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PREFACE,

THE prefent volume contains three
pleces of compofition, each of which,
though inconfiderable as to its bulk,
is ineftimable as to the value of its
contents. The firlt of thefe is the
production of Salluft, a Platonic phi-
lofopher, who is confidered by Gale
as the fame Salluft that, according to
Suidas, was cotemporary with Pro-
clus, and who appears to have been
alive when Simplicius wrote his Com-
mentaries on Epictetus: but though
the teftimony of Suidas, or rather
Damafcius, from whofe Hiftory of
Philofophers Suidas derived his ac-
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count of Salluft, is very decifive as to
the exiftence of a philofopher of this
name, yet there are two particulars
which, in my opinion, render it very
doubtful whether the author of the
prefent treatife 1s the Salluft men-
tioned by Suidas. The firft is, that
the Salluft of Suidas 1s faid to have
afferted, ¢¢ that it was not eafy, but
¢¢ rather impofiible, for'men to phi-

> an affertion, as Da-

¢¢ lofophize 3’
mafcius well obferves, which is nei-
ther true, nor worthy to be uttered,
and which 1s certainly very incon-
fiftent with what the author of the
prefent treatife afferts : for (in Chap.
XIIL) he informs us, that his book

was compofed for that clafs of man-
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kind whofe fouls may be confidered
as neither incurable, nor yet capable
of being elevated by philofophy ;
plainly acknowledging by this, that
fome men are capable of philofophi-
zing 1n a proper manner, and thus
evidently contradi&ting the dogma of
the Salluft mentioned by Damafcius
and Suidas. But there is another par-
ticular which militatesagainft thisopi-
nion, and which is of no lefs weight
than that we have juft now men-
tioned ; and this 1s, the difagreement
which is related by Suidas to have
taken place between Salluft and Pro-
clus; for the author of the following
book, as was obvious to the learned

philologift Gale, treads every where
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in the footfteps of Proclus: not to
mention that the Salluft of Suidas,
by compofing Orations after the man-
ner of the antients, and philofophi-
zing like the Cynics, can hardly be
fuppofed to be that profound philofo-
pher who wrote the enfuing treatife
On the Gods and the WWorld.

It 15, however, {ufficient for our
purpofe, that the work itfelf is for-
tunately preferved entire, whatever
uncertainty we may labour under
concerning its real author ; I fay for-
tunately preferved, for it may be con-
fidered as a beautiful epitome of the
Platonic philofophy, in which the
moft important dogmas are delivered

with fuch elegant concifenefs, per-
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fet accuracy, and ftrength of argu-
ment, that it 1s difficult to fay to
which the treatife 1s mofl intituled—
our admiration or our praife. Ihave
before obferved, that this little work
was compofed by its author with a
view of benefiting a middle clafs of
mankind, whofe fouls are neither
incurable, nor yet capable of afcend-
ing through philofophy to the {fum-
mit of human attainments: but in
order to underftand this diftin&ion
properly, it 1s neceflary to inform
the reader, that human f{ouls may be
diftributed intp three ranks; into
fuch as live a life pure and impaffive
when compared with the multitude ;

into fuch as are neither wholly pure
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nor yet perfeltly impure; and into
fuch as are profoundly impure. Souls
of the firft clafs, which are confe-
quéntly the feweft in number, may be
called divine {fouls, heroes and demi-
gods, and when 1nvefted with a ter-
rene body, form fuch men as Pythago-
ras, Plato, Plotinus, Jamblichus, Pro-
clus, &c., were of old : fouls of this
kind, not only defcend into mortality
in confequence of that neceflity by
which all human fouls are at times
drawn down to the earth, but for
the benevolent purpofe of benefit-
ing fuch as are of an inferior clafs;
they likewife eafily recover a remem-
brance of their priftine ftate, and, in

confequence of this, defcend no far-
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ther than to the earth. But fouls
of the middle clafs, for whom the
book of Salluft is defigned, in con-
fequence of becoming vitiated and
defiled, though not in an incurable
degree, are incapable of acquiring in
the prefent life philofophic perfection
and purity, and are with great diffi-
culty, and even f{carcely able to
alcend, after long periods, to the
beatific vifion of the intelligible
world, But fouls of the third clafs,
are {uch as, from their profound im-
purity, and from having drank im-
moderately deep of oblivion, may
be confidered as abiding perpetually
in life, as in the dark regions of

Tartarus, from which, through hav-
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ing loft all freedom of the will,
they can never emerge.

But we may eafily colle& the
propriety of this diftribution, by
confidering, that there muft necef-
farily be two mediums between
fouls that abide on high with purity,
fuch as the fouls of effential heroes,
who are perpetual attendants on the
gods, and fouls that defcend with
the greateft impurity; and thefe
mediums can be no other than fouls
that defcend indeed, but with purity,
and fouls that defcend, and are partly
pure and partly impure.

With refpe&t to the fentences of
Demophilus, which are the next in

order, I have only to obferve, that
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we know nothing more of the author
than that he was moft probably a
Pythagorian, and that he colle@ted
thefe fentences from the works of
more antient Pythagoreans, by
whom they were employed like
proverbs, on account of their intrin-
fic excellence and truth. The fame
perfon, too, is the author of another
little piece called Similitudes, of which
I may probably, at fome future pe-
riod, publith a tranflation.

As to the five hymns of Proclus,
they are unfortunately nothing more
than the wreck of a great multitude
which were compofed by this admi-
rable man ; and the laft of thefe was
firft difcovered by me among the
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Harletan MSS. in the Britith Mus
feum, and publithed in my Differ-
tation on the Eleufinian and Bacchic
Myfteries. Of the life of Proclus
by Marinus, I have long fince given
a tranflation, to which I refer the
reader for an account of this incom-
patable man. I eonly add, that the
four firft hymns are juftly admired
by all the critics as moft beautiful
pieces of compofition; and they
would doubtlefs have pafled the fame
judgment on the fifth, had it been
extant for their perufal.

In the laft place, the reader will
find five hymns of my own com-
pofing, and which form only a part
of a complete collection to all the
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divinities, which I defign to publith
at fome future and more aufpicious
period than they prefent. My prin«
cipal intention with regard to the
public in the compofition of moft of
thefe hymns was, to elucidate the
ancient Theology, by explaining
the myftic appellations of the gods:
but my defign with refpeét to myfelf
was to reap that moft folid advantage
with which the celebration of divi-
nity in a becoming manner 1s invariably
attended. The author from whom
this explanation 1s principally derived
1s Proclus; and thofe conceptions,
which may properly be confidered
as my own, will, I hope, be found
confiftent with the do&rines of Plato
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and his genuine difciples. In many
parts likewife of the hymn to Jupi-
ter, 1 acknowledge myfelf greatly
indebted to the elegant hymns of
Synefius, which I thould have tran{-
lated long fince, had they not been
fo replete with a certain horrid and
gigantic impiety, which not only
eradicates from the foul that moft
natural conception, that there are
gods {ubordinate to the firft caufe,
but introduces the moft dire of all
opinions in its ftead, that a mere

mortal is equal to the higheft god !
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CHAP. I

What the Requifites are which an Au-
ditor concerming the Gods ought to
polfefs : and of common Conceptions.

IT is requifite that thofe who are
willing to hear concerning the gods
thould have been well informed from
their childhood, and not nourithed
with foolith opinions. It is likewife

neceflary that they fhould be natu-
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rally prudent and good, that they
may receive, and properly under-
ftand, the difcourfes which they
hear, The knowledge likewife of
common conceptions 1s neceflary ;
but common conceptions are fuch
things as all men, when interrogated,
acknowledge to be indubitably cer-
tain 3 fuch as, that every god is
good, without paffivity, and free from
all mutation ; for every thing which
is changed, 1s either changed into
fomething better or into fomething
worfe: and if into fomething worfe,
it will become depraved, but if into
fomething better, it muft have been
evil in the beginning.
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CHAP. IL

That a God is immutable, without Ge-

neration, eternal, incorporeal, and

has no Subfifience in Place.

AND fuch are the requifites for an
auditor of the gods. But the necef-
fary difcourfes proceed as follows :
the eflences of the gods are neither
generated ; for eternal natures are
without generation; and thofe be-
ings are eternal who poflefs a firft
power, and are naturally void of
paffivity. Nor are their effences
compofed from bodies ; for even the

powers of bodies are incorporeal :
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nor are they comprehended in place;
for this is the property of bodies:
nor are they feparated from the firft
caufe, or from each other*® ; in the
{fame manner as intelle&ions are not
{feparated from intellet, nor {ciences

from the {oul.

* The reader muft not fuppofe from this, that
the gods are nothing more than fo many attributes
of the firft caufe; for if this were the cafe, the firft
god would be multitude, but zbe oze muft always be
prior to the many. But the gods, though they are
profoundly united with their ineffable caufe, are
at the fame time /elf-perfec? eflences; for the firft
caufe is prior to felf-perfeition. Hence as the firft
caufe is fupereflential, all the gods, from their
union through the fummits or bloffloms of their na-
tures with this incomprehenfible god, will be like~
wife fupereflfential; in the fame manner as trees

from being rooted in the earth are all of them
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earthly in an eminent degree. And as in this in-
ftance the earth itfelf is eflfentially diftin@ from the
trees which it contains, fo the higheft god is tran-
fcendently diftin¢t from the multitude of gods which
he ineffably comprehends.
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CHAP. IIIL

Concerning Fables, that thefe are di-

vine, and on what Account they

are |fo.

ON what account then the an-
cients, neglecting fuch difcourfes
as thefe, employed fables, is a quef-
tion not unworthy our inveftigation.
And this indeed is the firft utility
arifing from fables, that they excite
us to inquiry, and do not fuffer our
cogitative power to remain in indo-
lent reft. It will not be difficult
therefore to thew that fables are di-
vine, from thofe by whom they are
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employed : for they are ufed by
poets agitated by divinity, by the
beft of philofophers, and by fuch as
difclofe initiatory rites. In oracles
alfo fables are employed by the gods;
but why fables are divine is the part
of philofophy to inveftigate. Since
therefore all beings rejoyce in fimili-
tude, and are averfe from diffimili-
tude, it 1s neceffary that difcourfes
concerning the gods fhould be as
{fimilar to them as poffible, that they
may become worthy of their eflence,
and that they may render the gods
propitious to thofe who difcourfe
concerning them; all which can
only be effeCted by fables. Fables
therefore imitate the gods, according
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to effable and ineffable, unapparent
and apparent, wife and ignorant;
and this likewife extends to the good-
nefs of the gods; for as the gods im-
part the goods of fenfible natures in
common to all things, but the goods
refulting from 1ntelligibles to the
wife alone, fo fables aflert to all
men that there are gods; but who
they are, and of what kind, they
alone manifeft to {uch as are capable
of fo exalted a knowledge. In fables
too, the energies of the gods are
imitated ; for the world may very
properly be called a fable, fince bo-
dies, and the corporeal pofleffions
which it contains, are apparent, but

fouls and intelle&s are occult and in-
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vifible. Befides, to inform all men
of the truth concerning the gods,
produces contempt in the unwife,
from their incapacity of learning,
and negligence in the ftudious ; but
concealing truth in fables, prevents
the contempt of the former, and
compels the latter to philofophize.
But you will atk why adulteries,
thefts, paternal bonds, and other
unworthy altions are celebrated in
fables ? Nor is this unworthy of ad-
miration, that where there 1s an ap-
parent abfurdity, the foul immedi-
ately conceiving thefe difcourfes to
be concealments, may underftand

that the truth which they contain
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i1s to be mnvolved in profound and

occult filence *,

* In addition to what the philofopher has faid
in this chapter concerning the utility of fables, we
may obferve farther, that fables when properly ex-
plained, call forth our unperverted conceptions of the
gods; give a greater perfetion to the divine part of
our foul, through that ineffable fympathy which it
poffeffes with more myftic concerns; heal the mala-
dies of our phantafy, purify and illuminate its fi-
gured intelleCtions, and elevate it in conjunétion

with the rational foul to that which is divine,



CHAP. 1V.

That there are five Species of Fables ;
and Examples of each.

OF fables, {fome are theological,
others phyfical, others animaftic, (or
belonging to foul,) others material,
and laftly, others mixed from thefe.
Fables are theological which employ
nothing corporeal, but fpeculate the
very eflences of the gods; f{uch as
the fable which afferts that Saturn
devoured his children: for it ob-
{curely intimates the nature of an
intelleGtual god, fince every ntellect

returns into itfelf, But we fpeculate
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fables phyfically when we {peak con-
g the energies of the gods

O
about the world ; as when confider-

cernin

ing Saturn the fame as Time, and
calling the parts of time the children
of the univerfe, we affert that the
children are devoured by their pa-
rents. But we employ fables in an
animaftic mode when we contem-
plate the energies of foul; becaufe
the intelletions of our fouls, though
by a difcurfive energy they proceed
nto other things, yet abide in their
parents. Laftly, fables are mate-
rial, fuch as the Egyptians igno-
rantly employ, confidering and call-
ing corporeal natures divinities ; {uch

as Ifis, earth; Ofiris, humidity; Ty-
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phon, heat : or again, denominating
Saturn, water ; Adonis, fruits; and
Bacchus, wine. And, indeed, to af-
{ert that thefe are dedicated to the
gods, 1n the fame manner as herbs,
{tones, and animals, is the part of
wife men; but to call them gods is
alone the province of mad men; un-
lefs we {peak in the fame manner as
when, from eftablifhed cuftom, we
call the orb of the Sun and its rays
the Sun itfelf. But we may per-
ceive the mixed kind of fables, as
well in many other particulars, as
in the fable which relates, that Dif-
cord at a banquet of the gods threw
a golden apple, and that a difpute
about it arifing among the goddefies,
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they were fent by Jupiter to take the
judgement of Paris, who, charmed
with the beauty of Venus, gave her
the apple m preference to the reft.
For 1n this fable the banquet denotes
the fupermundane powers of the
gods ; and on this account they {ub-
fitt in conjunétion with each other:
but the golden apple denotes the
world, which, on account of its com-
pofition from contrary natures, 1s
not improperly faid to be thrown by
Difcord, or ftnfe. But again, fince
different gifts are imparted to the
world by different gods, they appear
to conteft with each other for the
appie. And a foul living according

to fenfe, (for this is Paris) not per-
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ceiving other powers in the univerfe,
afferts that the contended apple fub-
fifts alone through the beauty of
Venus. But of thefe {pecies of fa-
bles, fuch as are theological belong
to philofophers; the phyfical and
animaftic to poets; but the mixed to
initiatory rites ® (rexerais:) fince the
mtention of all myftic ceremonies is,
to conjoin us with the world and the
gods. But if it be requifite to relate
another fable, we may employ the
following with advantage. It 1s faid
that the mother of the gods perceiv-
ing Attis by the river Gallus, be-

* See more concerning this {pecies of fables in
my Differtation on the Eleufinian and Bacchie
Myfteries.
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came in love with him, and having
placed on him a ftarry hat, lived
afterwards with him in intimate fa-
miliarity ; but Attis falling in love
with a Nymph, deferted the mother
of the gods, and entered into affoci-
ation with the Nymph. Through
this the mother of the gods caufed
Attis to become infane, who cutting
off his genital parts, left them with
the nymph, and then returned again
to his priftine conne&ion with the
Goddefs. The mother of the gods
then 1s the vivific goddefs, and on
this account is called mother : but
Attis 1s the Demiurgus of natures
converfant with generation and cor-

ruption ; and hence he is faid to be
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found by the river Gallus; for Gal-
lus denotes the Galaxy, or milky
circle, from which a pafflive body
defcends to the earth. But fince
primary gods perfe& fuch as are fe-
condary, the mother of the gods
falling in love with Attis imparts to
him celeftial powers; for this 1s the
meaning of the ftarry hat. But At-
tis loves a nymph, and nymphs pre-
fide over generation; for every thing
in generation flows. But becaufe it
1s neceflary that the flowing nature
of generation thould be ftopped, leit
fomething worfe than things laft
thould be produced; in order to ac-

complith this, the Demiurgus of
generable and corruptible natures,

C2
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{fending prolific powers into the
realms of generation, 1s again con-
joined with the gods*. But thefe
things indeed never took place at
any particular time, becaufe they
have a perpetuity of {ubfiftence:
and intelle¢ contemplates all things
as {ubfifting together ; but difcourfe
confiders this thing as firft, and that
as {fecond, in the order of exiftence.
Hence, fince a fable moft aptly cor-
refponds to the world, how is it
poflible that we, who are imitators

of the world, can be more gracefully

* 'This explanation of the fable is agreeable to
that given by the Emperor Julian, in his Oration to
the mother of the gods, my tranflation of which

let the reader confult.
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ornamented than by the affiftance of
fable ! For through this we obferve
a feftive Day. And, in the firft
place, we ourfelves falling from the
celeftial regions, and aflociating with
a nymph, the {ymbol of generation,
live immerfed in forrow, abftaining
from corn and other grofs and for-
did aliment; fince every thing of
this kind is contrary to the foul:
afterwards, the incifions of a tree
and fafting fucceed, as if we would
amputate from our nature all farther
progrefs of generation: at length we
employ the nutriment of milk, as if
pafling by this means into a ftate of
regeneration : and laftly, feftivity
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and crowns, and a re-afcent, as it
were, to the gods fucceed. But the
truth of all this 1s confirmed by the
time in which thefe ceremonies take
place; for they are performed about
fpring and the equinoctial period,
when natures in generation ceafe to
be any longer generated, and the
days are more extended than the
nights, becaufe this period is accom-
modated to afcending fouls. But
the rape of Proferpine is fabled to
have taken place about the oppofite
equinotial ; and this rape alludes to
the defeent of fouls. And thus much
concerning the mode of confidering

fables; to our difcourfe on which
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fubjeft, may both the gods and the
fouls of the writers of fables be pro-

pitious,
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CHAP. V.

Concerning the firft Caufe.

AFTER this, it is requifite that
we fhould know the firft caufe, and
the orders of gods pofterior to the
- firft, together with the nature of
the world, of intelle&, foul, and
eflence ; likewife that we fhould
{peculate providence, fate, and for-
tune, virtue and vice, and the good
and evil forms of republics produced
from thefe; and laftly, that we
fhould confider from whence evil
crept into the world. And though

each of thefe requires many and very
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extended difcourfes, yet there is ng
reafon why we may not difcufs thefe
{ubjets with brevity, left mankind
thould be totally deftitute of the
knowledge they contain. It is ne-
ceflary, then, that the firft caufe
thould be one; for the monad pre-~
fides over all multitude, excelling all
things in power and goodnefs, and
on this account it is neceflary that
all things fhould participate of its
nature ; for nothing can hinder its
energies through power, and it will
not feparate itfelf from any thing on
account of the goodnefs which it
poflefles. But if the firft caufe were
foul, all things would be animated ;
if intelle&, all things would be in-
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telleGual; if eflence, all things would
participate of eflence ; which laft
fome perceiving to fubfift in all
things, have taken occafion to de-
nominate him effence. If then things
had nothing befides being, and did
not alfo poffefs goodnefs, this affer-
tion would be true; but if beings
fubfift through goodnefs, and parti-
cipate of zhe good, it is neceflary that
the firft caufe thould be fuper-eflen-
tial, and the good : but the truth of
this is moft eminently evinced in
fouls endued with virtue,and through
good negletting the care of their be-
ing, when they expofe themfelves
to the moft imminent dangers for

their country or friends, or in the



[ 27 ]

caufe of virtue. But after this in-

effable power the orders of the gods

{ucceed.
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CHAP. VL

Concerning the fuper -mundane and

mundane Gods.

BUT of the gods fome are mun-

dane and others fuper-mundane. I
call thofe mundane who fabricate
the world: but of the fuper-mun-
dane, fome produce eflences, others
intelle&, and others foul; and on
this account they are diftinguithed
into three orders, in difcourfes con-
cerning which orders, it is eafy to
difcover all the gods. But of the
mundane gods, {fome are the caufes

of the world’s exiftence, others ani-
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mate the world; others again har-
monize it, thus compofed from dif-
ferent natures; and others, laftly,
guard and preferve 1t when harmo-
nically arranged. And fince thefe
orders are four, and each confifts
from things firft, middle, and laft,
it 1s neceflary that the difpofers of
thefe fthould be twelve: hence Ju-
piter, Neptune, and Vulcan, fabri-
cate the world; Ceres, Juno, and
Diana, animate it; Mercury, Venus,
and Apollo, harmonize it; and, laft-
ly, Vefta, Minerva, and Mars, pre-

fide over it with a guardian power¥,

* Such of my Englith readers as are capable of
alcending to a knowledge of the gods, through a

regular courfe of philofophic difcipline, may con-
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" But the truth of this may be feen in
{tatues as in senigmas: for Apollo
harmonizes the lyre, Pallas 1s in-
vefted with arms, and Venus 1s na=-
ked ; fince harmony generates beau-
ty, and beauty is not concealed in
obje&ts of fenfible infpettion. But
fince thefe gods primarily poflefs the
world, it 1s neceflary to confider the
other gods as {ubfifting in thefe; as
Bacchus 1n Jupiter, Efculapius in
Apollo, and the Graces in Venus.
We may likewife behold the orbs

with which they are conneéted; 7. e.

fult my tranflation of the Elements of Theology,
by Proclus, my Introdution to the Parmenides of
Plato, and my Notes on the Cratylus; where the
orders of the gods are more fully unfolded.
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Vefta with earth, N eptune with wae
ter, Juno with air, and Vulcan with
fire. But the fix fuperior gods we
denominate from general cuftom ;
for we afflume Apollo and Diana for
the fun and moon; but we attribute
the orb of Saturn to Ceres, xther to
Pallas ; and we affert that heaven is
common to them all. ‘The orders,
therefore, powers, and {pheres of
the twelve gods, are thus unfolded

by us, and celebrated as in a facred

hymn,
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CHAP. VIL

On the Nature and Perpetuity of the
World.

IT 1s neceflary that the world
fhould be mcorruptible and unbegot-
ten : incorruptible, for this being
corrupted, 1t muft either produce
one better, or one worfe, or difor-
dered confufion; but i1f by corrup-
tion it becomes worfe, its artificer
muft be evil, who thus changes it
from better to worfe ; but if it be-
comes better, its artificer muft be de-
fective in power, becaufe he did not

fabricate 1t better at firft; but if
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through corruption he changes it
into the fame ftate as before, he la-
bours in vain. And it is not lawful
to aflert that he changes it into no-
thing but diforder and confufion :
from all which it is fufficiently evi-
dent that the world is unbegotten :
for if 1t be incapable of corruption,
it 1s unbegotten ; fince every thing
generated 1s alfo corrupted. We may
likewife add, that fince the world
{ubfifts through the goodnefs of di-
vinity, it 1s neceflary that divinity
thould always be good, and the
world perpetually endure: juft in
the fame manner as light 1s co-
exiftent with the fun and fire, and
the fthadow with its forming body.
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But of the bodies contained in the
world, {fome imitate intelle&, and
revolve in a circle ; but others foul,
and are moved in a right line. And
of thofe which are moved in a right
line, fire and air, are impelled up-
wards, but water and earth down-
wards: but of thofe which revolve
in a circle, the merratic {phere com-
mences its motion from the eaft,
but the feven planets are carried 1n
their orbits from the weft. But of
this there are many caufes, among
which the following is not the leaft;
that if there was but one rapid pe-
riod of the orbs, generation would

be imperfet: but fince there is a
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diverfity of motion, it is alfo requi-
fite that there fhould be a difference
in the nature of bodies. Itis, befides
this, neceflary that a celeftial body
fhould neither burn nor produce
cold, nor generate any thing elfe
which is the property of the four
elements *. But fince the world 1s
a {phere, which the zodiac evinces,
and in every {phere the inferior part
1s the middle, for it is every way
much diftant from the {urface; hence
heavy bodies are impelled down-

wards, and are driven to the earth :
and all thefe indeed the gods fabri-

* For the reafon of this, fee my Introduction
to the Timzus of Plato.
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cate, intelle& orderly difpofes, and
foul perpetually moves. And thus

much concernin g the gods.
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CHAP. VIIL

Concerming Intelleci and Soul; and that

Soul 15 immortal.

BUT there is a certain power fu-
bordinate to eflence, but prior to
foul ; from eflence indeed deriving
its being, but perfe&ing foul, in the
fame manner as the fun perfeéts
corporeal fight. And of fouls fome
are rational and immortal, but others
irrational and mortal; and the firft
of thefe are produced from the firft,
but the fecond from the fecond or-
ders of Gods. But, in the firft place,

let us inveftigate’ the definition of
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foul. Soul then is that by which
animated natures differ from {uch
as are inanimate; but they differ
through motion, fenfe, phantafy,
and intelligence*. ‘The irrational

{oul therefore is fenfitive.and phan-

* In order to underftand this diftin&ion pro-
perly, it is neceflary to obferve, that the gnoftie
powers of the foul are five in number, viz. intelles,
cogitation, (Savoia) opinion, phantafy, fenfe. Intellect
is that power by which we underftand fimple felf-
evident truths, called axioms, and are able to pafs
into contaét with ideas themfelves. But cogitation
is that power which forms and perfets arguments
and reafons. Opizion is that which knows the uni-
verfal in fenfible particulars, as that every man is a
biped; and the conclufion of cogitation, as that
every rational foul is immiortal ; but it only knows
the o7, or #bat a thing is, but is perfettly ignorant
of the diow, or why it is. And the phantafy is that
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taftic life; but the rational foul is
that which rules over fenfe and

phantafy, and ufes reafon in 1ts

power which apprechends things cloathed with fi-
gure, and may be called pog@aurixn vonais, a figured
intelligence. And, laftly, fenfe is that power which
is diftributed about the organs of fenfation; which
is mingled with paffion in its judgement of things,
and apprehends that only which falls upon, and
agitates it externally. Again, the bafis of the ra-
tional life is opinion; for the true man, or the
rational foul, confifts of intelle@?, cogitation, and
opinion ; but the fummit of the irrational life is 7be
phantafy. And opinion and phantafy are conneted
with each other; and the irrational is filled with
powers from the rational life: fo that the fititious
man commences from the phantafy ; under which
defire, like a many-headed favage beaft, and anger,
like a raging lion, fubfift.

But of thefe powers, intellesz and fenfe do not

employ a reafoning energy, on account of the
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energies. And the irrational foul
indeed is fubfervient to the corporeal

paffions ; for it defires without rea-

acutenefs and fuddennefs of their perceptions,
And with refpe@ to cogitation, it either aflumes
the principles of reafoning from intelleét, which
principles we call axioms; and in this cafe it
produces demontftrative reafoning, the conclufions
of which are always true, on account of the
certainty of the axioms from which reafon receives
its increafe: or the fame cogitation converts itfelf
to opinion, and deriving its principles from thence,
forms dialetic reafon, fo called from its being em-
ployed by men in common difcourfe with each
other; and hence its conclufions are not always
true, becaufe gpinion is fometimes falfe: or, in the
third place, cogitation conjoins itfelf with zbe phan-
tafy, and in confequence of this produces vicious

reafoning, which always embraces that which is
falfe.
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fon, and is inflamed with anger:
but the rational foul through the
affiftance of reafon defpifes the body,
and contending with the irrational
foul, when it conquers, produces
virtue, but when it is conquered,
vice. But it is neceflary that the
rational foul fhould be immortal,
becaufe it knows the gods; for no-
thing mortal knows that which 1s
immortal. Befides this, 1t defpifes
human concerns, as foreign from
its nature, and has a difpofition con-
trary to bodies, as being itfelf incor-
poreal. Add too, that when the
body with which a foul is conneéted
15 beautiful and young, then the
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foul 1s opprefled and its vigour dimi-
nithed ; but when this grows old,
the foul revives, and increafes in
ftrength and vigour. And every
worthy foul ufes intelle&t; but in-
‘telle& 1s not generated by body ;
for how can things deftitute of in-
telle® generate intelle¢t ? But em-
ploying the body as an inftrument,
it does not fubfit in body: in the
{fame manner as no artificer of ma-
chines fubfifts in his machines; and
yet many of thefe, without any one
touching them, are moved from
place to place. But we ought not
to wonder if the rational foul is

often led aftray by the body; for
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arts themfelves when their inftru-

ments are damaged are incapable

of operation.
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CHAP. IX.

oncerning Providence, Fate, and
Fortune.

From hence alfo we may per-
ceive the providence of the gods;
for how could order be inferted in
the world if there be no one who
diftributes it in order? From whence
too could all things be produced for
the fake of fomething; as, for in-
ftance, the irrational foul that there
might be fenfe; the rational, that
the earth might be adorned ? From
natural effe@ts likewife we may per-
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ceive the operations of providence *:
for it has conftru@ed the eyes of a
diaphanous nature for the purpofe
of feeing; but the noftrils above the
mouth, that we might diftinguith
difagreeable fmells : and of the teeth,
the middle are fathioned fharp, for
the purpofe of cutting, but thofe
fituated in the more interior part of
the mouth are broad, for the pur-
pofe of bruifing the aliment in pieces.
And thus we may perceive in all
things, that nothing is conftruéted
without reafon and defign. But

fince fo much providence is difplayed

* See more on this interefting fubjeét in my

tranflation of Plotinus on Providence,
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in the laft of things, it is impoffible
that it thould not fubfift in {fuch as
are firft: befides, divinations, and
the healing of bodies, take place
from the beneficent providence of
the gods. And it is neceflary to be-
lieve that a fimilar concern about
the world 1s exerted by the gods,
without either expe&ting reward, or
enduring labour in the exertion ; but
that as bodies endued with power,
produce eflentially, or by their very
eflence, that which they produce;
as the fun illuminates and heats by
that which he is alone; fo the pro-
vidence of the gods, by a much
greater reafon, without labour and

difficulty to 1tfelf, confers good on
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the fubje&ts of its providential exer-
tions. So that by this means the
obje&ions of the Epicureans againft
providence are diffolved: for, fay
they, that which is divine is neither
the caufe of moleftation to itfelf nor
to others. And fuch 1s the mncor-
poreal providence of the gods about
bodies and fouls. But the benefi-
cent exertion of the gods refulting
from, and {ubfifting in, bodies, is
different from the former, and is
called fate, becaufe its feries is more
apparent in bodies ; and for the fake
of which alfo the mathematical art
was invented. ‘That human affairs
therefore, and particularly a corpo-

real nature, are not only direed by
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the gods, but from divine bodies
alfo, is highly confonant to reafon
and truth; and hence reafon dic-
tates, that health and ficknefs, prof-
perous and adverfe fortune, proceed
from thefe according to every one’s
particular deferts. But to refer injuf-
tice and crimes committed through
lafcivioufnefs and wantonnefs to fate,
leaves us indeed good, but the gods
evil and bafe : unlefs fome one thould
endeavour to remove this confe-
quence, by replying, that every
thing which the world contains, and
whatever has a natural {ubfiftence,
is good, but that the nature which
is badly nourithed, or which is of a

more imbecil condition, changes the
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good proceeding from fate into fome-
thing worfe; juft as the fun, though
it is good itfelf, becomes noxious to
the blear-eyed and feverith. For on
what account do the Maflagetae de-
vour their parents, the Hebrews ufe
circumcifion, and the Perfians pre-
ferve their nobility ? But how can
aftrologers call Saturn and Mars
noxious, and yet again celebrate
thefe planets as beneficent, by af-
ferting that philofophy, kingdoms,
and military command, are their
gifts ? If they affign triangles and
{quares as the caufe, it 1s abfurd that
human virtue fhould every where
remain the fame, but that the gods
fhould be fubje& to mutation from
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diverfity of places. But that nobi-
lity or ignobility of parents may be
prediGed from the ftars, thews that
they do not produce all things, but
only fignify fome, by their different
fituations and afpe&s; for how can
things which fubfifted prior to ge-
neration be produced from genera-
tion? As therefore providence and
fate {ubfift about nations and cities,
as likewife about every individual
of human kind, fo alfo fortune,
about which it is now requifite to
{peak. Fortune, therefore, muft be
confidered as a power of the gods,
difpofing things differing from each

other, and happening contrary to
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expe(tation, to beneficent purpofes * ;
and on this account it 1s proper that
cities thould celebrate this goddefs
in common; fince every city is com-
pofed from different particulars. But
this goddefs holds her dominion in
fublunary concerns, fince every
thing fortuitous is excluded from
the regions above the moon. But if
the evil enjoy profperous fortune,

and the worthy are opprefled with

* Fortune may likewife be defined, that deific
diftribution which caufes every thing to fill up the
lot affigned to it, by the condition of its being ;
and as that divine power which congregates all
fublunary caufes, and enables them to confer on
fublunary effe@ts that particular good which their

nature and merits eminently deferve.
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want, there is nothing wonderful
in fuch a difpenfation; for the for-
mer confider riches as all things,
but they are defpifed by the latter.
And befides this, profperous events
do not diminifh the depravity of the
evil; but virtue 1s alone {ufficient to

the good.
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CHAP. X.

Concerning Virtue and Vice.

Bur difcourfing on the foul 1t
is requifite to {peak of virtue and
vice ; for while the irrational foul
proceeding into bodies immediately
produces anger and defire, the ra-
tional foul prefiding over thefe,
caufes the whole foul to receive a
tripartite divifion, viz. into reafon,
anger, and defire. But the virtue of
reafon is prudence, of anger, forti-
tude; of defire, temperance; and of
the whole foul, juftice. For it is
requifite that reafon thould judge
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what 1s fit and becoming; that an-
ger, liftening to the perfuafions of
reafon, fhould defpife things ap-
parently horrible; and that defire
thould purfue that which 1s attended
with reafon, and not that which 1s
apparently pleafant. And when the
parts of the foul are in this condi-
tion, a juft life is the refult: for
Jjuftice refpecting poffeflions 1s but a
{mall part of virtue. Hence in well-
educated men you will perceive all
thefe in amicable conjunéion; but
in the uncultivated, one is bold and
unjuft; another temperate and fool-
ith; and another prudent and in-
temperate : all which you cannot

call virtues, becaufe they are defti-
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tute of reafon, imperfeét, and be-
long to certain irrational animals.
But vice 1s to be confidered from
contraries ; for the vice of reafon is
folly ; of anger, fear; of defire, in-
temperance; and of the whole foul,
injuftice. But virtues are produced
from an upright polity, and from a
well-ordered education and inftruc-
tion; but vices from an oppofite

procefs.
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CHAP. XI

Concerning a good and depraved Polity.

BUT the forms of polities are pro-
duced according to the triple divifion
of the foul; for the rulers are affi~
milated to reafon, the {oldiers to
anger, and the common people to
defire. Hence, when all things are
adminiftered according to reafon, and
he who is the beft of all men pof-
fefles dominion, then a kingdom is
produced : but when, from reafon and
anger in conjunétion, more than one

hold the reins of government, an
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ariftocracy 1s produced: but where
government 1s carried on through
defire, and honours fubfit with a
view to pofleflions, fuch a polity is
called a timocracy; and that polity
which takes place in oppofition to a
kingdom 1s called a tyranny; for
the former adminifters every thing,
but the latter nothing, according to
reafon. But an oligarchy, or the
dominion of a few, 1s contrary to an
ariftocracy ; becaufe in the former,
not the beft, but a few only, and
thofe the worft, govern the city.
And laftly, a democracy is oppofed
to a timocracy ; becaufe in the for-

mer, not fuch as abound in riches,
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but the multitude alone, 1s the ru-

ler of all things*.

* All the forms of polities mentioned in this
chapter are accurately difcufled in Plato’s Republic,
which the reader will do well to ftudy, together
with the fragments of the Commentaries of Proclus

on that inimitable work.
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CHAP. XII

From whence Evils originate, and that

there is not a nature of Evil,

BUT how came evil into the world,
fince the gods are good, and the pro-
ducing caufes of all things? And,
in the firflt place, we ought to affert
that fince the gods are good, and the
authors of all things, there is not
any nature of evil, but that it is
produced by the abfence of good ;
juft as darknefs is of itfelf nothing,

but 1s produced by the privation of

light. But if evil has any fubfif-
tence, it muft neceflarily {ubfift
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either in the gods or in intelle&ts, in
fouls or 1n bodies: but it cannot
fubfit in the gods, fince every god
is good. And if any one thould f{ay
that intellet is evil, he muit at the
fame time affert that intelle& 1s de-
prived of intelle&t : but if foul, he
muft affirm that foul is worfe than
body ; for every body, confidered ac-
cording to 1tfelf, is without evil
But if they aflert that evil {ubfifts
from foul and body conjoined, it
will certainly be abfurd, that things
which {eparately confidered are not
evil, thould become evil from their
conjunttion with each other. But
if any one fhould fay that demons
are evil, we reply, that if they pof-
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fefs their power from the gods they
will not be evil; but if from {fome-
thing elfe, then the gods will not
be the authors of all things: and if
the gods do not produce all things,
either they are willing but not able,
or they are able but not willing;
but neither of thefe can be afcribed
with any propriety to a god. And
from hence it 1s manifeft that there
1s nothing 1n the world naturally
evil; but about the energies of men,
and of thefe not all, nor yet always,
evil appears. Indeed, if men were
guilty through evil itfelf, nature
herfelf would be evil; but if he
who commits adultery confiders the

adultery as evil, but the plea-
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fure connefted with it as good; if
he who is guilty of homicide con-
fiders the flaughter as evil, but the
riches refulting from the deed as
good; and if he who brings deftruc-
tion on his enemies confiders the de-
ftru@tion as evil, but taking revenge
on an enemy as good; and fouls are
by this means guilty; hence evils
will be produced through goodnefs,
juft as while light is abfent darknefs
1s produced, which at the fame time
has no {ubfiftence in the nature of
things. ‘The foul therefore becomes
guilty becaufe it defires good, but it
wanders about good becaufe it 1s not
the firft eflence. But that it may

not wander, and that when it does
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fo, proper remedies may be applied,
and it may be reftored, many things
have been produced by the gods;
for arts and {ciences, virtues and
prayers, facrifices and initiations,
laws and polities, judgements and
punifhments, were invented for the
purpofe of preventing fouls from
falling into guilt; and even when
they depart from the prefent body,
expiatory gods and demons purify

them from guilt.
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CHAP. XIIL

After what Manner Things perpetual®
are faid to be generated.

CONCERNING the gods there-

fore, the world, and human affairs,
what has been faid may be fufficient

for fuch as are not able to be led

* The Platonic philofophy makes a juft and
beautiful diftinction between 7o aido, 2he perpetual,
and 7o wwnor, the eternal, ¢ For the eternal,” fays
Olympiodorus, ¢ is a total now exempt from the
¢ paft and future circulations of time, and totally
¢« fubfifting in a prefent abiding now : but zke per-
« petual fubfifts indeed always, but is beheld in
¢¢ the three parts of time, the paft, prefent, and

¢ future: hence we call God eferzal on account of
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upwards through the affiftance of
philofophy, and yet do not poflefs

incurable fouls. It now remains

that we {peak concerning natures

¢¢ his being unconneéted with time; but we do not
*“ denominate him perpernal, becaufe he does not
¢ {ubfift in time.” Xen e xai TouTO N YVoELVy OTH
ETEQUY ESWV Qbwyioy, xoth ETEEOV TO aidior® 7o YUp ciwrioy E5
TO 0AOVy WG CAGY ¥UV¥ TO EFEONIUEVOY Wags?vnkvﬁorag Xeovey
ok ‘u.;?\?\oﬂo;, oAy &5y Tw raSiswrs vy v agxor” aidiay
Q,ES'H‘ 0 nah aAUTO (-A.‘.ll ash UW“QXE‘, £y 35 ‘119 Tg‘o'l Xgovas;
stgouynov' 0dev aiwisoy pev Aeyousy 7oy Seovy di 70 J7%7
£V HEOVW To siva £XEW, aidioy 8 ov AEYOuEls EWEIdn OUTE £y
xeovw exet 7o enase  Olympicdorus in Arift. Meteor,
p. 32. Hence the world may be properly called
perpetual, but not eternal, as Boethius well ob-
ferves; and the philefopher Salluft well knowing
this diftinGtion, ufes, with great accuracy, the
word perpetual in this chapter inftead of the worg

;z‘gr/m/.
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which were never generated nor fe-
parated from one another ; fince we
have already obferved, that {econdary
are produced from primary natures.
Every thing which 1s generated is
either generated by art, or by na-
ture, or according to power. It 1s
neceflary therefore that every thing
operating according to nature or art
thould be prior to the things pro-
duced ; but that things operating
according to power, fhould have
their produtions co-exiftent with
them{elves; fince they likewife pof-
fefs an infeparable power: juft as
the {un produces light co-exiftent
with itfelf; fire, heat; and {now,
coldnefs. If therefore the gods pro-
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duced the world by art, they would
not caufe it fimply to be, but to be
in fome particular manner; for all
art produces form. From whence
thefefore does the world derive its
being ! If from nature, fince* na-
ture in fabricating imparts fome-
thing of itfelf to its produtions
and the gods are incorporeal, it is
neceflary that the world (the off-
{pring of the gods) fhould be incor-
poreal. But if any one fays that
“the gods are corporeal, from whence

does the power of incorporeals origi-

* Inftead of =i 1o Puon woidy, iavrd 71 Jdwos 7w
ywousrw; read, as the fenfe requires, @ 7o Quow

\ v
woterl ERXUTE T 353‘076 'Tt‘d 751‘9’&5“}1.

F 2
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nate? And befides, if this be ad-
miutted, the world being corrupted,
its artificer alfo muft neceflarily be
corrupted, on the hypothefis that
he operates according to nature. It
remains therefore that the gods pro-
duced the world by power alone ;
but every thing generated by power,
{fubfifts together with the caufe con-
taining this power: and hence pro-
ductions of this kind cannot be de-
ftroyed unlefs the producing caufe
1s deprived of power. So that thofe
who f{ubject the world to corrup-
tion *, plainly deny that there are

gods ; or if they affert that there are

* Meaning the Chriftians.
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gods, they deprive divinity of power.
He therefore who produced all things
through power, caufed all things to
be co-exiftent with himfelf. And
fince this power is the greateft pof-
fible, not only men and animals
were produced, but alfo gods and
demons. And as much as the firft
god differs from our nature, by fo
much 1s 1t neceflary that there
thould be more powers fituated be-
tween us and him *; for all natures
which are much diftant from each
other poflefs a multitude of con-

ne&ing mediums.

* For a more ample confirmation of the neceflity
that there fhould be gods pofterior to the firft, fee
p. 263 of my Introduétion to the Parmenides.



[ 70 ]

CHAP. XIV.

How the Gods who are immutable are

Jaid to be angry and appeafed.

Buris any one thinking agreeable
to reafon and truth, that the gods
are immutable, doubts how they
rejoice in the good, but are averfe
from the evil; and how they become
angry with the guilty, but are ren-
dered propitious by proper cultiva-
tion; we reply, that divinity neither
rejoices ; for that which rejoices is
alfo influenced by forrow: nor is
angry; for anger is a paffion: nor is

appeafed with gifts; for then he
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would be influenced by delight,
Nor 1s it lawful that a divine nature
thould be well or ill affe&ted from
human concerns; for the divinities
are perpetually good and profitable,
but are never noxious, and ever {ub-
it 1n the fame uniform mode of
being. But we, when we are good,
are conjoined with the gods through
fimilitude ; but when evil, we are
feparated from them through dif-
fimilitude. And while we Live ac-
cording to virtue, we partake of the
gods, but when we become evil we
caufe them to become our enemies ;
not that they are angry, but becaufe
guilt prevents us from receiving the

illuminations of the gods, and fub-
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~ je&s us to the power of avenging
deemons. But if we obtain pardon
of our guilt through prayers and
facrifices, we neither appeafe nor
caufe any mutation to take place in
the gods; but by methods of this
kind, and by our converfion to a di-
vine nature, we apply a remedy to
our vices, and again become par-
takers of the goodnefs of the gods.
So that it is the fame thing to aflert
that divinity is turned from the evil,
as to fay that the fun is concealed

from thofe who are deprived of fight.
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CHAP. XV.

Why we honour the Gods, who are
not indigent of any Thing.

1) ROM hence we are prefented

with a folution of the doubts con-
cerning facrifices and other particu-
lars relative to the cultivation of
divinity ; for that which is divine is
not indigent of any thing. But the
honours which we pay to the gods,
are performed for the fake of our
advantage : and fince the providence
of the gods is every where extended,

a certain habitude, or fitnefs, is all
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that 1s requifite in order to re-
ceive their beneficent communica-
tions. But all habitude 1s produced
through imitation and fimilitude;
and hence temples imitate the hea-
vens, but altars the earth; {tatues
refemble life, and on this account
they are fimilar to animals; and
prayers imitate that which is intel-
leCtual ; but charalers, {uperior in-
effable powers; herbs and ftones
refemble matter; and animals which
are facrificed, the irrational life of
our fouls. But from all thefe no-
thing happens to the gods beyond
what they already pofiefs; for what

acceflion can be made to a divine
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nature ! But a conjunétion with our
fouls and the gods is by this means

produced.
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CHAP. XVL

Concerning Sacrifices and other Ho-

nours which are of no Advantage
to the Gods, but are ufeful to Men.

BUT I think i1t will be proper to
add a few things concerning facri-
fices. And, 1n the firft place, fince
we poflefs every thing from the
gods, and it 1s but juft to offer the
firft fruits of gifts to the givers;
hence, of our pofleflions we offer
the firft fruits through confecrated
ifts ; of our bodies, through orna-
ments; and of our life, through fa-

crifices. Befides, without facrifices
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prayers are words only ; but accom-
panied with facrifices they become
animated words ; the words indeed
corroborating life, but life animating
the words. Add too that the felicity
of every thing 1s its proper perfec-
tion ; but the proper perfeétion of
every thing confifts in a conjunction
with its caufe: and on this account
we pray that we may be conjoined
with the gods. Since therefore life
primarily {ub{ifts in the gods, and
there 1s alfo a certain human life,
but the latter defires to be umnited
with the former, a medium 15" re-
quired ; for natures much diftant
from each other cannot be conjoined

without a medium ; and it is necel-
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fary that the medium fhould be
fimilar to the conne&ed natures.
Life therefore muft neceffarily be
the medium of life; and hence men
of the prefent day, that are happy,
and all the ancients, have facrificed
animals; and this indeed not rathly,
but 1n a manner accommodated to
every god, with many other cere-
monies refpedting the cultivation of
divinity. And thus much concern-
ing facrifices and the worfhip of the

gods.
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CHAP. XVIIL

That the World is naturally incorrup-
tible.

THAT the gods will never deftroy
the world has been already afferted ;
but the order of difcourfe requires
that we fhould now prove that it 1s
naturally 1ncorruptible; for what-
ever 1s corrupted is either corrupted
from itfelf or from fome other na-
ture. If therefore the world is cor-
rupted from itfelf, fire muft necef-
farily burn itfelf, and water confume
itfelf by drynefs: but if the world
may be corrupted by another, it
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muft either be from body or from
that which 1s ncorporeal. But 1t is
impoflible that this can be effelted
from that which 1s incorporeal ; for
incorporeals, fuch as nature and
{foul, preferve corporeal {ubftances;
and nothing 1s deftroyed by that
which naturally preferves. But if
the world may be corrupted by
body, it muft either be from the
bodies which exift at prefent, or
from others. And if from the bo-
dies exifting at prefent, either thofe
which move in a circle muft deftroy
thofe moving in a right line, or thofe
moving 1n a right line, {uch as cir-
cularly revolve. But nothing mov-

ing in a circle has a corruptible na-
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ture; for why do we never {ee any
thing of this kind corrupted ? And
things proceeding in a right line
cannot reach thofe revolving in an
orb; for if this were poffible, why
have they never been able to accom-
plith this to the prefent day? But
neither can the natures which are
moved in a right line be deftroyed
by each other; for the corruption
of one is the generation of the other;
and this 1s not deftru&ion, but mu-
tation alone. But if the world may
be corrupted by other bodies than
thofe which 1t contains, it is impof-
fible to tell from whence thefe bo-
dies were generated, or in what

place they at prefent exift. Befides,



[ 82 ]

-l

whatever 1s carrupted, is either cor-
rupted 1n form or matter ; but form
1s figure, and matter 1s body. And
when forms are corrupted, but the
matter remains, then we perceive
that fomething elfe is generated:
but if matter may be corrupted, how
comes it to pafs that it has not failed
in fo great a number of years? But
if 1nftead of the corrupted natures
others are produced, they are either
generated from beings or from non-
beings ; and if from beings, fince
thefe remain perpetually, matter
alfo muft be eternal: but i1f beings
(or the things which are) fuffer
corruption, the authors of this hy-
pothefis muft affert, that not only
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the world, but all things, will be
corrupted. But if matter 1s genera-
ted from non-beings, in the firft
place, it 1s impoflible that any thing
can be generated from non-beings :
and even if this were poflible, and
matter could be thus produced, as
long as non-being fubfifts matter
would continue in exiftence; and
non-beings can never be deftroyed.
And if they fay that matter is with-
out form, in the firft place, why
does this happen not according to a
part, but to the whole world ? And
in the next place, bodies themfelves
would not be deftroyed, but only
their beauty. Befides, whatever is
corrupted 1s either diffolved into the

G 2
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natures from which it confifts, or
vanifhes into non-entity; but if it
be diflolved into the natures from
which it is compofed, others again
will be produced: for on what ac-
count was it produced at firft ? But
if beings pafs into that which is not,
what fhould hinder this from hap-
pening to divinity itfelf ? If power
prevents, it 1s not the property of
power to preferve itfelf alone: and,
by a fimilar reafon, it is impofiible
that beings thould be generated from
non-beings, and that they fhould
vanifh into non-entity. Likewife it
1s neceflary that the world, if it may
be corrupted, fhould either be cor-

rupted according or contrary to na-
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ture. But if it may be corrupted ac-
cording to nature, then, on account
of its paft and prefent continuance
in being, 1t would pofiefs that which
1s contrary, prior to that which is
agreeable, to nature; but if con-
trary to nature, then it 1s requifite
that there thould be fome other na-
ture which may change the nature
of the world; and which is no where
apparent. Befides, whatever is ca-
pable of being naturally corrupted,
we alfo are able to deftroy; but no
one has ever deftroyed or changed
the circular body of the world;
while, on the other hand, we can
change, but cannot deftroy, an ele-

mentary body. And, laftly, what-
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ever may be corrupted is changed
and grows old by time; but through
fuch an extended fucceflion of ages,
the world has remained without
mutation. And having faid thus
much to thofe who require on this
{ubje& ftronger demonftrations, we
earneftly fupplicate the world to be

propitious to our undertaking,
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CHAP. XVIIL

Why Sacrifices are performed, and
that Divinity cannot be injured.

Bur impiety, which invades fome
places of the earth*, and which will
often {ubfift in future, ought not to
give any difturbance to the worthy
mind; for things of this kind do
not affe&, nor can religious honours
be of any advantage to the gods;
and the {oul, from its middle nature,

1s not always able to purfue that

* The philofopher alludes here to the Chriftian

religion.
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which 1s right.  Nor can the whole
world participate in a fimilar manner
of the providence of the gods; but
fome of its parts enjoy this eter-
nally and others according to time ;
fome poflefs this primarily and
others in a fecondary degree: juft as
the head perceives from all the
{fenfes, but the whole body from
one alone. And on this account, as
it appears to me, thofe who infti-
tuted feftive days, appointed alfo
fuch as are 1inaufpicious; during
which fome particulars belonging to
{acred rites are omitted, and others
are thut up; but fuch things as ex-
piate the imbecillity of our nature

deprive certain particulars of their
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peculiar ornament. Befidesit is not
improbable that impiety is a {pecies
of punithment; for thofe who have
known, and at the fame time def-
pifed the gods, we may reafonably
{uppofe will, in another life, be de-
prived of the knowledge of their
nature. And thofe who have ho-
noured their proper fovereigns as
gods, fhall be cut off from the divi-

nities, as the punithment of their

impiety.
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CHAP. XIX.

Why Offenders are not immediately
punifhed.

N OR ought we to wonder if not
only offenders of this kind, but like-
wife others, are not immediately
punithed for their guilt; for there
are not only demons who punith
offending fouls, but fouls alfo inflict
punithment on themfelves; and it
1s not proper that fuch as are calcu-
lated, through the enormity of their
guilt, to {uffer for the whole of time,
thould be punifhed in a {fmall part of
time. Befides it 1s requifite that
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there fhould be fuch a thing as hu-

man virtue : but if the guilty were
immediately punifhed, men, from
being juft through fear, would no
longer be virtuous. But fouls are
punithed on their departure from
the prefent body; fome by wander-
ing about this part of the earth,
others 1n certain of its hot or cold
regions, and others are tormented
by avenging demons. But univer-
fally the rational foul fuffers punith-
ment in conjunétion with the irra-
tional foul, the partner of its guilt;
and through this that tfhadowy
body * derives 1ts fubfiftence, which

* See my Introdu&ion to, and tranflation of,
Plato’s Phzdo.
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is beheld about {epulchres, and ef-
pecially about the tombs of fuch as
have lived an abandoned life.
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CHAP. XX.

Concerning the Tranfmigration of Souls
and how rational are faid to be car-

ried in irrational Natures.

BUT the tranfmigrations of fouls,
if they take place into fuch as are
rational, then they become the {ouls
of particular bodies ; if into fuch as
are 1rrational, they follow exter-
nally, in the fame manner as our
prefiding demons attend us in their

beneficent operations * ; for the ra-

% This beautiful dofrine, which feems to have
originated from Syrianus and Proclus, was univer-

fally adopted by all the fucceeding Platonifts.
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tional part never becomes the foul
of the irrational nature. But the
truth of tran{migration is evinced
by the circumftances which take
place from the birth of individuals;
for why are {fome born blind, others
imbecil, and others with a vicious
{foul ? And befides, fince fouls are
naturally adapted to perform their
peculiar employments in bodies, it
1s not proper that when they have
once deferted them they fhould
remain indolent for ever; for if
fouls did not return again into bo-
dies, 1t 1s neceflary that either they
thould be infinite in number, or
that others thould be continually
produced by the divinity. But there
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can be nothing aCtually infinite in
the world; for that which is infinite
can never exift in that which is
finite. But neither is it poffible that
others can be produced ; for every
thing in which fomething new may
be generated 1s neceflarily imper-
fe€t; but it is requifite that the
world fhould be perfe&, becaufe it

is produced from a perfe¢t nature.
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CHAP. XXI

That both in this Life, and when they
depart from it, the good will be

bappy.

BUT fouls that live according to
virtue fhall, in other refpelts, be
happy; aad when {eparated from
the irrational nature, and purified
from all body, fhall be conjoined
with the gods, and govern the whole
world, together with the deities by
whom it was produced. And, in-
deed, though nothing of this kind
fhould happen to the foul, yet vir-
tue herfelf, and the pleafure and
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glory refulting from virtue, together
with a life free from forrow, and
fubjeftion to others, would be fuf-
ficient to produce felicity in thofe
who chufe, and are able to purfue,

a life wholly conformable to virtue

itfelf.






THER

PYTHAGORIC SENTENCES

or

DEMOPHILUS.

H 2






PYTHAGORIC SENTENCES

OF

DEMOPHILUS.

R EQUEST not of the divinity
fuch things as when obtained you
cannot preferve; for no gift of divi-
nity can ever be taken away; and
on this account he does not confer

that which you are unable to retain.

Be vigilant in your intelle&ual
part; for fleep about this has an
affinity with real death.
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Divinity fends evil to men, not
as being influenced by anger, but
for the fake of purification *; for
anger 1s foreign from divinity, fince
it arifes from circumftances taking
place contrary to the will : but no-

thing contrary to the will can hap-

pen to a god.

When you deliberate whether or
not you fhall mjure another, you
will previoufly fuffer the evil your-
felf which you intended to commit:
but neither muft you expe& any

good from the evil; for the manners

* 'The original is ayrondss, but it thould doubi-

lefs be ayrewdas, agreeable to our tranflation.
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of every one are correfpondent to
his life and a&ions: for every foul
is a repofitory ; that which is good,
of things good, and that which 1s
evil, of things depraved.

After long confultation, engage
either in {peaking or a&ing; for
-you have not the ability to recall

either your difcourfes or deeds.

Divinity does not principally ef-
teem the tongue, but the deeds of
the wife; for a wife man, even when

he 1s filent, honours divinity.

A loquacious and ignorant man,

both in prayer and facrifice, con-
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taminates a divine nature : the wife
man therefore is alone a prieft, is
alone the friend of divinity, and

only knows how to pray.

The wife man being fent hither
naked, fhould naked invoke him by
whom he was fent; for he alone 1s
heard by divinity who is not bur-

thened with foreign concerns.

It 1s impoflible to receive from di-

vinity any gift greater than virtue *,

Gifts and vi&ims confer no ho-

nour on the divinity, nor is he

* Becaufe virtue is the perfection of life, and
the proper perfection of any being is the felicity of

that being.
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adorned with offerings: fufpended in
temples ; but a {oul divinely infpired,
folidly conjoins us with divinity;
for 1t is neceflary that like fhould
approach to like.

It is more painful to be fubfer-
vient to paflions than to tyrants

themfelves.

It 1s better to converfe more with

yourfelf than with others.

If you are always careful to re-
member, that in whatever place
either your foul or body accom-
plithes any deed, divinity is prefent

as an infpeétor of your conduét; in
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all your difcourfes and aéions you
will venerate the prefence of an in-
fpetor from whom nothing can be
concealed, and will at the {ame time
poflefs divinity as an intimate af-

{ociate.

Believe that you are furious and
infane, in proportion as you are ig=

norant of yourfelf.

It is neceflary to fearch for thofe
wives and children which will re-

main after a liberation from the

prefent life,

The felf-fufficient and needy phi-

lofopher lives a life truly fimilar to
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divinity, and confiders the non-pof-
{eflion of external and unneceflary
goods as the greateft wealth; for the
acquifition of riches fometimes in-
flames defire; but not to aét in any
refpeét unjuftly i1s fufficient to the
enjoyment of a blefled life.

True goods are never produced
by indolent habits,

Efteem that to be eminently good,

which, when communicated to an-
other, will be increafed to yourfelf*,

Efteem thofe to be eminently

* And this is the cafe with intelleCtual goods.
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yohr friends, who affift your foul
rather than your body.

Confider both the praife and re-
proach of every foolith perfon as
ridiculous, and the whole life of an

ignorant man as a difgrace.

Endeavour that your familiars
may reverence rather than fear you;
for love attends upon reverence, but

hatred upon fear.

The facrifices of fools are the
aliment of the fire; but the offer-
ings which they fufpend in temples
are the fupplies of the facrilege.
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Underftand that no diffimulation

can be long concealed.

The unjuft man fuffers greater
evil while his foul 1s tormented with
a confcioufnefs of guilt, than when

his body 1s {fcourged with whips.

It is by no means fafe to difcourfe
concerning divinity with men of
falfe opinions; for the danger is
equally great in f{peaking to fuch
as thefe things either fallacious or

true,

By every where ufing reafon as
your guide, you will avoid the com-

miffion of crimes.



[ 110 ]

By being troublefome to others,
you will not eafily efcape molefta-
tion your{elf.

Confider that as great erudition,
through which you are able to bear
the want of erudition in the igno-

rant.

He who is depraved does not liften
to the divine law ; and on this ac-

count lives without law.

A juft man, who 1s a ftranger, is
not ouly fuperior to a citizen, but
is even more excellent than a re-

lation.
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As many paffions of the foul, fo
many fierce and favage defpots,

No one 1s free who has not ob-

tained the empire of himfelf.

Labour, together with conti~
nence, precedes the acquifition of

every good.

Be perfuaded that thofe things are
not your riches which you do not

poflefs in the penetralia of cogitation,

Do that which you judge to be
beautiful and honeft, though you
fhould acquire no glory from the
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performance ; for the vulgar is a

depraved judge of beautiful deeds.

Make trial of a man rather from
his deeds than his difcourfes; for

many live badly and fpeak well.

Perform great things, at the fame

time promif{ing nothing great.

Since the roots of our natures are
eftablithed in divinity, from which
alfo we are produced, we fhould te-
nacioufly adhere to our root; for
ftreams al{o of water, and other off-
{pring of the earth, when their roots

are cut off become rotten and dry.
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'The ftrength of the foul 1s tem-
perance ; for this is the light of a
foul deftitute of pafiions: but it is
much better to die than to darken
the {oul through the intemperance

of the body.

You cannot eafily denominate that
man happy who depends either on
his friends or children, or on any
fleeting and fallen nature; for all
thefe are unftable and uncertain; but
to depend on one’s felf and on di-

vinity 1s alone ftable and firm.

He 1s a wife man, and beloved by

divinity, who ftudies how to labour
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for the goed of his foul, as much as
others labour for the fake of the body.

Yield all things to their kindred

and ruling nature except liberty.

Learn how to produce eternal
children, wot fuch as may {fupply
the wants of the body in old age,
but {fuch as may nourith the {foul
with perpetual food. |

It 1s impofiible that the fame per-
fon can be a lover of pleafure, a lover
of body, a lover of riches, and a lover
of divinity: for a lover of pleafure 1s
alfo a lover of body; but a lover of

body 1s entirely a lover of riches;
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but a lover of riches is neceflarily
unjuft ; and the unjuft is neceflanly
profane towards divinity, and law-
lefs with refpe&t to men. Hence,
though he fhould facrifice heca-
tombs, he 1s only by this means the
more impious, unholy, atheiftical,
and facrilegious with refpe& to his
intention : and on this account it is
neceflary to avoid every lover of
pleafure as an atheift and polluted

perfon.

The divinity has not a place in
the earth more allied to his nature

than a pure and holy {oul.
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To tac SUN.

HEAR golden Titan! king of mental fire,
Ruler of light ; to thee fupreme belongs
The fplendid key of life’s prolific fount
And from on high thou pour’ft harmonic{treams

In rich abundance into matter’s worlds. 5

Ver. §. Matter’s worlds. According to the Chal.
daic theology, there are feven corporeal worlds, viz.
one empyrean, three wmtherial, and three material,
which laft three confift of the inerratic fphere, the
feven planetary fpheres, and the fublunary region.
But the empyrean and etherial worlds, when com-
pared with the three laft, are faid to be imma-
terial, not that they are void of matter, but be-
caufe the matter from which they are compofed
bears the relation of an immaterial effence to that
of the other worlds, from the extreme purity and

-vitallity of its nature. I only add, that according
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Hear! for high rais’d above th’ xtherial plains,

And in the world’s bright middle orb thou
reign’ft,

Whilft all things by thy fov’reign power are
fill'd

With mind-exciting, providential care.

The ftarry fires furround thy vig'rous fire, 10

And ever in unweary’d, ceafelefs dance,

Q’er earth wide-bofom’d, vivid dew diffufe.

By thy perpetual and repeated courfe

‘The hours and feafons in fucceflion rife ;

And hoftile elements their conflilts ceafe, 15

Soon as they view thy awful beams, great

king,

to the fame theology, the fun moves beyond the
inerratic fphere in the laft of the etherial worlds.
See more concerning this in my notes to the Cra-

tylus,

Ver. 7. 'That is, in the laft xtherial world, which

1s of courfe the middle of the feven worlds.



[ 124 ]

From deity ineffable and fecret born.

The fteady Parcz, at thy high command,
The fatal thread of mortal life roll back ;

For wide-extended, fov’reign fway is thine. 20
From thy fair feries of attradtive fong,
Divinely charming, Phaebus into light

Leaps forth exulting ; and with god-like harp,
To rapture ftrung, the raging uproar lulls

Of dire-refounding Hyle’s mighty flood. 23
From thy bland dance, repelling deadly ill,

Ver. 17. That is, from the firft caufe, or the
good.  But the fun is faid, by way of eminence, to
be the progeny of this higheft god, on account of
the analogy which he bears to him in his illumina-
tions. For as the good is the fource of the light of
the intelligible world, fo Apollo gives light to the

fupermundane, and the {fun to the fenfible, worlds.

Ver. 25. I have ufed the word Hyle, or matter,
inftead of generation, yevsdna, which is employed by

Proclus, becaunfe it is better adapted to the meafure
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Salubrious Pzan bloffoms into light,
Health far diffufing, and th’ extended world
With ftreams of harmony innoxious fills.
"Thee too they celebrate in facred hymns 30
"Th’ illuftrious fource whence mighty Bacchus

came ;
And thee in matter’s utmoft ftormy depths
Euion * Ate they for ever fing. |
But others found thy praife in tuneful verfe,
As fam’d Adounis, delicate and fair. 35

Ferocious demons, noxious to mankind,

of the verfes; but the meaning of each word is
nearly the fame, for the regions of matter are the

regions of generation.
* An epithet of Bacchus.

Ver. 36. According to the moft accurate divifion
of the Demoniacal order, there are fix fpecies of
dzmons, as we learn from the excellent Glympio-
dorus, in his Commentary on the Phzdo of Plato.
The firft of thefe fpecies is called divine, from fub-
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Dread the dire anger cf thy rapid fcourge ;

Dzmons, who machinate a thoufand ills,

fifting according to the one, or that which is fuper-
effential in the mundane gods; the fecond is deno-
minated intelleéZual, from fubﬁﬁihg according to
the intelle&t of thefe gods; the third is rational,
from fubfifting according to the foul with which
the mundane gods are connected ; the fourth is #a-
tural, being charafterized from the nature which
depends on thefe gods; the fifth is corporeal, {ub-
fifting according to their bodies; and the fixth is
material, {ubfifting according to the matter which
depends on thele divinities. Or we may fay, that
fome of thefe demons are celeftial, others etherial,
and others aerial/; that fome are acguatic, others
terrefirial, and others fubterramean. Olympiodorus
adds, that irrational demons commence from the
acrial fpecies; in proof of which he cites the fol-
lowing verfe from fome oracles, (moft probably

{rom the Zoroaftrian oracles:)

I [] “ .
Hegiwy eAzgnea wviwy Jsviwv TE K5 vy
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Pregnant with ruin to our wretched fouls,
That merg’d beneath life’s dreadful-founding

fea, 40
In body’s chains feverely they may toil,

That is, ¢ Being the charioteer of the aerial, tet-
* reftrial, and aquatic dogs.” TFor evil demons,
as I have thewn in my Differtation on the Myfleries,
appear in the fhape of dogs. And perhaps in this
verfe the fun is the charioteer alluded to, as it
wonderfully agrees with what Proclus fays of that
deity in the verfes before us. I only add, that
when irrational dzmons are faid to be evil, this
muft not be underftood as if they were eflentially
evil, but that they are noxious only from their
employment; that is, from their either calling forth
the vices of depraved fouls that they may be
punifhed and cured, or from their inflicting punifh-
ment alone : for, indeed, there is not any thing
effentially evil in the univerfe; for as the caufe of
all is goodnefs itfelf, every thing fubfifting from

thence muft be endued with the form of good;
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Nor e’er remember in the dark abyfs

The {plendid palace of their fire fublime.

O beft of gods, bleft demon crown’d with fire,

Image of nature’s all-producing god, 45

And the foul’s leader to the realms of light—

Hear! and refine me from the ftains of guilt;

"The fupplication of my tears receive,

And heal my wounds defil’d with noxious
gore ;

The punifhments incurr’d by fin remit, 50

And mitigate the fwift, fagacious eye

Of facred jaftice, boundlefs in its view.

By thy pure law, dread evil’s conftant foe,

Direét my fteps, and pour thy facred light

In rich abundance on my clouded foul: 55

Difpel the difmal and malignant fhades

fince it is not the property of fire to refrigerate,
nor of light to give obfcurity, nor of goodnefs to

produce from itfelf any thing evil,

Ver. 45. That is, image of the firft caufe.
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Of darknefs, pregnant with invenom’d ills,

And to my body proper ftrength afford,

With health, whofe prefence fplendid gifts
1mparts.

Give lafting fame ; and may the facred care 6o

With which the fair-hair’d mufes gifts, of old

My pious anceftors preferv’d, be mine.

Add, if it pleafe thee, all-beftowing god,

Enduripg riches, piety’s reward;

For power omnipotent invefts thy throne, 65

With ftrength immenfe and univerfal rule.

And if the whirling {pindle of the fates

"Threats from the ftarry webs pernicion dire,

Thy founding fhafts with force refiftlefs fend,

And vanquifh ere it fall th’ impending ill.
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To THE MUSES*.

A SACRED light I fing, which leads on
high
Jove’s nine fam’d daughters, ruler of the fky,

Whofe {plendours beaming o’er this fea of life,

* Proclus, in his Scholia on the Cratylus, beau--
tifully obferves as follows, concerning the Mufes :
¢ The whole world is bound in indiffoluble bonds
¢ from Apollo and the Mufes, and is both one and

€

L .Y

all-perfe@, through the communications of thefe

‘¢ divinities ; poflfefling the former through the

€

Y

Apolloniacal monad ¥, but its all-perfect fubfift-
“¢ ence through the number of the Mufes. For

* Apollo is the monad of the Mufes, i. ¢. is the proxi-
mately exempt producing caufe of their multitude, and
in which their fummits are fixed like the roots of trees

in the earth.
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On fouls hard ftruggling with its ftorms of
{trife,

Through myftic rites perfective and refind, 5

(From books which ftimulate the fluggifh
mind)

From earth’s dire evils leads them to that
thore,

Where grief and labour can infeft no more ;

‘¢ the number nine, which is generated from the
s firft perfet number, (that is, three) is, through
¢ fimilitude and famenefs, accommodated to thc
¢ multiform caufes of the mundane order and
‘¢ harmony ; all of them at the fame time being
“ collefted into one fummit for the purpofe of
¢« producing one confummate perfetion; for the
¢ Mufes generate the variety of reafons with which
¢¢ the world is replete; but Apollo comprehends in
‘¢ union all the multitude of thefe. And the Mufes
« give fubfiftence to the harmony of foul; but
¢ Apollo is the leader of intelle€tual and indivi-

““ fible harmony. The Mufes dittribute the phee-
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And well inftru&s them how, with ardent
wing,

From Lethe’s deep, wide-fpreading flood to
fpring, 10

And how once more their kindred ftars to gain,

And antient feats in truth’s immortal plain,

From whence they wand’ring fell, thro’ mad
defire

Of matter’s regions and allotments dire.

In me this rage reprefs, illuftrious Nine! 13

¢ nomena according to harmonical reafons; but
¢ Apollo comprehends unapparent and feparate
¢« harmony. And though bath give fubfiftence to
¢ the fame things, yet the Mufes effet this ac.
¢ cording to number, but Apollo according to
¢« union. And the Mufes indeed diftribute the
¢ unity of Apollo; but Apollo unites and contains
¢ harmonic multitude: for the multitude of the
¢ Mufes proceeds from the effence of Mufagetes,
“ which is both feparate and fubfifts according to

¢ the nature of the one.”’
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And fill my mental eye with light divine.

Ch may the do&trines of the wife infpire

My foul with facred Bacchanalian fire,

Left men, with filthy piety replete,

From paths of beauteous light divert my feet. 20
Conduct my erring foul to facred light,

From wand’ring generation’s {tormy night :
Wife thro’ your volumes hence, the tafk be

mine,

Ver. 19. Proclus here, I have no doubt, alludes
to the Chriftians, and particularly to the Catholics,
who were not in his days (the fifth century) a fect -
as they now are. But the reafon why he calls them
men full of flthy piety is, we may prefume, in the
firt place, becaufe they worthipped a mere man as
the firft caufe, which is certainly not only a jfilby,
but a Aborrid {pecies of impiety ; and in the next
place, becaufe they prayed to the departed fouls of
men who, when living, profefled this flihy piety,

which was ftill rendering their impiety more odious

and 1mpure,
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To fing in praife of eloquence divine,
Whofe foothing power can charm the troubled
foul, 25
And throbbing anguifh and defpair controul.
Hear, fplendid goddefles, of bounteous mind,
To whom the helm of wifdom is affign’d,
And who the foul with all-attrative flame
Leadto thebleft immortals whence the came, 30
From night profound enabling her to rife,
Forfake dull earth, and gain her native fkies,
And with unclouded fplendour fill the mind,
By rites ineffable of hymns refin’d.
Hear, mighty faviours! and with holy light, 35
While reading works divine illume my fight,
And diflipate thefe mifts, that I may learn
Immortal gods from mortals to difcern ;
Left, plung’d in drowfy Lethe’s black abyfs,
Some baneful demon keep my foul from
blifs ; 40
And left deep merg’d in Hyle’s ftormy mire,

Her powers relu&tant fuffer tortures dire,
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And fome chill Fury with her freezing chain,
In ling’ring lethargy my life detain,
All-radiant governours of wifdom’s light, 45
T'o me now haft’ning from the realms of night,
And ardent panting for the coafts of day,
"Thro’ facred rites benignant point the way,
And myftic knowledge to my view difclofe,

Since this for ever from your nature flows. 5o
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To VENUS#,

A CELEBRATED royal fount I fing,
From foam begotten, and of Loves the {pring,
Thofe winged, deathlefs powers, whofe gen’ral

fway
In diff’rent modes all mortal tribes obey.
With mental darts fome pierce the god-like
foul, 5
And freedom roufe unconfcious of controul ;
"That anxious hence the centre to explore
Which lead on high from matter’s ftormy
thore,
"The ardent foul may meditate her flight,
And view their mother’s palaces of light. 10
But others, watchful of their father’s will,
Attend his councils and his laws fulfil,

* For an account of this divinity, confult my

notes on the Cratylus,
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His bounteous providence o’er all extend,
And ftrengthen generation without end.

And others laft, the moft inferior kind, I
Prefide o’er marriage, and its contralts bind,
Intent a race immortal to fupply

From man calamitous and doom’d to die.
While all Cythera’s high commands obey,
And bland attention to her labours pay. 20
O venerable goddefs! hear my prayer,

For nought efcapes thine univerfal ear:
Whether t’ embrace the mighty heav’n is thine,
And fend the world from thence a foul divine ;
Or whether, feated in th’ ztherial plain, 24
Above thefe feven-fold ftarry orbs you reign,
Imparting to our ties, with bounteous mind,
A power untam’d, a vigour unconfin’d j—
Hear me, O goddefs, and my life defend,
With labours fad, and anxious for their end ; 30
Transfix my foul with darts of holy fire,

And far avert the flames of bafe defire.
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To VENUS.

THEE, Venus, royal Lycian queen, I fing,

To whom of old by deity infpir’d,

In grateful fignal of thy fav’ring aid,

Our country’s guides, a facred temple rais’d

In Lycia; of the intellectual rites 5

Symbolical, which link’d in Hymen’s bands

Celeftial Venus and the god of fire.

Olympian hence they called thee, by whofe
power

They oft avoided death’s deftrultive ire,

To virtue looking ; and from fertile beds 10

Through thee; an offspring provident and
ftrong

Rofe into light; while all their days were
crown’d

‘With gentle peace, the fource of tranquil blifs.

INuftrious queen! benignantly accept

‘The grateful tribute of this facred hymn, 15
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For we from Lycian blood derive our birth.
Expell bafe paffions from my wand'ring foul,
And once more raife her te true beauty’s light ;
Averting far the 1rritation dire,

And rage infane, of earth-begotten love. 20
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To MINERVA.

DAUGHTER of zgis-bearing Jove, di-

vine,

Propitious to thy vot’ries prayer incline;

From thy great father’s fount fupremely bright,

Like fire refounding, leaping into light.

Shield-bearing goddefs, hear, to whom be-
long 5

A manly mind, and power to tame the ftrong!

Oh, fprung from matchlefs might, with joyful
mind

Accept this hymn ; benevolent and kind !

The holy gates of wifdom by thy hand

Are wide unfolded ; and the daring band 10

Of earth-born giants, that in impious fight-

Strove with thy fire, were vanquifh’d by thy
might.

Once by thy care, as facred poets fing,

"The heart of Bacchus, {wiftly-flaughter’d king,
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Was fav'd in xther, when, with fury fir'd, 15

The Titans fell againft his life confpir'd ;

And with relentlefs rage and thirft for gore,

Their hands his members into fragments tore :

But ever watchful of thy father’s will,

Thy pow’r preferv’d him from fucceeding
ill, 20

"Till from the fecret counfels of his fire,

And born from Semele through heav’nly fire,

Gereat Dionyfius to the world at length

Again appear’d with renovated ftrength.

Once, too, thy warlike axe, with matchlefs
fway, 25

Lopp’d from their favage necks the heads
awéy

Of furious beafts, and thus the pefts de-
ftroy’d

Which long all-feeing Hecate annoy’d.

By thee benevolent great Juno’s might

Was rous’d, to furnifh mortals with de-

light : 30
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And through life’s wide and various range ’tis
thine

Each part to beautify with arts divine:

Invigorated hence by thee, we find

A demiurgic impulfe in the mind.

Towers proudly rais’d, and for proteltion
ftrong, 33

To thee, dread guardian, deity belong,

As proper fymbols of th’ exalted height

Thy feries claims amidft the courts of light.

Lands are belov’d by thee to learning prone,

And Athens, O Athena, is thy own! 40

Great goddefs, hear! and on my dark’ned
mind |

Pour thy pure light in meafure unconfin’d ; —

"That facred light, O all-proteting queen,

Which beams eternal from thy face ferene :

My foul, while wand’ring on the earth, in-
fpire 45

With thy own bleffed and impulfive fire;

And from thy fables, myftic and divine,

Give all her powers with holy light to fhine.
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Give love, give wifdom, and a power to love,
Inceffant tending to the realms above ; 50
Such as, unconfcious of bafe earth’s control,
Gently attrats the vice-fubduing foul ;

From night’s dark region aids her to retire,
And once more gain the palace of her fire:

~ And if on me fome juft misfortune prefs, 55
Remove th’ affliion, and thy fuppliant blefs.
All-faving goddefs, to my prayer incline!
Nor let thofe horrid punifhments be mine
Which .guilty fouls in Tartarus confine,

Waith fetters faft’ned to its brazen floors, 60
And lock’d by hell’s tremendous iron doors.
Hear me, and fave (for power is all thy own)

A f{oul defirous to be thine alone.

Ver. 55, §6. Thefe lines are wanting in the firfy
edition of this hymn in my Diflfertation on the
Myfteries; and this becaufe the verfe to which they
correfpond in the Greek was not then propc,rly COfx
rected. |
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To CERESH#,

BOUNTEOUS Ceres, thee I fing,
Source of Jove the mighty king.
Goddefs hail! of beauteous mien,
Splendid Rhea, Saturn’s quéen,
Gen’ral mother, nurfe divine,
Nutriment to give is thine;

Food which firft to gods extends,
And in fluggifh body ends.

* According to Orpheus, as we are informed by
Proclus on the Cratylus, this goddefs, confidered
as united to Saturn, is called Rhea, and as pro-
ducing Jupiter, Ceres : nor does this difagree with
what Hefiod afferts in his ‘Theogony, that Ceres is
the daughter of Saturn; for confidered as proceed-
ing from her union with Saturn, to the produétion
of Jupiter, fhe may be faid to be the offspring of

Saturn,
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But the pure, immortal food,
Which fupplies the gods with good,
From the beatific fight

Springs of beauty’s perfe&t light ;
Springs, when gods themfelves defire,
And th’ inferior view the higher.
Antient goddefs, Saturn’s wife,
Middle centre of all life,

Which for ever {treams from thee,
All-prolific deity.

Juno, Vefta, ruling queen,

In thy vital fount are feen.

Juno, from whofe fertile frame
Soul’s felf-motive, nature, came,
Whence its whole proceflion flows,
From thy right hand parts arofe;
From thy left hand, Vefta bright,
Who wide {catters virtue’s light.
Life not only, hence we fee,
Springs, all-parent queen, from thee,
But life’s blifs, fair virtue, ftreams

From thy fertile, mental beams ;
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And hence females offspring bear,
And from milky fountains rear.
Gracious goddefs ! may thy light
Beaming thro’ Oblivion’s night,
Fill my foul with food divine,
Which to give alone is thine ;
Fill my foul with mental fire,
Perfeét virtue, wing’d defire;
And from Hyle’s ftormy main,
"To her father back again,

To her true immortal goal

Lead my wand’ring, weary foul,
Ardent panting to be bleft,

In her native place of reft.
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To JUPITER,

THE DEMIURGUS OF THE WORLD.

OF the mundane gods the king,
Mighty Jupiter, I fing;

Whofe unenvying, perfe&t will,
Can the world with order fll,
And throughout with life infpire,
And expell confufion dire.
Pregnant with paternal power,
Shining like a fiery flower,

Jove at firft, thro’ ®ther bright,
Gave the world unhop’d-for light.
Jove all-feeing, Bromius ftrong,
Various names to thee belong.
Secret, fhining, holy god,
Nature trembles at thy nod.
Father of this mighty whole,

Number, harmony, and foul,
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Thee, Minerva’s fire, I fing,
Saturn’s fon, of gods the king:
Light and fpirit, Jove, are thine,
Council, intelleét divine.
Mighty parent, may thine eye,
‘Which can every thought defcry,
Piercing, fwift, divinely bright,
Round me fcatter mental light.
Oh regard my fervent prayer!
Free me from degrading care ;
From the toil which want requires,
From the flames of bafe defires.
Dzmons from my life expel,
"That in matter’s darknefs dwell ;
Noxious to the human race,
Dogs of hell, terrific, bafe.
Fraudful Hyle here prepares

Me to plunge thro’ magic fnares,
Deep in black Barbaric mire,
Torn from thee, my lawful fire.
From dark uproar where fhe dwells,

Now fhe raifes by her {pells,
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Tempefts potent to control,

And in horror wrap the foul.
Place me in celeftial light,

Far beyond this horrid night ;

Far beyond her dire domain,

And oblivion’s drow{y plain.
While, involv’d in earthly folds,
Me indignant Hyle holds,

While I ftruggle to be free,

Burft my bonds and fly to thee,
Strengthen me with mental might,
‘Wide my pinions ftretch for flight,
That my foul may rapid rife,

And regain her native fkies.

Now my fallen ftate I mourn,
Bodies {cenes phantaftic {corn,
Which the foul in evil hour
Subje& to earth’s fluggith power,
Till thro’ thee her bonds fhe breaks,
And herfelf to life betakes.

With the lufcious drink enfnar’d,
By Oblivion’s hands prepar’d,
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Staggering and opprefs'd with fleep,
Thro’ dark Hyle’s ftormy deep,
Headlong borne with forceful {way,
And, unconicious of the way,

Far I fell, mid{t dire uproar,

Till I touch’d this gloomy fhore.
But my foul, now rous'd by thee,
And enabled truth to fee,

Scorns her fetters, and afpires,
Borne on wings of pure defires,
"To thy meadows full of lighty
Fill’d with fountains of delight.
Arbiter of mental life,

“Thro’ thefe realms of endlefs ftrife,
Thro’ earth’s dark Tartarian tomb,
May thy light my fteps illume ;
And difclofe the arduous way

To the coafts of mental day.

Cut the reins, and loofe the bands,
Wove by guileful Nature’s hands,
Which, forgetful of her birth,
Keep the foul a flave to earth.
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From the fount contain’d in thee,
Source of life’s prolific fea,
Here a thining drop I fell,
Deftin’d here at times to dwell.
Oh reftore me back again
From dark Hyle’s ftormy main,
From thefe realms of ceafelefs {trife,
To thy lucid fount of life ;
To thy fount divinely pure,
Ever tranquil and fecure.
Gracious bid my forrows end,
And my exil’d foul defend ;
Exil'd from her place of reft,
Wand’ring, weary, and oppreft.
To thy bofom hafte my flight,
‘Where e’en gods to dwell delight;
‘Where the foul from anxious toil
Refts, as in her native foil ;
Finds the period of her woes,
Joy unmixt with forrow knows ;
And to be divinely free,
Lofes all herfelf in thee.
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To MINERVA.

GREAT progeny of Jove, divinely bright,
Only-begotten fource of mental light,
‘Whofe beams the wife with vivid force in-

{pire,

And leap refounding from a fount of fire,
Thee I invoke with {upplicating voice,
Adore thy power, and in thy aid rejoyce:
"To thee my wings from Hyle’s ftormy night
I ftretch, impatient of a fpeedy flight;
For thee my foul far more than life defires,
And to thy light inceffantly afpires.
By Vulcan’s art thou fiercely {prung, ’tis faid,
In fplendid armour from thy father’s head,
Shouting vehement, while with dire affright
Stood earth and heav’n aftonifhed at the fight.
But this in {fymbols, obvious to the wife,

Thy amply-fpreading government implies,
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Which from the world’s artificer extends,

And laft in matter’s loweft region ends ;

While by the horror which thy wond’rous
birth

Produc’d at firft in heav’n and mother earth, -

Thy power exempt from mundane forms we
learn,

And its occult prerogative difcern.

"Thy fhouts too fhew, that energy divine,

With eflicacious vigour fraught, 1is thine,

Thy dreadful fhield, in myftic fables fam'd,

‘Occultly fignifies the power untam’d

Which in thy eflence firft appears, and thence

Becomes the gods’ invincible defence

Thro’ which from paflion they remain fecure,

And reign triumphant and divinely pure.

"Thy fpear, of all-pervading power’s the fign,

(For nought can €’er thy matchlefs might con-
fine)

"Thro’ which the gods, uncon{cious of control,

Pafs without conta&t, thro’ this mighty whole
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Forms fublunary aid, and in their courfe

Bafe matter amputate with vig'rous force.

Hail, blue-ey’d maid, of countenance ferene!

Who reign’ft in heav’n apparent and unfeen,

And thence, through Hyle’s realms, involv'd
in {torms,

Pourft in abundant ftreams refplendent forms.

"To thee triumphant, and of bounteous mind,

The ram celeftial is by lot aflign’d,

And equinotial circle, where refides

A motive power that o’er the world prefides.

ViQorious virgin, may thy vivid light

Difperle the mifts produc’d by Lethe’s night,

My foul from earth’s impurities refine,

And all her pow’rs expand through rites di-
vine ;

That wing’d and ardent with celeftial fire,

She foon may gain the palace of her fire,

And there once more may reft from anxious
toil,

Fix’d in her long-deferted native foil,
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To VEST A.

SATURN’s daughter, antient dame,
Seat of fire’s unweary’d frame,
Source of virtue’s perfect light,
Juno’s equal, Vefta bright,
Stable goddefs, eflence fair,
Gracious liften to my prayer ;
And while ardent thee { {ing,
Borne on pure devotion’s wing,
With thy unpolluted fire

All my mental powers infpire.
¥rom the gods by men divine
Liberated called, ’tis thine
Eflence to illumine pure,
Uniform, unchang’d, and fure.
Hence the mundane gods we fee,
"Through thy ftable deity,
Firmly in themfelves abide,

And immutably prefide
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O'er the flu&tuating forms,
O’er the dire refounding ftorms,
Of dark Hyle’s rolling main,
Barren, impotent, and vain.
Thy abiding fplendours hence
Firm ftability difpenfe,
To the axis and the poles,
Round which heav’n inceffant rolls ;
And to earth’s all-flow’ry frame,
Earth, prolific, central dame!
Blefled goddefs, may thy light,
Beaming far thro’ Lethe’s night,
Widely fcatt’ring virtue’s fires,
Fill my foul with pure defires;
And difclofe the arduous way
To the courts of mental day.
To thy ftable, fhining feat,
‘Wifdom’s undifturb’d retreat,
Harbour of deific reft
To the wand’ring and oppreft.
‘While on Hyle’s ftormy fea,
Wide I roam in fearch of thee,
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Gracioufly thine arm extend,

And my foul from ill defend :
Geracious bid my forrows ceafe ;
Crown my future days with peace,
With the {plendid gifts of health,
With the blifs of needful wealth ;
And foon cut the fatal folds,
Through which guileful nature holds
Me indignant from thy fight,
Exil'd in the realms of night,
From my father’s bofom torn,
Wand’ring, weary and forlorn,
That my foul with rapid wing,
From Oblivion’s coaft may {pring,
May once more triumphant gain
Truth’s immortal, fhining plain,
And in her conceal’d abodes

Ravifh'd view the god of gods.
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To MERCURY.

HERMES I fing, a god fupremely bright,
Who firflt emerging from Jove’s fount of light,
Upborne on beauteous wings, from thence

defcends,
Till laft his lucid courfe in Hades ends.
Angel of Jove, unfolding truth divine,
Propitious to thy vot’ry’s prayer incline,
And while to thee my fuppliant voice I raife,
Accept, well pleas'd, this tribute of my praife.
By antient bards, in myftic verfe ‘tis fung,
That thou, great god, from prudent Maia
{prung :
But this in fymbols, obvious to the wife,
Thy nature with invention fraught implies ;
Since fearch, which into light invention leads,
Firft from fair Maia fecretly proceeds,
And as unfolding mighty Jove’s decree,
Mathefis owes its origin to thee ;
Hence fallen fouls, to deep refearch inclin’d,

By thee infpir’d, eternal truth may find;



[ 168 ]

When rous’d by difcipline from Lethe’s night,

They raife their eyes to intelle&tual light.

To thee unnumber’d benefits we owe ;

From thee gymnaftic, mufic, reafoning flow.

Hence thro’ the firlt with vigor we infpire

In youth, the languid nature of defire;

And anger, merg’d in matter’s gloomy decp,

Wake into energy from death-like fleep ;

While thro” the power of melody divine

We force €’en rage its fury to refign.

And laft, the feeds of truth in dormant {tate,

The vivid wings of reas’ning fufcitate :

Hence, as of harmony the mighty fire,

The wife ador’d thee as the ftarry lyre,

Whofe ftrains wide-fpreading thro’ the azure?
round, !

The gods tranfport with deifying found, 1

And even in the dark Tartarian gulf rebound. J
And as ’tis thine o’er learning to prefide,
The wife invok’d thee, as of fouls the guide,
‘Who leadft them upwards to the {plendid plain
Of facred truth, from Hyle’s dire domain,
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Oblivion’s fleep expelling from their {ight,

And wide-expanding recolletion’s light.

All bounteous Hermes, hear my fervent
prayer,

And make my future life thy conftant care,

Teach me what rites th’ offended gods may
pleafe,

And what the means their anget to appeafe :

For long thro’ marine and material foes,

My foul has fuffer’d complicated woes ;

And all her efforts have as yet been vain

"I’ efcape the fury of the avenging main.

Come, gracious god, thy faving arm extend,

And from her natal ills my foul defend ;

Urge all her powers by baneful night opprefs'd

To rife viCtorious to the goal of reft;

"The fplendid goal of loud-refounding fire,

And all-attraltive centre of defire ;

That wing’d and ardent, and from guilt refin’d,

She thus the end of all her woes may find.

THE END.
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