos: Plut. Pelop. 16 puwpdy 376 7a E\y veds

éorw "AréAhwvos Tepupalov kal pavrelor éxheleippévoy ol mwavv wolvv xpévoy,
AN’ dypt Tév Mnbikdy frpale, Ty mpogyrelav *Exexpdrovs Exovros* évraifa
pvbohoyota. Tov fedv yevéofar kat t6 pév whyalov Spos Afhos kaheirar (behind
the temple two streams called ®oivef and Elaia). Plut. De Def.
Orac. p. 412 B é pév odv rois Mndikois "Exexparovs mpoyredovros, dveile
vikyy xai kpdros mohépov Tois "ENNpowv 6 fess.  Steph. Byz. 5. v. Téyvpa . . .
Shiuos 6 Afhwos® Ty AméAwvos yéveoiw of pév év Aukig, oi & év Afhg, 0i & év
Zoorhpt Ths 'ATTikds, of 8¢ év Teyipa tiis Bowwrias paoiv.

8 Ptoon.

a Herod. 8. 135 100 Hrdov *AméAwvos 6 Tépevos. robro 8¢ 76 ipov
kahéerar pév Hrdov, éomi 8¢ OnBaiwy, kéerar d¢ tmép Tijs Komaidos Npwns mpos
olipei, dyxordre ’Axpaipins méhios, €s TovTo TO ipdv émel Te mapeNfeiv Tov
kahedpevov Toirov Miv, érecbai o T@v daordv aiperols dvdpas Tpets dmd Tob
Kkowod, Gs dmoypayouévovs Ta Oeomiéey Euedle, kal mpdka Te TOV Wpduavrw
BapBdpep yAbooy Xpav . . . pdvar 8¢ [Miv] Kaply pw yboay ypav.

b Paus. 4. 32, 5 Paoi 8 of ©yBdior peAhovoys Tis pdyns érecfai cdiaw
év Aelkrpois és dNha Te dmooTethar XproTipa Kai épnaopévovs Tov év AeBadelg
Oeév.  Néyera pév oy kal 7& wapd Tob "Topnviov kat Tod Irgov, mpds 8¢ i év
“ABats re xpnobévra kal & v Aeois.

¢ C. 1. G. Sept. 1. 2729 dvéfewe ¢ "Amé\how ¢ Hrwici (very early
dedication, sixth century B.c.). /. 2734 ['Axpalipetcooi Elpwe Hrwie
(fifth century B.c., vide Bull. Corr. Hell. 1898, p. 244).

d Bull. Corr. Hell. 1898, p. 243 "Akpyepieis  Elpar HOrwie, fourth
century.,

e Paus. 9. 23, 6 elvac 8¢ *Afdpavros kal Oquorovs waida tov Hrdov, dg’
ob ¢ Te 'AméNhom €mikAnois kai T 8per 76 vopa éyévero, "Acios év Tois
Ereow elpnxe.

£ C. 1 G Sepl. 1. 2724 Elpeilo dpyovros Emwovdelo Kopwveiws Tot
*AméMan 1oy Tpimoda avébeiav Botwrol, pavrevrauéve Té Ged xai dmoddvros Tav

dyabiav pavreiav Bowrols (Circ. 300 B.C.).  2724° Bowrd *Amé\hert Trof

» s - . "
kar’ Tav pavreiay "AmdMovos 16 rwiw. 4155 Oeomeies dvéfear *AméAhon
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Hreioc (fourth century p.c.). Vide Geogr. Reg. 5. v. Akraiphiai, p. 436.
? Oracle given by Ptoan Apollo to the Tanagraii : Demeter, R. 141,

'* Oracle of Apollo Ismenios: R. 184b.

a C. L G. Sepl. 1. 2455 Trwlor Mdoros 761 "lopewior dvéfeav (archaic
inscription on bronze statuette of warrior).

b Herod. 8. 134 al 83 xal és ©78as TPATA WS AMTiKETO [Mﬁg] TOUTO pév T®
Toppio *Andé\\evt éxpnoaro’ éote 8¢ kard wep év 'Olvpmip ipoigt alrdb
xpnoTnpudleaar.

¢ Schol. Soph. Oed. 7yr. 21 éom mwapd 16 Lopnwe ‘AméMwvos iepdv.
818 Pno [SoporAijs| pavreig omods Toiro 8¢ duri Tob Pupg Srt Sid TéY dumi-
pwv euavrebovro oi iepets, s Pnar Pkdxopos.

4 Plut. Zys. 29 Aéyerar 8¢ cai OyBaios vmd tov Iehomovvmaiakdy wokepoy
& lounie yevéobar xpnopdv &pa Tiv Te mpos Aghle pdyny kal Ty mwpos
‘Ahuipre TabTyy ékelvns ToTepor Erel TpiakooT( yevouévny mpoumriovra. Hy
8¢ Towodros

’Eoxaruwy mepvhao Avkovs kapdkegor Sokedwv
kai Nopov 'Opyulidnw, bv dhdmn§ obimore Aeimer.

e Paus. 9. 10, 2 &1t 8¢ Nopos €v Befia TV wuNdv iepos *AmoNwvos
kaletrar 0€ § Te Nopos kai 6 Beds lopnwios, mapappéovros TOV woTauev TavTy
~ 3 ’ -~ AJ AY ! \ A} » i b ’ ~ LT ~
100 “lopnviov. mwpdra pév &) Nov xara Tiv Eoodov éorw *Abna xai “Eppis
dvopa{dpevor Tpdvaoe wojoar B¢ atriv Pedias, Ty 0¢ *Abfnrav Néyerar Skomas’
perd 8¢ 6 vads @roddunrar TO 8¢ dyakpa peyéber Te imov T év Bpayyibaws
2 \ . \ kJ R ’ » o ) ~ k] s ’ A
éoTi kai T0 eldos ovdeév SiaPdpws €xov. GoTis 06 TGV dyakpdrwr TovTWY TO
érepov elbe kal Tov elpyacpévoy émvbero, ol peydNn oi coia kal 16 Eérepov feaca-
péve Kavdixov moiqpa dv émivracfai. Biadpépovor 8¢ Toodude & pév yap év
Bpayxidats xahkov, 6 8¢ ‘lopnmds éore kédpov. "Eore & évraiba Mibos ép’ &

Mavrés paoe iy Tepeaiov kabélesfar.  Cf. R. 267P.

f Herod. 5. 59 {ov 8¢ «ai adrds Kadujia ypdupara év v¢ ipg Tod "Amdk-
Awvos Tob ‘loppuiov év ©9Bnee ot Boiwrdr €mi Tpimogi Tior éykekohappuéva,
T& moAN& Spota €évra Toioe lwwikoiot,

¢ Pind. Pyth. 11. 1

Sy, ,
. .« xpuoewy €s {durov Tpurddwy
Onoavpdy, bv wepla\’ éripace Aoflas
loufguov 8 dvipafe, alaféa pavriov Gdkov.

b Paus. 4. 27, 6 (at the foundation of Megalopolis) 'Erapewédrdas «at
oi OnfBaio. Atoviocw kai 'AméN\ev: Evov launrie.

16 Apollo Emédios at Thebes: Paus. 9. 11, 7 iwép 8¢ vov Swdpororipa
AlBov Bopds éoriv "AmdNhwvos énikhnow Smodiov, memoiyrar 8¢ dmo Tis Téppas
TGy lepelov” pavriky 8¢ kabBéorrey adrdbe dmd «hpdovew, i Oy xai Spvpvalows
pdkiora “ENMjyoy xpopévovs olda" €rre ydp kai Spvpralots vmép Ty molw

FARNELL, IV Dd
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kard 16 ékrds Tobv Telyous KApdévww iepdv. (Cf. Aristid. 1, p. 754 (Dind.)
Tois pév Tis KAnddvos Bwpols mposidrres Bovhoiped v os ed@nudrar’ drobew).
Pind. OL 6. 65 (at Olympia):

&ba of dmaoe Onoavpov didupov

pavroovvas, Téka uév Povay drolew

Yrevdéor dyvwarov,

¥ QOracle at Eutresis: Steph. Byz. s.v. Edrpyows kopy [Bowrias]

... keirar 8 wapd Ty 636y THy ék Ocomiby els Mharawds dmdyovoay . . . &’
of ’AméMwy Eirpyoirns® xab iepdv adrod «kai pavreiov évdoférarov. Cf.
dedication second century B. c., found at Eutresis, Eirpecridietes *AmdA-
Aove, Bull. Corr. Hell. 1904, p. 430.

1% At Hysiai near Plataea : Paus. 9. 2, 1 »iv & év 7ols épeumios v,
Yauby vads éorw AmdAhwvos nuiepyos kat Ppéap iepdv' mdlar d¢ ék ToU ppéa-

. ,
Tos kard Tov Bowwordy Adyov épavrelovro mivovres.

% Tn Euboea: Strab. 445 'OpoBias év ¢ payreiov fv drevdéoraror Jv

. - ,
8¢ pavreioy Tov Sehwovvriov 'AméAAwvos.

. . , .
%0 Tn Epiros: Ael. Na/. Anim. 11. 2 Obovor 8¢ xai dMhos of 'Hnepbra
., - - N \

16 "AméAhent kai abrol kai wav doov Tdv Eéver émibnudy éoTi, kai Toure &) Tiw

peyiarny éopriy dyoust wds fuépas Tol éTous Tepviy Te Kkai peyalompent). €0Te

3¢ dverov 16 B dNvos, kat Exe kikAg mepifolov, kai &dov eloi dpdkovres, kai
~ P = ¢ ’ cr \ ’ ’ ’ \

100 Beob dfuppa olrol ye. 1) Tolvuv iépeta, yuvi) mapBevos, wdpetot pévn, kal

N , , , Ca e o . -y

Tpoiy Tois Spdrovor ropiler. Néyovrar 8¢ dpa Umd TéY “Hmepwtdy Eyovol
-~ ~ - i -~

100 év Aehpois Ivfiovos elvar, éav pév odv olror mapeNfovoar Thy iépewar

mpoanis Gedowyrar kal Tas Tpoas mpolipws AdBwot, evbéveidy Te Umodnhoiy

€ ~ v E3 b3 A ’ \ 3 ’ A ’ Ao

GpoNoyoUvTar Kkai €Tos dvosov. €av 8¢ éxmAnfool pév adrTyy, uy AdBwot 8¢ doa
, -

dpéyer pediypara, rdvavria Tov mpoewpnuévwy of péy pavrebovrai, of ¢

milova.

¥ Oracle of Apollo Avkewos at Argos: vide R, 71.

*? In Lesbos: Schol. Aristoph, Nub. 144 év AéoBe Namaiov *AxéMwros
& xpnopds dobeis Téhom, alrotvros alréy dvabnpa Tov feot Ty dpva Ty xpuaiy,
érepa mapéxovre keypnhia ¢ & Bovdopar 86s, py didov & & pi 8.  péper B¢
TOV Xpnopdy TovTor ~AvTikAeldns €v Tois végTOlS.

% ?1In Crete: Anton. Liber. 25 |ioropel Nikavdpos éreporovpévoy & «al
Képwva érepolwy o] émet 8¢ "Aoviar Shqy éhaBe Mowpds kai woMhot dmébyyarov,
Bewpols dméorehay mapd Tov "AméMAwva Tov Coprivior’ «kai adrols eimey & feds
Adoaagbar djo Tols épovviovs Eeovs® Edm 8¢ karamaloew adrols THY ppuw €

dvo dualy éxolaar mapbévor Bipara yévowro. Cf. R. 159.

Asia Minor.

1 7 At Chalkedon: C. 7. . 3794, inscription from Chalkedon, pre-
Roman period, mpodhrys *Abavaiwy ‘Awo\kopdrens’.  Head, Hist. Nuw.
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P- 438, coin, circ. 280~270 B. ¢, with type of < Apollo naked, seated
on omphalos”  Lucian, Psexdomant, 10 705 *Ané\evos év 7§ iepd 8mep
dpyaisrardy éort Tois XahkySovios.

** Near Parion in the plain of Adrasteia, shrine and oracle: vide
Artemis, R. 791,

1% At Zeleia on Mount Ida: Strab. 588 ré 8¢ pavreiov év *Adpacreig
é£elelpOy, kabdmep kal 70 €v Zehelg. Cf. R. 173.

7 At Gruneion near Myrina: Strab. 622 mokiyvior Mupwaiwy Tpiviov kal
iepoy *AméANwvos kat pavreiov apyaiov kal vews mohurehss Aifov Aewcod,  (Cf.
Hekataios, Miller, F. G. H. 211.) Paus. 1. 21, 7 év Cpuvelp, évba
’Amé\hwvos kd\\ioTov dhgos dévdpwy kal fuépwy kal doa TéV dkdprwv douis
mapéxeral Twa i) Géas ydovis. Serv. Verg. Ll 6. 72 Varro ait vincla
detrahi solita ... qui intrarunt in Apollinis Grynaei lucum et fixa
arboribus. In quo loco aliquando Calchas et Mopsus dicuntur de
peritia divinandi inter se habuisse certamen. Head, AZsz. Num. p. 481,
coin-type of Apollo with lustral branch and omphalos.

% Near Magnesia on the Maiander: Livy 38. 12~13 Transgressi
Maeandrum ad Hieran Comen pervenerunt: fanum ibi augustum
Apollinis et oraculum: sortes versibus haud inconditis dare vates
dicuntur.

190 At Klaros near Kolophon: vide Artemis, R. 7944,

2 Paus. 7. 5, 4 8o [iepa] oix éfetpyaopéva *AmdAhwvos, 76 7¢ év Bpayxi-
dats s Mneias ket év Khdpo 75 Kohodeviov.

b 7d. 4. 3, T Kohodaviot 76 pév {epdv év Khdpo kai 70 pavreior éx malato-
Tdrov yevéafar vopilovow éxdvrev 8¢ & v yiy Kapdv dPwésbar paciv é
abriy mpbrovs Tov ‘EXAquikot Kpiras.

¢ Strab. p. 642 7 Kohopar mohis “Temkn kat 70 wpd avrijs #hoos "Amoh-
Novos, év § kal pavreior fiv makadv (Meineke, corr. éord).

d Bergk, Anacreontea 11:

oi 8¢ K\dpov map’ 8xfas
Aaprngépoio Poiffov
Ndhov midvres UBwp

pepnvéres Bodow.

e JTambl. De Myst. 3. 11 oi 8¢ {dwp mivres kabimep 6 €v Kohopiw
fepeds Tob Khapiov . . . of 8¢ é£ (ddrwv drplipevor kabdmep ai év Bpayyidars
mpodirides . . . 70 8 dv Kohodaw pavreiov . . . elvar yap myyiy év oikg xara-
yelw kai am’ abriis miely Tév mpodiTy . . . & TiOL TakTais wély, iepovpyiéow
moANGY yevopévwy mpbrepor midvTa xpnopwdeiv, obkéd Spdpevov Tols mapoio:
fBewpols . . . kai mpd Tob mivew olTwS dOLTEL v Npépav S\ kai vikra xai €y

Dda2
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iepois Tioly 4Bdrois 16 mAGfer kaf éavrdv dvaxexdpnxev dpxduevos évfovaiav,
Cf. Dionysos, R. 412,
f Plin. 2, § 232 Colophone in Apollinis Clarii specu lacuna est cuius
potu mira redduntur oracula, bibentium breviore vita.
& Tac. Ann. 2. 54 non femina illic, ut apud Delphos, sed certis.
e familiis et ferme Mileto accitus sacerdos numerum modo consultan-
tium et nomina audit; tum in specum degressus, hausta fontis arcani
aqua, ignarus plerumque litterarum et carminum, edit responsa versi-
bus compositis super rebus quas quis mente concepit. Et ferebatur
Germanico per ambages, ut mos oraculis, maturum exitium cecinisse.
h Ael. NVat. Anim. 10. 49 idla 8¢ rai év 77 KAdpe 7ov Aids kai Anrois
ripdow of Khdpwe kai mav t6 ‘EA\pudv.  Euseb. Praep. Ev. 4. 2, 8 wob
oot 76 év Aehpols iepdv ; mov 6 ITdbios ; 6 Khdpios ; mob kai 6 Awbwralios;
i Qv. Fast. 1. 19
Pagina iudicium docti subitura movetur
Principis, ut Clario missa legenda Deo.
k Macrob. Saz 1. 18, 19 Consultus Apollo Clarius quis Deorum
habendus sit qui vocatur Iao ita effatus est
ppifeo Tov mavrwy tmarov Bedv Euper lad,
Xelpare pév T CAidyy, Ala § elapos dpxopevoro,
"Héhwv d¢ Oépevs, peromdpov & aBpov ’law.
Huius oraculi vim, numinis nominisque interpretationem . .. exsecutus
est Cornelius Labeo in libro cui titulus est de Oraculo Apollinis
Clarii.
L C. I L. 3. 2880, inscription found at Corinium in Dalmatia : Dis
Deabusque secundum interpretationem Clarii Apollinis. /8. inscrip-
tion in Museum at Newcastle almost identical.

m Tripod on fourth and third century coins of Kolophon, with head
of Apollo Kxdpws, Head, Hist. Num. 493.

n Lucian, Alexand. § 29 eidos 8¢ rods év KAdpep kal Adpors xkai MdAAg
xai avrovs evdoxipolvras éml 1)) Spola pavr] rairy.

o At Corinth: Paus. 2. 2, 8 "AnéAev érikAnaw KAdpids éore,

*% At Didyma or Branchidai near Miletos: vide R. 58, 1992, 185¢,
21734,

2 Herod. 6. 19 ipov 8¢ 75 év Addpowrt § vnds e xal 16 XPNoTIpLor G-
févra évemipmparo.

b Jd. 1. 157 [év Bpayxibyoi] fv yip adrébe pavriiov i mahaiod dpvpévoy,
9 "lovés Te mdvres kai AloNées ébfeaay ypéeabar.

sy e \ . -
€ Paus. 7. 2, 4 70 8¢ iepdv 10 év Adlpois oD "AmdAAwros kai TO pavreldy
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€otw dpyabrepor § kard Ty 'lovey éooiknTw. 5. 13, IT &t 3¢ kal év
ABlpows 7ér Mi\yoiwy Bapds, émoufy 8¢ vmd “Hpukhéovs Tob OnBaiov, kaba of
M jaioe Aéyovaw, dnd Tov iepeiwy ToU aiparos,

4 Steph. Byz. s.2. Aidvpa' rémos kal pavreior M\irov dpepopévoy Al
kai "AméAlwve,

© Strab. p. 634 perd 76 Hogeibiov 16 Mhnaiwy éffs éori T6 pavreiov Tob
Aldvpéws "Amd\Awvos 10 €v Bpayyidas dvafdvre Soov SkTekaldeka aradiovs’
évempiodn & Imé Eépfov . . . Darepov & of MiNjaior péyiarov vedw Tov wdvrwy
xaregrevagay Siépewe B¢ xwpis Spodijs dia 10 péyebos kouns yodv karoikiav
6 ToU onKol mwepifohos dédekTar kal dAaos €vrds Te kal ékrds mohuTerés.  dAAot
3¢ gnrol TO pavreiov kal Ta iepa auvéxouaw.

¥ Konon 44 alrés Tére Bpdykos mpovariker Tob Te iepod kal Tod pavreiov
.. . motetrae O¢ adTov [TraZBa] 6 Bpdyxos kai dyyehov TGy pavrevudrwov, Eddyye-
Aov dvopdoas® obTos fBfoas T Bpdyyov pavreiov éfedéfaro, kui dpyy) yévous
Edayyehdor mapd Miknoios éyévero. Cf. Lact. Plac. ad Stat. Z%ed. 8.
198 (from Varro) Templum ei (Brancho) factum est, quod Branchiadon
nominatur. Et Apollini et filio pariter consecrata sunt templa, quae
ab osculo Branchi sive certamine puerorum Philesia nuncupantur.
Cf. R. 58.

¢ Euseb. Praep. Ev. 5. 16 (from Porphyry’s mept ris ék Aoyiwp
Phooogpias):

pipta pév yains pavrijia Béokela vore
éBAValn, myyal Te kai dobpara dwnevra’

polvy & nedip acoBpdre eloér’ éaow

év Addpwr yuvdhors Mukahniov €vbeov Udwp,
Tvfaovés v dud wéav imay Ilapvdowy almos,

kai kpavay Khaply, Tpnxd orépa poBddos éudis.

b Tambl. de Myst. 3. XX «kat piy ffye év Bpayxidais yvvy xpnopedds, eire
pdBdoy Exovaa Ty mphTwes Uwd Beol Twos mapadobeigar, mAnpoitar Tis Beias
adyhs, eire éml dfwvos kabyuévn mpoNéyer 16 péXhow, eire Tols mddas #f kpdame-
3y 1 Téyyovoa 1@ Udare, § ék Tob Udaros drpulopévn déxerar Tov Bedv, £
dmdvrey TovTey emundela mapagkevalouévy wpos Ty Umoloxny éEwldev adrol
perakapPavei.

i Strab. p. 814 (at the oracle-shrine of Ammon) eivac & o2y &domep év
Aehdois kal Bpayxidaws Tas dmobeamicets dia Néywv, dAAG velpaoct kal oupfd-
Xots 76 whéoy . . . mpoaTpaypdel d¢ rovTos 6 KaXhigBévns 67t 100 *AmdAwros
70 év Bpayyidas pavreiov éxhehoumdros, é§ drov 70 iepov vmd TéVv BpayxiSov
ceathyro émt Eépfov mepoiadvrev, ékhelourvias ¢ kai THs kpiwns, TéTE 7 Te

’ 3y 7 \ - p3 B 3 ’ ? k) ‘
kpnyY dvdoxor kat pavrela moAAd oi Mnoiwr mpéaBeis kopioaer eis Méugo
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Tept Ths €k Aus yevéoews Tov "ANefdrBpov kai TAs éoopérns mept "ApBple
vikns, kT

k Dittenb. Sy//. 391 (oracle consulted by the Milesians in the fourth
century B.C.) & 8¢ & 6 feds Beamioy, oi pév Beompimor eigayyedrwoay eis
ékkhnaiay, & Oé dfjpos drovoas Bovievodobw Gmws wdvra mwpaxficerar akohovbws
7} Tov Beot auuBovAj.

1 C. 1. G. 2852, donations of Seleukos II to Apollo Didymaios : cf.
2855. Most inscriptions from Branchidai dated émt orepavnpdpov Tov
deiva and mpodyredorros Tob Setiva. C. 1. G. 2881 mpodnrys kat kwrdpyns
kai wGAew dywvoBérns Tav peydhwy Advpeiov . . . Baciels (Roman period).
2868 maibwy xopnyds . . . adhyTys.

m Diod. Sic. 19. 9o év BpayxiBais adrod xpnompualopévov tov Bedv
mpogayopeioar Sehevkov Bacihéa.

n Paus. 1. 16, 3 Sehevkds éoTw 6 Milyoios Tov yakkody karaméuyras

*ArdA\\wra és Bpayxidas, dvakopobévra és "ExBdrava Td Mnbika vrro Zépfov.

o Plin. 5. 112 oppidum oraculum Branchidarum appellatum nunc
Didymaei Apollinis. Tac. 4. 3. 63 propiora Sardianos; Alexandri
victoris id donum. Neque minus Milesios Dareo rege niti. Sed
cultus numinum utrisque Dianam aut Apollinem venerandi.

P Conon 33 uéxpt viv xpnorypiov ‘EN\ppikdv &v (oper pera Aehods
KkpdriwoToy Guoloyeitar 76 TdY Bpayxdav.
a Julian, Fpist. 62 émedimep elpi kara pév Td mdrpur péyas dpyiepevs,

\ayov 8¢ vov kai Tob Adupaiov.
T T& Advpea, games at Miletos : Head, Hzst. Num. p. 505.

#' Oracle at Patara in Lycia: Herod. 1. 182 & Hardpoto: 1is Avkins
mpdpavris 700 Geod, emedw yevnrar oV yip &v alel éoTi xpraTipioy alTéfr medw
8¢ yévyra, Tére v ovykarak\yierar Tas viktas drw v o md. Vide R. 108.
Max. Tyr. Diss. 14. 1 "lova év KAdpe 3 Alkiov & Zdwvbe, ) Bowwrdy év
"lopnviov, Tovrovs dmavras o favpdless 6 Sawpovio Soquépar oUyyryvouevoLs,
Coin-type of Patara showing ¢ Apollo Patareus, standing between the
omphalos, on which is perched a crow, and the tripod round which the
serpent twines’: Head, Hist. Num. p. 578.

202 p At Telmessos ?in Caria: Herod. 1. 78 abrika 8¢ érepme [Kpoivos)
eompimovs és row éfnynréwy Tehunooéwr. Head, Hist. Num. p. 532, coin-
type of Telmessos, ? Carian or Lycian, third century B.c., Apollo on
omphalos holding arrow. Zell. journ, 1896 (Carian inscription),
p- 234 dmogreillavros Iooedwriov xpnoapévov 76 *Amddwwe . . . éxpnoev
6 Beds €reaBar Nowov kai dpewor alrois iNaokopevos kai Tipdow kabdmep kal o

wpbyovat, Afa Tarp@or kai "AméAAwva Tehepeaool pedéovra kar Moipas kai
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Oev Myrépa.,. .. 1. 36 15 8¢ Sevrépa [unvis ‘Eppaidvos] @bey A Harpge
kpuov kai 'AméMove Tehepeoood pedéovre kpiy «ai Moipais kpww kai Bedv
Mp7pt af‘ya.

At Kvavéa in Lycia: Paus. 7. 21, 13 Kvavedv 8¢ vdv mpds Auvkia
mAnowitara xpneripoy "AméMerds éori Oupbéws, mapéxerar 8¢ Tdwp TO wpos
tais Kvavéais €0w éviddvra Twa és Ty mpylpy Spolws wdvra éméoa Oéke
beagacfar.

*t At Sura: Steph. Byz. s. 7. Sofpa’ pavreiov Avxias, mepi o0 Hohxapuds
¢pnow év Avkwakois* ‘dmov viv ppéap Bahdoons rTomos Solpios xaloUpevos.’
Plut. De Solert. Anim. p. 9776 C wepl Soipav wuvbévopar xbpny év 15 Avkia
BeAhol perald kat Mipwy, kabefopévovs én’ ixbiow, bomep olwvois, Sapavrel-
€afai Téxvn Tl kal Noyp éNifers kal puyas kat dibfers émioxomoivras. Ael.
Nal. Anim. 12. 1 Mupéov 7év év Avkig xd\wos éori kal éxer mmyfy, xal
évratfa vews "AmdAwrds éoe, kai 6 Tolde Tob Beod lepels kpéa udoxeia Sraomei-
peL Tév 16 Bep Tebupévov, dppol Te of iybies dfpdor mpoovéovor, kai TV kpedy
éobiovow ola dfmov xaholpevor darrupdves, kai xaipovow of loavres, kal Tiv
T0lTwy daira moTelovow eivai oPuow SrTar dyabiv, kai Aéyousiv INeov elvar
76v Oedy, dibTe of ixOles évemhjobfnoav Tév rpedv. €l 8¢ Tais odpais alrd &
v yijv ékBdowey domep odv dripdoavres kai pvoapa spivarres, TouTo 87 ToU
Oeoi pijuis elvar memioTevta.  yropifovot 8é kai TY Tob iepéos Poviy of Ixbies,
kai Umakovgavres pev eddpaivovar 8 ods kéxkhprrar, Todvarriov 8¢ Spdcavres
Aot C. 1. (. 4303 kK "Amé\hare Sovpip (dedications of Roman
period). Cf. Plin. V. 4. 31. 18 fons Limyrae transire solet in loca
vicina portendens aliquid mirumque quod cum piscibus transit: responsa
ab his petunt incolae cibo quem rapiunt adnuentes: si vero eventum
negent, caudis abigunt. Cf. inscription on imperial coin of Limyra,
Awpvpéov xpnouds, Brit. Mus. Cat., ¢ Lycia} Pl xiil. 7, 9 (head of
Apollo on coins of Limyra second century B.c. /b 3-6).

205 In Cilicia : Diod. Sic. (p. 519) Ewcerp. 32. 1 "Akefdvdpov . . .
xpnompiatouévov kara iy Kiiiav @ba daciy "AmdéNhovos Iapmpoviov iepdy
evar. Cf. Brit. Mus. Cal., < Lycaonia,” &c., p. li, fourth-century coins
of Holmi, with type of Apollo Sarpedonios: the same on coins of
Seleukia. /2. p. Ixiv.

26 At Daphne near Antioch: Ammian. Marcell. 22. 12 Tulianus
venas fatidicas Castalii recludere cogitans fontis, quem obstruxisse
Caesar dicitur Hadrianus mole saxorum ingenti, veritus ne, ut ipse
praecinentibus aquis capessecndam rempublicam comperit, etiam alii
similia docerentur.

207 3 At Hybla in Sicily: Athenae. p. 672 E 7év Kapdv Sewsidaipovig

~ ~ ~ o,
mepioxebévrov, émt To pavreiov ToU feol mapayevopévwy eis “YBNav.
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272 At Leuke Akte in Libya: Sted. Jar. Aeg. § 14 lepov "AmiA-

> , Voo ” s e
Awvos, émionpov xpnoTipov kai V0wp éxel mapa TO lepov.

Apollo as god of healing: vide R. 22104  Geggr. Reg. s.w.
Laconia (Boiai), p. 441. Cf. Athena, R. 65.

038 Taudy [Hadoy, Hubr, Daeves].  Schol. Hom. Od. 4. 232 Hajer
larpds Bedw, odx 6 adros 7¢ “AméAhwwm, dANG kexwpwpivos' wapa pévrot Tois
vewrépots & abrés vopiferar elvar kai ‘Hoiolos pdprus éori Tob érepoy elvat TV
Hatjova Tob "AmdAhwvos Méywy' €l ui  AmdAhwy $oifos iméx favarow cadbow
# kai Hathov bs émdvrov Gdppaka oidev.  Schol. Aristoph. Plut. 636 Haww
péy Tpvos éotiv els "AméAwva émt mavael Aoyuod @dduevos, dANL kai ént mavoe
moNépov. Kt Magn. p. 131, 38 év tois maac:, péNhovres dmomheiv,
Procl. Chrestomath. (Gaisford, p. 381) 16 makawy iws dmevépero [6 Tatdy:
7@ AmdMow kal T; 'Aprémde émi karamaioet Nowdy kai viowy dddpevos.,

Cf. R. 98. Plut. p. 745 B rovs lurpois *AnéMhwyt Maam xpwpévous mdvra.

b Tawoy at Athens: C. /. A. 1. 210 "AwéMwvos Hawdvos (temple
accounts, circ. 428 B. c.).

¢ At Oropos: Paus. 1. 34, 3 "Qpurios v.ds té éorw *Apdapdov . , .
mapéxerar 8¢ 6 Pwpds pépy’ 10 pév ‘Hpaxhéovs xal Awds kai *AméAhwvds éare
Hawvos. Cf. Athena, R. 111,

d At Selinus: C. 1. G. Sic, It. 260 *AzéMwvos Hatavos "Adavaias (fifth
century B. C.).

e In Lydia: Bull. Corr. Hell. 1887, . 94 iepels yevduevos ‘Popns
*AmdMhww Haww (first century B. ¢.).

20* Dedications at Epidauros, *AnéM\er *Ackhymé (P == "AméMwv kat
"Aokhym), Cavvad. Fouilles 20, 24, 112, 132. FEph Arch 1884,
p- 26 "AméAAwve kai ‘AckAymd cuyyvdpoow 6 iepeds “EAway. Collitz, Dial.
Insch. 3301 Zrpdrev Guwrvis "Apyeior Toys vicvs *AméMeve TAaxhamd edydy
.« Apyeiot émoinaav.  Vide Geogr. Reg. s. v. Epidauros, p. 440.

0 Apollo *Axéaros: Paus. 6. 24, 6 "Hhelos év 76 imaifpo Tis dyopas
74 émavéorara vads éaTi kai dyalpa 'AméAhwvos "Axediovt onpaivor 8 dv 76

Svopa oddéy T dAhoiov §) 6 kahovuevos *ANebikakos trrd "Abyvalwy.

" Apollo "Ahefikaxos ;: vide R. 483, 98. Paus. 1. 3, 4 (at Athens)
mwpbd 8¢ Tui ved ['roﬁ Harpgov ’A'rré)\)\wuos] TOov pév Aewyxdprs, v 8¢ xalovow
"ANefikakov Kahapis émoinoe. 16 06 Svopa 16 Ot yevéabar Néyovaw Sre Ty
Aopddy opioe véaov Spoi 76 Mehomorinaior moNépw wiélovaay karé pdvrevua
énavaey & Aedpdv. Cf. Paus. 10. 11, § Khewvaior 8¢ émiéobnoar pév kara

W sy L ey .
70 alTo "Abqvaios Umd véaov Ths Nowddovs, kard 8¢ pdvrevpa ék AedPav
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» , s ) w o en ) . oy - - ,
EBvaay
Tpayov avaxovte €Tt 7¢ NAQ, kal, etpavto yap Aveiw ToL kakol, Tpdyov

- -
Xahkoby amoméumovat 16 ‘AméA ey,

7 ? Aedgivwos, private dedication at Athens: C. 7. A. 3. 138 Toxev
Yytetas Aedpwiep (circ. 100 A.D.).

% Apollo ’Emwotpios at Phigaleia (cf. R. 103): Paus. 8. 41, 7 & &
T avtd ywpiov Té éoTi kakoVpevov Bacoar kal 6 wvads Tod *AméANwves Tod
"Emkovpiov, Nifov kat adrés kai § épocpos, ..t O¢ dvopa éyévero T$ “AmdA et
émkovpiioavte érl véoe Aowudde. ?at Lykosura: see Geagr. Reg. s.v.
Arcadia, p. 441.

#* Apollo "larpsés: Lycoph. Cass. 1207 :
xpnopois latpod Aeyriov Tepuivbéws.

Aristoph. 4v. 585
€i6’ & v ‘AmdMov latpds ¥ by ldoBe pigbodopei 8.

In Apollonia Pontica: Dumont, Aelanges & Arch. p. 459, n. 111,d. 7
krigas iy wéAw perd Ty dknteow ... AréMew "Inrpe, Cf. inscription on
two coins (proved to belong to Apollonia) 'AndA\\wves “larpoet, Jakrb. d.
d. Inst. 1898, p. 169. 1In Olbia: Latyschev, fuscr. Or. Sept. Pont. Eux,
1. 93 'O[ABromohirns| "AmdAhewt “i[ntpd)|?  [d. 2. 6, near Pantikapaion,
Srparokhijs Umép maTpos Tob éavrod . . . {epnoapévov "AméAhewt *InTpd dveédykey
Aebkavos dpyovros Bogmépov. Cf. id. 10, 15, Near Phanagoria:
7d. 2. 348.

25 Apollo Képudos in Messenia: Paus. 4. 34, 7 ¢k Koplwys 8¢ os
Sydofkovra oradiovs mpoeAddvTt *Amd\Awyds éaTw lepdy mpiés Oahdooy Tipas
ov' dpyaidrardy Te yip Noye T& Meoonyiev éori, kal vooijpara & Beds
larar  Kdépuvdoy 8¢ 'AméMwva Gvopd{ovor Tobro pév Oy Edavoy, 7o
Apyedra ¢ yahkoby éori TO dyalpar dvabeivar O¢ age Tols év T3 “Apyol

)
mAevoavras.

29 Apollo Makedras. (Steph. Byz. s. 2. MalteVs® woAis €mdvvpos THOY
Mahiéoy . . . éort kal Mahiakds k6hmos.  Aéyerar kai Makedrys.)

2 ? At Athens: Eph. Arch. 1884, p. 83, inscription, ? circ, 400 B.C.
on three stone fragments, ’AckAymod" Maydovos ’AméAAevos Mahedrov,
In the Peiracus: Zph. Arch. 1885, p. 87, inscription found near
Zea :—Ocoi* kard tdde mpobieabar Maledry momava Tpia, "AméAder wémava
rpla, ‘Eppfi mémava tpla, 'lacel mémava pia, Havakeig mémava Tpla, kvow
némava Tpia, kvpyérais mémava Tpia. . . . EdGudnpos "EXevaivios lepeds “Agkhn-
miob Tas oTihas dvédnke ras mpls Tois PBwpols €év ais T4 mémava mpdros

etexdoaro, & xph) mpofiesba (? fourth century B.c.).
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b At Trikka in Thessaly: Eph. Arch. 1885, p. 70, Isyllos-Inscr.
L. 26:

npéros Mahos érever 'AmédAwvos Maledra
Bopdy kai Buaiais jyhdicer Tépevos.

000¢ ke ©eroalias év Tpikky mewpalbeins

els #Sutor karaBas ‘AckAnmod, € py € ayvol
npdrov "AméAwvos Bopod Bvoais Mahedra.

¢ Epidauros: 78, 1. 1 "TovAlos Swkpdrevs 'Emedatpios dvébrke 'AméAhwre
Maledra xai "Agkham (? fourth century B.c.). Cf. Demeter, R. 36.
Paus. 2. 29, 7 "0py & éorw Omép 6 &Naos 76 e Tirbiov kai Erepov Gvopald-
pevov Kuvdpriov, Mahedrov 8¢ "AndNhwvos iepov év adrd, ToiTo pév O Tdv
dpxaiwr. T4 8¢ d\Aa boa mepi TO lepov Tob MahedTou kai ENvrpov kpiuns &
0 Ddwp TuNAéyeral gioe To ék Tob feod, "Avrevives kai taira 'Emdavplows
émoinge.  Cf. § 6 Avrwyivos dwip Tis cuykhirou Bovhis €p’ fudv . . .
émoinge kai Yyielg vadv kai “Ack\ymiG xai "AmdNher émikdnow Alyvmrios.
Eph. Arch. 1883, p. 149, inscription of late period, *AnéAAwve Mahedrg
Swriipt 6 lepevs Awyés.  Cf. 26. p. 237 TeB. Khavd. .. . AnéAAopre Madedrg
kal gorijpe 'Aokiymg.  Cf. 26, 1899, p. 19.

d Sparta: Paus. 3. 12, 8 Aakedaporviors 8¢ €ome pév *AméAhwvos "Axpeita
Bousbs, éote 8 émovopaldpevov Ddanmrov iepdv Dijs” "AméAhwp 8 imép adro idpu-
rat Makedrys. Cf Geogr. Reg. s.v. Laconia, p. 441 (Malea).

e Selinus east of Sparta: Azk. AMitth. 1898, pl. i, p. 17 Kdppos
(? Xdpidos, so Roehl, /. G. 4. 5%) avédyke 16 Maledrar, inscription on
bronze figure of warrior of Peloponnesian style, sixth century B.c.

£ ? At Prasiai, on east coast of Laconia: dedication found in the
vicinity, small bronze goat with inscription MaXedra, Roehl, 7. G. 4. 89.

g Thera: C. 1. G. Inscr. Mar. Aeg. 3. 372 'AwéMovos Makedra
Xaypurmidav, fourth century . c.

A7 Apollo Aofmos: Macrob. 1. 1%, 15 Lindii colunt Apollinem
Aoipov, hoc cognomine finita pestilentia nuncupatum. Eadem opinio
sospitalis et medici dei in nostris quoque sacris fovetur. Namque
Virgines Vestales ita indigitant * Apollo Medice, Apollo Paean.’

* Apollo O¥hws at Rhodes (? at Athens also) : vide Artemis, R. 797,
1oz. At Miletos and Delos: Strab. 635 0#Aws *AméAAeva kakoioi Twa

\ ’ \ 7
kal Mikowoe kat Apheot, ofov dytudTikoy kat Taiwvikdy.

%% Apollo Zerdp in Ambrakia : vide R. 1338, 154. At Athens: vide
Zeus, R. 87V, At Epidauros ; vide supra, R. z16¢. At los: Budl.
Corr. Hell. 1894, p. 136, no. 57 lepeis Swripos *AméAevos (Roman
period). With Zeus Soter at Eumeneia in Phrygia: Zeus, R. 128"
Cf. Zeus, R. 1280,



REFERENCES FOR CHAPTERS IV-VII 411

** Apollo “Yweprehedrns in Laconia: Lph Arch. 1884, p. 81, in-
scription on bronze bands found in Laconia, near Epidauros-Limera
and Asopos, Swodpwy wupogdpos  AméMhwros “Ymeprehedrov "Emidaipios.
Cf. inscriptions in Collitz, Dialect. Inschr. 4535~4549. Eph. drch.
1900, pp. 155-158 [decrees of ¢ dauvs rav Ko‘rvpmr&u] avabévrw eis TO
iepor 10U AmdMAwros Tob Ymeprehedra. Paus. 3. 22, 10 ot 8¢ &v 75 y7
TavTy xai iepdy *AckAymiod ordda améxor s wevtikovTa Acwmor’ T6 8¢ ywpiov
&ba 16 " Aokhymicion “YwepreNéaroy Svopd{ovor.

™ Apollo with Asklepios : cf. R. 27h, 161,209,  Geogr. Reg. s.v.
Achaia (Aegira), p. 442.

» At Megalopolis : Paus. 8. 32, 5 'AciApmiod Hadds lepdv' TodTou pév
&) 10 dyalpa $pBoy wemoinrar wyyvaior pdhirra, And\wvos 8¢ &y Bpbve xdfry-
Tar woddv EE odk dmodéov péyebos.

b At Kos: Arch. Anz. 1903, p. 10 inscription on base of statue
found on site of temple of Asklepios, iépein *Aokhamiod “Yyrelas "Hmidvas

"AndAAwvos Aaliov Aarots BariNéws Eduévous.

¢ At Rhodes: Buil. Corr. Hell. 1880, p. 139, third century =.c.,
inscription of 6 kowsy Tav éparorar Mentioning 6 réuevos Tov "AckAamiot
kai ot "AmdA\wvos kai Tas APpodiTas.

d Kyzikos: Hell. Journ. 1903, p. 8¢, joint-temple.

e ? At Syracuse: Cic. Verr. 2. 4, 124 signum Paeanis ex aede
Aesculapii, praeclare factum, sacrum et religiosum, non sustulisti? . . .
atque ille Paean sacrificiis anniversariis simul cum Aesculapio apud
illos colebatur.

f Agrigentum: 2. § 93 Agrigenti nonne eiusdem P. Scipionis
monumentum, signum Apollinis pulcherrimum, cuius in femine literulis
minutis argenteis nomen Myronis erat inscriptum, ex Aesculapii
religiosissimo fano sustulisti?

2 The god of purification : vide R. 1.

2 Achilles purified in Lesbos by Apollo Artemis and Leto: vide
Artemis, R. 7g°.

b Apolline purification of Orestes and Theseus at Troezen: vide
R. 213e,

¢ Schol. Arist. Pux 1071 Oedmopmos év 13 6 Tév Shimmikir dAa Te
7oANG wept TovTov Tob Bdkibos igTopei mapddofa kai oTL wote T@Y Aakedaiuo-
viwv Tas yuvaikas pavelgas ékdbnpe,’ AndAhwvos ToiTots TolToy kabupiy Sovrés.
Cf, Paus. 2. 7, 8, at Sikyon, 6 vads TOU 'Amf)\)\wuos} €OTL pev €v Ty viv
dyopd, 6 3¢ €& dpxis Aéyovow atrdy or6 Ipeitov wombivar Tés yap of Guya-

répas évravfa tis pavias wavsasbar. Cf. 2641
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¢ Schol. Demosth. 47. 68 ['Abqvgat] Tpels yivovrai [é€npyyrat] wboxpnaror,
ofs uéhet kabaipery Tovs év dyer emaynbévras. Cf, Demosth. 23. 73.
e Diog. Laert. 1, § 110 "Abyvaiors 7¢ loud katexopévols Expnoey 7
Tvbia xabipar Ty mwokw.
f Plat. Laws 865 A el mis dxwy dmékrewé Twa Pikov . . . xabapleis xara
70v éx AeApoy kopoBévra mepl TolTwy répov, éaTw kabapds.
£ Paus. 2. 30, 3 paoi 8¢ of Kpjjres .. . Kappdvopos rob rkabipavros "Andr-
Aeva ént Ppéve ¢ Ivfdvos waida EfBovioy evae. Cf. R. 2641, 273.
b Aesch. Lunen. 62 :
larpépavtis & éoTi kui Tepaokdmos
kai toiow dAhois Swpdrev xabdpotos.
2 Apollo dmorpémaos at Athens: R. 2741  Cf. Dionys. R. 127.
Aristoph. 4v. 61:
“AmoN\oy dmoTpdmaie, ToD xaopiparos.
2¢ Apollo Awraios ? at Magnesia on the Maijander : on coin of Geta,
Mionnet 3, p. 152.
The god of the arts and sciences. Cf. R. 256.
2 Stesichor. Frag. 5o:
pdAa Tou pelirray
marypogiras Te Pikel podmis T CAméANwr’
kddea 8¢ orovayds 'Aidas Elayer.
Hom. Hymn Apoll. 20:
wdyry ydp Tor, Poife, vopoi BeBlijarar @dys.
Pind. Pyth. 5. 59:
Bapeav viocwy
dxéopar {dpeaar xal yvramél vépe
népev e kifupw didwoi Te
Motoar ols &v é0éNy
dndhepoy dyayov
€s mpamidas elvopiar.
Apollo Adhairis on Roman imperial coin of Magnesia on the Maiander,
with a figure of Apollo Kitharoedos: Head, #ist. Num. g02. Paus.
2. 22, 9 {at ArgOS) Zdkaba pyijpd éoTw, 65 TO atlnua 76 Mvbwdv mpdTos
niAgoer v Aedgpois® kai 76 éxbos 10 AmdNhwrt Siapcvoy s Tobs adhgris ére
dnd Mapovov kat tis duiAys Tob Sihqrob mavfirac Sy Todrov Sokel Tov Sakd-
dav. Id. 2.7, 9, at Sikyon, abhevs dvareivai $paoww évradfa [év 1@ vap
700 "Amé\\wvos| Tols Mapaidov. 7d. 9. 35, 3 kal ‘Ayyehlwy Te xai Texraios
of ye Tov "AméN\era épyaldueror Apghios Tpeis €moinoar émi Tf xepi aiTob
Xdpiras,  Plut. De Mus. 1136 A ob pévn 8¢ xibdpa ’AméAhwros, dA\a kal

s - - -
ad\pTikis kai kilbapuoTikis elperis 6 Beds.  ARhoy 8 & row X0PAY kai T@r
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Buoidr, ds wpooijyor per’ add\dv 14 fed, kubimep dNNov Te kal *Ahkaios & Twe
Ty Jpver loTopel,  kal 7 év An\e 8¢ 7ol dydhparos abrov ddidpuois Exer év
pév 7 defug Tékov, év 8¢ i dpiorepq Xdpiras, Tév Tis povekis Spydrev
ékdorny T éxovoar ) pév yap MNpar kparel, ) 8¢ allots, 7 O¢ év p€o® wpooKet-
pévny el T¢ ordpare olpiyya. . . . d\\ow 8¢ kal abréy Tov by pacw
athjoat, kabdmep ioropel & dpisros pehdr moupmis "Ahkpdy' § 8¢ Kdpwra kal
ddaybijvai pnoe Tor "AréAhwva in’ *Abnpras adhew, Athenae. p. 628a (from
PhilOChOrOS) Tor AméM\wva peb fovyies kai rdfews pémorres. Plut. De EI.
$ 9, p. 389 C ddovoe 1 pév [Awriow] ibupapBixd péhy mabdr peora xkal
peraBolis, . . . 7@ 8¢ wadva, Teraypévny kai swdpova povoav. Cf., Proclus
(Phot. Bzpl. p. 320 (Bekk.) Xpuodbepss 6 Kpis mpéros arohsj xpnodpevos
ékmperel kal kifdpav dvakaBov els plpnow Tov 'Amé\wros pdvos fige rduov.

“* Apollo Aovaxrav () : Hesych. s. 2. ror *AméN\wva ©cdmopmos.

7 Apollo ’Eveyévos at Erythrai: R. 100. Apollo Movoaios at
Megara: Le Bas, Mégar. 25 Movoav kai feot Kaloapos, kai Adroxpdropos
Kaigapos, feob viod, SeBaoro, '"AméAwvos Movoeiov. Apollo ? Aeaynvdpeos:
Photius, s. 2. Aéoyac Khedvbys Pnoiv drovevepnofa 76 " AméMwre Tas Néoyas

. kal abrdy 8¢ Tov "AmSMw wap’ éviois Néoyny Bpeiov lemend. Neoymrdpior)
émkakeiofar,

% Apollo Movoayérys : vide Dionysos, R. 9o, 97. Arrian. Venat. 35
[xapioripa Glovow| of dugi maidevow [movotpevo] Moboas kai *AméAhwwe
Movonyéry kai Mvquootvy xai ‘Eppy. Himer. Or. 13. 7 {Movo‘a-ye'-rqu]
Sampe kai Iivdapos év &djj wképp Te xpuoy kai NVpais koopnoavres kixvois
&royov é ‘ENwdra méumovoe Movoas Xdpioiv Te dpoi ovyyopeboavra, Cf,
Terpander, Frag. 3, Bergk ¢ Mwodpxe Aarois viel.

=9 Paus. 10. 19, 4 (at Delphi) & 8¢ év rois derois, €ore "Aprepes «a
Anrd kai 'AméA\wv kai Moloa:.

*9 Paus. 5. 18, 3 (on the chest of Kypselos) memoinyra: 8¢ xai gdovoa
Motoar kai "AwdMwr éfdpywrv Tis @dis’ kai o@uow émiypappa yéypamrar.
Aug. De Civ. Der 6. 7 numquid scaenicus Apollo citharista est et ab
hac arte Delphicus vacat? (sMjxrpor dedicated by the Megarians at
Delphi, R. 31d.)

2 Paus. 8. 32, 2 (at Megalopolis) r6 rév Moveay "AméMwrds Te lepdy
xkai ‘Eppod, karackevaoév oo év kowe, mapeixero és uonuny Bepéla ol
woAAd,

b Paus, 4. 20, 6 (at Patrai) éxerar 8¢ rijs dyopas 76 @0etor kai "AmdNwy
évrabBa dvdrerrar Oéas dbios” émounfn 8¢ dmd Nagvpwr fyika émt Tov oTpoTov
T@dv Takardy of Marpeis Fuvway Alrolots "Axaidy pdvo.

Apolline Ritual and Festivals: vide R. 3,72, 7b, 12,26, 27 b, 34b,
52, 127, 129, 1338, 141, 156, 157, 197, 2007, 204, 216.
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Summer and harvest festivals.
21 The Kdpveta at Sparta: vide R. 278 Iy o,
a Bekker's Anecdota 1, P- 305, 25 Sraduvhodpduor kara Ty rdv Kap-

veloy €opriy oréupard ris mepiépevos Tpéxel émevxduevds i T méker xpnoTiy,
. ) .
émdidrovar 8¢ alrov véor, orapvhodpduot kakovpevor. kai €av pev karaldBw-
s o ag Sokd oy s, 5 riher €l O wh. rob
cw abrdy, dyafdv t mpoodokdor kard T4 émixdpra T moker €l 8¢ wi), rodvay-

riov. Cf. Kdpvewos Srepparias, R. 27%; Apollo Apopatevs, R. g9.

b Hesych. s v. Sragvhodpipor rweés tdv Kapveardy, mapopudvres Tols
émi rpvyy. 8. 2. Kaprearar oi dyapor «ekhnpwpévor 8¢ émi iy rod Kapreiov

Netrovpylav.  mévre B¢ A’ éxdorns [P Ppudis! émt rerpaeriav éNeirolpyouy.

, \ , , - N

¢ Athenae. 141 e Anuirpios 8¢ 6 Zkmfrios €v 16 mphdTe TOD Tpwiked Staxd-
~ A 7

opov Ty réy Kapreiwv ¢pnoly éopriy mapa Aaxedatpoviows pipnpa elvar orpario-
~ ~ 5 > - ~ o -

Tiks dywyhs' Tomovs pev yap elvar €vvéa T dpilBug, oxuddes 8¢ oliror kaholvrar,

- s, > - v - ,
cxnvais €xovres mapamhioiwy v kai €yvéa kall éxacrov dvdpes Seumvoio, mdvra
, N
T€ AMO TPoGTAYLATOS KNPUCTETaL EXE& Te EkdoTn okias parpias Tpeis, kai yive-

I TN ) .
rat ) Ty Kapveiwv éoprn emi nuepas ervea.

4 Hesych. s.2. "Ayyrgs* . . . év 8¢ rois Kapvelows 6 iepopévos rod feotr kai
n éopry ’A-yr)'ropfal vide R. 27h.

¢ Eurip. Ale. 445:

moANd e povaomdlot
g
‘u.e')\\lfoum kad Enrdrovdy T opelar
Nop @ P dhg el ”
X€Avr € 1’ dAvpois kheiovres Tuvos,
Smrdpre kvkhas dvika Kapvelov TEPTTETaL dpa
s ,
HNUOS  detpopévou

’ .
Tarrvyov celdras.

f Athenae. 635 E 7d& Kdprewa mporos mivrov Tépmardpos vikd, s “EAAd-
vikos ioTopel €v T€ Tois éppérpos Kapreovikats . . . éyévero B¢ i Oéous row Kap-
v N \ R

veiwy kard Ty éxry kat eikoorir dAvpmddae, bs SwolBids pnou év o mepl
Xpovor.

g Bekk. Anecdota 1, p. 234 Tvproradia® €v Emdpry maides yvpvol matavas

Gdovres €xdpevor “AmdMwrt 1§ Kapreip kara riy alrot maviyvper. Cf. Paus.

. ® - ~ o 2

3. 11, g (in the agora at Sparta) yopos ofros 6 rémos kakeirar mas, ére €r

rals yupvoradias, éopry Oé €l Tis dAA kai al yvpvomradiar 6 omovdis Aake-

’ L k] ’ 7 4 > Al 4 ~ -~ /AA
Sapoviots eloiy, €v ralrais oy ol €pnBor xopovs iordci T 'AméAAwrt.
- - ,

Athenae. 678 b Gupearienl® oire kakolyrar orépavol Twes mapa Aakedaipo-

v - -

viows, s Pnoe Swoifios €v Tols mepl Buridy . . . Pépew § adrods dmépvnpa Tis

o . - P

év Bupéa yevopdrs vikns Tovs mpooTdras TéT ayouévey xopdy v Ty fopry Tavry,

b N . ’ k) A ~ b 8’ 3 N -~ I3 . ~ ’ I3 B\

ore kaiTas yupvomadias ériredodot.  xopoi & elot Tpeis, 6 pév mpdros maidwy, 6 0

) 8 .
Sebrepos épnBwr, 6 8¢ Tpiros dvdpdy, yuprdy dpyovuéver kat (8dvrov Balirov



REFERENCES FOR CHAPTERS I1V-VII 415

xai *Ahxpdvos fopara kal rods Awvvaoddrov Tob Adkwves watavas. El. Mag.
3. 0. Tvpvoradia® éopry Aaxebaypovior év i waides oy 76 AméMwye maidvas
‘yvpvol eis tovs mept Ivkalay meodvras.
#2 At Thurii, sacrifice of a ram at the Karneia: R. 27e0.
#%a At Thera: Pind. Pyth. 5. 74 :
Smapras . . . S0ev yeyevvauévor
ixorro Onpavde pires Alyeidar,
éuol marépes ob Gedv
drep, dANG poipd Tis dyer
moAvBuror €pavor
évber dvadefdpevor,
"Amol\ov, Teq
Kapyi© év Sauri oeBiloper
Kvpavas dyaxripévay miélew.

b At Xos: Paton and Hicks, no. 38 (Dittenb. Sy//* 617) Znvi Mayavy
Bots «piveraw 70 érepov &ros €y ol xa édvre Kapreiar.

¢ At Xyrene : Callim. Hymn Apollo 85 :

7 5 éxdpny péya PoiBos bre {wornpes *Evvovs

dvépes dpxjoarro pere favbjor AfBioaps

rébuar etré o Kaprewddes HAvbor Spar,
Plat, Quaest. Conviv. p. 717 D "AméM\wves yip duporépovs éopryy yevéoa®
Tov pév yap Oapynhioss *Abpmot, rov 8¢ Kdprewa Kuvpnraiwyr dydvrov: é806up
8 ducporépous éoprdlovar kal Tov Oedy, Gs Tavry yeviuewoy, Uuels, elmev, o
apodirac kai oi ispeis ‘EBSopayévn xaolot.

2% Aesch. Sept. 8oo:

ras & éBduas 6 oeuvds "EBSopayérns
Avag "AméNor eller’.
Hesiod. Op. 770:
mpGrov &y Terpds Te Kav éB86un, lepov Huap,
T yap AméMeva xpvodope yeivaro Anro.

25 Herod. 6. 57 (at Sparta) veopnvias 8 mdoas xal éBddpas iorapévov
Tob pnvés 8idocbar €k Tod dnuoaiov iphior TéNeoy ékarépy [rdv BaoiMéwy) és
’AmréMhwvos.

26 Schol. Aristoph. Pluf. 1126 iepai twves Tob pnuds uépar vopllovrac
*Abfmot fBeois Tioiv, oiov vovpqria kal é830un "Amé\hww, rterpas ‘Eppf kal
6y8dn Onoet.

27 Gchol. Hom. Od. 24. 155 rob 8 Amé\hwvos rairyy elvar vouilew miy
Hpépay elxdros . . . ékdhovy Te abroy xkai Neopqwor' 1) ioropla mapd ®doxdpe.

Vide R. 268.
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258 At Delphi, the 7th of Busios, the first month of spring, the birth-
day of Apollo, R. 128n.  Cf. inscription of the Labyadai, Bull. Corr.
Hell. 1895, p. 11, D 1. 6. At Delos, Athens, the 7th of Thargelion,
R. 233, 242h.  Sacrifice at Mykonos on the 7th of Hekatombaion,
R. 253. Seven a sacred number in the ritual of Sikyon: vide Geogr.
Reg., Sikyon, p. 439. Attic Pyanopsia on the 7th of Pyanepsion
R. 250.

29 Zakynthos, the 8ixoppvia sacred to Apollo: Plut. Dion. 23 7 8
ocehquy Sexounpiav fyet 76 06 'Amd\wve Buoiav peyalompeni) mapagkevdsas
6 Alwv . . .

M0t Mag. s.v. Eikddios® éori 8¢ Svopa kiptov’ €v 1ff elkabi Tod unwés
éopri) émeredeiro TG AmdNwwt kat éNéyero ) iépea eixds. (Cf. the guild
of the elkadeir mentioned (. 7. A. 2. 609.) Paton and Hicks,
Inscr. of Kos 369 fuérw 6 iepevs 100 "Amé\hwvos €v 79 pyi 76 Havdpe
7@ éBd6ua alya 7a@ 'Adpodira . . . Ovétw 8¢ & lepeds Tob AmdMAwvos T

eikdd alya.
2%l gapyphea at Athens: vide R. 156, 2335 Artemis, R. 56.

& Hesych. 5.9. Oapynhia’ "And\wvos éopry’ xai Ghws & pjy iepos Tob feod’
év 8¢ rois OapypMios Tas dmapxas tér pawopévor |1 leg. Guopévar) mowoivrar
kai mepwopifovoe . . . kal Ty ikernpiav ékdhovy Odpynhov kal 'Apxiloxds

S Bdovnh , v sy :
¢not . . . kai 6 Odpynhos xvrpos €arTiv dvamAews omEpudTwY.

b Schol. Aristoph. Plu/. 1055 Mvaveyriors kai Sapyqhiors “HXiw kai
"Qpais Bbovoey *Abppaior pépovor 3¢ of maides Td mpokarekeypéva dxpddpua, kai
Tabra wpd oy Gupdy kpepdor, kard Ti O¢ ypnoripiov wpos dmorpomiy Aipod
raibra émoiovw. Cf. Porph. De A&st. 2. 9 moumh and cereal offerings in
honour of Helios and the Hours at Athens.  Schol. Aristoph. Zgu. 729
Hvaveyriois kai Bapynhios ‘Hip kai "Qpais éoprafovow 'Abnvaior.  pépovar 8¢
oi maides Tois 7€ Ballods éplos meprehnuévovs, Sfev elpevidvar Néyovrar kai
TovToUs Tpd TeY Bupdy KpepdoL.

¢ Athenae. 114 a 7ov 8dpynhov, dv Tives kahovor Ba\doioy [Kpdrps 8 év
Bevrépg "ArTixijs Sakékrov Bdpynhov kakeiocbar Tov ék Ths Tvykomdis mpdToY
Yywduevoy &'p-rnv'_".

4 Harpokrat. . 9. ®appaxds. o dvdpas *AbBnumow éffyor kabipoa
éoopévovs Tis moAews €v Tois Oapynhiows, €va pév Imép Tav dvdpav, éva B¢ Imép
TdV yuvaikdy. Ot 8¢ Bvopa kUpiéy éoTw & pappaxds, iepis 8¢ pudas Tob
"AmdN\wvos khéfras dhods bmo 1@y mepl Tov "AyANéa karedelafy, kal Td Tois
Oapyn\iots dydpeva Tolrey dmopipnpard éorw, lorpos v @’ Tdv “AméNAwvos

, g
emupaveidy eipnkey.
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¢ Lysias 6. 53 dralharropévovs *AvdoxiBov riy wé\w kabaipew xai dmodio-

- N
moumetofar kai pappakdy amoméumew Kal d\irnpiov dralhdrreofar.

f Schol. Arist. Equ. 1133 Erpedov ydp rivas *Abnvaior Nav dyevveis kal
axpnoTovs kal év kap® ouuopas Twos émeNfodons T woker, Notpot Aéyw i
TowoUrov Twds, &Buoy rovrovs Evexa Tob xafapbijvar Tob pdouparcs’ obs kai
émwvdpaloy kafdppara.

g Suidas, s. 2. pappakots Tobs Snuocia Tpepouévovs, of éxdbapov Tas
wékeis 1O éaurdy bdve.

h Diog. Laert. 2. 44 éyevvnfln 8¢ Swrpdrys . . . Oapynhibvos éxry, ore
xabalpovar Ty méhw *Abnyaior kai iy "Aprepw yevéobar Afhiol paouy. (C*.
Artemis, R. 79® ad fin.)

i Phot. Biblioth. p. 534 (Bekker) 6 pév xafappds rav dvdpav péhawas
loxddas mepl tov rpdynhov eixe, Nevkds 8¢ drepos, obpBakyor [Paris MS.
ovBaxyor] 8¢ pnoww dvopdlovro. 1o 8¢ kabiporov Totro Notukdy véowy dmorpo-
magpds qv NaPBdy Ty dpyny dmd "Avdpdyew Tol Kpyrds.

k Hesych. s.7. Kpadins vdpos” vépor Twd émavhotoe rois éxkmepmoucvots
bappaxois, kpadais xat Oplos émpaBdilopcvors.

1 Tgzetzes, Chilzad. 5. 736 :

€ir’ oby Nuds efre Nowpds eire xkat BAdBos d\ho,
T&v wdvrey duopddrepor fyoy ws mwpds Ovolav,

els xafapuodv xai ¢pdpuakor wékews r7s vorovoTs.
els témov & Tév mpdocpopor orioavres Ty Guoiav,
Tupdy Te Odvres T xetpl kai pdlay xai loxddas,
émtdxis ydp pamioavres éxetvov €ls TO méos
okiN\ats oukais dyplats Te kai dNhots TdY dyplov,
rélos wupi karékator év ENois Tois dypiots,

kat Tov omodoy eis Odhacoav €ppawov els dvépovs.

m Athenae, 424 ¢=f ©edppaoros yoiv év 1o wepi pébys Pnoi ¢ muvbdvopar &
éywye kai Edpuridny ov mourip olvoyoew 'Abfuno tois dpxnarais kahoupévors.
dpxotrro 8 ofror mept Tov 1ol "AméNNwros vedv Tou Anhiov, Tev TpdTWY GrTes
Abpvatwy, kai évedlovro Td ifudria tév Onpady. 6 8¢ "AméM v otrds éoriv
6 4 Bapyihia dyovor kai Saoherar PAvijory év 1o dapuncpopein ypapy wept
rovrov.  Aristot. Ath. Pol. 56 émpekeirar 3¢ [6 fipxwv] kai Tis [ﬂ'o;ﬂrﬁs‘] TS
és Oapynha kat Ths 1O Al r$ ZeTipl dtokel 3¢ kat Tov dydva TéV Arspu-
olwv obros kal Tév @apyqhier. Cf. R. 156 ; Dionysos, R. 1274,

n Isaeus 7. 15 éwed) Oapyfha fv fyayé pe éml Tods Popols els Tovs
yevviras e kai ppdropas.

242 ? At Delos.

a Plut. Sept. Sap. Conwv. p. 158 A favudfe 8¢ oov Tov Eévor, & Sdhaw,

FARNELL. 1V E €
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* ’ ” ’ A ’ L k] [ ’ ? 3 ~
& AnMNots Evayyos momsduevos Tov péyav kabapudv olx ierdpnoe map avrois
s _x e o , - , . , - L Sel 2 DA

els 76 lepoy kopu{dpeva Tis mphrys Imopvipara Tpodns kat Oerypara, pes wy

. . \
elTeAdY kat alTodudy, pakdyny kai dvbépixov.

b Serv. Aen. 11. 858 Graeci tradunt dualhogpdpovs ex Hyperboreis,
qui et ipsi sunt Thraces, ad Latonam venisse.

¢ Porph. De Abstin. 2. 19 Sepva 8 fv 1d@v mply dmopnpara €v Ajhe €&
“YmepBopéwy dualhopdpwr.

d Cratin. Aqhuddes (Meinek. vol. 2, p. 34) “YmepBopéovs ailfpia Tipdvras
orépy.  Herod. 4. 33 Aphwot Néyovor Pdpevor ipé évdedepéva év kahdun mupiw,
€€ “YmepBopéwr pepipeva, dmixvéecfaur és Zkvbas’ dmo B¢ Skvbéwy 70y Sexoué-
vous alet Tols mAnCLox@povs ékdorovs kopifaw alra T6 mpos éomépys éxaordTw
éml tov ‘Adpiny évlebrev 8¢ mpos pecapPpiny mpomepmépeva mpdTovs Awdw-
vaiovs ‘EAMjpwy OékeaBar dmd 8¢ TolTwr karaBaivew émt Tov Mphiéa kéAmwov
kat Swamopeteafar és E¥Botay’ mohw Te és mohw méumew, péxpt Kapiorou . . .
Kapuoriovs elvac rods kouifovras és Tivor' Tyuiovs 8¢ és Ajhov - . . mpdrov B¢
TovUs “YmepBopéous méurar Gepoloas Ta ipa dvo képas Tis odvopd{ovar Ajhiot
elvar “Ymepdyny e kal Aaodiknr dpa 8¢ abrijor dopakins elveker méuat Tovs
‘YrepBopéovs tov dordv dvdpas wévre mopmovs, Tovrous of viv Ilepgepées
kahéovrar Tipds peydhas év Afhg Eovres. Cf. Hesych. s.v. Ileppépes’
Ocwpol. Cf. R. 264¢; Artemis, R. 792,

e Callim. i Del. 248 :

d\\d Tot dugerels Oexarnepdpor alév dmapyai
mépmovrar magar 8¢ yopovs dvdyoust mdlnes . . .
ol pév ToL kahduny Te kai lepd dpdypara mpoToc
doTaytor popéovat

(the same route given).

f Paus. 1. 31, 2 & 8 Ipaseiow "Amé\wvds éore vads. évraiba tés
“YrepBopéwy dmapyas iévar Néyerar, mapadiddvar 8¢ adris ‘YmepBopéovs pév
*Apiaarals, 'Appacmots & 'loondéo., mapd d¢ rolrwr Skibas és Swompy
kopilew, évretfer 8¢ pépeabar 8ud “‘EANpwv és Mpacids, "Abyvaiovs dé elvar Tovs
és Afdov dyovras Tés 8¢ dmapyds kekpUpBar pév €y kakdpy mwupdy, ywdhokerbar
8¢ O’ oldévor.

¢ Plat. Phaed. p. 58 B toird éore 76 whoiov, &s pacw *Abnpraior, év ¢
Onoels more els Kpijryy tovs Sis émrd éxelvovs Pyero dywv, kat Ewoé TE Kkat
abrds éodly. 1 odv 'AmiAhwn elfavto, bs NMyerar, Tére, €l cwbeier, ékdoTou
€rovs Bewpiay dwdfew els Afhov. fiv O dei kal viv &t éf éxelvov kar éviavréw
¢ e mépmovowy.  émeidiv oby Epfwvrar Tijs Bewpias, vopos éoviv abrois év TG
Xpdve Tolrey rabapebew iy wéhw kai dnposia pndéva dmokrwrivar, mpiv v els

- ) . - -
Afhov dpixyrac T5 whotow kal wdhw Sedpo . . . dpx 8 éavt Tijs bewplas énedav
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6 iepeds 1ol 'Amd\wvos orédm riv mpiuvar rob mhoiov. Cf. 156F 2631,
(Theseus started on the 6th of Munychion: vide R. 34¢.)

b Diog. Laert. 3. 2 Oapyphidros éB56uy xad’ fv Afhiot ATé\wra yevé-
o8ar paci. P ra’AmoMhdra at Delos on the 7th of Thargelion (cf. 2634):
Bull. Corr. Hell. 1878, p. 331 dvayopedoar rév iepoxpuka év 76 Bedrpe
rav of xopol 7év maidwy dywvi{wvrar tdde 6 kfpvypa. 6. 1880, pp. 328
and 351, 1904, p. 277 similar decrees; 1883, pp. 105-121, lists of
ot xopryoivres els 'AmoM\dya: maidov from 286 to 171 B. .

% Thargelia at Miletos : Parthen. g rois Mikyaiois éopry . . . Oapyiha
empet.

¢ At Ephesos: Hipponax, Bergk, #7ag. 4 mé\w xabaipew xai kpddpor
Bdeafar [Ppappardy|.  Frag. 5 BdNNovres év heydm kai pamifovres | kpadpa
kai okiN\pow, Somep pappaxdr.  Frag. 37 6 8 éfohobov ikéreve Ty kpdu-
Bnp | iy émrddulhor, v Bieoke Tavdopy [Libr. 7 . . . HMavdopn| Tapynhioow
Eyxvrov mpd Pappdrov. Frag. 1 Kdgj mapéfew ioxddas re kai palav «ai
TUpdy, olov éoBlovar papparoi.

2> ? Thargelia at Massilia: Serv. Aen. 3. 57 Massilienses quotiens
pestilentia laborabant, unus se ex pauperibus offerebat alendus anno
integro publicis sumptibus, et purioribus cibis. Hic postea ornatus ver-
benis et vestibus sacris circumducebatur per totam civitatem cum
execrationibus, ut in ipsum reciderent mala totius civitatis, et sic pro-
iiciebatur (praecipitabatur .S#pAanus): hoc autem inPetronio lectum est.
Cf. Lactant. Placid. Comment. Stat. 7%eb. 10. 493 Lustrare civitatem
humana hostia Gallicus mos est. Nam aliquis de egentissimis prolicie-
batur praemiis, ut se ad hoc venderet. Qui anno toto publicis sum-
ptibus alebatur purioribus cibis, denique certo et sollemni die per totam
civitatem ductus ex urbe extra pomeria saxis occidebatur a populo.

26 T& *Yakivfea in Laconia: vide R. 19. Hesych. s.2. ‘ExaropBeis
piv mapa Aakedawporioss év ¢ T4 “YaxivBia (early summer month, as proved
by Xen. Hell. 4. 5). Strab. 362 76 madady ékardpmoliv Gaciy abriy
[Emdpror] kakeirbar, kai ra ékardpBaa i Tolro Biecba map® abrois kar €ros'
(éxarépBaia at Argos also: vide Hesych. s. 2.)

%7 Athenae. 139 d Iohvkpdrns év Tois Aakwvikois ioropet 6t Ty pév oY
Yaxwliov Buaiav of Adkeves €mi Tpeis fuépas cvvrehovor kai Sua 70 mévbos 16
yevduevor mept Tov Ydkwlov offre orepavolvrar émi rois deimvois ofire dprov
el épova obre méupara kai 7¢ Tovrois dkéhovba Siddaot. kai Tov és Tov Bedv
mawdva odx ddovar, 008 d\\ort Toodror eladyovaw oddév, kabdmep év rais d\hass
Buoiais mowdaw, aAha per edraias moMNdjs Sevmvioavres dmépyovrar. rfj O¢
uéan Tév TPWBY Npepdy yiveraw Géa mowily, kai maviyupis dééhoyos kal peydhy’
waidés re yap xibapilovow év xrdoww dvelwouévor, kat mpds adhov ddovres méaas
dpa ¢ mAfKTpe Tds xopdas émmpéyovres, v jufug pév dvamaiore per’ Géos

Ee2
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o , Y ,
3¢ révou Tov Bedv Gdovot, EAhow 8¢ € Tmmwv kekoopnpévor T6 Béarpov diefép-
" , \
Xovrai, xopol Te veaviokwv mapmAnfes eloépyovrar kal TOV €miywpiov Twa
) , s N
mougpdrov Gdovaw, OpxnoTal Te €v Tolrois dvapepuypevar TRy kivnow apyaikny
- - , ooy ,
o Tov adhdv kal Ty O¥ mowivTar.  Tdv 8¢ mapbévev ai pév émi xavvdfpwy,
2 { Gppd 4 AUTEND évwv, ai dé €
kapaperdy Eullvev Gppdrev, Péporrar mOAUTENDs kaTeokevagTuévwy, a
.o > , \ ~ -
dpi\ats dppdrov €levypévor moumedovor dmaca & év kwnoer xai xapa Tis
C e , e oy on 64 e , .
Bewpias 7 mohis kabéornrey, iepeid Te mapmAnbn Bvovee Tiv quepay TavTHY Kkai
-~ - Al L34
deumrvifovow of molirar dmavras Tols yvwpipovs kai Tods Sovhous Tols idiavs,
% Paus. 3. 16, 2 dpaivovar 8¢ kard éros ai yuvaikes 19 "AméA\wre yurdva
- A
73 €v " Aplrhas, kal 76 otknua €vba Sdaivovar Xerdva évoud{ovat.
29 Xen. Hell. 4. 5, 11 of "Apvkhaioc del wore dmépyovrar els Ta “Yaxivbia
R o
ém TOv mawava, éav Te oTparomedevdpevor TUyXdvwow édv Te EN\ws s

drodnpodvres,

%0 Schol. Pind. Zsthm. 6. 18 peydhwv map’ abrois [rois Aaxedatpoviors)
7£bby Tipdy [Twbpayos 6 Onfaios] kal Tois “Yaxwbiors 8¢ & ydhkeos alrg
bwpaf mporiberar.

1 Eph. Arch. 1892, p. 19 4 méhis Iopmniav IdAhav Ocofévov Ty
dpxnida xai Bewpdv dis Blov tob cepvordrou dydvos Tév Yaxwbiov. Eur.
Hel. 1469

Xpéve ouveNfovaa xopois
7 kbpots “YakivBou, vuxiav ebPposivav.
Vide Dionysos, Gesgr. Reg. s. . Laconia.
#2 Athenae. 138 f (from Polemon) Etmohes év Eiwo:

kat yévyraw Toiode oduepov komis

deinvov 8 éoriv iws Exov ) komls , . . énip 8¢ xomilwar, mpdrov pév &) arnias
mowdirar wapa Tov Beby, év 8¢ Talrais . . . Tovs karakhiBévras edwyotow, ol
uévov Tols €k Tis npedamis ddukvoupévous dANG kai Tovs émdnujoavras TéV
£évov.  Glovot 8 év Tals komiow alyas, dNho & oldév lepeiov, kal Tév Kkpedw
diddage poipas waot kai Tov kakolpevor GuoikiAhov, s éorw dpriokos . . . év 8¢
Ti) mohew komiBas Eyovot kal Tols Tilmuidiols kahoupévors tmép TRV maidwy (cf.
Artemis, R. 72) Cf. #d. 140 A "Emilvkos év Kwpahivke Néyor olrws

Horray komid old cdua

€v “Apvkhaiov,

*3Apollo ‘ExardpBacos at Athens: Hesych. s.z. ‘ExarépBawos. & ’Amér-
Aov map’ "Afnalos xal Zeds év Toprivy kal wapé Kapoi kai Kpnat, Cf. L7
Mag. 5. V. ‘EcaropBaibr. At Mykonos : Dittenb. S]//. 373 'Eka'romeﬂ)l'oe
€B36up iorapévov "AméM\wre ‘Exaropfie Taipos kal déka dpves.

34 Apollo Merayeirvios at Athens: Harpocrat. 5.2, Merayerrvidr 6 8
piy wap' *Abnralows olre kakeimay, €v 8 Tolre "AméAAwye Merayerrvio Glovow,

bs Avoyayidys év 79 mepi Ty 'Aumor ppédv.  Cf. Plut. 601 D "Adyraiewr
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« . > , N . ~ \
oL peTagrdrres €k MeliTns els Awpida, Smov kal phva Merayervidva kai Quoiay

3 v y, ~ -
ETWYVROY ayovat Tov HETOLKIO OV T(‘l Mera‘ycl.'rvta.

*%% ? Summer festival of Apollo Ajhws at Kos: Paton and Hicks
364, Coan decree pnrés “Yakwbiov to be proclaimed év r¢ Aakie pnpi ...
dmd Tas Terpddos és & ka ourrehedforre Tal mavaylpes [AdAios= Skepopoptidr ? .

%% II¢6wa at Delphi: cf. Dionysos, R. 661,

& C. 1 A. 2. 545 Diba dydvrev ot Boukariov pqrds Tob €y Aehgpois
(389 B.c, decree of the Amphiktyones). Cf. inscription of the
Labyadai: Buil. Corr. Hell. 1895, p. 12, l. 42 7aide 6uoiar AaBuaday
TomeMalov pnés T¢ Awvioep Boukarios, 1o Al Marpele kal Témd\evt Téw
dxpéfiva.  Schol. Pind. Pyth. iwébeats (Boeckh, p. 29%) dywviferar Tov

IIvfikdy dydva kara é80Suny fpépay.

b Xen. Hell. 6. 4, 29 émiébvrov 8¢ Mvbilwy maphyyeher "ldowy Tais méheae

o N MHee \ 7 \
Bovs kai bis kat alyas kai Js mapaokevileafar ds els Ty Ouoiav.

¢ Censor. De dze Nat. c. 18 Delphis quoque ludi qui vocantur Pythia
post annum octavum olim conficiebantur.

4 Himer. Or. 14. 10 (Bergk, Frag. Graec. Lyr. 3, p. 14%7) Efédo
Yuiv kai "Alkaiov Twd Adyov eimeiv' &y ékeivos joev €y péleot maidva ypdoy
AméNowrt . . . Aeol . . . Tawiva ouvlévres kai pélos kai xopols fibéwy mepi
Tév Tpimoda oricavres éxdhovy Tov Oedv € “YmepBopéwy éNBeiv. 6 8¢ &ros Bhov
wapa Tois €xel Oepioreloas, émedyy katpoy €vémle kai Tods Aehekols AxToac
rpimodas alfis keXevee Tots kikvois é€ “YmepBopéwy dpimracfar v pév ody Gépos
kai Tob Bépovs T6 pédoy abré, dre €& “YmepBopéwy *Alkaios dyet Ty AméMwra,
(Diod. Sic. 2. 47 Apollo sojourns every ninth year with the Hyper-
boreans, dmo lonpepias éapivijs €ws MAeddos dvarolis.)

e Strab. 421 "Aydv & pév dpyaios év Aehpois kibappdéy €yernfny marava
dddvrov els oy Oebvt Enray 8¢ Aehol pera 0¢ Tov Kpioaiov mélepor of
*Apgpucriopes immudy xal yvpyikdy ém Edpukdxou Siéraev arepavirny kai Mébia
ékdheger. mpogébegay Oé Tois kifapwdols adlyrds Te kai kibapioThs xwpis
@87, dmoddoorrds Tt pédos 6 kaletrat vdpos IMvbikds. . . . Bolderar 8¢ Tov
dydva Tob "AméA\wvos Tov mpos Tov Spdkovra Sud pédovs dprew. Plut. De
Mus. 4, p. 1133 E Aéyerar yap 700 mpoetpnpévor "Ohvpmor, allyriy vra Tav
éx Dpuylas modjoar vépoy abhyrikdy els "Ané\Awva Tov kalolpevor molukédatov.
(Cf. Pollux, 4. 84 for the supposed significance of the various parts of
the véuos adhyrecds, a musical plunors of the combat.) Cf. Paus. 10. %,
5 Sevrépg O¢ TMubudde . . . atAediav Te karé\voay, karayvévres olk elvar T
drovopa ebnpov. 1 yap adledla pédy T fv abdév T4 okvfpwméTara «kal
éXeyeia mpooadipeva Tois addois (his account differs from Strabo’s in one
or two details). Cf R. 225.
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f Plut. p. 674 D mapadefduevor ydp, ént 1piot kabeordow €& dpxis, avhyrh
Mvbik$ xai xfapiori kai kbaped, Tov Tpayedév. . .. 638 C Soowhéa Tov
Kopwribey, Ivbios veviknkéra mourds, eioTidpey Ta énwikia.  Tob 8¢ yupvikod

- - 2 - -
dybvos éyyls Bvros, 6 mhetoTos fiv Ayos wepl Tdv makaioTdY.

& Plin, Nat. Hist. 35, 35 certamen etiam picturae florente eo
(Panaeno) institutum est Corinthi ac Delphis primusque omnium cer-
tavit cum Timagora Chalcidensi superatus ab eo Pythiis.

7 Paris. Schol. Clem. Alex. p. 92 (KIOtZ) év pév Kebaipdvs kai *Elwéne
kaf & Aekpoi Umokdbnvrar 6 Bpdkwy Imd 'AmoMhwvos Tofevbels Tpaywdias
bmipte warip.

%8 For Ilvbworai at Athens, R. 156.

Pythian games in other states: R. 145, 148, 149, 153, 158, 175,
178.

Autumn festivals.
29 Tlvapéyra : cf. R. 2417,

a Harpocr. 5. 2. Avkobpyos év 16 kard Mevegaixpov ¢ kal nueis Ivavéyua
rabryy T €opriy kalobpey of 8¢ Aot EXnves Ilavdyra, 81t mdyras eldov Tovs
kapmovs 7)) Ser’ AmodAowios kai oxedov mdvres ol mepi Té ABRvnoy éoprav
yeypadéres Tvaveyidvos éB06uy Mvaveyia "AnéAhwvt dyecbal paot.  Seiv 8¢
paot Aéyeww Hvavéra kat Tov pijva Ivaveyidva” miava yap éovow év abrois

kat 1) elpegidvn dyerat.

b Athenae. 648 B éori 8¢ 76 mudvior, ds Pnot Swoifios, mavomeppia év
yAvkel ppquérn. 406 C (from Heliodoros) rijs rév mupdy éyioews émwon=

, N
Beions of pév wakawl wavey, oi ¢ viv SASmupor mpoTayopevovaiy.

¢ Eustath. 77 p. 1283, 6 é& 8¢ rois Havoaviov keirar Tadra® elpeaidvn,
“ oyt ;o , y -

BalNos éhaias, éoTeppévos épie, Tpookekpapévous Exwr diagpdpovs ék yis kapmovs.
- , - - N -
roiToy ékpéper mais dupibakis kai Tifnor mwpo 6updy Tov *AméM\wvos iepol €v

- , , ,
Tots Tvaveyriors® Aéyerar ydp, ¢now, Onoéa, bre els Kpirpy €mhe:, mpocaydrra
, . \ - ,
Anke i) o St xepdva ebfacba 'AnéNen karaoréfacbar khddows éhalas,
el oy Mwdravpor kreivas owbj), kat Quowdoew. kai yoiy v iketnpiav TabTyy
, g - , ) ,
xaragréyas éyijoar Aéyerar xbrpas dbdpas kai Eryovs kai Bepdv Spioacba
Py 5 & 0\ o - vy s - - ) \ - " 3
fyov 8¢ €00 bre rabra kal émi dmotpomi Mpod. Jdov 8¢ maides ofre  elpe-
oubvn oika Péper kal mwiovas dprovs kal uéliros korihyy kai EAatoy émkphoa-
6 \ ’A > » b 6’ G 4 b A3 A \ I3 3 »”, 3 ~
obar, kai kil eb{wpor, wa pebiovoa kaleidy’ pera 8¢ riv éopriy e dypdv
, .
7ibéaoe mapa ras Gvpas.  Plut. Thes. 22 ©dvas 8¢ rov marépa 16 *AméNont
§
Y N - R
iy el dmedidov i) éBGGup Tob Muvaveyibros pnvos iorapévov’ ravry yap
3 s > » ’ .ot \ 3 -
dvéBnoay eis dorv owbévres § pév oy Spois rav dompiwy Néyerar yevé-

v , , L, A
ofa: &d 76 ocwbévras alrods els Taltd ovppifar ré mepidvra TéY girioy kal piay
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xVtpav xowiy éjmeavras guvesriafijvar kai guykarapayely Ao, . . . He
gives the refrain thus:

-
kat péke €v korvly kai E\awov dvaypoacfac

kai koA’ etfwpor, bs dv peBvovoa xkabeddpe

@ Schol. Aristoph. Piut. 1055 ©adds éhaias 7} 8dprns €€ épiwy gupmes
mheypévos, Ewv dprov éfnprypévoy kat kordhny ... kai aika kal wévra rd dyabd.
Tavryy v elpecidviy mpd THY olknudrerv ériferro of *Abpuaior xkal xkar’ &ros
abriy §A\arro.

8 Etf. Mag. s.v. Eipeowovy edpeyéfys . . . khddos . . . xaraytopara kai
kihka olvov kekpapévny karaxéovres alris €mehéyova ¢ elpedidvy oika épet
«rA.  Hesych. s.v. Kopvbalia dipuvy éoreppévn, rwés v elpeaibvmy,
d\hoc 8¢ dmepdpiov fedv.  Suidas, 5. 0. Awdviov. . . MevexAis €v 76 TAwooo-
kéue Tabra elpnke wept abrov “Afnvaior 1§ 'AméNAwre Ty xahovpérmy Elpeaid-
vy 6ray moudot, whdrrovres ANdpav kal korVAny kat kAjua kai AN drra kukho-

~ ~ -
TEpY) weéppara, Tavra kahovoe dwakdviov.

¥ Menander, De Encom. 4 émNéyovrar 8¢ [Spvol dmomeunrixot] dmody-
placs Bedv vomlopévas #f yevopévas, ofov ’Amdé\wvos dmodnpiat Twés dvoud-
{ovrac wapa Anhiois xai Menoios kai "Apréudos mapa "Apyefos . . . dvdykn
3¢ yiveafai kat Ty ebynv éml émavéde xai émdnuia Sevrépg.

3 ? The death of Apollo in ritual at Delphi: Porph. Vit Pylth. 16
bs TAéwv Aehois mpoaéoye, To Neyeiov TG Tou ~AmAAwros Tagw éméypaye,
3 od édfhov ds Sequot peév Ay vids AmdMhwr, dvgpéfn O¢ tmo Mvbwwos,
éxndeifn & év & xalovuéve Tpimodi, bs Tatrns érvye Ty émwvvpias dua 6 Tas
Tpeis xdpas tas Tplomov Buyarépas €rratfa Oppricar Tov "AméNeva. Cf
Miiller, #. A. G. vol. iii, p. 152 (Mnaseas, #rag. 16). Mnaseas iii.
Europae libro scripsit Apollinem, postquam a Iove ictus et interfectus
est, a vespillonibus ad sepulturam elatum esse.

Spring festivals.
2 Dionys. Perteg. 527:
‘Pioia & “AméAhem yopols dvdyovow dmacac [vioor]
dpyopévov yhukepod véov elapos.
Theog. 175
avrds [@o?ﬁos‘] 3¢ arpardv iBpioriv Mndwy dmépuke
o8 mohevs, tva o Aaol év evPporivy
Jpos émepxopévov khards mépmos” ékardufas,
repmopéve kifdpy 1 dud’ épdrp falip
oy e yopdv luxjoi Te oov mepi Boudv,

265 Festival at Delos, r& Ajhia,  Cf. R. 242h,
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2 Hom. Hymn Apoll. 146 :
dA\\& o Afhe, BoiBe, pdhor’ émrépmear frop
&la tou ékeyirwres ’ldoves fyepébovrat
abrois aiv maibeaat xai aidoins dAxotoew,
oi 8¢ oe muypayiy Te kai Spxnfud kai doidj
pvnodpevor Téprovaw, Grav gricwvrar dydva.
npos 8¢ réde péya Baipa, Gou kNéos ofimor Oleirai,
kobpar Anhuddes, ‘ExarnfBehérao fepdmvat.

b Thuc. 3. 104 7ot & alrod xewdvos kai Afjhov ékddnpav *Abnvaiow kara
xpnopdy O Twa,  ékabnpe pév yap xai Hewiorparos 6 Tipavvos mpérepov abriy,
oby &macav, dAX’ 8gov dmd Tob iepoi édewpiro Tis vigou. Tére 8¢ miga
éxabiptn Toup8e Tpome.  Oiikar Soar foav Tév Tebvedrwy év AfNg, mdoas dvei-
Aov, kai O Nowmdv wpoeimov pire évamofvioxew év TH vow pire évrikrew, dAN
és Ty ‘Povaav Suakopifecfa. . . . kal Ty mevreTnpida Tére mWpdrov pera THY
kdfapaw émoingav of ‘Abpvaior & Apha. v 8é more kal TO wdkar peyd\y
oivodos €is Ty Afjhov Tav ‘Ibver kai mepukTidvwy vnoleTdY | . . LoTEpoy O¢
Tovs pév xopods ol vnaudTar kai of ‘Alnvaior pef iepdv Emeumov, Ta 3¢ mepl
Tobs dydvas kai Ta mheiora karehvly (moé Eupdopdy, bs eixds, mpiv O oi
*Abnvaio Tére TOv dydva émoincav kal immodpoulas, & wpdTepov ok .

¢ Bull. Corr. Hell. 188z, p. 23 (Delian inscription of temple
accounts) Tdhavra AAT orepavépara . . . Aapmddes . . . pupol els Tols
xopovs : the month ‘Iepds appears here between Anvardr and Takafidbv.

a4 Bull. Corr. Hell. 1879, p. 379 Aaoddpeiar kavyopicacay Afhea kal
*AmoMbvia “AméAwre "Apréuidt Agrol, second century B. c.

e Verg. Aen. 4. 143:

qualis ubi hibernam Lyciam Xanthique fluenta
deserit ac Delum maternam invisit Apollo
instauratque choros, mixtique altaria circum
Cretesque Dryopesque fremunt pictique Agathyrsi.

f Xen. Mem. 4. 8, 2 dvdyxy Yyip éyévero alrd perd Ty kpiow Tpuikovra
nuépas Biovar 8ia T6 Anhea pév Ekelvov Tob pnros eivar, Tov 8¢ vépov pndéva éav
Snpocia amobviokew Ews dv i Bewpia éx Afhov eravély.

& Paus. 8. 48, 3 ©noéa dvacopilépevov ék Kpirns paciv év Ajhe dyéva
moujoasbu 76 "ATéA\wnt, oTepavoiv 8¢ adrév Tovs mkdrTas 16 ¢poivie.  Plut.
Thes. 21 éx 8¢ tis Kpirns dmomhéwr els Afdov karéoyxe kal 7 6ed Gooas
kal dvafeis 70 dpodicuov, & mapd Tijs *Apudduns ENaPev, éxdpevae perd Tav
nibéwy xopeiav, iy & viv émreheiv Anhiovs Néyouar, plunpa THv év )
AaBupivlp mepiidwy kal defddwy & Tan fufud mapaNhdfes kal évehifers Eovre

/ Y N
ywopévny® éxakeiro 8¢ 76 yévos Tolro 7is yopelas imd Aqhiwv yépavos, Gs
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ioTopei Awaiapyos. "Exdpevae 8¢ mept tov Kepardva Boudy, ék keparwy aurmp-
poapévor ebwvipor Gravrov. Cf. Luc. de Salt. 16 & Ao . . . maibwy
Xopoi auveNbévres Um’ abh kal kibdpa of pév éxdpevov, mwpyoivro 8¢ of dpiaro.

b Paus. 4. 4, 1 ’Emi & ®lvra 700 SuBdra mpérov Meganvior TéTE TH
AxdMhwve €5 Afdov Bugiar ka dvdpdv xopdy dmogréAhovar. T6 &¢ aiow
dapa wpoaddiov és Tov Oedy édidafev E¥pnhos.

L Plut. Vik, g éxeivos [Nekias], 8re iy Bewplav fyev adrds pév & “Pryeay
améBn Tov xopdy Exwv kai T& iepeta kat THy dAAny mapagkeviy.

*** Spring-festivals at Delphi. (4th of Busios, the first spring-month,
the birthday of Apollo: vide R. 1281.)

& Bull. Corr. Hell. 1895, p- 11, inscription of the Labyadai, fifth
Cenlury B. C., Goiva: 8¢ aide voppor® *AméAhat kal Bovkdria, ‘Hpaia, Aatdopd-
pia, Hotrpoma, Buvalov unués Tav éBdépar kal rav évdrav.

b Procop. Lpisi. (Hercher, Epistolograph. pp. 540, 8) odd¢ yip &v
ol Aehol Ghws alrdy dmeivar Tov Iibov Ehowro, €l kai wapdvros ebfis éopriy
dyovar iy émdyplay “AméMhwrvos. [P = Gcopinia.]

¢ Kpoigos dmémepme és Aehgpois . . . kparijpas Slo peyadii peyddovs . . . 6
3¢ dpylpeos . . . émxipvarar imd AeApdy Ocopaviotar. Cf. R. 14, émpdvea
of the god in Boeotia in spring. ? At Sikyon: vide Geogr, Reg. s. .
P- 439

d Plut. 1132 b ®ddupeva tov AeAddv Anrods Te kai 'Aprémdos kai
*Amd\Aawos yeveaw dnhdaar év pélea: kal xopovs mpdrov mwepi 16 év Aehois
iepoy arioat.

e Feast of Sremripiov : Plut. 293 C tpeis dyovat Aehoi évvearnpidas kard
70 éffis By Ty pév Sremripior kaloval Tiv & “Hpwida Tip 8¢ Xapilar 1o pév
olv Sremripiov €owke plpnpa Tis wpds Tov Mvbdva Tob beol pdxys elvar kal Tijs
perd Tiy pdyny émt vé Tépmy puyis kai ékdibfews. Of pév yap Puyew émi 76
Pdve Paci xpifovra kabapaiov, of 8¢ 1§ Mibwve Terpopévy xai pedyorrt kard
Ty 686v, fjv vbv iepdy kahobpey, éraxoovBely kai pikpdy droheipfivar Tis Tehev-
Ths' karéhaBe yap adrov €k Tob Tpalparos dpre TebynkdTa kai keknSevpévoy vmo
Tov wabds, ¢ dvopa fv ATE, bs Aéyovaw To pév obv Sremmpiov TolTwy F
rowiTwy Twey dropipnais éoTw érépwr. 418 A Tois mepl 16 xpnaTipiov, ois
dpri Tovs €fw IUAdY wavras "EX\nras 7 mohis karopyalovaa péxpr Teumdy
E\hakev. “H te yap lorapén kahds évrabba mept Ty dhw O éwwéa érdv, ob
Pwheddns Tob Spdkovros xewd, dAAa pipnpa Tupavvikis 7 Bao\ijs éoriv oixi-
oews, §j Te pera avyijs ém abryy Qi Ts bvopalopérns Aokwvius Epodos, 1 ai
*Oheiae Tov dupibadii kdpov Nupévass Saaiy dyovo, kai mpoaBdXdovres TO wUp 7]
kahddt, kai Ty Tpdmelav dvarpéavres dvemaTpentel Peyovar Sid Tdv Gupdy
T0U i€pod, kal Televratov al 7€ mhdvar kal 7 Aarpela Tol wardds, ol Te Yuwi-

, ) ,
uevor mepl ta Téumn kabappol, peydhov Twds &yovs kal Tohpiuaros dmoyriay
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éyovor. 1136 B 7 raraxopiforre wadi iy Tepmuchy ddduny els Aehdods
mapopaprel abAyris' kai 7a é€ “YmepBopéwy 8¢ lepa per’ adddv kal ouplyywy ai
xifdpas els tov AFNGy paoe 70 mahawy oréAhesfar. Schol. Pind. Pyth.
tméfeois (Boeckh, p. 298) péxpt moMhot 7 els rovs rav wxdvrav orepdvovs
xwpovoa ddpvy évrevfev éxopifero imo muidos dpibalots.

£ Tertull. De Cor. 7 Pindarum et Callimachum qui memorant Apolli-
nem interfecto Delphyne draconte lauream induisse qua supplicem.

¢ Aelian, Var. Hist. 3. 1 (in Tempe) évraifd rot, act mwaides Oerra-
Aoy, kal Tov "AméAAwrva Tov IIv6or kabjjpacbar kara mpdoraypa 7o Awds, Ore
rov Mobava . . . karerd€evoer, . . . oredpavacdpevoy odv ék tavrys s Sdpwns
tijs Teumwijs, AaBdvra kAddov eis Ty defiav yeipa. . . éNBelv Tols Aehgois. . ..
"Eari 8¢ kal Bopods év adtg To Témw, év ¢ kai éorepavdoaro, kal Tév Khddov
dgpeihe.  kal &rt kal viy €rous évvdrov of Aehgpot maidas ebyeveis méumovor, kal
dpxibéwpov dva ooy alrwv, Of 8¢ mapayevdpevor kai peyalomperiys Bicavres
év tois Téumeaw, dmiage wmd\w greddrvovs amo 17s alris ddduns Siamhéfavres,
. . . kal T 60dy éxelvny E€pxovrat, i kakeirar pév [Tvbids, Peper O¢ dua Oerraiias
xat Tehayovias [? Iehaoyias| kai s Olrys kat Almdvar xdpas kat 77s Myhiéwr
kai Awptéwy kal Aokpv Tév éomepiwy. Ofror O kai mapaméumovoiy abrols olv
aldol kat Ty . . . kai piy kai tois Mubios éx radrys tijs ddpwns Tois vikdoe
Tods oTeddvous diddagw,

b Steph. Byz. 5. v. Aeumwds, kbug Oegoakias mept Adpwoay Gmov paoi
Tov "AméA\wva deurvijoat mparTov, Ore éx Tiw Tepméwy kabapleis bméorpeyrer
kat 7@ wadi 7¢ Siakopor Tijs ddpyns €os els Tvde mapayevopéve Seumveiv.

i QOracle quoted Euseb. Praep. Ev. 5. 31:

Pawgroi kal Tdppas vaérat, Aiov Te moAippov,

Oufaor kédopar Tehéew PoiBow kabapuov

edayéovras,
Cf R. 111, Paus. 2. 7, 7 "AméM\ev kal "Aprepts dmokreivavres Iifwva
mapeyévorro és Ty Alyidhetay kabopoiov veka. yevopévoy 8¢ oo Seiparos
évba rai viv ®6fov dvopdfovar 16 xwplov, ol pév és Kprrpw mapé Kapudvopa
dmerpimovro.  Schol. Pind. Pyrh. tmdfeois (Boeckh, p. 298) xafapbeis d¢
6 ’AméAhwv tav Tijs Spakovrokrovias pdvor &v Kpiry mapd Xpvoofeude éxetfer
ey émi Ta Oeovahikd Téumy &bev perecopioaro Tiv ddpumy.

%5 Qeoféma at Delphi.

@ Athenae. 372 A Tohépwr & mepipynris év 76 mept Zapobparns . . .
diaréraxrar mapa Aehols 7 Ouoig tév Oeofevinr, b dv xopioy ynbulida
peyloTny Tj) Anroi, AapBdvewy poipav dmd Tis Tpamé(ns . . . ioropotor 8¢ riw
Anre xbovoay Tov "Amd\wra kirtiiocar ynfuAhidos.

b Plut. 557 F dvapvnobyre 7év &ayyoes rav feofeviov ka TS kahijs €xelvns
pepidos, fv . . . rovs Tlwddpov knpirrove: AapBdvew rods dmoydvcus.
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¢ Paean to Dionysos discovered at Delphi : Bull. Corr. Hell, 1895,
p. 406 (ll I110-11 2) Octfar & €y Eeviows éreiots Bedw iep® yéver ouvaipe T6u&
vpvov.

4 Cf. Theoxenia at Pellene : Paus. 7. 29, 4 € kai *Amé\\wvos Ocofe-
viov TleAApredow iepoy. 0 8¢ dyakpa xahkol memolnrar. kai dydva émireholot
Ocofévia "AmdMhwwt, Tidévres dpylpiov &6Na Tijs vikns, kai dvdpes dywviforrar TV
émixwpiwv. (Cf. the ©codaizea at Anaphe, 29.)

" Aehgivia at Athens: R. 34%d. ? Dolphin in Roman ritual:
Serv. den. 3. 332 Delphinum aiunt inter sacra Apollinis receptum;
cuius rei vestigium est quod hodieque quindecimvirorum cortinis del-
phinus in summo ponitur et pridie quam sacrificium faciunt, velut sym-
bolum delphinus circumfertur, ob hoc scilicet quia quindecimviri libro-
rum Sibyllinorum sunt antistites, Sibylla autem Apollinis vates et
delphinus Apollini sacer est.

27 Aagundépia in Boeotia.
2 Proclus, Chrestomath. c. 26 (Photius, Brblioth. p. 321, Bekker)

dadras yap év Bowrig 8 évvearnpibos els Ta TOD AmdAAwros kopifovres of
iepets éflpvovy alrdy Bid yopod mapbévwy. . . . ‘H 8¢ dadwmpopias £0hov éNalas
karaorépovor Sdprais kal wowihois dvfeor kal én’ drkpov pév xakky épapud-
{erar oaipa, €k 8¢ Tatrns pukporépas éfaprdor kara 8¢ T6 péoov Tov EUMov,
wepifévres éhdooovas Tis ém dkpov ocpaipas, kabdmTovot woppupda orTéupara’
10 8¢ Tehevraia Tod £Aov mepioTéAhovot kpokwrd. [Botherar & alrois i pév
dvordre odaipa Tov fov, ¢ kai Tov "AméAAwra dvapépovor 1) 8¢ Imokeuéim,
v Sehjuny' Ta 8¢ mpoonprnpéva Téy odaipivy, doTpa T kai doTépas® Ta B¢
ye oréppara Tov énadaioy Spbpov' kat yip kai T&€ moobow alrd. “Apyer 8¢
s Sadundoplas mais dupbakis® kat 6 pdMioTa alrd oikelos Baordfet TO kare-
orepucvoy £0hov, & komd kakovotw, alros 0¢ 6 Sagrmpdpos emduevos Tis Bdprns
épanTerar, Tas péy képas xabeyuévas, xpvooty 8¢ orédavor Ppépwy, kal Aapmpay
éobiira modipn éorohiopéves, iikparidas Te Imodedepévos. & yopds mapbévay
érakohovlel wporelvoy kNdvas mwpds ikernpiay TéY Tpvwy. wapémepmov 8¢ Ty
Saprnpopiar eis *AméAhwros “Topnpiov kai Takafiov (v. [ Xahafiov).

b Paus. 9. 10, 4 768 ye kai és éué ém ywdpevov oida év OnBais 7Y
"AméMon 76 "lounpie maida olkov Te Sokipov kai atrov €0 pév eldovs el 8¢
Iyovra kai pbuns, iepéa énaboioy mowolow émikhnous 8¢ éoriv of SadnPipos
oreddvovs yap GpiNwv Sddums Popodory of maides . . . of 8¢ oly ebdatpovéoTe-
pot Tév waibwr dvaribéact yahkoly v¢ bed Tpimodal. émpavys 8¢ pdhwra

. rplmovs éoriy "Apgurpievos dvdfnua émt ‘Hpax\et Sagupopnoavre.  Cf.
R. 14. At Larissa 8agvddpor: vide Geogr. Reg. s.v. Thessaly, p. 435.

15 Feast at Samos: Pseudo-Herod. Vit Hom. 33 mapaxepdfoy év

2 ~ ’ ’ \ ) ol ’ ) > .
Ea’l(‘l)’ Tais VOU#Y’V!&!S‘ WPOUWOPEUO#EVOS‘ 7TP09 Tas ikias Tas EUS&!#OVEU'T&T&Q’
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\dpBavé Ti deldwy T4 énea Tdde, & kaheirar elpeaidvy, Gdfyovr & alriv kai
cvumapioay del 7OV maidwy Twes TV Eyxwpiov . . .

Nebuai 7oi, vedpat, €riaboiwos, dore xehdov

éorn év mpobipooe . . .
f8ero 8¢ T4 emea Tide év T Sdpp émi mohlv xpdvov Dmé Tév maidwv, o7
s S oa e ah
dyeipotev €v 7)) éopr Tol 'AmdAAwros.

28a Fegtival at Klaros, r&a K\dpa, with horse-races, mentioned in

fourth century B.c. Attic inscription, Zpk. Asck. 1883, p. 23.

29 Ritual of adoption and marriage associated with Apollo.
a At Athens: R, 2412,

b ? At Mykonos: Dittenb. SyZ. 373 (on the 7th of Hekatom-
baeon, sacred to Apollo) & of vupgpio fiovae . . . 7év dpviv.

70 BopSpoma at Athens: Plut. Zhes. 27 7 pév odv pdyy mpds 7as
"Apalévas Bondpowdvos €yévero pnuds €@’ § v Bondpdua péxpe viv "Abnvaiot
8iover. Cf, Demosth. Olynth. 3. 31 bueis 6 djuos . . . dyambrres édv
peradiddot Qewpikdy tutv 3 Bopdpdua mépmwow ofren.  Cf, R. go.

™ Sergpa at Delphi: Zeus, R. 128P,
22 Feast of Hpopbacia at Leuke near Phokaia: Diod. Sic. 15. 18

(Taxés) ékrioce woAw wAngiov Tis Bakdrrns émi Tiwos kpyuvod v dvopalopémy
Aedkny, Exovoar lepov dyiov “AmdNhwvos . . . fpdioeBirnoay s mokews Talms
Khafopémor kat Kupator . . . ékpwev § Mubia rabrqy (mélw kupiav Tijs Aebkns)
Imdpxew fres dv wpory Obon év Th Aelky . . . épBacav of Khalouéviot Tovs
Kupaiovs 7iy Guolay émmreNéoavres . . . yevipevor kipior Tiis Aebkns émdvupov
éopriy dyew kat’ éniaurdr €meaTioavro, Ty maviyvpw Svopdoavres mpopbaciav.

Festival of Apollo Happdoies on Mount Lykaion, Geogr. Reg. 5. 2.
Arcadia, p. 436; of Apollo HOréios at Akraiphiai, Geogr. Reg. s. v.
Boeotia, p. 441; of Apollo Afhws at Delion, 6. p. 437. Festival of
Apollo’s émpdvea (?) at Sikyon, Geogr. Reg. s. v. p. 440.

#3 Ritual of Purification: R. 222, 223, 241, 263, 264°; Zeus,
R. 131b.

2 Apollod. 2. 6. 1 ’Anwoapévov 3¢ Ny\éws adrov [Hpaxhéa) . . . s
Apvehas mapayevpevos Imd AnipdBov voi ‘Inmodirov kabaiperar. Cf. Ciris
376 Amyclaeo spargens altaria thallo. Aesch. Eum. 281 :

Myrpokrévor piacpa § émlvrov méher
woraiviov yap dv wpds éorig feod
Poifov kabappois §hdfy xoipokrivous.
b Plut. Quaest. Graec. 24, p. 266 F. 7{ rd map’ "Apyelots Neybpevov

Y L, -, -
€yknopa; Tois dmofahotoi Twa cuyyevdy § auviwy os éori perd TS wévbos
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sﬁ’ﬂt‘zs ﬂ‘rrp ’An'o:)\)\afm Gt'zew: ;];l;s'pau‘ 8¢ YoTepoy Tpuixovra, 76 “Eppji.  Nopifovar
Yap, wowep Ta gwpara Tév drofavévrwy déyeabar Ty yiv, otre Tas Yuxas TOv
“Eppijy* T0d 8¢ ’Amd\Awvos ¢ duumdhe xpiis Sidovres, NapBdvovar kpéas Tob
iepelov, xal 16 wip dmooBéoavres bs pepraguévor, map’ érépwv édvavaduevor ToiTo
0 Kkpéas SmTdOw, Eyknopa mpogayopebovres.

¢ Paus. 2. 31, 6 (at Troezen) rob & iepod 7od ’AméNwvés éorwv

olko8d ” Bev. *Opé , , T ISP

woOopnpa eumpoober, "Opéarov kalovpevov oknuy.  mpw yap émt T dipar
- - . P

kafapbivar s pyrpés, Tpolqviwv oddeis mpérepov #Hbehev abrdv oike Oé-
. ’ [ ~

baofar kabloavres 8¢ évraifa éxdfapoy kai eioriov, & & dPhymoav. kal

A . - - N

viv €re ol ambyovor TGV kafppdvrey évraifa Bevrvoiow év Nuépars pyrais.
0¢ 8¢ N y . S , A

karopvxfevrwy O¢ ONiyov amd s gxnquis Tdv kabapoivy paciy dr’ adrév

y g . PR yoeon - -

dvapivar dddvny, § 87 kai és fuas Eorw, § mpd Ths arphs ravtys. Cf 1. 22,
. , - .

2 Onoevs . .. ToUTOUS (Hd)\)\avra kai Tobs waidas) kreivas é¢ Tpoliva Epyera

kabapaioy évexa.

d Clem. Al Strom. P. 674 ’AmoA\édwpos 6 Kepkupaios tods orixovs
Totade tmd Bpdyyxov dvapovnbivar 7ol pdvrews Aéyer Mikpoiovs xabaipovros
amd Noypod. ‘O péy yap émppaivewy 6 mhijfos Sddrms kNdbois wpokaripyeTo

. o . -
700 Upvov &OE mos ¢ MéAmere & maides éxdepyor xai ékaépyav.

e Philostr. Herowe. p. 740 émi 8¢ 16 €y 16 mwept Tovs dvdpas Imd
1OV v AQure yurawdv é€ Adpodirys moré mpayfévre, kabaiperal pév § Afjuvos
. o < NPy Gy A Ay e, \
kat ka8 éva 1ol €rovs kai oBévvurar TO év alry wip és Npépas évvéa, Bewpis Be
o s Y A, . s A
vals éx Afhov mupopel, kdv diknrar mpd TV Evayopdrov, obbapol TS
’ <, 3> . [ vy , \ ’ \ ~
Anpvov kaloppilerar . . . émedav 8¢ 7 Bewpis lomhévay kal velpwyrar TO mip

.+« kawob 76 évrevfev Biov Paciv dpyeabar.

£ Bull, Corr. Hell. 1894, p. 87 (inscription from treasure-house of
Athenians at Delphi, 97—96 B. ¢.) ’Ayabjj tixy is BovAis kai 7ol dfpov rév
*Abnpvaiey émi Mévropos dpxovros év Aehois év 8¢ ’AbBnvais Apyeiov ENaPev Tov
iepv Tpimoda ek ANpdy kal dmexdpioer kai Ty wupPdpov Hyayev 'Apgikpdrns
*Emerpdrov *Abyraios. Cf. 76. p. 92 (inscription found at same place,
Circ. 100 B.C.) Emel "ANxidapos Ebdddvous *Abnratos molirys eloefds e kai
Solws Suakelpevos morl Te TOv Bedy kal mwori Tap wOAw dudy dyaydy 8¢ kal Tov Tpi-
moda ép’ Hpuaros, dfiws Tob Te Oeod kai Tol Jperépou Odpou kai dudv, Tdv

Te mapemSapiav kai avaoTpopav éromjoaro . . . kTX.
Animal sacrifice.
2742 » Wolves sacrificed at Argos: R. 7%

b ? Dogs tabooed in Apolline ritual: Strab. 486 odx éfcorw év alrh
T An\g @dmrew o0dé kaiew vekpdy' oik Eeare 8¢ o0dé xiva év Anhe Tpécew.

Cf. R. 2162,

¢ The horse tabooed: Sext. Empir. ‘Yrorvwao.y. §. 221 irmov ¢
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Tooedove kal\epoiow. AmdMhave 8, éfapéros ¢ Adupaip, 0 (Gov
dmexbés.

4 Goats: R. 12, 129, 15y, 211. Prott-Ziehen, Leges Graecorum
Sacrae, no. 26 (Calendar inscription of fourth century 5. c. from the
Attic tetrapolis) *Amé\hww Amorporale aif, ib. Nuppayéra atf.  He-goat
sacrificed to Apollo at Magnesia on the Maiander, A7 ck. Anzeig. 1894,
p. 83. Cf Macrob. 1. 17, 29 decemviris praeceptum est ut Graeco
Titu . . . sacrum facerent, Apollini bove aurato et capris duabus albis
auratis, Latonae bove femina aurata. Aul, Gell. Noct. Attic. 5. 12
Quapropter eum deum (Veiovem) plerique Apollinem esse dixerunt:
immolaturque illi ritu humano capra.

¢ Lambs: Hom. 7/, 4. 101:
Elxeo & "AméMwrt Avknyevéi khvroréfe

b} -~ z [ . (] k4
dpviy mpwroydvwr péfav kherny éxaropfyy.

Hom. 7. 1. 66:
al kév mws dprdv Kvions alydv Te Tehelwy
BovAerar dvridoas nuv dmé Aowydv dupivar,
Cf. R. 141.

f Rams: R. 279, 202.

¢ Boars: R. 129, 256Y, Geogr. Reg. s.v. Arcadia, p. 441. Demeter:
R. 246. Cf ritual inscription from Thasos (archaic). Roeh], Juscr.
Graec. Anl. 379 Nipdyot kaméAhwve Nvppnyéry 8jhv kai dpaev, du Bovdy,
mwpooépde® Giv ol Oéms obde xoipov o matwviferar. Xdpiow alya ob Géus
ovdeé yoipov.

k Bulls: R. 34¢ 101; Geagr. Reg. s. ». Epidauros, p. 440. Hom.
1l 1. 315:

épdov & "ATEAN wme TeAnéodas éxardpBas
ralpor 7 aiydv mapd 6 ads drpuyéroro.

Cf. 41. At Delphi: Buil. Corr. Hell. 1899, p. 87 (inscription on the
treasury of Athenians) of mevp@évres is Aehpods kard rjy pavreiay 709 Geod
Umrd " Abppaiwy émt iy Tijs Swdexidos Bobmpwpov uaiav v Bep voav kard T&
mdrpua : cf. the dwdexds at Delos, 7. p. 86. At Olus sacrifice of twenty-
two oxen: vide ¢ Crete, Geogr. Reg.,p. 447. At Athens: vide Dionys.
R. 127 (AwéM\wv *Amorpomale Bobr 8voa). Sacrifice at Akraiphiai to
Apollo of Ptoon ; see Geogr. Reg. 5. v. Boeotia, p. 436. At Thebes:
Paus. 9. 12, 1 Tp 8 "And\en ©nBaio 19 Emodle rabpovs &vov To
dpyatov, kal wore mapobans odiae Tis éoprijs § e Hpa karfmerye s Buolas xai
ol meppevres éml Tov Tavpoy oly fxov. olre 8 waparvyovons apdfns Tov

- - e
€repov 78y Bobv T e Bovor, kul dm ékelvou épydras Bods Bbew vopifovae.

Cf R. 13.
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1 The roe sacred to Apollo at Kourias in Cyprus: Ael. Nat. An.
I1. 7 év Kovpuddt ai é\agpor . . . Srav karapiywow és 16 ToU "AméAAwvos
iepov 70 évravloi (ZoTe 8 dhaos péyioTov), YAakrobor pév of kives, mAnoiov dé
é\betv oV tmopévovow. Cf. Strab. 683.

k Anton. Liber. zo: Apollo bids his worshippers sacrifice to him,
7 \ . \ ~ [ 3 . [ .
atyas kat wpdfara kai Bols kard 5 oimbes, Cf. mscription from Dxdyma:
Haussoullier, Histoire de Aliléte, p. 218 mparar 8 ék Purdv Svokaidexa
maides dveilov PoiBe, i peydly mpar émt Povbuaiy.

1 ? Sacrifice of asses at Delphi: C. 7. G. 1688 (inscription contain-
ing the Amphictyonic oath, fourth century B.c.), . 14 76v ¢pdpov xai d
Iepiiia dfpda guvaydvrev, Tols Gvous, Tév Boxipa .. . Tdv éxarduBav, Spxov
oudoas.

Human sacrifice. Cf. 2 (?), 77, 2419,

#5a Near Kourion in Cyprus: Strab. 683 éoriv dkpa dd’ Fs pimrovor
Tovs dyrapévous Tod Pwpol Tot "AréAlwros.

b At Leukas: d. 452 &t O¢ 76 700 Aeukdra Amé\Awvos fepov kai 7o
d\pa 16 ToVs €pwras malew memioTevnévov . . . v O¢ kal mdrpiov Tois
Aevkadiots kar’ éviavrov év Tjj Buoia Tod "AméA\wvos and Tis okomys purreiabal
Twwa @Y €v alriats Svrwy dmotporils ydpw, éfamtopévey €§ alroi wavrobamdv
wrepdv kal Spvéwy dvakovilew dvvdpevwy T mThoEL TO dApa, Umodéxeabar Bé
kdT® pikpats dhidoe kixhe mepieaTdTas moMhols kal wepoalew els divapw Tov
Spwv Ew Tov dvakndBévra. Photius 5. v. Aevkdrns' oxomédos Tas fmeipov
4@’ of pimrovoey adrovs [? abrovs| els 7o méhayos of lepeis.  Ael. Nai. An.
I1. 8 obkolv ths mwavyylpews émbnuely peAdobons xaf iy xai 7O mpdnpa
mddoe 7¢ Bed Obover Bolv Tais puias, al 8¢ éumhnobeicar T0d aiparos
agavifovrar.

¢ ? At Abdera: Ov. Zbis 467:

Victima vel Phoebo sacras macteris ad aras,
quam tulit a saevo Theudotus hoste necem;
aut te devoveat certis Abdera diebus
saxaque devotum grandine plura petant.

4 Vide Thargelia, R. 241,

e Schol. Eur. Phaoen. 1408 Acworipw 7¢ Ocaoal kartévar péAhovre Adyov
ébémeaev, émrnpeiv p Adfwow abrdy of évavrior petlov edédpevor omebdov ody
éxeivous UmepBaréabar kal' éxarépPns dvdpdv ebfaro karaiBacieo *AméNevt,
xareNBow 8¢ els Buoiav dwbpdmovs éNoyiouto ) mpémew Oed pnd’ dNAws edayes
elvar, xkai imepélero. TolTo B¢ ékdaTOU érovs Bpav Tovs Beooakols aot, Tiy
fuoiay tmiayvoupévovs amodbaew. Cf. Parcemiogr. 313.

f Photius s.v. mepiyrpa’ olres éméleyor 76 kar’ énavrov uBallopéva T/

~ a / - , ¢
Oahdoay veavig émt dmaldayj TOV TUVEXOVTWY KAKWY meplympa fpdy yévou
?
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. kal olres évéBalov t§ Baldocoy boaver 16 Ioceddw Busiav amo-
TWUYTES.

76 Bloodless sacrifice, R. 216; at Delos, R. 55. Macrob. 3, 6, 2
Deli ara est Apollinis Iexéropos in qua nullum animal sacrificatur.
Clen1. Al Sirom. 848 P rdv pév dpyaidraror PBopdv év Afke dywdy elvac
rebpudikage.  Cf. Porph. De Abst. 2. 28 (eboeBis Boyss).

77 At Patara: Steph. Byz. s5.2. Hdrapa® wéppara Apas e xai 7éfa
xkai Bé\y offered to Apollo.

78 Serv. Aen. 3. 85 tradunt multi, inter quos et Varro, esse aras
tam Apollinis quam filii elus non tantum Deli sed in plurimis locis,
apud quos hostiae non caedantur, sed consuetudo sit deum sollemni
tantum prece venerari.

0 Dittenb. Sy/l. 376 (at Miletos) #v &évos iepomosy 7§ *AméNAwre,
mpoepdobac Tdv doTdy by dv BéAy & Eévos, Oiddvar O¢ 79 lepel TG yépea dmep
7 méhes Bidot ywpls dépparos . . . v *AmoNhwriois.

#0 Callim. Hymn 2 Del. 320:

a\\a 1a Aaigy

drées éoTeilavto kai o mdl\w adris &Bnoav

nwpw péyar 7 oéo Bwpdy Imd mAyyiow éNifa

pnoaopévovs kal mpéuvov Gdaxrdgar dyvdy €hains

xelpas dmooTpéfravras” & Anhuis elpero viugn

waiyma kovpifortt kai *AmdAheve yelaoTiv.
Cf. Hesych. s. v. Aqhiaxds Bopds' 16 mepirpéyewy kikho tov év Afde Boudw
kal TvnTedbar Hpfaro TovTou Onoels.

81 ? Sacramental meals with Apollo at Acharnai, R. 54; and Delos,
vide Geogr. Reg. * Delos,” p. 443.

* Varro, De Liber's Educ. Fr. 9 (Chappius) Itaque Ambraciae
primum capillum puerilem demptum, item cirros ad Apollinem ponere
solent.
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GEOGRAPHICAL REGISTER OF APOLLO-CULTS

The Euxine and Thrace : 2. 21, 56, 72.

Phanagoria, 214 ; Pantikapaion, 214 ; Olbia, 341, 50, 214. Gorgippia :
Brit. Mus. Cal.,* Pontus) &c., coin-type, first century s.c., laureate
head of Apollo.

Sinope : Head, Hist. Num. 435, coin-type, circ. 2g0-250 8. c. ¢ Archaic
statue of Apollo standing before tripod, with branch and lecythos.’
Bithynian coast of Euxine, 32. Herakleia Pontiké: Paus. 10.
15, 1 (at Delphi) 8/ *AméMhavos (dydhpara), 16 pév "Hparkewrdv Tav
wpos 76 Edfelve.

Mesembria: C. /. G. 2053 (decree of Bovhy) dvabéuer & 75 ipdv
t00 ’AwdMevos. Apollonia, 79, 214. Perinthos, 172. Ainos,
52: Livy 38. 41 Inde Aeniorum finis praeter Apollinis Zerinthium
quem vocant incolae templum superant. Cf. Schol. Nikand. Z%er.
460 76 "Proxivlior Spos Opaxns "Hpas iepdv, é€ o v mpoonyopiav éoxe
‘Ppokvvbida’ €ori 8¢ tijs "Hpas kai Znpuvbiov ’AmdNhevos veds év 1@
abry téme. Abdera, 275¢: Schol. Lycophr. 440 oi pdvres of
20ddes (P)Tov év Anpaiots Téme *ABSjpwy Tyepévoy *AméMevos,  Cf.
Pind. #7. 35. Philippopolis: C. 7. 4. 3. 129 Wibia év Shumrmo-
méhe (second century a. p.). Rew. d. Ef. Gr. 190z, p. 32 "AnéMen
Kevdpioe Bifus Kéros iepeds Supias feds Sdpov dvéfnkev (2 first cen-
tury a.p.). Cf. bronze coins of Elagabalus from Philippopolis
quoted ibid. with legend Kevdpioewa. Dumont, Juscr. Thrace 78,
dedication of late Roman period "AwéAewvt Aaropnvd.

Apollo on coins of Thracian cities: Brit. Mus. Cal,, * Thrace’ :
Anchialos, p. 113 (late) Bisanthé, p. 87 (second century B.c.);
Bizya, p. 89 (late) Byzantium, p. 96 (third century B.c., Apollo-
head on obverse, obelisk on reverse); Deultum, p. 113 (late);
Maroneia, p. 131 (first century B.c.); Mesembria, pp. 133, 135
(Apollo Movoayérys late); Nikopolis, p. 46 (late); Olbia, p. 11
(on reverse dolphin, fourth century ®.c.); Odessos, p. 137
(second century B.c.); Perinthos, p. 147 (late); Sestos, p. 199
(second century B.c.); Tomi, p. 64 (late).

Paionia: Rev. Num. 1897, Pl. ii (Reinach) ’AwdA\\wv Aeppwraios. Cf.
Brit. Mus. Cat., * Macedon, pp. 1~3, coin-types, fourth century s.c.

Mount Athos: Plin. V. A. 4. 37 Oppidum in cacumine . . . Apollonia,
cuius incolae Macrobii appellantur.

FARNELL. 1V Ff
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Macedon, 152 (Mount Olympos). Amphipolis: C.Z. G. 2008 (decree
of exile against two citizens, circ. 356 B.c.) 7 3¢ xpipara abrév
Squdaia elvar, 6 8¢ émidékarov ipdv Tob *AméAAwvos kai Tov Stpupdvos'
Apollonia on the Via Egnatia (south of Lake Bolbe): Head,
Hist. Num. p. 181, coin-type, 400-350 B.C. ‘’AméMAwvos.
Hesych. s.2. 'Ixvairp xébpav Ty Makedoviav, évfa 76 pavreioy
*AméAhwy karéoye kai Tpara.  (Corrupt passage, probably a con-
fusion of Strab. p. 435.) Thessalonike, 153. Pella: Brit. Mus.
Cal., ‘ Macedon, p. 91, coin-type, ? second century B. c.

Chalkidike : vide Head, Z7st. Num. p. 183, coin-types of the Chalcidic
league ; head of Apollo on coins of Olynthos (B.c. 392-379).
Orthagoreia, p. 181; Arne, p. 182. Akanthos (independent
issue) : Brit. Mus. Cat.,* Macedon, p. 36 (fourth century).

Bottiaii Chalkidikes: Brit. Mus. Cat., * Macedon, p. 63 (early fourth
century).

Illyria: Apollonia, 48¢, 742, Orikos: Head, Hist. Num. p. 266, coin-
type, third century B.c., head of Apollo, obelisk on reverse.

Epiros, 19o. Damastion: coin-type, fourth century B.c., head of
Apollo laureate, tripod on reverse: Brit. Mus. Cat., < Thessaly,
PL xv. 10, 11, 13.

Ambrakia, 488, 154, 282.

Korkyra, 8b, 484, 155,

Akarnania, 37>, Anaktorion: coin-type, second century B.c., head
of Apollo laureate: Brit. Mus. Cat., < Thessaly, Pl. xxvii. 1T.
Nikopolis Actium *AméA\wv Aevkdns on coins of Nikopolis (Roman
imperial period): Head, Hist. Num. p. 272.

Actolia. Thermon: Polyb. 11. 4 mapayevbpevos és ©ppov, &vba v icpdv
"AmdN\hwvos: temple recently excavated at Thermon; vide Hell.
Journ. 1899, p. 324; Class. Rev. 1899, p. 91 ; Ath. Mitth. 1899,
p. 352, inscription mentioning 76 iepdv Tob "AméAhwvos ; Eph. Arch.
1900, p. 167. Kalydon: Strab. 459 mepl vy Kahvdowvd éare 76 700
Aagpiov ’AméXAwvos Iepov,

Leukas, 275b.

Kephallenia : Brit. Mus. Cat., ¢ Peloponnese,” coin-type of Samé, head
of Apollo laureate, circ. 400 B.c., PL xviii. 9.

Zakynthos, 239 : vide Head, Hist. Num. p. 359.

Thessaly, 343, 275. Plat. Crat. 405C "Amhovy act mdvres of Oerrahol
Toutor Tov fOedv. Atrax: coin-type, fourth century B.c., head of
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Apollo laureate: Brit. Mus. Cat., < Thessaly, Pl. 2. 8. Tempe,
2, 26470 C. 1. G. 1767 "Anhoun Tepmelra Aloxvhis . . . fev-
épa (found between Tempe and Larissa). Trikka, 216
Larissa: C. 7. G. Sept. 1. 4131 8e88xfar Tois ouvépois kai TG Snpe
"Axpaieiov {rawéoar pév Tév Sipov Aapioaiwy éni TE dmooTeilar
Siwaords dvdpas kahods kdyabols , . . ypdyrai 8¢ Tods mohepdpyovs kai
T wAw mpds Ty oA TV Aapioaiwy kat olesfar Setv adriy 16 Yiipopa
dvaypdyrac kai dvafeivar adro & 7 iepo 100 "Amd\wvos Tov Kepdiov
(circ. too B.c.). C. 1. G. 1766 (found near Larissa) "Amhoun
Kepdoiov dvéfeixe iepopvapoveioas xat dpyidavyvodopeivas (= dpxidacpvo-
¢opioas). Cf. Eph. Arch. 1go1,p.125. Near Pharsalos: Strab.
447 €ore 8¢ kal mepi ®dpoalov "Eperpla, iepd Tod 'AméN\hwrvos. ? At
Ichnai: vide Themis, R. 332  Pagasai, 2, 36, 182b. Apollon
Hayacirgs: Hesych. s. 2. “AméAhwv mapa’Axatots, v Hayacdls, kai wapd
Oe¢rralots, Hayaoalos. Hes. Scut. 70 wav & d\oos kal Bopds "Amdr-
Awvos Hayacaiov Adumev. . . .

Magnesia, 26; Korope, 1822, Phyllos: Strab. 435 & ®d\os, &mov
’AméAAwvos Tov BUAAiov {epdv.

Lokri Opuntii: Brit. Mus. Cal., < Central Greece, Pl ii. 4, fourth
century B.c. coin-type, Apollo’s head laureate. Thronion: z5.
p. 13 (second century B.c.). Cf. Dionysos, R. 1047,

Territory of the Ainianes, 77.

Delphic Amphictyony, 12z1. Cult-association of Apollo, Artemis,
Leto: vide Artemis, R. 797V.

Phokis: Abai, 181; Delphi, 2, 72, 22, 46, 99, 103, 106, 109, 139, 2209,
238, 256, 261, 264, 265, 2692, 271, 2741 Cf. Artemis, R. 79 ¢
(joint worship of Artemis, Apollo, Leto); Athena, R. 78 (Apollo
Pythios, Artemis, Leto with Athena Hpovaia). Schol. Pind. OZ
14. 16 mapd 16 "Amd\hwvi ot kabélecbac Tas Xdpiras . . . év yobv
Aegpois émi Tis debids elow idpupévar Tob ATEAAwros. Cf. Poseidon,
R. 33 (Labyadai inscription). Kyrrha: Lact. Plat. ad Stat. Z%eé.
7. 347 Cyrrha habet stagnum Apollini consecratum.  Cf. Artemis,
R. 138P. Lilaia on Parnassos: Paus. 10. 33, 4 e 8¢ xal feaow
{epd, *AmdAAwros, 16 8¢ *Aprémdos. Elateia: vide Poseidon, R. 32.
Dryopes, 144.

Tokri Ozolai: Chaleion, 40.

Amphissa: Brit. Mus. Cat., ¢ Ceniral Greece)’ p. 13, coin-type, second
century B. c., head of Apollo laureate.

Opus: C. I. G. Sept. 3280 Awbvvooy *AméNAava Tols feols avédnxe Oed-

Srpérev Mohbwkos éromadryy Onbaie (fourth century B.c.).

Ffa

TOUTOS.
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Boeotia, 14, 23, 267, 2174 h.
Tegyra, 183.
Orchomenos (?): C. 1. G. Sept. 1. 3283 iapis 16 "AnéMwvos 1& Aakie.

Chaironeia, 17. Plut. Sz//. 17 (near Chaironeia) 6 xalotperor Bovpiov
. . . "Eort 8¢ xopuy Tpaxeta . . . Umd 8¢ adrd 10 pedpa Tob Mddov kai
Bouplov veds "AméAhwvos (connected with the story of Kadmus and
the cow).

Akraiphiai, 184. C. 1. G. Sepl. 1. 4135 ebvar dovhov 75 Iepov Tob
"AméMwvos Tob IHrwiov 16 év "Axpaipiots, bs dv al arijlar épifwot,
kaldmep 10 év Aehois, iy 8¢ Noumnw xbpav Ty iepdv Tob "AméAAwvos
100 Hrwiov py) ddikely pndéva’ éav 8¢ mis ddikfj, Imédikos €oTw €v ’Auhe-
krbogw. Tijs 8¢ €kexetplas kai Tiis doPaleias dpyew T wevrekadexdTny
To0 immopoplov pnrds xara Oebv, bs Bowwror dyovar, bs 8¢ Aehoi
*AmeMhalov: kvplovs 8¢ elvar oixovopobvras TG kard 1O lepdv TOV Te mpo-
Py kai tov lepéa Tov 'AmdNhwros Tou Ilrwiov kat Ty mohw Taw
Axpaipiéoy kai 16 kowdy Tdv Bowwrdy, kalds kal Eumpoofey kal Tov
dywvoférny Tov elpnuévoy émi tov dydva Tév Irwlev' dvaypdyar 8¢ 74
Yiuopa év orihats xal dvafeivar Ty pév v Aehois év TH iepd Tod
AméA\evos, Ty 8¢ €v 'Axpailors €v 76 iepg Tov IIrwlov, Ty 8¢ ép
Hvhaig (Holleaux, Buil. Corr. Hell. 1890, p. 19 rightly concludes
that this decree refers to the first institution of games, second
century B.c.). C. 1. G. Sepl. 1. 4318 (decree of Orchomenos,
same date as former) ére:dy mapayevdpevor mpeoBevrai mapa Tis méhews
Axpaipiéwy . . . wapexdhovy Te Opyxopeviovs dmodéfacfar Ty Te Buoiay
kal tov dydva Tov Hroeiwy, by Tléaow "Axpaipiels mevréretpor 1§
"AméMewt 16 Mroly orepavirny Gupehwdy . . . the city of Orcho-
menos accepts. Eph. Arch. 1892, p. 43 (decree of Oropos)
emedy) ovpPBaiver THp wokw Akparpieior dmooTeilat mpeoBevras Tpeis
dvdpas Tods duakefopévovs pert Tob lepéws xal Tob mpohTov wpds Tés
méhets Tas €v 1) Bowria kal mapayevdpevor els Ty éxxhnoiav . . . wapa-
xakodoay Tév Sipoy cvvadéew iy Quoiay 7§ 'AmdAhen 16 Hrwip kabdmep
kai 76 kowdy Tdy Bowrdy kai 1) wékis T@v "Axpaiieiwy . . . 8edéxbar et
Bovhér kat 7§ dque Tov dpxovra kai Tols molepdpyous Tods del ywo-
pévovs kai Ty ypauparéa méumew Poly dmd s wokews eis & Hrola xal
abrots ovpmopmedew. C. 1. G. Sepl. 1. 4139 similar answer from
Thisbe: 4140-4143 from other unnamed cities. 4147 Aioxpidvdov

. « dywvobetoiyros Tdv mevraeripoy Mrwioy, émi iepéws 1o *AméAwros
Kapuriovos . . . olde évikwv, oalmoris. .. kjpvé . .. payedis . . .
émby moupris . . . abdyris . . . kbaporys . . . xbapedds (1 Ephesian,
1 Athenian, 3 Thespians). 2712 (decree of Akraiphiai in time
of Nero) éxdehomdros 18y Tpudkovra €y 1ob rédv Hrwiwy dyavos kara-
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orabels dyovodérns ('Emapewdvdas) mpobupdrara émedéfaro puodofiaas
70 dvavedaacbar Tiy dpxmdryra Tob dydves Tév peydlwv Irelwy kai
Kawapiioy «riorys dvelev yevdpevos . . . Tds te marpiovs mopméas peydhas
kai Ty Tév guprév mdrpwor Spynow BeogeBas émeréheoe . .. Tavpoburioas
Ad T Meyiorg.

Lebadeia: Paus. 9. 39, 4 éore 8¢ kal "Awé\hwvos iepdv. Cf. Kronos,
vol. I, R. 4. Tilphossion: Strab, 411 airoi 8¢ (near the
Tpdooa kpipy) 76 Tov Tddasaiov *Amé\hwves iepdv. Hom. Hymn
Apoll. 384 :

kat Bopdy mowjoar év dhoel devdpierri
dyxe pdha kpiys kaXhippdov' évba § dvakre
wdyres émikhnow Tehgpovaie elyerdwrrat

Helikon, 25%; Thespiai, 103, 184; Thebes, 91, 1552, 185, 186,
267b; Eutresis, 187. Tanagra and Delion, vide Artemis,
R. 79%: Paus. 9. 20, I %or 8¢ tijs Tavaypalas ént Baldoon kahoi-
pevov Aflior'  év O¢ alrp kal Apréudos kai Afrots éoTiv dydApara
(Tanagran legend of Apollo the ancestor of their founder). Strab.
403 Afhiov 76 iepov Tob "AmdNhwvos ék Afhov dpidpupévor, Tavaypalwy
mohiywwov. Diod. Sic. 12. 70 (after the battle of Delion) = rév
ApNov maviyvpw dmd Tobrwy TV Xpipdrev éveorioavro (of ©nfaio)
mowiv.  Schol. Pind. OL 4. 153 Aiduuds ¢nor Ajha émi Anhio.
C. 1. G. Sept. 1. 20 (oke 7§ dfue 76) Tavaypaiov(?) . . . dva-
yopeioar 8¢ Tots orehdvovs €y rg dydw TG olvvrehovpére . . .| ¢
‘Ané\em 19 Anhip.  Cf. Eph Arch. 1886, p. 228 similar
inscription, probably of Tanagra; 1600, p. 107 Aepbéfepes Hiapov
*Améhovos KapukéFwo. Cf. Paus. 9. 2o, 3 év Tavdypa, 8pos Kypikiov.
Kithairon, 257: C. Z. G. Sepi. 1. 3564 | AméX\Jevos "Aprdmbos’ Aypo-
répas (inscription found in Boeotia, with no indication of locality).
Cf. Steph. Byz. s. 7. Zakyavets® € 8¢ méhis Boworias . . . kal Sakyaveds
Amd\wv.

Euboea, 189 ; Eretria, 14, 26; Artemis, R. 7921 Zph. Arck. 1900,p. 23,
inscription of third century B.c.(?) Amé\\wvos Anhiov Anrots *Aprémudos.
Chalkis, 34 : Roehl, Znscr. Graec. Ant. 374 inscription on archaic
bronze plate, in Chalcidic alphabet, found at Olympia . . . "AméAhen
¢ Mubiep . . . Boiw émi Tov Bopdy Tov "Amé\wvos (Tod MY6iwv). Near
Karystos : Strab. 446 70 Mappdpiov, év @ 76 Narduwov Tov Kapuorioy
kibyewy, lepdy &xov "Amé\hwvos Mapuapivov. (God of the quarry, cf.
*AmdAhey Mibjouos 5. v. Laconia-Malea, p. 441.) Tamyne : Harpokr.
5.7 Tapbvar wokis éoriv év EdfBola.  év 7fj xdpa 7 'Eperpiéov ai Tapivar,
&ba kai iepov *AmoAhwvos.

Attica: Athens, 7% 17, 24, 34 48, 49, 54, 86, 87, 94, 98, 99,
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102, 123, 156, 208%, 211, 212, 2163, 218, 2224, 223, 236,
237, 241, 2428, 253, 254, 259, 270, 274h  Paus. 1. 28, 4
KaraBiot 8 otk és iy kdre wéAw dAN' Boov imé T& mpomilawa, wyyy)
re Udards éori kai mAnolov "AmdMhwvos iepdv év omphaiw. Kpeovoy
8¢ Buyarpl Epexbéws 'AmdMwva évraiba ovyyevéobar vopifover.  Cf.
Eur. Jon 10:

of waid 'Epexféws ®oifos élevéer ydpois

Bia Kpéovoav, &fa mpoofippovs mwérpas -

HaXAddos im’ 8x0w tiis "Abnraiwy xHovos

Makpas kahovot yis dvaxres 'Arfidos.

Cf. R. 1564, Eph Arck. 1897, pp. 7-13, 87 (Ww. iii. B),
dedications by archons of Roman period: no. 1 ... fecopoferioas
*AméM ot md Makpats, (2) TeBépuos . . . "Amé\ham ¥ "Axpais Bagikeds,
(11) . . . wokepapynoas . . . "AméNNwre “Ymoaxpaip dvéfykev. Joint cult
of Apollo and Artemis : vide Artemis, R. 79b. C. 7. G. 2140,
l. 32 (decree of the people) Buwuér iBpioasfar ¢ 7e 'AméMwn kai
¢ Snuw Tdv Pepaiwv. - Special cults of the ¢parpia:, yem, Sjuor.
C.1. A. 2. 1653 iepov ’Amé\wvos ‘EBJopeiov pparpias *Axvaddv. Cf.
1652, vide R. 54. Hesych. 5. 2. Kvwidar. yévos "Abfvgow, é§ of
§ lepeds Tov Kuwviov ‘AmdMwvos. Suidas, s.7. Kwieos” 'AmdAAwy
Abjupow oUtw heydpevos® . . . Oepévns Tis Anrois ta Bpédm tmd kuvdv
dpmactijvar (sense and structure defective). .. rob «kvu{nfuot yap
alofopévovs klvas kai mowpévas avasdoar Tff pnrpi* Svopacbijvar odv év
Yuprrg amd tov kwwdy (quoted from Socrates wepl émbérw).
Harpokrat. 5. 2. Kwidai.  Avkodpyos . . . yévos éori map’ *Abyvaiots of
Kuvida. Photius, 5.2. Kivewos. Kpdrns év 74 mepi 7dv Abjugor
Buoidy oltw ypaes TO 8¢ Kuvjedy éoriv "AméNwvos iepéys Kuwveiou
16 éx 10U Buwveiov ywipevor: Toito ¢ éoTi 16 Buvvelov ‘Alpiov kal
yiverat mpéoodos peydly. Talryr § wo\is els Ovoiav karaywpiler T
"AméMove 79 Kvmpein. Cf. Geogr. Reg.p. 439, ¢ Corinth,’ ¢ Temnos,
p- 449, ? worship of Apollo Merayeirvios in the Diomeia, R.
254: of Apollo marpgos of the Elasidai, R. 54. Paus. 1. 37, 6
éori 8¢ lepdy év § keirar Afunrpos kai tiis madds dydApara kai *Afpvas
e kal 'AméMwvos' "AméMwve 8¢ émoify péve o ¢ dpxis Képaror
Yap . . . perowkely Téws év OBas Gelyorra . . . Sexdry 3¢ Torepov yeved
Xalkivos kal Aairos ambyovor Kepdhov mhedoavres €s Aehods jrovy Tov
Bedy kadodov eis *Abjvas. & 8¢ oot keheder Bioar mpdrov *AmdAhwnt
évratfa ti)s Arrikis, &ba dv Bwow éml s ‘yﬁs" Tpujpn Béovoav.  yevo-
pévois 8¢ abrois kara v Towihoy kakolpevov dpos dpdxwy épdvy omouds
kard Tov Puledy iby.  kai 'AméNavi Te Blovow év ¢ xwpigp ToUT®, Kab

o - , ,
voTepov opas éNévras €5 iy wohw dorols émovjocavro "Afnpraio.
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Inscription found in the vicinity of Agrai *Amd\ew Tedvpaie,
Eph. Areh. 1888, p. 200, later Roman period. Kolonos, 422;
Peiracus, 2162 Phaleron: C.Z7. A. 1. 210(circ. B. c. 428) temple-
accounts 'AméMwvos Aqhiov dakppoi. Vide Delos, p. 443. Eleusis,
157: C. 1. 4. 3. 1203 iepeVs "AméAhwvos Kepkvovéws (very late).
Hymettos, 28. ?Parnes: C. 7. 4. 2. 609 (324~3 B.C.) & iepdy
700 "AméMaevos Tob Hapyyoaiov (in the decree of the guild Eikadeis).
Phlye, 17; Apollo AwpvodSores: vide Artemis, R. 59 (joint-cult
of Artemis and Apollo). Anaphlystos, zo. Acharnai, 482
Prasiai, 242f, Marathon, 1561, 2749 cf. Bull. Corr. Hell. 1906,
p- 217, Delphic decree in honour of the Tetrapolis for its devo-
tion to Apollo Pythios, second century B.c. Oinoe, 156f. Spata
inscription of archaic period AYKEIO, In the deme of the
Plotheieis: C. 1. A. 2. 570 rd "AmoMévia. C. 1. A. 2. 841 § iepeds
To0 'AméM\wvos Tov "Eptfagéov mpoayopeber kal dmayopeber Imép Te éavrod
kai Ty Onpordy kai To¥ Sipov Tol ’Abnpvalwy py kémrety 6 lepdy ToD
"‘AméMovos pndé Qépe Edda pndé kolpoy (?) pndé ¢piyava, Cf.
Hesych. s.2. "Eptoabels ) *Ané\Aov év 17 *Arruci).

Oropos, 34b, 208¢. Zoster (with Leto, Artemis, Athena): vide
Athena, R. 89b.

Aegina, 34, 145: Paus. 2. 30, 1 Naol 8¢ od wohd d\AjAwr dpearyrires
6 pév *AméM\wvds éoriy, 6 8¢ Aprémdos, Awovioce 8¢ alrdy 6 Tpiros’

"AméM\owt pév 8 Edavor yupvdy éoTi Téxyns Tis émxwplov.

Megara, 6, 79, 27h, 319, 49, 64, 97, 148, 227, 262. C. 1. G. Sept. 1.
42 (inscription circ. 240 B.c. found at Megara) ¢ "AndMan rév
vady émeokebooav. Paus. 1. 44, 14 {on the Corinthian border of
the Megarid territory) "AméMwvos iepdy éart Aargov.

Corinth, 1g99°. Plut. Vit. Arai. no. 40 76 Tob "AméMwros iepdy, Cf.
Paus. 2. 3, 3 "Amé\wvos dyakpa mpds 7jj Hepivy kal mepiBodds éariv,
Simonides, Eprgr. 164 (Bergk):

Elxeo oois Sdpotar, Kirwy, fedv &3¢ xapipar

Anroidny dyopis kal\ixdpov mpUravy

(referring to statue of Apolloin the market-place). C.Z.G. 1102
*AnéMwvos Kuwpel(ov), Roman period, ? private dedication.

Sikyon, 79, 27h, 115, 149, 222¢, 225, 264!; Artemis, R. 798. Paus.
2.7, 7 Tobs 8 dvbpamovs Tobs €év ) Alyiadelg véTos éméhafe’ kal opas
ékéhevoy of pdvress AmS\wva i\doagbar kal "Apreuy. of 8¢ maidas
énté kal {oas mapbévous émi Tov SVfay morapbdy emooTéANovaiy ikerelovras.

, \ -
Smé Totrey 8¢ magbévras Tols Beovs Pagiy és Tiw ToTE dkpémoy éAbeiy.
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. - , ‘s
xat & Témos &ba mpdrov ddikovro Iebovs éoriy lepdy. TovTois 8¢ éoukéra
\ -~ ” - 0] ) [N . ’0 ¥ € "6 ~ ~ ~
kat viy € mowirar,  kal yap émt Tov Svfay lagw oi waides Ty €opTh TOU
- ~ \ 2
*Amé\\wvos, kai dyayévres B Tods feods és 7o Tis Hebods lepoy adbis
- Ve o
dmdyew ¢ TOv vady Gaor 7ot AméNNwvos ... 7oy 8¢ em épod vaby
- . \
xat 70 dyapa Ivfoxhjs dvéfnkev. Polyb. 17. 16 mentions v
~ 9 3 . ) \ > ’
lepav xdpav Tob *AméAwvos and rov *AméN\wva v mept THY dyopav.
Kleonai, 211.

Tenea: Paus. 2.5, 4 of 8 &wbpamol Pagw of Talry Tpées elvar, alypdlwrol
8¢ 4md ‘ENMjpav ék Tevédou yeydpevor évravba ’Ayapéuvovos dovros
olkfioar kai &id 7obro Oedv pdhiora ‘AméMeva Tpaoe.  Cf. Strab.
380 4 Tevéa éori xopn tiis Kopwlias év f ot Tevedrov 'Amé\hwvos
iepov.

Phlius: vide Dionysos, Geogr. Reg. s.v. [Paus. 2. 13, 7].

Epidauros, 7¢, 8%, 107, 142, 209, 216¢. Apollo “Ymarales: Eph. Arch.
1884, p. 24 ‘AméMewn [Ylmaralp Haloavros xat Kopdows. Cf,
Asklepios “Ymaraios at Paros (from “Yrara, town of the Aineanes in
South Thessaly : see Steph. Byz. s.2.). C. 1. G. 1174 [d wo\is]
roy "Emidavpioy 76 'AméNew., Eph. Arch. 1899, p. 1 (ritualistic
mnscription of last part of fifth century B.c. found at Hierd)
[e’ﬂ"t 700 Pwpod roﬁ] *ATéM\wvos Tudra Olev xal kaldida Tar Aaror kai
rdprdpre @\hav, pepviv 74 e xpibiav pédippvov T, mupdy nudippvo,
oivov nuiTeiay Kkai ToookéNos Tov Bods Tov mpdrov, 6 8¢ drepor akéNos Tol
lapopvdpoves epéobw, Tob Sevrépov Bods Tois dodois Sovro 76 arédos . . .
T Acorhamd Oiev Botv Epoeva, kai dpovdos Botv époeva, xkai Spovdais
Botv BéNetav, émi Tov Pwpol 7T0i ‘AcokAymiod Oev Tatra kal kahdida,
dvbévrie 19 Agkhamd pepviy kpilbiv pédyppvov I mupdy Huidippvor
olvov fpireiav, oxéhos Tob mpdrov Pods mapbévre TG ed 6 & drepov Tol
iapopvdpoves ¢pepéodw. 76, 1901, p. 6o, inscription found at
Hierd, ?third century B.c., mentioning several mpéfevor Kal
Beapadoror T0b *AméN\wvos kai Tob "AdkAymiod,

Troezen, 38, 145, 273¢ Schol. Hom. 77 23. 346 roire 8¢ (*Apeiov)
Suryomodpevos ‘Hpakhijs mpds Kikvor tov “Apews vidw kaf immodpoplay
eviknoey €v 1§ Tod Iayasalov "Amé\\wvos iepd, § éort mpds Tpoulive
(? Tpaxiw).

Hermione, 15, 25, 143: vide Demeter, Geogr. Reg. s.v. Hermione,
vol. 3, p. 370.

Asine, 144.

Argos, 71, 27b, 48¢, 107, 141, 225, 2737; Artemis, R. 79t 534,
? Apollo aqhws: C. 1. G. 1152 (epitaph on ? priestess of Apollo)
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méoew mpohmoioa . . . Mawie Wriorov Anhfov iepéi]. Paus. 8. 46, 3
76 3¢ é 0l *AmdNerés ory dvaxeipevoy Tob “HAelov,

Kynuria, 146. (Hesych. s.v. Zoredras' "Amré\hwy év YApyet dmd Témov.)

Laconia, 78, 271, 44, 87, 99, 140, 142, 220. Hesych. s. . fopdrys
A6\ v mapa Adkwgi. Cf, Lycophr. 352 7ov Bopaiov Ilrdov ‘QpiTny
Bedv. 562 Sxaoris "Opyieds Tihgdows. Schol. 78, Skweris kab
'Opxieds mapd Adkwow & 'Amé\hev. Sparta, 2y, 34¢, 140, 2169,
231, 235: vide Hera, R. 50% Amyklai, 19, 45, 96, 246-
252. Thornax, 96 (Xen. Zell. 6. 5, 27 probably refers to shrine
at Thornax). Geronthrai: C. 7. G. 1334 dvabéuer eis 16 iepdy
ob ’AméMwvos,  Cf. Collitz, Dialect. Inschr. 4530. Epidauros
Limera, 220. Strab. 368 (near Minoa) rév pév Aakdver 7o
Andwy iepov AméMwvos. Malea : Steph. Byz. s 2. Abjows &
"AméAhev €v 79 Makég Nifp mpoodpupévos ékel.  ‘Puavds “HAwkdr Tpire.
Near Boiai : Paus. 3. 23, 2 yepiov év dpots Botardy *AméMwvos pév
lepdy éori, "Emdihioy pév dvopaldpevor 16 yap Tob AmdMhwvos Edavov,
viv éoTiv évratba, év Aqhg more Bputo. 3. 23, 13 "AméMAwvos vads
€v 7j) Bowar®y dyopd éori, kai érépwbi 'Aakhymiob kai Sapdmidds Te kal
"1odos.

Gythion, 27Y. Collitz, Déalect. Inschr. 4567 76 iepdv Tod *AméMAwvos
Tob moti 7@ *Ayopd. Paus. 3. 21, 8 ‘Hpaxhéa kai *AméMwva bmép Tod
Tpimodos és dydva éNfdvras, bs dmAdynaav, perd Ty Epw olkicar kowj
v woA\w kal év 7§ dyopd opiow AméMwvos kai ‘Hpakhéovs éoTiv
dydApara, mhgoiov 8¢ abréy Apuoos. Oitylon, 27¢; Kardamyle,
27 e; Selinus, 216 ¢; Leuktra, 274,

Messenia, 2% &, 144, 215, 263 h.

Kyparissia : Gardner, Num. Comm. Paus. p. 7o, Pl. xix. Apollo with
branch and lyre.

Arcadia, 8Y g, 13. Paus. 8. 37, 8 (in the temple of Pan near
Lykosura) "AméAAwvds 7 kai "Abpvis £dava. Megalopolis, 48 b, 150,
2212, 2302 On Mount Lykaion: Paus. 8. 38, 8 &rr 8¢ év rois
mpds dvarokds Tod Spovs [Tob Avkaiov| "AméAhwvos iepdy émikhyaiy Iap-
paciov. rifevrac 8¢ adrg xai Ivbiov Bvopa. dyovres O¢ 7§ e xard €Tos
éopriy Bvovar pév év ) dyopd kdmpoy 16 ‘AméNAew T¢ 'Emuovpie (at
Lykosura), féoavres 3¢ évraifa adrika 76 iepeioy kopifovow €s 16 iepov
ot "AméMwros Tob Mappaciov odv adly Te kai mopmi, kai 7d Te pnpla
ékrepdyTes kalovat kal O kal dvakiokovow abrdfi ol iepeiov 7a kpéa. Phi-
galeia, 213. Paus. 8. 30, 3 dyakpa *AméMwvos Béas dEwov péyefos pev
és wédas Sddeka, ékopiaby 8é ék Ths Bryakéwy gurTéleia és kéopoy T MeydAy
mohee. Cf. Gardner, Num. Comm. Paus. p. 104, PL.v.v. Mantinea,
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Apollo with Artemis and Leto : vide Artemis, R. 79 V. "Axé\en . ..
xai cvppdywy dexdrav (early fifth century). Tegea, 48P, 147 : inscrip-
tion found at Delphi belonging to the monument of the Tegeans’
victory over the Lacedaemonians, fourth century B.c.: Az, Mitih.
14,p. 170607
Aads dn’ ’Apkadias. Cf. Paus. 10. 9, 5. Pheneos, 151. Lycophr.
562 Sxiaorgs=Apollo. Cf. Steph. Byz. s. 7. Skuds' xdpa’Apxadias kai
Skidrys 76 é0nndv. Bt Mag. s.v. Khjueos: KuANjrn 8¢ *Apkadias, iepov
“Eppot kal’AméM\wvos. Trapezus: Paus.8. 31, 5 (before the entrance
to the temple of Aphrodite at Megalopolis) £davd éorwv dpxaia, "Hpa

«at *Amé\\wv Te kai Motoar Taita komiobival ¢aoiy ék Tpamelovvros,

Amol\ov dvaf, Tdd’ dydhpar’ Edwkev drapyas adbréxfewy iepas

Thelpusa: Paus. 8. 25, 11 6 3¢ Addwv Ti)s "Epwios 16 iepdv dmo-
Mo év dpoTepa wapéfewow év dpoTepd péy Tov 'AméAAwrvos Tob
*Oyxewdrov Tov vaév. Kaphyai: Hell. Journ. 1886, p. 104 (Gardner,
Num. Comm. Paus. T xvii)  Apollo, naked, facing, holds in right
hand, branch : in left, which rests on tripod, a scroll.” /E. Sept.
Sev. Orchomenos: 7. p. 100 ¢ Apollo in long drapery leaning
on tripod.” . Sept. Sev. Pallantion : Brit. Mus. Cat. ¢ Pelo-
ponnese; 192 “ Head of Apollo r. laur.,” fourth century B.c.

Elis, 210. Olympia, 41: vide Artemis, R. 79v. Paus. 5. 14, 8 perd

Tobrov 'Amé\wves kai ‘Eppot Pwpds éorw év rkowp. Clem. Alex.
Protrept. p. 32 P. (from Polemon) ofda «ai rév map’ "Hhelows Tipcr-
pevoy S\opdyor "AnéAAwva.

Achaia. Aigeira: Paus. 7. 26, 6 & 8¢ «ai *AmdN\\wvos iepov és Ta

pd\igTa dpxatov, 76 Te iepdy alrd kai 6méoa €v Tois derois® dpxatov Oé
«ai Tob Beod 76 Edavov, yuuvds, peyéfer puéyass Tov 8¢ mojgavra B¢ elyev
oddels TOY €myxwpiov elmety . . . ‘AokAymiod ¢ dydApara dpfd éoTw
év vag xkal Sapdmidos érépwbe kai "Ims’os‘, Aifov kal Tavra IevreAnaiov.
Patrai, 13, 53, 230 0. Rev. des Etudes Grecques, 1897, p. 285,
inscription containing the yYA¢iopa in honour of the arbitrators
between Demetrias and ro xowér rév Maywjrew, to be placed in
Patrai els iy dyopav mapé 1év ‘AméANeva (P third century B.cC.).
Paus. 7. 21, 10 &ore 8¢ kai dydhpara Tob Npévos éyyurdre xahkod
memouuéva "Apews, o 8¢ AméN\wvos . . . foti 8¢ aiar kai dhdos émi
Bakdooyp . . . €v TobTe TH dNael kal vaol edv, "Amé\wvos, § 8¢ “Appo-
irns* memointar Nifov kal Tobrois ta dydhuara. Pellene, 2654, Cf.
Brit. Mus. Cat. © Peloponnese; Pl. vi. 10, 11. coin-types, ? third
century B.c., head of Apollo, laurel crown, lyre, tripod.

Apollo-cults on the Islands.

The Cyclades: Delos, 2, 7B, 14, 55. 75, 108, 158, 218, 225, 241 ™,
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242, 260, 263, 274b, 276, 280; Artemis, 792. Sandwich-stone
at Cambridge found near the Ilissos (? on the site of the Pythion),
giving account of the administration of the Delian temple by the
Amphictyones of Athens, e.c. 377-374 (C. . 4. 2.814; C.IG.
158; Hicks’ Manual, p. 142). Frag. A, L 1 rdde mpafav 'Apgr-
«rvoves "Afnvaioy drd Kaléov dpxovros: 1. 11 alde Tdv mwékewv TOU
Tdkov dmédooav. Mukémor . . . Svpor . . . Timot . . . Keloe . .+ Zepi-
o . .. Zpror . .. TjTa .. [H(iplo]l . - « Olvatoe €£ "Ikdpov . . .
Ocppaiot €f 'Ixdpov . . .1 L 15 ofde 7év WBiwrdv Tob Tkov dmédocav :
L 31 amd rolrov 7d8e dwmhilfy orédpavos dpioreiov TG Beg Tpimodes
mknTpta Tols yopois . .. dpxefedpois . . . eis kopdly Tov Ocwpdy kal
TéY Xopdv , . . dpibuds Bodv Tév els Ty fopriy dwmbévrev; Frag. b,
1. 9=14 roiode édavelgapev émi rais adrais ouvbikais, kabdmep of a\\ot
Td lepa xpipara Tov ' AméAAwvos Tod Anhiov Sedaveiopévor eioi t 11, 23—26
piobooes Tepevdy . . . mobdoes oikidv: 1. 26 dmd TovTov Tdde dymAdbn
. €5 lepd Ta katd piva kal povoikis dfha . . . 7o Teuyiov dvowodopioar
. "Apikrioow *Abpraiov és ramrideia kal ypapparel kai Umoypap-
parel . . . "Apdikrvoow Avdpiov. Frag. a. B, ll. 6—10 alde v méhewr
TOV Tékov oUk améBooav . . . Ndwe . . ."Avdpiot .. . Kapiorw:: 1. 20-24
i8¢ &phov Anhiwv doeBeias . . . Tipnpa T émyeypappcévoy kai dstpuyia,
8t kai €k Tob iepob Tov “AmdAlwvos Tod Anhiov fyov Tobs *Apdikriovas
kai érvmrov: 1. 31—40 oikiaw év Afhe lepal "AméN\\wvos . . . olkia év
Kodov . . . 7d xepapeia. C. 1. A. 2. 985 [6 dpy:féwpos Tob év AfAe
8]r'mou T0b *Abyraior § exstporovnuévos émt i éfamoaro My Tév Gewpiv
Téy dmaybrrwv Tas dmalpxas Tis mphrys éwveernpidos 'Empdrns Emi-
oTpdrov . . . dvéypayrev ToV lepéwov kal dpxdvTev Tas dmapyds 76 TAméAhwn
¢ Mvie (list of contributions of Delian priests and Athenian and
Delian magistrates to Apollo Pythios: Koehler’s emendations are
probable : he compares C. 7. 4. 2. 588).

Later revival of Delos: Bull. Corr. Hell. 1904, p. 184, inscription
second century A.D. émevrav of Keioe mjv Swdexnida Boimpewpov
Tatpoy duevedoavtd Te Ta wdTpia mdvra did Tav [fewpav]. Cult-asso-
ciation of Artemis Apollo Leto. Cf. R. 2634, Bull. Corr.
Hell. 1849, p. 379 Midewor Mndeiov Ilepaiéa & marip «ai § pimyp
.. dqhaoriy yevduevor 'AméAenm 'Aprémde Anrol.  Harpokr. s. o.
AnhiaoTal of eis Afhov éfeN@dvres Bewpol. Athenae. 234 € év B¢
Tois KkUpBeot Tois mept Tav OnlhiacTdy oltws yéypamrar ‘kai T
Kkipuke ék ToD Yévous TAY Knpukwy ToU Tis puornpieridos.  TolTous
8¢ mapaireiv & T Anhip émavrdv.  Dittenb. Spll. 244, 24s,
dedications to the three deities at the end of the Ptolemaic

period. Cf. C. I.G. 2282 & 8jpos 6 "Afpvaiwv kai ol v vijoov karot-
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xodvres Adroxpdropa Kaicapa feod lovhiov vidw, *AméNhwwi, 'Aprémd,
Aot (circ. B. c. 27) (separate shrine of Leto at Delos: Arist. £74.
Eudem. p. 1214, a. 1 6 pév év Aqhe mapd 76 Oed iy abriy yvouny

, - ,
dropyvdpevos guvéypayrer émt 76 Tpomiator Tob Anrgiov).

Paros, 7b, 161,241 Hesych. s. 2. Haondpios® 6 "Ané\Awr mapa Hapios
xat Lepyapnvols from maondpn=rmamdy, ‘ meal,’ so Wernicke, Pauli-
Wissowa, ZLexikon, s. v. Apollon, p. 63. C.7. G. add. 2384¢
8pos xwpiov fepod *AméAhwvos Anhiov (third century B.c.).

Naxos, 11, 12. Bergk, Frag. Lyr. Gr. ii, p. 501 (Ananius, Frag. 1)
"AmoA\ov 8s mov Afhov § TIvbay’ Exeis #j Naov § Miknrov § feiny KAdpor.
Plut. 254 F Aflwv éxakeiro 76 ywpiov (in Naxos). Inscription
found in Naxos near unfinished colossus of Apollo dpos xwpiov
iepot 'AméMawvos 1 Overbeck, Kunst. Mythol. 3, p. 27.

los, 219. Ross, Iuscript. Inedites, 95, 96, 3177, 318 (decrees of mpofevia)
dvaypdyra: €ls T6 lepov Tov "AméX\Awvos Tob Ivbiov. Cf. Bull. Corr. Hell.
1904, pp- 312, 314, 322.

Sikinos, 163.

Thera, 27%, 341, 488, 164, 2168, Schol. Pind. Pytk. 4. 11 ‘Ieporhijs pnai
Tovs €x Aakedaipovos "AméA\wve adriv kabepdoar.  C. I. G. Mar, Aeg.
3. 356, very archaic inscription referring to Apollo.

Astypalaia: C. 1. G. Mar. Aeg. 3. 185, private dedication to Apollo.
Anaphe, 29, 165.

Amorgos, 78, 51, 162. Bull. Corr. Hell. 1884, p. 440 dvaypivrar [70 Yri-
Guopal els 78 iepby Tob "AméAAwvos Tob Aqhiov. Bull, Corr. Hell. 1891,
p. 291 (public accounts second century B. c.) és bvaiav 7$ *AméA et
kai T "Apreémids,

Siphnos: Paus. 10. 11, 2 (at Delphi) énowjfy 8¢ kat Smo Sipriov én’
alrig Toade Onoavpds.  Supviois 7 vijoos xpvood péralda fveyke kai adrovs
1@V mpoTibvTwy éxéhevaey & Beds dmopépey dexdrny és Aehpovs® of 8¢ Tov
Onoavpdy grodopijravro kai dmépepor Ty dexdrqv. Cf. Herod. 3. 57.
Hesych. s. v. "Evaypos "AmdMav év Sigve, Cf. Head, Hist. Num.
p- 419 archaic coin-types of Apollo.

Kythnos: Brit. Mus. Cat. < Crele) Pl xxii. 20~22, laureate head of
Apollo second century z.c.

Keos, 9, 160. C. 1 G. 2353, 2357, decrees of fourth century B. c.
placed in 76 {epov 7ob 'AmdMAewwvos at Karthaia the chief town.
Cf. Eph. Arch. 1898, p. 246, inscription of (?) third century B.c.
mentioning the temple. Athenae. p. 456 f év 15 Kapbaia . . . elvm
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76 xopnyetov dvw mwpds AméAAwvos lep® oV pakpav tijs Bakdarrs. Pind.
Isth. 1. 4 7ov éretpexdpay BoiBov xopevwy év Kéo duipirg aiv movrios
dvdpdow. Strab. 487 Zori 8¢ kal mpds 7i Kopnala Spwlbaiov’AméN\\wvos
lepdv kal mpds Mowméoay.

Andros: Ath. Mitth. 1876, p. 236, inscription second century . c.
mentioning 76 {epdv 700 *AméAwvos.

Tenos: C. 7. G. 2334, public decree to be placed in the temple of
Apollo at Delos.

Mykonos, 253, 269P.
Islands of the North Aegean.

Thasos, 21, 169, 274% Atk Mitth. 1897, pp. 125, 126, inscription
? of early fourth century B. c. vévd¢ ipd 7& xphuara To[6] "AméAAwvos.

Imbros: Head, Hist. Num. p. 226, coin-legend of Apollo Movey-
yérns.
Lemnos, 27%3e.

Tenedos: Strab. 380 Sokei cvyyéved Tis elvar Tevediots mpds TovTous [rods
Tevedras) . . . kal § "AmdMhwvos d¢ Tiud map' ducporépors bpola olaa
didwow ob ouikpd onueia. 604 [Tévedos Exet] iepdv Tov Spwbéws "Amdh-
Awvos, kafdmep kal 6 mourys paprupel ¢ Tevédoud e ihe dvdaaers, Spuvbed.
Cf. Tenea, p. 440.

Lesbos, 71, 11 (Mitylene), 41, 182, 192 : vide Dionysos, R. 49. Steph.
Byz. s. v. Malders® ’AméMAov év AéofBe, kal 6 Témos Tob iepod
MaXdeis. Thuc. 3. 3 éonyyéNdn . . . bs iy "AméMwvos Maldevros
ifw s mohews opTh, €v Jj mavdnuel Muridpvaior éoprafover. C. 7, G.
Mar. Aeg. 2. 484 (inscription of late period found near
Mity]ene) ras e "Aprémdos xal "AméAAwvos Maldevros dpxixapov kai
fepoxdpuka Tdv yepéwy, 2. 519 7OV TOV pehdv mouyry Kal wpoiTny TOb
Spwbféos (Roman period). Antig. Caryst. 17 Mupoitos 3 6 AéofBios
v 7 dper Pyol Aemeripvg fepbv "AméMwvos elvat kal fpgov Aemeripvov.
Steph. Byz. s.7. ‘Ekarémmoor olrws mwepl iy Adofov moia &, b
SrpdBwy, mapd Tov "Exarov Top 'AméMeva’ Tpdrar yap Sapdpws év
rots Témors Spuvbeds Kilhalos Tpuvels.

Chios, 6, 345, 59, 170; Artemis, R. 7g9e. Hesych. s. 7. ®avaios
*AméMawy . . . mapé Xiows otre Méyerar, Strab. 645 (in Chios) efra
®dvar Npiy Badis kal veds *AmdMwvos kai d\oos powixkev. Dittenb.
Syll. 370,179 [iepnreia] *AmdMwvos év Kolhois (cf. Herod. 6. 26 ¢v
Kof\owot kakeopévotat Ths Xins x({)pqs) inscription third century B. c.
found at Erythrai, Bull. Corr. Hell. 1849, p. 231, inscription
concerning boundaries mentioning o Anhiow.
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South Aegean.
Samos, 21, 171, 268.

Kalymna, 7k, 27m, yo. Paton and Hicks, no. 60 Amé\\ eyt Aakie Kakiuvas
pedéovrs kard xpnopdy Advpéos (first century B.c.). Cf. Newton,
Ane, Inscr. Brit, Mus, 238. Steph. Byz. s. v. Kdhvdva® Kakvdveds
6’ AméN\ev.

Kos, 16, 271, 1682, 221 (Apollo Ad\ws), 233P, 240, 255. Paton and
Hicks, no. 125 Eipyvaios . . . Eddparoy . . . iepateboarra *AndAhwvos
Aahiov kai Aws Tlohiéws kai *Afdvas kai dvddeka fedv kai povapynoavra,
Beots. 367 (at Halasarna) &ofe rais Puhais ais péreori 1év fepdv
*AmdAhwvos kai ‘Hpaxheds év ‘Aligdpva dmoypagpeacfar Tods peréyovras
Tov iepod . . . . 44 Omws O¢ pnbéva Adfp d dmoypadd, Toi vamolor Tois
‘Hparhelots émel ka péNovrre k\iveslar Tol pulétar mpokapvoadvre dmo-
ypdpeabar xard ta mpoyeypappéva. Bull. Corr. Hell. 1881, 198
6 8auos 6 ‘Alacapwmrav "Aprepw . . . on the same stone another
inscription [6 3¢iva] ITvfoxdéovs "AmdMham kat 16 Sdpe. “AméNew
IIv&wos in Kos: Schol. Theocr. 7. 130 dfa, djpos tijs Kd . . . of 8¢
Témov, év ¢ lepdy "AméNhwvos, d’ of Ifios Néyerar.

Nisyros, 2pm.  C. 1. G. dlar. Aeg. 3. 92 év 76 iepd Tob "AméNAwvos Tob
Aakiov (doubtful restoration). A%, AMitth. 1892, p. 198 Mnvoddins
.+« Spvpvaios AméAew Neovpelry "Emavel edyaw (? title derived from
Nisyros).

Syme: C.1. G. Mar. Aeg. 3. 2 Amé\hwvos Aahiov’Aprdmros Aarovs. Cf.
R. 166.

Telos, 167.

Rhodes, 23, 271, 314, 95, 168, 217, 218, 221. Athenae. 74 f. ®Adur-
oTos év 7§ mepl Tév v Pdw Spwhiwv. Cf. Spivbios, Rhodian month
inscribed on Rhodian amphorae, 4. Mzith. 1896, p. 133 : vide
Aeolis, p. 448. Diod. Sic. 5. 55 mapd Awdlows *AméA\wra Tehyivior.
Macrob. 1. 1%, 35 Camirienses qui sacram soli incolunt insulam
‘Aetyevéty ‘AméMere immolant.  Steph, Byz. s. v, “Iflac ywpiov
Ths ‘Pddov dmd '1£00 Nepévos® kal "1fios "AméNhwv : cf. p. 449 (Knidos).

Megiste (small island near Lycia belonging to Rhodes): C.7.G.
4301P "Emordrac Aloylvas . . . "Amé\ort Meyiorei,

Karpathos : C. 1. G. Mar. Aeg. 1. 977, 1. 35 éy Kaprdbo év v¢ iepd tod
’AméA\wvos.,

Crete, 271, 33, 99, 111, 193: vide Zeus, R. 157k, Allaria: C. 7. G.
2557, decree of the Cretan *ANapiérar, dvaypayrivrov és 16 iepdyv roi
"AméMavos. Dreros, 159. Elyros: Paus. 1o. 16, 5. Cf. Steph.
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Byz. 5. v. Tdppa® wéhis Kpfyrns év §j Tappaios "AméMhwy Tipdrar. Knossos,
159. Gortys, 159. Ath. Mitth. 1884, 376 (Gortynian in-
scription, col. 3, 1. 6) yvraixa dmopdoar iy "Aprepw map Apdxhaiov
wap rav Tofiav. Hierapytna, 159 ; cf. Zeus, R, 1575 Latos, 34¢.
Lyttos, 87. Olus, 348, 87.  Buil. Corr. Hell. 1900, p, 235 tévd’
dvélnre vady ®oifle xdpw 'Hpila vids Aapoxdpys Bboas ixare xai Sbo
Bobs. Priansos: R. 159. Schol. Nik. ZVeriac. 516 "Qpwos
'AméMAovos wokis ot év Kpiry, &vba xal wifos woAN yiverar xai Sil
Tolro "Qpikwov alréy énwvdpaoev. Sladiasm. Mar. Aeg. § 336 Apollo-
temple in island off Phalasarna.

Apollo on coins of Crete: Brit. Mus. Cal. < Crete”  Aptera, Pl il g
(second century B.c.) seated on rock, holding out patera in right,
left arm on lyre.  Axos, PLiii. 15; xiv. 11 (fourth century B.c.)
laureate head, tripod on reverse. Chersonnesos, Pl. iv. 1 (fourth
century B.c.) seated on netted omphalus with lyre. Kydonia,
p- 39, laureate head. Eleutherna, PI. viii; type of Apollo as hunter
holding stone and bow, cf. Head, Hist. Num. p. 393. Lappa,
Pl. xili. 9, 11 (second century 8.c.) laureate head on obverse,
Apollo with lyre on reverse. Praisos, PL. xvii. 10; xviii. 2 laureate
head on obverse, goat’s head on reverse. Rhithymnia, Pl. xix. 8
laureate head on obverse, youth holding bow and stone on reverse.

Cyprus 4,10, 23, 274, 275% Collitz, Dialect. Inschr. no. 59,bilingual
in British Museum from Idahon ToY av@ptau‘rav 10v8¢ raréoracer &
Fdva§ . .. 16 "AméNen 1 "Apixhe, Meister, Grieck. Dialeci. 2,
p. 171 "Audpias . . . tov axer ‘AYdowpos . . . ¢ AméNheor 7
*Alacibrar.  7h. p. 170 Tov dvdpudvray Tév[plv wker . . . ¢ O T
"Amedovt 76 ‘Eleirg. Collitz, ¢p. cit. no. 120 (near Pyla), inscrip-
tion on altar T\\ika 16 "AmdAhere 7§ Maypio dvébnxe,

Coast of Asia Minor (exclusive of the Euxine).

Chalkedon, 172, 194. Mytleia (Apameia): Brit. Mus. Cat.* Pontus,
&c.: coin-types, third and first century B.c., laureate head of
Apollo, PL. xxv. 5, 7. Kios, fourth, third, and second century
B.C., laureate head of Apollo, 5. Pl xxviii. 7, 8, 9, 11, p. 132.
On the Bosporos near the entrance of the Euxine, Dionys.
Byzant. Anapl. fr. 74 succedunt arae Apollinis et Matris Deum
(from the versio Gilliana). Gulf of Astakos, 172. Kyzikos, 35.
Hekataios: Miller, 7. /7. G. 202 Kapar tav 'Ahaléver év ois
'AndM\ov Typarar kal pdhora kai Ty <dopelay () tér KuGumpaw: leg.
xar& iy eoplay 7w Kvfuopdv.  Cf, Strab. 551.  Aristid. 1, p. 383
5 & méker ralry Kai dpxyyérys PATGANwv] . . . Tavrys 8¢ ék Tob elbéos
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alrds yéyovev olworys. Parion, 378, 195. Lampsakos: Br. Mus.
Cat.  Mysza, Pl. xix. 12, laureate head of Apollo, fourth century

B.c. Priapos: 75, Pl xxxv. ¢-6. Schol. Lykophr. 29 &pnoe
[Aapdive] 6 Mpiymatos *AméMhwr,

Aeolis, 23. Apollo Suwfeis on the coast-land opposite Tenedos

(vide Tenedos, p. 445): Strab. 604 & & 1§ Xploy ralry
kat 70 Tob Spwbéws 'AméMwvds éoTw iepdv, kal 16 gupBolov T TV
érupdrra Tob dvdparos ocdfov, 6 uis, Imékerrar 7§ wodt 70U Sodvov
Skéma &' éoriv épyarod Haplov, . . . ‘Hpaxkeibns 8' 6 Movrixds wAyflovrds
Pnot Tols plas mept 10 lepdv vomobival te fepos kal td Edavov olre
rarackevaclivar PeBnkods émt 7o pul.  moMhayot 8 éori 7o Tob Spwbéws
Bvopar kai yap wepl adriy Ty ‘Apafirdy xwpis Tol kard 71O iepby
Suwliov dlo Témor xaholvrar Spivba® xai &hot & év T wAyoiov
Aapisaia® xai &v vff apiavj § Eore xwplov Ta Spivbia xalobpevoy kal év
‘Pédep kal év Alvdep ral &\Nofi 3¢ wavrayol® kahotor B¢ wiv 7O lepdy
Suivbiov.  Schol. Hom. 72 1. 39 év Xplop . . Kpivis tis lepevs 7v Tod
keif "AmdAhwvos' TovTe opyiobeis & feds Emeprer adrob Tois dypols plas
. . . BouAnfeis 8¢ more 6 Oeds alr® xaraNhayfjvar wpds "Opdyy Tov dpye-
Bouvkéhov abrol mwapeyévero, map’ ¢ Leviabeis 6 Beds Iméoxero @Y Kkaxdy
dmal\dew, kai B wapaypipa Tofeloas Tovs pis Siédpfepe. . . . of yevo-
pévov 6 Kpivs lepdv idpioaro 16 0, Spwbéa alrév mpocayopeloas,
émedn kard Thy éyxdpiov alrdv Sidhexrov of pves oulvbor kakotvrar.
{oropia mapd IloAépwrt. &Nhot 8¢ oltws Ore Kpires .. . &krioay kel mé\w
frrwa ékdhecav Spwliav of yap Kpires 1ols plas ouivBous xahoiot.
Ael. Nat. An. 12. 5 of vy “Apafirév tis Tpwddos karowoivres piv
oéBovat’ €vlev ToL kai Tov 'ATEN\w Tov map’ alrols Tepdpevor Suivbiov
kahotoi Pacw. & yip kal Tols Aloéas kai Tos Tphas TOv piv
wpogayopevew apivfov . . . kal Tpépovrar pév év ¢ Spwlbelp ples Tifacol
dnpocias Tpopds NapBdvovres, Imd 8¢ 16 Bupd Pulelovor Aevkol, kai
mapa 7§ Tpimodt Tod 'AméMwvos &omnxe pis. Inscription from the
Troad: C. I. G. 3577 (private dedication, late period) Suwfe
AN eve  kal "Aokdymd  Swrip. At Killa, in the Gulf of
Adramyttion: Strab. p. 612 év 8¢ 77 Adpapvrrnvjj éort kai § Xpioa
xat § KiN\a® mhnoiov olv tiis ©4Bys &re viv, KiN\a 7is Témos Néyerar év
® K afov ’AméMwvos €orw lepdv. . . . ot 8¢ Adns 6 Kolwvaels ev
Kolwvais, iSpvfivar mpdrov Imd Tév ék iis ‘EXNdSos mAevadvTwy Alohéwy
76 700 Ki\halov "AméN\wvos icpdy kal év Xplopy 8¢ Aéyovar KiMawov
"AméNwva 8ptobar, d8nhov eire Tov alrdy v¢ Spwlel €l Erepov. ‘H B¢
Xpioa émi Bakdrry mohixviov fv Eov Npéva . .. évraiba & Jv xai 70
lepdv 100 Zpwbéws "Améleves xat § Xpuvonly' fphuetar 8¢ viv 76

Xopiov tehéws® els 8¢ Ty viv Xploav iy kard ‘Apafirdv pebidpurar
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7o tepdv (cf. R. 41). 7. pp. 618-619 mapd wacayv Ty mapahiav ravrny

6 ’AmdM\wv éereripnrar péxpe Tevédov Suiwbeds # Kilhaios xahotuevos i)
Tpuvels # fvrwa @Ay énovupiar Exer : vide Keos, p. 444.

Abydos: head of Apollo on coins from 411 B.c. onwards: Brit. Mus.

Cat. “ Troas,; PL. 1. Gargara, Pl x. 5 (laureate head, circ. 400
B.c.). Gentinos, Pl x. 10 (laureate, fourth century). Kebren,
Pl viii. 19 (laureate, circ. 400 . c.).

Ilium, 63: coin-type of Apollo “Exaros (Roman), Brit. Mus. Cat.

The

¢ Troas,” p. xxvil,

Troad, 173, 176. Strab. 598 76 mediov # OUpBpa kai 6 & adrov
féwv morapds OvpBpios, EuBdN\wy els Tov Skdpavdpov kard T OupBpalov
’AméN\wvos iepdv, Tou 8¢ viv 'INov kui merriixkovra oradlovs diéxe,
Steph. Byz. Fépyiss TIdAes Tpolas .. . é&v 8¢ 7¢ iepd Tob Tepybiov
"AmdAhwvos S3UAAqs daciv elvar tdov.  Gryneion, near Myrina,
197 ; Aigai, 107; Myrina, 26, 10y. Kyme: Plin. Nat Hist.
34. 8 quale est in templo Apollinis Palatini, quod Alexander
Magnus Thebarum expugnatione captum in Cyme dicaverat eidem
deo. ?Panormos, in Mysia: C. 7. G. 3699, list of dedicators,
"AmdA\ave kal Aprémde xaporipov (early Roman).  Atarneus:
Brit. Mus. Cat. < Mysia, Pl iii. 1, laureate head of Apollo,
third century B.c. Temnos, on the river Hermos : Polyb. 3z. 25
16 ToU Kuviou 'AméAAwvos téuevos, Tov mepl Thpvov, ol pivor éoiljoev,

dAN& kal T wupl Biécpferpe.

Ionia, 1495; Leuke, 272; Smymna, 41, 87; Klazomenai, 41, 272;

Erythrai, 71, 65, 87, 100. Dittenb. Sy//. 370, . 104 *AmdNAavos
&y SaBnpidas. Teos, 46: C. I. G. 3060, inscription mentioning
w6 lepbv rob "AméAAwves. Kolophon, 199, 2682, Konon 38,
?cult of Apollo Tvmawds, the god of vullures, near Ephesos.
Ephesos, 36, 145, 244; in village of Adpwa, near Tmolos, iepov
’AnéAAavos Aapionod, Strab. 620. Priene, 6; Miletos and
Branchidai, 7m, 34k, 58, 175, 200 (oracle at Didyma), 218, 243,
260, 27349, 279. Hesych. s.2. 8lios™ "AméAwv év Midjre : vide
p. 452, 5. 2. Naukratis.

Caria, 176. lasos: Hell. journ. 1887, pp. 98, 1or (inscriptions of

second century B. C.) éni orepavppdpov *AmiAAevos.

Doris. Myndos: Collitz, Dralect. Inuschr. 3661 "AmoN\eviewa év Mivdo.

Apollo Kuppiooevs & Bull. Corr. Hell. 1888, p. 280 76 0e¢ nudv
Kv;wta'a'ei *Aré\heom. Halikarnassos, 48f, 68. Dittenb. Syil. 6
0id¢ emplavro mapd r00 "AméAAwvos xal Tis "Abnppains xai Ilapbévou yéas
xal olxlas TOY Spelhdvrov Tols Beois Tovrors. Knidos, 2ym, Apollo

FARNELL. 1V G g
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Tpdmeos : Herod. 1. 144 of ék tijs Hevramdhios viv xdpns Awpiées,
mpbrepov 8¢ ‘Efamdhios Tis abris xdpns xaheouévns, duhdooovrar dv
undapovs éodéfacfar Tév mwpogolkwy Awpiéwy és T6 Tpiomdy ipbr dAAG
xkai opéwy abrédv Tovs wept TO ipov dvopnoavras éfekhiigay Tis peToxis.
év yap 6 dyéw Tod Tpiomiov 'AméMAwvos érifeoav 16 wdhar Tpimodas
Xahkéovs Toio: vikdor kal TovTous Xxpiv Tovs AapBdvortas ék Tob ipoi ui
ékpépey, AN aimob dvaribévar TG Oeh.  dvip v “Ahwkapinooels, . . .
vikjoas TOv vépov karqAéynoe . . . did TavTny THY aitiny ai wévre mohies
Alvdos, kat ‘Tjhvoods Te kat Kduewpos, xkai Kas te kat Kvidos, éfekhiioar Tis
peroxis i &krny woAw "Ahwaprnoodv.  Schol. Theocr. 17, 69 (from
Aristides mept Kvidov) 7 7dv Awpiéwr mevrdmohis, Aidos, "Alvoos,
Kdueipos, Kds, Kvidos* dyerar 8¢ xowfj bmd tév Awpiéwy dyby év Tpidre,
Nouats, *AméAhwvt, Hogeddmt,

Telmessos, 67, zo2.

Patara, 31, 201, 277, Clem. Alex. Profr. 41 ra é Ilardpois tijs Avkias
dydhpara Aws xkai AméAhwvos, & ®edias wdhw éxelva Ta dydApara
xafdmep Tols AéovTas Tods olv abrois dvakeipévous elpyacrar el 8¢, s
¢aci Twes, Bpudfios jv Téyvn, ob dadépouar. Kyaneai, 203; Sura,
204 (Lycia).

Attaleia in Pamphylia, 65. Side, 177. C. 1. G. 4352 émrelobvros
8éuw Mappuhiaxyy Tovnotaveiov émBarnpiov fedv *Abyvas kai AmdAAwvos.
Cf. 4353-6 (Boeckh explains this as festival of the émdnuiac of
the deities called after the founder Tuesianos).

Cilicia, 54, 178, 205, Head, Hist. Num. p. 603, on coins of Hiero-
polis: head of Apollo. Soli: vide Brit. Mus. Cat. ¢ Lykaonia)
p- 1xxv, 6. cxxvii Issos. Koropissos, 7. p. 65; Lamos, . p.xl;
Lyrbe, Z6.p. 93; Anazarbos, p. 38; Epiphaneia, p. 7% ; Kelenderis,
PP- 57-58 ; Anemurion, p. x1; Selinus, p. xxxviii.

Tarsos, 42b, 54, 70.

Antioch. Daphne, 206. Strab. 750 fnépkerac 8¢ rerrapdrovra oradiois
¢ ’ ’ ’ s \ \ [ .
1 Addvry, xatowia perpia, péya 8¢ kai ovwpedpés #gos dwppedpevoy
myyaios $dacw, & péoe 8¢ dovhov répevos kal weds "AméM\wvos kal
*Apréudost  évravfa 8¢ wavyyvpilew Eos Tois "Avrioyetor kai Tois
doTuyeiroge «ixhos 8¢ 1of dNoovs Sydofkovra orddior.  Seleukia, in
Pieria: C. 1 G. 4458 iepeis. .. "AnéMhwvos ért Addry . . . 'AnéMhwvos
Swrnpos kai "Avridyov feob.

Tyre, 37¢. "Ané\hwr ®aréfarSpos: Diod. Sic. 17, 431—42, 46.

Asia Minor Interior. Bithynia, 172. ? At Nikaia thiasos-worship of
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Apollo and Cybele: Conze, Lesbos, Taf. 19 of Guaoirar kai Gacitides
dotepdvocay Stparovikny . . | iepoteloagar . . . Myrpl KuBé\p kai
"AméMow, ?early imperial period. ?At Krateia: Arch. Zedt.
1874, p. 163 Mprpopdrns “Amorwviov *ArdAon Kpareave ebyqv. CF.
Ath. MMitth. 1905, p. 329 TAavkias ’AméMAwpt Kpateavy edyiy On

relief with Apollo Kitharoedos and ram-offering. ? Title drawn
from the Bithynian Krateia.

Mysia, 173 (Zeleia), 174. Apollonia ad Rhyndacum : Brzt. Mus. Cal.

¢ Mysia,’ Coin Plate ii. 9 Apollo seated on omphalos ; Gambreion,
6. Pl xv.

Pergamon (vide Paros, p. 444): Ak Mitth. 1899, p. 213 6 dpxee-
peds To0 Tapanrot ‘AméMhwvos. Bull. Corr. Hell. 1900, p. 165
urép Pagiléws Eduévovs Swripos . . . Awdwpos *Appidalov Ad Seript
kai 'Afpai NupPdpor kai “AméNew. Cf. Ath Milth. 1902,
p- 102.

Lydia, z08¢; Thyateira, 31¢. Artemid. 2. y0 (Hercher, p. 168) row
Aaldigior "AméMwva &y Mvorny kahoiper (from Daldis, a town of
Lydia). Magnesia on Sipylon, 87. Inscription found in valley
of the Kaystros near Theira ‘Tepetorros . . . év ’AméNhwvos, Rev.
d. Etudes Gr. 1899, p. 384.

Caria. Tralles, 31b, 175; Magnesia on the Maiander, 3, 75, 175,
198, 224, 225, 274%; Alabanda, 93. Head, Hist. Num. p. 519
‘AmdMov Kioows ¢holding raven and bow with ram at his feet)
coin-legend of Roman period. Buil. Corr. Hell. 1894, p. 239,
Amphictyonic decree found at Delphi, deddxbac dmoxpivagfar adrg
Sre 16 kowdy TéY "Apdukridvov Tap pév mwohw Tav “Avtioxéov kai Tav
xbpav dvadewvier dovhov kal fepay Tod Aws Xpuoaopéws kai *AnllAwves
"Icoripov (end of third century B. c.). (Holleaux, in Rev. d. Efudes
Gr. 1899, pp. 384-385, argues that the city is Alabanda: cf.
Steph. Byz. $.9. >AXdBavda’ wéhs Kaplas, 1 wote *Avridyea.) Chalketor:
Hell. Journ. 1896, p. 228, inscription of Greek period, 8ed6ybac
Xakknropebaw dvaypdyrar 16 Yidurpa 168 v 7 iep$ Tob "AmiNiwros.
Amyzon : Hell. Journ. 1896, p. 231 70 lepdv 7ol "AméMAwvos kal
s *Apréuedos, mentioned in a letter of Bagideds "Avrioyos. Pytho-
polis, 176. Stratonikeia: Bull. Corr. Hell. 1904, p. 346, decree
of the rowdr Havapepéow, dated émi orePavndopov "AméAAwvos B.C.
201-19%. Bull. Corr. Hell. 1888, p. 266, dedication ’Apréus.
xai "AméMove Kokbpywr. Harpasa: Brit. Mus. Cat. < Caria)
p. 113, coin-type of Apollo Kitharoedos, second century B.c.;
Attuda : 74. p. 62, first century B.c.; Trapezopolis, p. 178.

G g2
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Lycia, 47, 23, 71, 201, 203, 204; Artemis, R. 7gbb cc,  Hom.
Hymn Apoll. 179 :

5 ) |
*Q dva, kat Avkiny xai Muoviny €parewny

, ,
kai MiAyrov &xes, évalov molw ipepoeooay,

C. 1. G. 4248k, inscription found north of Xanthos {epareioavra
*AméMwvos.  Coin-legend on Lycian coins, Roman period,
"AméMwy Abkeos, Head, Hist. Num. p. 575.

Phrygia, 66 (Hierapolis), 219 (Eumeneia), 3 (Themisonion). Cf.
Head, Hist. Num. p. 569. Coin-legend Avwios Sédfwy, with bust
of Apollo on Roman imperial coins of Themisonion. Nakoleia :
? C. 1. G.add. 384" dpfavra 175 iepwrdrns Toi feob "AmdNNwvos mavyyl-
pews év 7¢ d\oer. Dionysopolis in the valley of the Maiander. Apollo
AapByvds (Or Aapunvés) : Hell. Journ. 4,p. 383 Mn7pt Aprol kai ‘HAip
"AméM vt Aveppnpd. Cf."HMios AatpBnpés on coins of Hierapotis, Head,
Hist. Num. p. 564. Hell. Journ. 188%, p. 377 "AmoMeon Aappnpé
Mdpkos . . . kaTaypdpw *Applav tiy Operriv pov karé Ty émrayjy feod.
Cf. series of inscriptions z5. pp. 377-390 all of the later
Roman period : cf. Hell. Journ. 1889, p. 216. Cf. Apollo-types
on coins of Dionysopolis showing assimilation of Apollo
Dionysos and Asklepios, Ramsay, Cities and Bishoprics, Phrygia,
p- 357

Antiocheia ad Pisidiam (colony of Magnesia): Arch Anz. 1894,
p. 121 Amé\ewv oredavndpos and époBdpuios of Artemis. Cf. R. 57.

Pisidia, 49. Inscription from rock-shrine ’Amd\ow Heppvovvdéwr émnrde
ebxnv, Hell. Journ. 1884, p. 228. Cf. Ath. Miith. 1887, 250;
cf. Class. Rev. 1905, p. 368 *AmdA\hwv Sd{wv as horseman on coins
of Pisidia.

Lykaonia. Ikonion: C. Z. G. 3993 beots cgoripas iy 7e 'Aydicrmpy «ai
v Mnrépa Bonfnviv xai fedv Ty Myrépa kai Tov Oedv "AméAho kal Ty
TApTEUW . ... Kolwveig Elkovie kabidpooer. 39094 'AméAhwvos Tév vady

. T Y , ,
6oy ék Tow idlwy dvalwudrwy kaTeoKevaoey.

Cappadokia : Strab. 537 76 Adorapkow, 6 mepippeirar 1 Kappihg morapd:
éxet 8¢ 76 iepdv Tov Kardovos *Amé\hwvos kal’ SAnp Tipdpevor Ty Kammo-
Soxiay, momoapévey ddidpipara dm’ adrod. On coins of Caesarea,
Brit. Mus. Cat. © Galatia) &c., p. 55 (Roman imperial).

Egypt, 7p.  Alexandria, 379, 179. Cf. Demeter, Geogr. Reg. Egypt,
vol. 3, p. 375. Naukratis, 52, 179, dedications to Apollo Mi\%otos
found in the temenos at Naukratis, Hell. Journ. 1886, p. 221;
Petrie, Naukratis, Part I, pp. 54-61. C.7 G. 4859 tmep Baciréos
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Hrokepaiov kai Baciioons Kheomdrpas tis ddehis . . . “Aporipet, e
peydho "Amé\hwve kai Tois ouwvdois Beois Tov onkdy of év TG “OpBiry
Tagodpevor mefol kal immeis kai of dAhot (Apollo here identified with
Egyptian divinity). Cf. C. 1. G. 4839 eixapioriioas ¢ [Sapdmedi]
«al 7] "Towde kai 7§ "AméNon.  Cf. inscription published by Hogarth :
Hell. Journ. 1904, p. 7 ’lodépov . . . dpxiepéws Tob *AmdMhwvos kai
vewkdpov Tob év Ilayvépovve Sapameiov (time of Marcus Aurelius).

Libya, zo%a.

Cyrene, 27p, 43, 74, 233¢; Artemis, R. 79ii, C. 1. G. 5131 decree
in praise of citizen lapiretorra té *AméNwros (circ. B. c. 96). 5144
list of iepés 7@ *AméAhevos.

Sicily. Akragas, 2219, 240, C. L G. Sic. It. 352, i, 1. 63 inscrip-
tion of early Roman period concerning boundaries mentioning
70 iepév Tod *AméMwros. Katana: C. 1. G. 56499 ®oiBor drepooks~
pnw ékarnBohor "AnéNheva | idpvadpny—rdapor marpidi. ? At Centuripa,
d. 575 (private dedication). Gela, 247, 85; Hybla, 207 ; Naxos,
69. Pachynon: Macrob. 1. 1%, 24 Hinc est quod apud Pachynum
Siciliae promuntorium Apollo Libystinus eximia religione cele-
bratur. Selinus, ¢8, 2084, Syracuse, 1%, 271, 84, 221¢. Coin
PL B, 2. Cic.tn Verr. 4. 119 (in the quarter called Neapolis):
Cereris unum, alterum Liberae, signumque Apollinis qui Temenites
vocatur pulcherrimum et maximum. Suet. 775. 74 Apollinem Te-
menitem et amplitudinis et artis eximiae advectum Syracusis ut in
bibliotheca novi templi poneretur. Tauromenion, 27, 6g. Apolline
types on coins of Leontini, Head, Hist. Num., p. 130: of the
Mamertini, p. 136. Panormos (fifth century), p. 141; Paropos,
p- 143 ; Selinus (fifth century), p. 147 ; Syracuse (fourth century),
Coin PI. B, 2 (third century), Head, p. 164; Tyndaris (circ. 5. c.
344), p- 166; Adranum (fourth century), p. 103; Aitna, p. 104;
Akragas (third century), p. 108 ; Agyrion (fourth century), p. 109 ;
Kalakte (third century), p. 111; Katana (fifth century), p. 115.

Italy. Rhegion, 82. Locri, Brit. Mus. Cat. * Corinth,’ p. 95, coin-
type third century B.c.: head of Apollo laureate. Hipponion
(Vibo), 21. 52; Kroton, 83; Thurii, 24. Sybaris (Pon the
banks of the Krathis): Lycophr. 918

Kpabis 8¢ ropBouvs 8Yrerar dedovmdros

Edpaé "Alaiov Harapéws dvakrépwv
(referring to Philoktetes).  Aristot. p. 840% mapd 3¢ Tois SvBapirats
Aéyerar hokriTny Tipdabm. katodigar yap abrov ék Tpoias dvakopiofévra

- , o iy
td& kahovpera Mikalha tijs Kporwmdridos, & paoww améxew ékqrov eixooe
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oradiov, kai dvabeivar ioropoioe T& réfa T4 ‘Hpdkheta adtov els 70 70D
*Ané\hwvos rob “Ahiov [leg. "Ahalov, vide £Y. Mag. s. v.’ Ahdios) ékeifev
8¢ pao Tods Kporerdras kard miv émkpdreiay dvabeivac adra els T "Amol-
Ndwov T map’ abrots.  Cf. Metaponton, 79, 26. Herod. 4. 15 Mera-
movrivol Paot, adrdv *ApioTény pavévra o és Ty yopyy keheloar Popoy
"AréNom Sptoacbar . . . pdvar ydp, ot rov "Amé\eva ‘Irakeoréwy
potvowrs 8y dmikéobac és i xdpny . . . kal vy Eornke dudpuds émwvopiny
Eowv "Apioréw, map’ adtd 19 dydhpare Tob "Amé\Awvos, wéplf Oé abrov
Sddrar éoraoe 76 8¢ dyahpa év 1f dyopf Wpvra. Tarentum, 19, 8I.
Cumae: Serv. Verg. Aen. 6. g Caelius enim de Cumano Apolline
ait ibi in fano signum Apollinis ligneum, altum non minus pedibus
xv. Cf. Avgust. De Crv. Der 3. 11, Neapolis: C. 7. G. 5793
"Ioede *AméMhwrva “Qpor ‘Apmoxpdrny (dedication by Roman magis-
trate in early imperial period).

Nola: Apollo head on coins (circ. 300 &.c.), Head, Hist. Num. p. 34.

Thurii (fourth century), zd. pp. 72—3. Velia (? second century),
p.75. Kroton (circ. 400 B.c.): Apollo shooting Python behind
tripod, p. 81: tripod on sixth-century and fifth-century coins,
p. 8o. Mesma, p. 89. Nuceria, p. 89. Rhegion: Apollo head
fifth to third century, pp. 94—96. Terina (third century), p. 98.
Kaulonia: vide p. 323. Massilia, 341, 245.
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